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, PROCEEDINGS OF MEETINGS 


Or THE 


CEYLON ASIATIC SOCIETY. 


GENERAL MEETING. 


HELD 2lsr sonx, 1862. 





Rev. B. Boake, Vice-President, in the Chair. 

The Secretary referred to the arrangement for the transfer of the 
Military Medical Museum to the Society, which had been completed 
by the Secretary receiving the Museum keys. 

The conditions of the transfer were then read and confirmed; 
one of these declared that all Military Medical Officers now resident, 
or who may hereafter reside in Ceylon, be Honorary Members of 
the Society without entrance fee or subscription. 

The following papers were then submitted to the Meeting:—~ 

Descriptive notices of the Raw Products of Ceylon by H. Mead, 

The Quassia wood of Ceylon by W. C. Ondaatjie, 

The Medicinal substances of the Native Bazaars by W. Ferguson, 

On the Buddhist Scriptures by J. De Alwis. 

Notes on the rain-fall in Colombo during 6 years accompanied 


by tables and o diagram by J. Capper. 


General Meeting, March 7th, 1863. 


Rev. B. Boake, Vice-President, in the Chair. 

The Secretary reported the progress made in regard to the in- 
creased accommodation required for the Society’s Museum in con- 
sequence of the amalgamation with it of the Military Medical 
Museum, 
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The Governor had approved of the proposed plan for adding w 
floor to the present building, by which means it would be made to 
eorrespond with the opposite wiug of the buildings occupied by the: 
Treasury, but there were difficulties in carrying out the plan, owing: 
to the large amount of work on hand in the Civil Engineer’s De- 
partment. The cost of the building was estimated at £450 and 
there was no doubt that His Excellency would sanction the appro- 
priation of such a sum. At present the contents of the Military 
Museum remained in their original rooms which might at any time: 
be required for other purposes. 

After reading a list of the books and Periodicals received since 
the last meeting and the clection of new members, the following 
papers were read. 

On the romanization of the Sinhalese Alphabet by R. C. Childers,. 
Esq. 

Remarks on the weather during 1862 by J. Maitland, Esq. 

Translation of a portion of the Salathini Sanxeo by R. C. Chil-- 
dors, Esq. 





General Meeting, October 31st, 1863. 


Rev. B. Boake, Vice-President, in the Chair. 

After the transaction of general business the Secretary reported’ 
that the Governor had sanctioned the introduction into the Supply 
Bill for 1864 of a vote for £513,the estimated cost of enlarging the 
premises occupied by the Society, in order to enable it to receive 
the Museum of the Military Medical Department. 

Mr. Ondaatjie exhibited a specimen of the inspissated juice of 
the Alstonia Scholaris, which he stated to be a substitute for 
Gutta-percha, It possesses the same properties and is as workable 
as the latter, It readily softens-when plunged into bviling water, 
is soluble in Turpentine and Chloroform, receives and returns im- 
pressions, and is adapted for seals to documents. The tree abounds: 
with milky juice like the Gutta-percha, has‘a fleshy bark and 
porous wood, and belongs to the order Apocynea, 
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The following papers were then read— 

On the air-breathing fishes of Ceylon by Rev. B. Boake. 

On Devil Worship by D. De Silva Gooneratne Modliar. 

Buddha’s First Sermon translated by Rev, D. J. Gogerly, con- 
tributed by Rev. R, S. Hardy, 

The Origin of the Sinhalese language by James Alwis, Esq. 

Buddha's discourse on caste by L. De Zoysa, Esq. 

On the poisoning properties of the Calotropis Gigantea by W. 
C. Ondaatjie, Esq. 





General Meeting, September 3rd, 1864. 

Rev. B. Boake, Vice-President, in the Chair. 

The Secretary made a brief statement in reference to the posi- 
tion of the Society and the arrangements in regard to the Museu. 

Last year Sir C. MacCarthy promised a public grant for the 
purpose of enlarging the Society’s rooms, to enable it to receive thy 
collection presented by the Military Medical Department. On tie 
faith of this promise the Society paid to the Medical Departicnt 
from its limited funds about £502, being the value of the caxs and 
stands containing the collection, A vote of £513 was pleeai in 
the Supply Bill for 1864 for enlarging the premises, but wa: 
afterwards withdrawn. ‘This year the Committee applied to Go- 
vernment for £100 to enable it to receive a portion of the Military 
Museum within the existing premises, to which request the Go- 
vernment replied that there were no funds at its disposal, and the 
vote could not be entertained in the Supplementary Supply Bill 
for this year. The balance of the Society’s funds in the hands of 
the Treasurer was only £15, it was therefore impossible to go on 
with the printing of the Journal. 

The following gentlemen were elected members of the Society: — 

Messrs. R. Tatham, J. Winzer, C. Ferdinand, J. Martensz, W. 
H. Harrison, R. Jones. 

The following new rules was proposed and adopted:-— 

“That members returning from Europe be allowed to rejoin 
without any further payment than the current subscription.” 
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Papers were then read—On the origin of the Sinhalese lan- 
guage, Part II. by J. De Alwis, Esq. 

On Taxidermy by W. H. Harrison, Esq. 

Papers relating to the surrender of the Dutch Forts to the Bri- 
tish from the Dutch records by Mr. W. Gonetilleke. 


General Meeting, Saturday, May 13th, 1865. 


The Rey. B. Boake, Vice-President, in the Chair. 

The Secretary read a report setting forth the absence of any 
fresh papers for reading, and the state of the Society’s funds. The 
Governor had declined to give the sum of £30 in addition to 
withholding the vote for adding to the accommodation of the building 
to enable it toreceive the articles from the Military Medical Museum, 

Subscriptions for the current year had not been collected, as it 
was not clear that it was desirable to ask for them, as no busincss 
had been transacted, 

At the conclusion of the report Mr. Capper expressed his wish 
to resign the Office of Secretary, it was resolved accordingly, that 
Mr. Steward be appointed Secretary, and that the thanks of the 
Society be given to Mr. Capper for his services during the long 
time he had acted as Secretary. It was also resolved “that a de- 
putation should wait upon the Governor shortly after his arrival 
in Colombo, to request His Excellency to become the Patron of the 
Society, and at the same time to urge its claims to a small grant 
from the Public funds, and that the deputation should consist of Sir 
Edward Creasy, Mr, Layard, Mr, Wall, Mr, Lorensz, Mr. Capper 
and the Secretary.” 





General Meeting, November 2nd, 1865. 


Present:--The Chief Justice Sir Edward Creasy, in the Chair, 
The Hon’ble Mr. Justice Temple, Rev. B, Boake, Rev. J. 
Nicholson, Messrs. J. A. Caley, C. A. Lorensz, R. Dawson, J. P. 
Green, W. C. Ondaatjic, W. Ferguson, L. De Zoysa, G. S. Steward. 
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The following gentlemen were proposed and clected Mombers 
of the Society. 

The Rev. J. S. Mill, S. T. Richmond, Esq., George Hawkins, 
Esq., Hugh Nevill, Esq., A. Primrose, Esq., Mr. Holdsworth was 
also proposed and clected an Honorary Member, 

The following motions were then proposed and carried:— 

Ist. Proposed by Dr. Fraser, seconded by Mr. Lorensz, that 
the Chief Justice, the Bishop, and the Hon’ble Mr. Justice Temple 
be requested to become Vice-Patrons of the Society. 

2nd. Proposed by the Hon'ble Mr. Justice Temple, seconded 
by J. A. Caley, Esq. 

That the Committee do consist of the following gentlemen:— 


President. 
Dr. Fraser. 
Vice-President, 
The Rev. Barcroft Buake, 
Treasurer, 
S. Rains, Esq. 
Conservator. 
G. Hawkins, Esq. 
Secretary and Librarian. 
G. S. Steward, Esq. 


C. P. Layard, Esq., Major Skinner, C. A. Lorensz, Esq., A. M. 
Ferguson, Esq., R. Dawson, Esq., K. Jones, Esq., J. De Alwis, Esq. 

8rd. Proposed by Mr. Dawson, seconded by Mr. Green, that 
the Librarian be requested to ascertain by an examination of the 
hooks in the library, what books have been mislaid. 

4th. Proposed by Major Skinner, seconded by Mr. Dawson. 

That in future any member, who wishes to obtain the loan of a 
hook, shall make application in writing for it to the Librarian, who 
shall file the application and make a record both of the issue and 
the return of the books, 

5th, Proposed by Mr. Nicholson seconded by Mr. Ferguson, 
that the conscrvator be requested to compare the specimens in the 
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Museum with the list given in the Appendix to the 6th Report, and 
report the result of the enquiry to the Committee. 

Mr. Lorensz stated that he had a sum of £60 in the bank in his 
name as Treasurer of a Society which once existed here called the 
Atheneum, and said that he thought it might be made use of by 
the Society for the purpose of bringing out the Journal. Some 
conversation was carried on as to the legality of this, and it was 
determined that Mr. Lorensz should write to all the share holders, 
whose addresses he could discover, to ask their permission to appro- 
priate their funds to the purpose mentioned. 


Committee Meeting, November 18th, 1865. 


Present:—Dr. Fraser, Rev. B. Boake, C. P. Layard, Esq., G. 
Hawkins, Esq., G. S. Steward, Esq. 

The question of the appointment of a Librarian at the last Gene- 
ral Meeting was discussed and it was determined that the Secretary 
should see Mr. De Zoysa and ask him if he would be willing to act 
as joint Librarian with the Secretary, and that a General Meeting 
should be called as soon as possible to settle the difficulty, 

The following additions to the Library were laid on the table:— 

Answers from Government Agents of Galle, Jafina and Matura, 
to questions addressed to them on the Natural History of ‘their 
Provinces. 

Proceedings of the Asiatic Society of Bengal for May, June and 
July, 1865. 

3 Nos. Journal of Asiatic Society of Bengal Part L No. 1. Part 
IL, Nos, 1 and 2. 

General report of Public Instruction in the Lower Provinces of 
the Bengal Presidency for 1863 and 1864, 

Journal of the Royal Asiatic Society of Great Britain and Ire- 
land 1865 Vol. I. Part II. 

5 Nos. Annals of the Magazine of Natural History. 

Sacred Books of the Buddhists compared with History and Mo- 
dern Science, presented by Rev. R. S. Hardy. 
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The Secretary was directed to write and thank Mr. Hardy for 
his donation. 


General Mecting, December 1st, 1865. 


Present:—Rev. B. Boake, in the Chair. 

Rev. J. Nicholson, Messrs, H. Nevill, L. De Zoysa, A. M. 
Ferguson, W. Ferguson, G. Hawkins, J. §. Mill, C. A. Lorensz, 
R. Dawson, A. Primrose, G. S. Steward. 

Mr. Boake reported that he had received a letter from Sir Edward 
Creasy saying that His Excellency the Governor had consented to 
become the Patron of the Society. 

The question of the late appointment of a Librarian was then 
discussed and it was agreed that Mr. De Zoysa should be asked to 
act as sole Librarian, which he consented to do. 

Mr. W. Ferguson, Mr. J. A. Caley were added to the Committee. 

It was determined that subscriptions should be considered due in 
January of each year, and that members who have not paid by the 
end of the year shall be considered to have relinguished their con- 
nection with the Society. 

Mr. De Zoysa presented a copy of a Dictionary of the Pali lan- 
guage by Mogallana Thero with English and Sinhalese notes by 
Waskaduwe Subkati, Buddhist Priest, 


Committee Meeting, December 9th, 1865. 


Present:—Rev. B. Boake, in the Chair. 

Messrs. L. De Zoysa, R. Dawson, G. S. Steward. : 

The following papers were laid on the table by the Secretary:— 

1 Engineers Journal. 

2 Nos. Journal of the Asiatic Society of Bengal Part I. No. 3 
Part IT. No. 3. 

1 Vol. Proceedings of Asiatic Society of Bengal for September, 
1865. 

1 No, Annals of Magazine of Natural History, 


viii. PROCEEDINGS OF MEETINGS, 


The Secretary read a letter from the Treasurer regretting that 
he was not able to attend the meeting, and sending a report of the 
state of the Society’s funds, 

Tt was settled that Mr. Dawson and Mr. wv. Ferguson should be 
asked to audit the accounts and prepare a report by the next Com- 
mittee meeting, 


General Meeting, February 23rd, 1866. 


Present:—Rev. B. Boake, in the Chair. 

Rey. J. S. Mill, Messrs. C. P. Layard, W. Ferguson, A, 
Primrose, R. Dawson, L. De Zoysa, J. A. Caley, G. 8. Steward. 

The following gentlemen were elected members of the Society :-— 

T. C. Bury, Esq., Rev. Brooke Bailey. 

C. M.P. Pieris, Esq., A, Karunaratna, Esq., Cornelius Jaye- 
singhe, Esq., Rev, J. MacArthur, S. Grenier, Esq, ea Fae 5 
Blake, Esq. 

It was proposed by Mr. Dawson, and seconded by Mr. Ferguson 
that the sum to be paid for life membership should be 10 guineas 
at entrance, 8 guineas after paying subscription for two years, and 

"7 guineas after four or more years’ subscription. 

Mr. Primrose was appointed Treasurer in place of Mr. Rains, 
who had expressed his wish to resign. 

Tt was determined that the Committee should meet as soon as 
possible and make arrangements for publishing the Journal. 


Committee Meeting, March 16th, 1866, 


Present:—Rev. B. Boake, in the Chair. 

Messrs. L. De Zoysa, A. Primrose, G. S. Steward. 

The following gentlemen were appointed a reading Committee 
to report upon the papers:— 

Rev. B. Boake, Messrs. L. De Zoysa, A, Primrose, R. Dawson, 
Mutu Coomara Swamy, J. De Alwis. 
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Committee Meeting, July 6th, 1866. 


Present:—Rev. B. Boake, in the Chair. 

Messrs. R. Dawson, L. De Zoysa, G. Hawkins, G. S. Steward. 

The following books were laid on the table. 

Engineer’s Journal for January, February, March, April, May. 
1866. 

Proceedings of Asiatic Society of Bengal for December, 1865 
with Index for the year. 

Journal of Asiatic Society of Bengal Part II. No. 1, 1865. 

Military Sanitary Report. 

Poetical version of Genesis and Exodus in Tamil by Rev, J. 
Me Arthur, Jaffna, presented by the Author, 

Journal of Bombay Asiatic Society 1861-62 1862-63. 

3 Nos. Annals of Magazine of Natural History. 

2 Photographs from Mr. Macready from Putlam. 

Proceedings of Academy of Natural Sciences of Philadelphia 
for 1865. 

A sum of £5 was put at the disposal of the Secretury for repairs. 

£10 were voted for procuring things from England necessary for 
setting up specimens in the Museum. 

It was agreed that the following papers should be published. 

All the Chapters of Mr. Silva’s Work on Demonology in Ceylon 
except chapter VIII, 

Origin of the Sinhalese language by J. De Alwis, Esq. 

Ist discourse of Buddha. 

A few remarks on the poisonous properties of Calotropis Gigan- 
tea by Dr. Ondaatjie. 

A paper on fish by Revd. B. Boake, 

A paper on Medicinal oils. 
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On Demonology and Witchcraft in Ceylon —By Danpris Dr’ 


Strva Gooneratne, Mopriar. 





Geyerat Remarks on Demon Worsuir. 


A belief in the realities of an invisible world of evil spirits as 

influencing, in a certain manner, many of the ordinary concerns of 

human life, has not only always formed an integral part of the 

creed of a large majority of mankind in every age and country of 
the world, but has also had, and still has, toa considerable extent, 

a certain strange, mysterious, and unaccountable fascination for 

the mind of man, even when reason happens to raise its authorita- 

tive voice of condemnation against it. Why, or how this is so— 

whether it is founded on any innate, morbid quality of the human 

heart, which men find it difficult to resist under certain circum- 

stances, or on any intrinsic truth inherent in the nature of the 

thing itself, or only on mere ignorance, itis as far from my present 

purpose, as it is beyond my humble abilities, to discuss here. But. 
that the belief really exists will hardly admit of a doubt. 

This belief has, according to the amount of intelligence and 
civilization possessed by those among whom it prevails, given rise 
to various systems of superstition, of which some are of the most 
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debasing and revolting character. And although there is scarcely 
a single country in the world, in which this belief does not more 
6r less prevail in some form or other, yet we do not think there is 
any, in which it has developed itself in such gigantic proportions, 
or such hideous forms, asin this beautiful Island. Elsewhere it 
may sometimes exercise considerable inflaence and even command 
many devoted votaries; but here it has been moulded into a regular 
religion, arranged and methodized into a system, and carefully 
preserved in writing: so that the amount of influence, which it ex- 
ercises over the thoughts, the habits, the every day life of a 
Singhalese, is such as can hardly be believed by a stranger to the 
character of a genuine Singhalese Buddhist. 

A series of writers commencing with Knox and ending with Sir 
Emerson Tennent, have, at different periods, during the last 200 
years, given to the public the results of their enquiries and expe- 
rience in matters connected with this Island, in a number of inter- 
esting and able works of which Sir Emerson’s is the last and the 
greatest: yet none of these writers seem to have perceived, in any 
adequate degree, the extraordinary amount of gross superstition 
which prevails among the people, of whose manners, customs, and 
history they professed to treat; not that they have omitted to mention 
the worship of gods and demons, as well as Buddhism and a few 
other superstition, as existing among our countrymen, and even in 
some instances, gone into considerable details respecting them, 
but they do not appear to have been fully aware of the extraor- 
dinary degree of influence they exercise over the mind of a 
Singhalese. This is owing partly to the circumstance of these 
writers being Englishmen, mostly unacquainted with the native 
languages, and partly to acertain reluctance, which a demon-wor- 
shipper always feels, to communicate full and unreserved informa- 
tion to a stranger who professes a different religion, suspecting that 
the object of the Englishman, in seeking for information respecting 
a system in which he himself does not believe, is only to publish it 
in his books and newspapers, and thereby expose it to public ridi- 
cule. 
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In the following pages, we propose to class the different forms 
of superstition prevailing among our countrymen, under the fol- 
lowing heads, viz:—I. Drmonrsat, or the worship of demons or evil 
spirits; IL. Capursm, or the worship of gods, demigods, and deified 
heroes; II. Granatsm, or the worship of planets and stars; IV. 
MISCELLANEOUS SUPERSTITIONS, or such ag cannot properly be 
classed under any of the preceding heads. Not only will each of 
these be found to be distinct from the rest in all material points, 
but they also appear to have originated in the Island at different 
periods of time. 

It is not easy, however, to fix definitely any particular period of 
time as that in which any of these systems of superstition first 
originated in the Island, no positive information of a very reliable 
character being supplied by any records of native annals now 
extant. Nevertheless the most reasonable supposition, and one 
which is supported by all who have touched upon the subject, and, 
to a certain extent, by the native historical records themselves, is, 
that the greater portion of them existed here at a very early period, 
long anterior to the commencement of the Christian era. 

With the exception of Buddhism (also which is partly, though 
in some few respects only, based upon Brahmiaism) every species 
of superstition, science, or literature, which exists among the 
Singhalese, with certain exceptions of minor importance, may he 
traced, more or less directly to Brahminism and its Vedas and Shas- 
ters. Whether this is solely a consequence of Wijeyo’s invasion 
(548 B. c.), or whether any portion of them, such as the worship 
of demons and of planets, had existed here even before that event, 
and only became assimilated to the Brahminical doctrines itself 
in subsequent times, it is not easy to decide; but yet, ifthe wild, 
ignorant savages, who inhabited this Island, when Wijeyo landed ou 
it, and whom Native Chroniclers have styled demons, did profess 
any form of worship, as no doubt they must have done, it is moro 
likely that it related to demons and planets, than to any thing else. 
Men steeped in complete barbarism and ignorance, separated by 
their insular position from the rest of the world, attributing, with 
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the first impulse of uneducated nature, a supernataral agency to 
natural causes and events, when these were beyond the comprehen- 
sion of their simple intellects, and naturally impelled, therefore, in 
the absence of any other form of religion calculated to fill up the 
void in their minds, to embrace any which their untutored passions 
and feelings, and their immediate wants and conveniences suggested 
to them, as the best—men such as these are likely to coin for them- 
selves a religion, which in every respect corresponds with their own 
dispositions, Sickness and death, the most direful calamities of 
life, with the many dreadfal circumstances generally attending 
them, are, of all causes, those which would naturally, in those early 
ages of the world, excite, in an ignorant and simple mind, feelings 
of supernatural terror; and the rise, among such a people, of a 
system of worship, in which every form of disease and suffering is 
attributed to the agency of demons, must cease to excite wonder 
in any mind. If Demonism did actually exist here previous to the 
invasion of Wijeyo, as we think it did, a multitude of other causes 
and circumstances, which followed that event, as consequences of 
it, must have cooperated to bring it into its present condition, with 
its charms and spells and invocations tothe Hindoo deities. These 
changes appear to have been going on till within the last 3 centuries. 
But though we are not able to fix the exact period at which 
Demonism originated in the Island, we have enough of evidence to 
prove, that its origin could not have been later than the fifth century; 
for the seventh Chapter of Maha Wanse,a work whose authen- 
ticity has never been called in question, makes mention of Balli* 
offerings, made to demons at the time of Wijeyo, that is five and a 
half centuries before the Christian Era; which shews, that, even if 
Demon-worship did not prevail here in the days of Wijeyo, it did so 





* Although the books of the demon priests direct that a Salli or image of 
any demon invoked on any occasion, should be formed, and offerings be made to 
it, yet in point of practice this image, or balli, has generally been dispensed with 
in modern times. 

There is another species of Ju//i made to represent, not demons, but Planet 
gods. These will come to be noticed under the head Grahaism. 
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in the days of Maha Nama Terunnanse, who was engaged in the 
composition of that historical work, between the years 459 and 
477 a. D., that is nearly 1400 years ago. 

Grahaism may, with equal reason, be supposed to have been 
system of still more ancient origin; the sun, moon, and stars being 
the first objects of wonder, which are calculated to rouse, in an 
ignorant mind, feelings of superstitious adoration. But, as it at pre- 
sent exists, it appears to be almost wholly an emanation from 
Brahminism. While Capuism, on the other hand, is a mixture of 
Hindooism and of a more refined species of Demonism, the first 
derived from the continent, the latter of indigenous growth, and 
both mixed together into a heterogeneous system, originating proba- 
bly at a period later than the two former. 

Although Buddha is said to have visited Ceylon three several 
times before its conquest by Wijeyo, his religion was not established 
in it till the reign of Dewanan Piutisse, who ascended the throne 
307 ke. c., nearly 236 years after Buddha's death. But, from the 
first day of its introduction into the Island, its success seems to 
have been very rapid; and indeed from the despotic nature of the 
government, and the religious enthusiasm of the king, assisted as 
it was by the proselytizing spirit of Dharma Soka of India (the 
grandson of him who has been called Sandracdtta by the Greek 
writers) its success could not but have been certain, immediate, and 
complete. But demonism was not displaced by it. It only took 
a subordinate rank. Buddhism acknowledges the existence of 
demons, and counives at, if it does not openly countenance, the 
practice of demon-worship, or at Icast of a great deal which belongs 
to it. Buddhism does not hold out worldly advantages or imme- 
diate rewards in this life to its votaries, so much as demonism does. 
Its task is the graver one, of pointing out a way (though an erro- 
neous one) of obtaining salvation for the soul; an object which is 
to be attained, only after passing through many transmigrations of 
the soul, through countless millions of years—a consummation, 
therefore which, however devoutly wished for by a Buddhist, is 
still one to be attained only in another state of existence, at some 
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unknown distant period of time. Demonism, on the other hand, 
deals with the concerns of this life, and of this life alone. This, there- 
fore, appeals more strongly to the passions and feelings, in as much 
as it relates to things nearer and present. Hence, demonism never 
lost its hold on men’s minds, but, on the contrary, it still continues 
to be the most popular of ali forms of worship prevailing among 
the Singhalese. 

The period, at which demonism seems to have been fashioned 
into the form it still retains, is that which intervened between the 
eleventh and the sixteenth centuries, during which, owing to the 
numerous wars which were incessantly waged between the princes 
of this Island and those of Southern India, thousands of Malabars 
often became residents, as captive slaves or ‘as freemen, among the 
Singhalese, and imparted to the latter, many of their own peculiar 
superstitions and notions, so that many fresh additions were made 
to demonism, both in the number of demons, and, especially, in the 
introduction of a large number of charms or spells recited at every 
demon ceremony now; so much, indeed, does this appear to have 
heen the case that more than seven-eighths of the charms, belonging 
to Singhalese Necromancy, are in the Tamil language; a circum- 
stance which has led many to believe, that demonism is altogether 
an importation from the continent. During the last three centuries, 
no changes whatever seem to have been made in it, or if any, 
only of a very trifling nature, and that too, more in the gradual al- 
terations of the language used in the invocations, than in any thing 
else. Knox's short account of the form of demon-worship, which 
prevailed at the time he was a captive in this Island, that is 200 
years ago, seems, judging even from the little he has said on the 
subject, to be exactly the form of worship, which at this day prevails 
among the people. 

Thus, besides Buddhism, properly so called, there are three other 
forms of worship, which enter into the religious creed of a Singha- 
lese, namely Demonism, Capuism, and Grahaism. In addition to 
these, there are also a variety of other minor superstitions, considered 
to be quite necessary to his welfare, and which, though of minor 
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importance, do engage, and will continue to engage, his serious 
attention, so long as he continues to be a Buddhist. As the first of 
these, viz., Buddhism, relates only to his spiritual interests, affecting 
him in another life, so the last three concern his temporal interests 
in this life; the fruits of the first being tasted only in another state 
of existence, while those of the last are enjoyed immediately and 
during every moment of this life. To which of these therefore a 
Singhalese resorts oftenest, and with the greatest eagerness, it is 
easy to imagine. He has one religion for his soul, and another for 
his body, both highly reverenced, and maintained as essential to his 
well being; a convenience which, as far as we are aware, no other 
nation in the world possesses. 

The most remarkable feature in the character of a Singhalese is, 
not that he is a follower of any one of these superstitious systems, 
but that he is a follower of each and all of them at one and the 
same time; for the doctrines of some of these appear to be contra- 
dictory to, and inconsistent with, each other. For instance, Gra- 
haism maintains, that the movements of the Planets influence man 
in every thing; that sometimes they bring disease, death, poverty 
and every other imaginable misery, notonly on himself, butsometimes 
even on those connected with him; that at other times they give him 
health, wealth, honours, happiness, and every thing else desirable; 
but that all the aforesaid calamities may be prevented by propi- 
tiating the planets by certain ceremonies. On the other hand, the 
fundamental doctrine of the religion of Buddha, being, that every 
man is what he is, owing to Karma, that is, to the nature of what 
he has done, good or bad, in a previous state of existence, Buddhism, 
or at least every Buddhist Priest admits, in a spirit of compromise, 
as it were, that many of the calamities or turns of good fortune, 
which befall men, do take place according to the movements of the 
planets, but contend, that these movements are not arbitrary and 
optional with the planets themselves; that they are the result of a 
certain fixed order according to which the planets must move; that 
the planets are only a sort of intermediate agents, serving merely 
as blind instruments in the hands of Karma, to prefigure to ‘the 
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world the various changes of fortune, which must come upon each 
“man according to his Karma, that is, according to his good or bad 
deeds in a former life; and that no propitiation of the planets, or 
of any power whatsoever, in the whole universe, can ward off cala- 
mities, or hinder happiness and prosperity, deserved by a man on 
account of this inexorable Karma. Nevertheless, a Singhalese con- 
trives to believe in all the four systems, and to be, at the same time, 
recognized as an orthodox Buddhist; and it would be a rare thing 
to meet with any one, who, in point of practice, is a votary of only 
one or two of the systems. The influence which these systems 
command, notwithstanding such inconsistencies as the above, may 
be judged of from the fact, that the Buddhist Priest himself, the 
very teacher and expounder of the religion of Buddha, has some- . 
limes recourse to Grahaism and even toDemonism. Before we 
proceed further, we shall make a few more general remarks on each 
of these systems. 
I. Dexonisx is regarded as a means of guarding against sick- 
ness, and of curing it when it is supposed, as it almost always is, 
to be caused by a demon, and also as a means, in the hands of any 
man, of inflicting death; disease, or other calamity, on other men. 
A subordinate object of it is the accomplishment of purposes dif- 
ferent from the above, such as that of protecting the fruits of atree 
from pillage, of creating discord and hatred between the different 
members of a family, of gaining the affections of a woman, of dis- 
covering treasures hidden in the ground, and other similar purposes, 
The demons are regarded as beings only influenced by the worst 
of motives towards mankind, without a sentiment of pity, justice, 
or kindness, in their nature. They are made instrumental in curing 
diseases, as well as in inflicting them. They are to be coerced by 
spells, and propitiated with offerings and particular ceremonies. 
They cannot affect the spiritual welfare of a man in any way; but 
can only cause death at the most. A Singhalese demon, therefore, 
is a different kind of being from the demon of European supersti- 
tions or from the Diabolus of the New Testament, For, while the 
object of the latter is to ruin for ever the soul of a man, that of the 
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former is only to injure the body. A Singhalese demon is himself 
& being subject to death, like all other beings recognised by Budd- 
hism, although that event may in some instances take place only 
at the end of some tens of thousands of years. This difference arises 
from the Buddhist doctrine, that there is no state of perpetual ex- 
istence for any being; that happiness or.misery can never be per- 
petual; that the rewards or punishments for the actions of one life 
will be reaped in one or more states of existence afterwards, and 
then come to an end;,and that mere obedience to a demon does not 
necessitate any disobedience to one’s religion. 

In every other form of worship, which exists among men, whether 
it be Buddhism, Capuism, Mohammedanism, Brahminism, or any 
other, the objects of worship are always regarded with feelings of 
veneration by their votaries; but in Demonism alone, no such 
feelings exist in the heart of the worshipper, whose worship consists 
only in trying to induce them by flattery, and offerings, or to coerca 
them by threats, to cure, or to inflict some disease, or to secure a 
man from becoming liable to it at all, And yet neither the rites of 
Buddhism, nor of Capuism, nor even of Grahaism, are more fre- 
quently and eagerly resorted to, than those belonging to the worship 
of demons, who, instead of being objects of religious veneration, 
are only objects of indescribable dread, 

One of the main differences between an educated and an unedu- 
cated intellect seems to be this—that, while the former always aims 
at analysis, at generalization, at resolving the mysterious and the 
marvellous into natural causes, at laying open the hidden and in- 
scrutable things of nature, the latter takes the directly opposite 
course of indulging in the unreasonable and unaccountable pleasure 
of throwing a veil of mystery and darkness even over those things, 
which, if it were to view them rationally, it might understand, and 
of endeavouring, as often as possible, to give “a local habitation 
and a name” to what has neither. Nowhere is this strange pecu- 
liarity of the uncultivated intellect perceived in a more tangible 
form than in the demonology of the Singhalese. 

As may naturally be expected in such a system, crested and 
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upheld merely by popular superstition, we find that not only are 
many of its tenets sometimes contrary to each other, but that the 
Cattadiyas (demon priests) and even the very books, which lay 
down the principles of their system, often differ from each other, 
so much 80, indeed, that it is very difficult for any one, undertaking 
to give a connected and consistent account of the Demonism of 
Ceylon, to avoid sometimes making in one part of his account a 
statement inconsistent with another in another part of it. But as 
far as the Cattadiyas and their followers are themselves concerned, 
such difficulties are easily surmounted, by thair attributing all such 
contradictions, if pointed out, to the mysteries of the art, and to 
their own ignorance, rather than to any fault of the system itself. 

The Priests of Demonism are styled Yakaduras, Yakdessas, or 
more commonly, Cattadiyas; and there is scarcely a single village 
in the Island, which does not boast of at least one. Nearly twelve 
months are spent in learning the trade, the most laborious and 
principal part of the task of a beginner being, to commit to memory 
the charms, invocations, and songs, which are essential to his voca- 
tion, What the number of these is, may be estimated from the 
fact, that some of the demon-ceremonies commence at 6 or 7 P. M. 
and, lasting without intermission throughout the whole night, close 
only about 6 or 7, and sometimes later, the next morning; during 
all which time the performer has to repeat from memory all his 
charms and songs, only now and then interrupted by a violent bout 
of dancing. The dancing and the singing generally go on together, 
except when the former happens to be of so violent a nature, as to 
render it impossible to continue the other along with it. The pro- 
fession was in early times exclusively confined to the low Castes, 
sach as Tomtom Beaters, Durayas, and Jaggeries, but at present 
there is no such exclusiveness, men of every caste betaking them- 
eelves to it. ‘The first man who ever practised the art, is said to 
have been one Pradeys Rosia. 

A Cattadiya, who is a priest, though it be of demons, is yet never 
looked upon as in any way distinguished from the rest of the people 
by any supposed sanctity of character, or by a superior degree of 
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intelligence; he wears no particular badge or dress like the Buddhist 
Priest, and receives no particular respect from any one ;—his ordis 
nary life and avocations are like those of his neighbours; and as the 
members of his fraternity in the same village sometimes amount to 
three or four, his professional income does not suffice for his main- 
tenance. He is’ therefore obliged to betake himself to some other 
supplementary business to increase his income. His profession is 
looked upon only as any ordinary calling, and commands no more 
respect than tliat of a boatman, a boutique keeper, a toddy.drawer, 
or any other common trade. There is nothing of a sacred character 
belonging to it, as to that of the Buddhist Priests. 

II. Carutism, like Demonism, also refers to the interests of this 
world; but while the object of the latter is to inflict or cure diseases 
by the agency of demons, the objeet of the former is to protect men 
generally against all manner of evil, and from diseases of a particu- 
lar kind, such as small pox, chicken pox, and any epidemical disease 
of a malignant nature, and more especially to render prosperous the 
various avocations and trades of the people. The dewiyo or gods, 
who are the objects of worship in Capuism, are a more exalted class 
of beings, not possessed of the same evil dispositions as the demons, 
nor bringing like them sickness and death on innocent people; but 
reserving their powers of doing evil only for the punishment of 
those, who in any way displease them. But the punishment they 
inflict is always out of proportion to the nature of the offence. 
Although not so malignant as the demons, they are yet revengeful 
and irascible in their nature. They are more properly called 
dewatawo or inferior gods, and are propitiated by particular cere- 
monies. The priests of this worship are called Capuas. The 
priestesses of one of the principal goddesses belonging to this .wor- 
ship, named Pattiny deviyo, are called Pattiny Hamies. These 
Pattiny Hamies are not always females, males very often assuming 
the office. Both Pattiny Hamies and Capuas hold nearly the same 
rank in the estimation of their countrymen, and lead the same sort 
of life, as the Cattadiyas already mentioned; but in earlier days they 
were considered to be superior to the Cattadiyas, and in the inland 
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districts of the Island they still retain this superiority to some 
extent. The sacred character however assigned to the Priests of 
Buddha is wholly denied both to the Capuas and to the Cattadiyas. 

Il. Granatsm, as it exists here at the present day, owes its 
origin to Judicial Astrology. The Horoscope of a man is an essen- 
tial thing for determining both the nature of the planetary influence, 
which troubles him at any particular time with disease or some other 
evil, and also the nature of the particular ceremony necessary to 
remedy the evil. The calculations of the Astrologer shew that 
a certain position or a certain movement of the planets, or their 
arrival at a certain point of their orbit, is fraught with some cala- 
mity or some advantage toa man. When the former happens to be 
the case, the planet god, who is the cause of the evil, is propitiated 
by certain ceremonies called Balli ceremonies. These, being of 
various kinds, will come to be treated of in detail in 4 subsequent 
chapter. These Balli ceremonies have become more generally dif- 
fused through the Island since the reign of Sree Prakkrama Bahvo 
VI, who commenced his reign at Cottah in the year 1410, A. D. 
Before that time they were confined generally to the magnates of 
the land. Whenaking or a rich aristocrat fell sick, Brahmins 
andothers skilled in the art were sent for from India, who sometimes 
also came of their own accord, and gave the benefit of their services 
only to those, who were able io pay them well: but Sreerahola 
Terunnanse, a Buddhist priest who lived during that reign, and 
who is reputed to have been the most learned man of his time in 
the Island, reduced Grahaism to its present condition, by teaching 
it to people of some of the low castes, and thereby rendering 
its benefits available to all classes of people. And so to this day, 
although every class of Singhalese engages in the worship, yet the 
office of priest or Ballicaareya or Balleadura is still held only by 
some of the low caste people, especially the Berawayos or Tomtom 
beaters. 
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Tse Demons or YAxszro. 


The Demons or Yakseyo* are a class of beings forming a large 
community, under a government conducted by a King, and sub- 
ject to laws enacted by him for their control, any infrivgement of 
which is followed by severe punishment, Wessamonny, this dreaded 
king, whose subjects throng every part of the sky, carries in his 
hand a sword of gold, of such wondrous power, that, when he is dis- 
pleased with any of his subjects, it flies out of his hand of its own 
accord, and, after cutting off the heads of a thousand offenders with 
the rapidity of lightning, returns to his hand again. His laws are 
such as become the character of his subjects,—cruel, severe, and 
merciless, death being the rule, and any lighter penalty. the excep- 
tion in the punishment of any crime—burning, boiling, roasting, 
broiling, impaling, flaying alive, pouring melted metal down -the 

* Sir Emerson Tennent in his Christianity in Ceylon distinguishes Fak- 
seyos from Vakhkas, and describes the former as a gentle and benevolent race 
of beings, and the latter as malignant spirits; whereas, the trath is that both 
the terms, the former being the Sanscrit, and the latter the Singbalese word, 
mean the same thing, There are several other names by which these beings 
are known such as Fakkha (Pali), and Yaksaya (a Singhalese form of the 
Sanscrit term). The benevolent and gentle character, attributed by Sir Emer- 
son, is true only of a portion of those Yakscyo mentioned in the Pali Baddhis- 
tical Works. But the malignant Yakseyo, who cause discase and suffering 
among men, are those who are worshipped in Demonism. These latter are not 
mentioned in the Buddhistical works, and are the indigenous demons of Cey. 
lon, being creations of the popular fancy, existing in the belief of the Singha- 
lese from a period perhaps long anterior to the introduction of Buddhism into 
the Island. sl 

The Rakseyo are a race of beings, who differ from men only in being canni+ 
bals, They live solely on human ficsh, which they obtain, not.from graveyards 
or other places where human carcasses may be had, but by actually seizing and 
killing living men. They have no supernatural powers whatever like the Yak- 
seyo. This notion about Rakscyo supports the idea that in the earliest 
periods of time this Island must have been inhabited by a race of men, who 
breakfasted on their fellowmen, like the inhabitants of some of the Polynesian 
Islands, zi : 
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throat, driving sharp nails into the crown of the head, and a variety 
of other punishments, numbering 32 in all, distinguish his penal 
code. He has viceroys, ministers, and other officers necessary for 
the proper administration of his government. Between His Ma- 
jesty and the mass of his subjects, there is a series of chiefs in regular 
gradation to each other, each of whom within his own allotted 
sphere of action exercises almost an unlimited amount of power. 
He exacts from all his subjects a degree of servile obedience to his 
will, which not the most despotic of earthly sovercigns ever pre- 
tended to claim; and the mere mention of his name is sufficient 
to make any of his subjects tremble with fear. His subjects spend 
their time almost always in amusing diversions of various kinds. 
Many of them at one time were so little under his rule that they 

; openly attacked men, and cither devoured them alive bones and all, 
or sucked their blood. Every Saturday and Wednesday, all the 
respectable demons attend a sort of pandemonium called Vaksa 
Sabawa, where each chieftain gives an account of the conduct of 
those under him to the principal chiefs; after which, they all engage 
in dancing, singing, playing on musical instruments, and in the 
display of exploits of skill and dexterity. 

Demons are of two classes, those approaching to thenature of gods, 
wise, powerful, and not merciless, living in the upper regions of 
the sky, in magnificent palaces decorated with gold, silver, and 
precious stones, enjoying an amount.of happiness little inferior to 
that of the gods themselves, and sometimes called dewatawas; and 
those, who with wild, savage, gross, beastly natures, pass their time 
near the surface of the earth, revelling in scenes of blood and misery, 
bringing disease and death on men, and receiving offerings of rice, 
meat, and blood, in return. The former class of demons are those 
mentioned in the Pali works, and do not belong to Demon-worship, 
but the latter, being those who are supposed to afflict men, are the 
objects of dread and of worship among the Singhalese.* These 
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* ‘That none of the demons mentioned in the Buddhistical writings should 
be found to be objects of worship among the Singhalese, and that Demonism 
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are supposed to be the most terrible and hideous looking ercatures 
in existence. Their aliment is blood and flesh, especially of human 
beings, but this not being allowed them now by their king, they are 
obliged to content themselves with making men sick, and accepting 
the offerings made by the sick people, which in imagination they 
suppose to be the flesh and blood of men, but do not, or cannot, 
actually eat; the only use they make of such offerings being to look 
at them, and enjoy the pleasure the sight affords them. By what 
other means they support existence, whether they take any kind of 
food whatever, or live by some supernatural means without the 
use of any food, neither the Cattadiya nor his books enable us to 
Bay. 

They are said to have, in general, skins of a black colour, and large 
protruding eyes and hanging lips, with long white teeth, of which 
those called the canine, in some demons, project out of the mouth, 
curved like a pair of sickles. They sometimes wear about their 
persons venomous serpents, especially Cobras. They are invisible 
to men, but have the power of making themselves visible, generally 
in some other shape, often in that of beasts, of men or of women. 
As the favorite food of the cat is said to be rats, and that of tigers 





recognizes demons wholly unknown to Buddhistical literature, do in themselves 
constitute a strong piece of internal evidence in proof of the greater antiquity 
of Demonism over Buddhism in this Island. For, had the latter been the one 
earlier established here, the probability, amounting almost to a certainty, is 
that the demons recognized by Buddhism itself would have been the demons 
who would have become objects of worship. S 

If Buddha and Wessamonny are mentioned in the invocations and charms of 
Demoniam, as they often are, it only shews the natural result of two systems, 
which have continued to flourish together side by side for 2000 years and up- 
wards, trying to adjust themselves to each other as much as possible: the more 
so when the believer in one system happens, as is the case here, to be also a 
believer in the other. Buddhism being considered to be the sacred religion, 
while Demonism is only o religion relating to one’s temporal interests, it is 
natural that the influence of the former should to a certain extent be felt on 
the latter. 
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black cattle, so the favorite dish of a demon is said to be a living 
man. And because he is not allowed now to indulge himself in 
that luxury, he therefore takes pleasure in throwing his influence 
on men in a certain mysterious manner, which, it is said, is a 
source of enjoyment to him, as if he were actually engaged in suck- 
ing the blood out of some good looking man: it is also believed that 
this sort of enjoyment constitutes their only means of sustaining life, 
and that it is quite enough for the purpose. They are a sort of 
ubiquitous race, and yet have certain fixed residences in the north 
of the sky. They have the remarkable power of observing events 
which take place tens of thousands of miles remote from them, and 
can likewise travel millions of miles ina minute, The demons 
belonging to the first of these two classes are neither hideous as 
those of the second, nor do they eat men, nor even make men sick, 
In person they are like the gods themselves, with skins of golden 
hue. They use the ambrosial heavenly food used by the gods, 
The second class of demons is subdivided into four minor divi- 
sions; viz., 1. Balli-caama demons, or those who have a particular 
attachment to balli offerings; 2. Billi-caama demons, or those fond 
of offerings of living beings; 3. Ratti-caama demons, or those who 
take delight in music, dancing, and other pleasures of that kind; 
4. Hantu-caama demons, or those who delight in inflicting death, 
A disease brought on by a Hantu-caama demon is considered to be 
incurable by any means whatever; but those inflicted by the de- 
mons of the other three divisions terminate fatally, only when pro» 
per remedies are not applied, viz., those which Demonism affords. 
In Narayena, the principal authority on the subject of the witch- 
craft, and to a certain extent of the demonology of India and the 
neighbouring countries, there appear the names of many demons, 
such as Asura Yakseya, Awara Yakseya, Heyma Yakseya, Peita 
Yakseya, Pralaapa Yakseya, Wayissrawana Yakseya, Kaksepa 
Yakseya, Nischella Yakseya, Gandarwa Yakseya, Naga Yakseya, 
and a great many others. But although Narayena is the received 
authority on the subject of charms among the Singhalese, yet none 
of these demons, mentioned in it as inflicting evils on men, are 
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known to the Demonism of the Island. This circumstance is only 
another proof of the Demon-worship of the Singhalese having had 
an origin independent both of Brahminism or Hinduism, and of 
Buddhism. 

According to Buddhism, neither Brahmas* nor Dewo nor Yak- 
seyo are born from the womb ofa mother, but suddenly spring into 
existence full grown. This sort of birth is called Oapapatika, 
Nevertheless the last two classes, viz., Dewo and Yakseyo may have 
mothers in a peculiar fashion. For instance, if a demon secm to 
spring into existence from the shoulder or arm of a female demon, 
the latter is considered to be his mother. Marrying and giving in 
marriage prevail among them as well as among men. This is the 
account which Buddhism gives: but that given by Demonism itself 
differs very widely from this. It represents demons as laying 
Auman fathers and mothers, and as being born in the ordinary course 
of nature. This is said to have been the case with almost every 
demon; but though born of human parents, all their qualities are 
different from those of men. They leave their parents sometime 
after their birth, but before doing so they generully take care to try 


* Brahmas are the bighest order of gods inhabiting the 16 highest heavens 
called Brahma loka, as the Dewo are the gods next below them in rank, inha- 
biting the 6 Dewa loka situated immediately below the former. Yakseyo are 
the demons. Brahmas are supposed seldom or never to interfere in the affairs 
of men, and are therefore never worshipped or invoked by the Singhalese; and 
even of the Dewo, the people worship only a few of the inferior classes, who 
do not even dwell in the 6 Dewa loka, but on the tops of large trees, and in 
the air above, not very far however from the earth, in magnificent palaces 
invisible to man. The Dewo of this latter class are called dewata generally 
and are divided into Tallatoo and Boomatoo dewo, These are the dewo-or 
gods that the people worship, as conferring benefits upon men or panishing them 
for their misdecds, The more ignorant of the Singhalese Buddhists know no 
beings superior to these, These inferior gods are partly Hindoo deities, and 
partly deified heroes of the Singhalese. 

The fact of Brahmas being mentioned by Buddha as the highest class of 
beings in existence, inferior only to himself, inhabiting 16 lokas or worlds, is 
an additional, though a collateral, proof of Brabminism being aaterice ; 
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their demoniac powers on them. In the first place they must pay 

“their court to Wissamonny, or to some powerful god, and obtain 
from him permission to exercise their demoniac powers. They then 
hover about in the air, and cease to touch the ground; for walking 
on the ground is strictly prohibited by Wissamonny and the gods; 
nevertheless, whenever a man says that he has seen the apparition 
of & demon, he always describes him as having appeared to him 
walking on the ground like a man. 

It also appears in the various accounts given of the birth of de- 
mons, especially in the genealogical accounts recited or chanted at 
the commencement of demon ceremonies, that a demon" has the 
power at any moment (a power which he often exercises) of entering 
the womb of a woman, where he remains during the necessary period, 
assuming in their order the various conditions of a foetus conceived 
in the ordinary way. After the woman’s delivery, the child (that — 
is the demon) resumes the exercise of his demon peculiarities; as 
before. Some demons appear to have been born hundreds of times 
in this fashion, 

_Tf.we can believe that there is any particle of truth at all in the 
existence and in the genealogies of these demons, that little, we 
think, must be this—that in the very remotest periods, when the 
Singhalese were peculiarly ignorant and superstitious, and when the - 
principle of Hero-worship was carried toa height proportioned only 
to the ignorance of the worshipper, there may have lived particular 
members of the community, wNo distinguished themselves by ex- 
treme ferocity and cruelty of conduct, joined to considerable power, 
which they exercised either as kings, chiefs, or mere lawless free- 
booters; and that these individuals after death, and perhaps when 
living, were worshipped as supernatural beings’ possessed. of irre- 
sistible powers of injuring men. Weare the more confirmed in this 
opinion by the fact, that the dewo or gods belonging to Capuism 
appear to have been no more than creatures of this kind. The 
mythology and the apotheosis of the Greeks, of the Romans and of 
most other early nations of the world were, in a manner, only coun- 


terparts of this, 
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There is another class of demons who come into existence by 
Oapapatika birth. These are’called Malla Yakseyo, or the 
spirits of deceased men. Ifa man, who lives at enmity with ano- 
ther, remember, on his deathbed, just before he dies, and at the 
very moment of his expiring, any thing relating to that enmity, 
and if, instead of a feeling of forgiveness, resentment and hatred 
take possession of his mind, he is supposed to become, after death, 
a demon of this kind. These demons are not so powerful, as those 
mentioned above, nevertheless they too cause sickness. 

There aro two places distinguished as the birthplaces of many 
of the demons. These are Wisala Maha Newera (Ujayin), and 
Sanka paala Newera. These cities are said to have, on very many 
occasions, been laid desolate by demons, either by inflicting disease 
upon the citizens or by devouring them alive. 

To shew the reader that the notion of the possibility of a human 


mother giving birth to a demon even in these days, is not ateall 
uncommon among the people, we have only to mention an incident 


which is still fresh in our recollection. .A poor woman of our native 
village gave birth to a child about 23 or 24 years ago; the infant, 
which was a male, had all its teeth as well developed, as a child of 
5 or 6 years of age. Its head too was covered with hair about an 
inch long, its face was unusually long, and its mouth broader than 
usual in children of that age. The appearance of the child was not 
at all prepossessing, and all thought that it wasademon, An hour 
or two after its birth the grandfather dashed out its brains with a 
stick, To this day, the people believe that it was actually a demon 


and not a human being, and this belief will, we are sure, continue. 


for centuries more. On our mentioning this circumstance hessind 
years ago, to an English gentleman now high in the Civil, 

of this Island, he gave information of it to Government, who in 
consequence instructed the local magistrate to make at investigation 
into the matter. But those of the villagers, who were well acquaint- 
ed with the particulars of the case, considering it more prudent to 
hold their tongues, than to give information in a matter, in which 
‘ they were not personally interested, denied all knowledge of it, 
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Another child was also sacrificed to this same superstition about 
Q5.years ago ina village near Barberyn. In this case, the child 
~ was nailed to the stem of a cocoanut tree and so left to die, the best 
punishment, as was thought, for a demon, who had had the impudence 
to be born of a human mother. We have also heard of a still more 
recent.case, which occurred some 5 or 6 years ago in the same 
neighbourhood, but we are not acquainted with any of the particu- 
lars connected with it, We have likewise heard of 10 or 12 other 
cases of this.kind, which have occurred within the last 25 years in 
other parts of the Island, in which ignorance and superstition 
triumphed both over parental affection and over common sense. 
The demons can never inflict disease or receive offerings, unless 
. they have a sort of general permission called Wurrun, previously 
granted to them by Wissamonny, or by some of his principal chiefs, 
or by some of the gods. And as they cannot honestly sustain life 
without afflicting men, and thereby extorting offerings, they are 
necessarily obliged to seek and obtain this Wurrun, as soon as they 
enter on life. Inferior and insignificant demons however live on 
ywithout such a patent, by violating the law, and their sufferings and 
punishments are therefore very great. The principal offenders of* 
this kind are the demons called Malla Yakseyo. 
Like'men, demons also seem to have their own fashionable hours 
of breakfasting, dining, and supping. Sanny Vakseya will accept 
his offerings only in the morning between 2 and 6 o’clock; Reeri 
Yakseya, Calloo Yakseya, Abimaana Yakseya, and Totte Yak- 
seya, will accept their’s only in the evening, between 6and 10 o'clock; 
while Maha Sohon Yakseya, Hooniyan Yakseya, Uda Yakseya, 
the female demons Riddhi Yaksaniya and Madana Yakseniya will 
accept offerings at no other hours than those intervening between 
10 P. a, and 2 a. M. 
Although it is believed that there are millions and billions of 
. demons in existence, yet the number of those who belong to the 
demon worship does not exceed 50 or 60, and even of these Reeri 
Yakseya, Calloo Yakseya, Sanny Yakseya, Maha Sohon Yakseya, 
Calloo Cumare dewatawa, and Hooniyan Yakseya, are the principal 
individuals, who figure in every demon ceremony in the Island. 
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I. Reert Yaxsera or Rerrt Yaxxa* (tenes of blood) is con- 
sidered tobe the most cruel and powerful of all these. He is 
represented as having the face of a monkey, and the rest of his body 
like that ofa man. The colour of his skin is a fiery red. He uses 
a red bull to ride on. There is scarcely a single disease, to which 
a Singhalese man is liable, in which this demon is not supposed to 
exert an influence. Diseases, which produce a flux of blood from 
the system, are supposed to be especially inflicted by him, When 
a man is about to die, this demon is supposed to be present by means 
of an avatar or apparition called Maru Avatar, or apparition. of 
death. On such an occasion he is supposed to assume the dimen- 
sions of a pigmy, measuring one span and six inches in height, and 
carrying in one hand a cock, in the other a club, and in his mouth 
the corpse of a man; he is supposed to be present at the death bed, 
or not far off, till the man dies. Every demon, as, well “as ‘Reeri 


Yakseya, has several forms of these apparitions or disjuisés, which My 
he assumes on different occasions according to cirenmstanées, ‘and aie 


in each of which he is called by a different name. ‘There is how- 
ever another opinion entertained by some of the Cattadiyas, that 
these apparitions are not different disguises of the same demon, but 
that they are separate individual demons, forming however a sort 
of confederacy, and all acting together in concert. The former, we 
think, is the more popular opinion of the two. Nevertheless, in the 
case of one demon, viz., Sanni Yakseya, these apparitions ate sup- 
* Yakseya and Yakka are synonymous terms, of which the latter however is 
the one which is more commonly used. 


t Avatar is a Sanscrit term signifying the incarnation of any being or 
in some particular shape, Among the Hindoos an avatar of being, 


instance, as that of Vishnoo, is some condition of existence, such as fa 
ee po aba ae ae ce aa to be 
born in. An avatar of a demon, as understood amongst the , means 


some disguise which a demon assumes for a few moments ér 0. It is also 
supposed that the demon himself is not bodily present-aé amy place where such 
an avatar is seen, bat thathe is millions of miles distant from the scene, and yet < 
has the power of creating these avatars and of prewéiiting them to the eyes af © ~ 
men. ‘ 
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posed to be not his own disguised self, but separate individual 
demons, who act under him and in obedience to his orders. Reeri 
Yakseya has 18-of these apparitions, or avatars as they are called 
by the people. In the Ist he is called Reeri Yakseya; in the 
2Qnd Ree Raj-ja; 8rd Agu Raj-ja; 4th Pulutajja; 5th Reeri 
Gopolla ; 6th Reeri Buddia; 7th Reeri Watukaya ; 8th Reeri 
' Billey Dewatawa; 9th Reeri Kavisia; 10th Reeri Sanniya; 
Lith Reeri Curumberaya ; 12th Reeri Madana Yakseya ; 13th 
Lay Avatar Yakseya; 14th Lay Caama Yakseya; 15th Serra 
‘Marulu Dewatawa; 16th Maru Reeri Yakseya; 17th Maru 
Caama Yakseya; and in the 18th Maru Avatar Yakseya. Reeri 
: Yakseya is represented to have had above a hundred different in- 
carnations; in one of which he was the son of a king of Sanka pala 
Nuwera; in another, of a king of Lagal pura; in a third, of a she- 
demon named Ginimuru Yaksani of a country called Hanumanta 
Desay; but his disposition’and conduct were the same in all. 

If. Mana Sonon Yaxrseya, or Mana Sonona means the Great 
Graveyard Demon, He is so named because he chiefly frequents 
graveyards. He is also supposed to haunt the summits of large 
rocks and hills, where he delights to surround himself with human 
carcasses, and to swallow huge morsels of the delicious repast, pre- 
ferring the entrails above all other parts. He is 81 cubits (122 feet) 
high; has three eyes, four hands, and a skin of ared colour. His 
origin is thus given—“ In ancient times, there were giants in this 
Island, men who could defeat even half a dozen elephants in single 
combat by their mere physical strength. One of these giants, by 
name Jaya Sena, was very fond of displaying his extraordinary 
strength, even at times when there was no occasion for it, and hap- 
pening on one occasion to pick a quarrel with Gota Imbra, another 
great giant, the latter with one blow knocked off his head. ‘ Pre- 
cisely at that moment the planet god Senasura, who wasa spectator 
of the scene, seized a bear, and.tearing off its head from its body, 
applied it to the headless trunk of Jaya Sena, to which through his 
supervatural power it adhered, and became a part of the body. So 
the deceased Jaya Sena instantly rose up alive asa demon, and has _ 
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since been known as Maha Sohona in reference to his habits of 
haunting graveyards.”* In those demon ceremonies, which are 
performed to obtain the release of a sick man from the influence of 
Maha Sohona, a certain spell or charm called Gota Imbra Dehanay 
is made use of by the Cattadiya, In this charm the particulars of 
this event are narrated at length, and the demon is threatened with 
farther vengeance from his late conqueror, if he does not afford 
immediate relief to the sufferer. Maha Sohona isthe chief of 30,000 
demons. He alsoshews himself to men in various. disguises ot 
apparitions when he moves about, and on each occasion rides on & 
particular animal. In one of these apparitions he rides on a goat, 
and is called Lay Sohona or Blood Demon of the graveyard; 
in another he rides on a deer, and is. named Amu Sohona or the 
graveyard Demon of fresh corpses; in a third he rides on. horse, 


und is called Jaya Sohona, or the Victorious demon of thé grave» 


yard; in a fourth he rides on a sheep, and is called Maru ‘Sohona 


or the graveyard demon of death; in a fifth he rides on an ele- 
phant, and is called Golu Sohona or the Dumb demon of the 
graveyard; In his own proper person as Maha Sohkona he rides 


on a gigantic hog. 





'* The graveyards of ancient times in Souther Asia, and especially in 
Ceylon, were not what we commonly understand by that term now. Excepting 
the Buddhist priests and the aristocrats of the land, whose bodies were burnt 
in regular funeral piles after death, the corpses of the rest of the people were 
neither burned nor buried, but thrown into a place called Sohona, which wes 
an open piece of ground in the jungle, generally a hollow among the hills, at thé: 
distance of 3 or 4 miles from any inhabited place, whore the corpses were Jett: 
in the open air to be decomposed, or devoured by dogs and wild beastit’ - This 
. practice appears to have prevailed in the Island to a comparotively 
and in the most secluded and least civilized of the inland distriéti til ibiat the 
beginning of this century. Although regular cemeteries dre méntioned in the 
Maha Wanso in connection with Anuradhapnra, especially @uring the reign of 
the Wijeyan dynasty, they do not appear to have beon ‘very general cither at 
that time or at any subsequent period. Maha Schons and other demons not 
having now these ( Sohon ) congenial places for demioniat conviviality, are ota 
"to be content with the ordinary graves and graveyards of these days. : 
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Pa ‘Mama Cona. Sanat Yaxsera, or the Great Demon of the 
fatal diseases, according to one account, sprang into existence 
from the ashes of the funeral pile of Asoopala Cumari, a princess 
of the city Wisala Maha Nuwera.* Another account makes him 
the son of g a king of acity, called Sanka pala Nuwera.t “This 
king,” says the account, during the pregnancy of his queen, made 
an jineursion into the country in search of some article of Dolla- 
duk for her, t and, on returning to his palace a few days after- 
wards,.one of the queen’s servants, who was unfriendly to her, 





~ * “ Wisala,” says Professor Wilson, “ is a city of considerable renown in 
Indian ‘tradition, butits site isa subject of some uncertainty. Part of the 
difficulty arises from confounding it with Visala, another name of Ujayin. 
According to the Buddhists, it is the same as Prayaga or Allahabad; but the 
Ramayana places it much lower down, on the north Bank of the Ganges, nearly 
opposite to the mouth of the Sone; and it was therefore in the modern district 
of Saran, as Hamilton (Genealogy of the Hindus) conjectured.”— Wilson's 
Vishau Purana. 

* Fa Hian visited Wisala; but does not give any exteniled description of what 
he saw. Hinm Thsang is more particular, and says that it had fallen into ruin, 
but.that the circumference of the ancient Aundations was upwards of twenty 
miles, He saw the roins of more than a hundred monasteries. The country 
was rich, the soil fertile, the climate agreeable, and the inhabitants were bland 
in their manners, and contended with their lot. ‘There were a few monasteries 
still standing, but the inmates were little better than a 
Manual of Buddhism. 

There is scarcely any other place more frequently alluded toin the demo- 
nology of Ceylon, than this city, which in Singhalese is generally known under 
the name of Wisala Maha Nuware which means the “ great extensive city.” 

t Sometimes also, called Sakaspura, andin Pali Sankassa. “A letter 
from Lieutenant Cunningham, R. E., to Colonel Sykes, was read before the 
Royal Asiatic Society, December 3, 1842, giving an actount of the discovery | 
and identification of the city of Sankasya mentioned as the kingdom of Kasad- 
waga inthe Ramayana. It is twenty-five miles from Fartkhabad, and fifty 
from Kanouj on the north or left bank of the Kali Nadi. The ruins are very 
extensive, and there can be no doubt that they are of Baddhistic origin” — 
Hardy's Manual of Buddhiem. 

¢ Dolladuk is a strong desire which a woman during the earlier months of 
her pregnancy has for something, generally some article of food. This desire © 
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wishing to ruin her, told the king that she was unfaithful to his bed. 
On this, the injured king ordered her to be put to death. Her 
body was to be cut into two pieces, of which one was to be hung 
upon an Ukberiya tree, and the other to be thrown at its foot to 
be devoured by dogs. When the queen heard of this, she was 
enraged béyond measure, because she knew that she was wholly 
innocent. So she said, ‘if this charge. be false, may the child in 
my_womb be horn this instant a demon, and may that demon de- 
stroy the whole of this city with its unjust king.’ No sooner had 
the king’s executioners done as they were ordered, than the halfof 
the corpse, which was'suspended on the tree, falling down on the 
ground, united itself to the other half which was at the foot of the 
tree; and the same instant the corpse gave birth to a demon, who 
first sucked his mother’s breasts, then sucked her blood, and tid 


ae 


wards repairing to the city and inflicting a mortal disease on” ‘the 


king, he began with several other demons, who now formed his 
retinue, to devour the citizens, and in a short time nearly depopus 
lated the city. The gods Iswara and Sekkra, cecing the ferocity 
of this new demon, came down to the city, disguised as mendicants, 
and after some little resistance on the part of the demon, they sub- 
dued him; on which occasion they ordered him to abstain from 
eating men, but gave him Wurrun or permission to inflict disease on 
mankind, and to obtain offerings from them. According to some 





is often an irresistible one, Sometimes it happens to be a very unreasonable 


one too. We know a woman still living, who, when in this interesting condition 
about 15 or 20 years ago, expressed a strong wish to eat the head of a tittleiehild, 
and her husband was able to moderato her cannibal propensity, only Gy /eubsti- 
tuting the heads of fishes and other animals for that of a child THe husband 
and all her relatives and neighbours suspected that such @ Gésiié could not but 
be a prelade to the birth ofa demon, and accordingly awsitef’ the event with 
much anxiety and curiosity, Happily, however, the child did not happen to have 


long teeth or long hair, and so had the good fortaie 6 escape the fate which i 4 
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accoutits this: demon’ has 4,448, ‘and according to others 484,000 
subject demons under him. He generally rides on a lion, and has 
18 ‘principal ‘attendants, the first of whom is called Bhoota Sanni 
Yakseya, or the demon of ‘madness; 2nd Maru Sanni Yakseya, 
or the-demon of death; 8rd Jala Sanni Yakseya, or the demon 
of cholera; 4th Wewulun Sanni Yakseya, or the demon of cold 
anil trembling fits ; 5th Naga Sanni Yakseya, or the demon of 
ddisease resembling that from the sting of a Cobra de Capello ; 
6th Cana Sanni Yakseya, or the demon of blindness ; 7th Corra 
Sanni Yakseya, or the demon of lameness; 8th Gollu Saani 
Yakseya, or the demon of dumbness ; 9th Bihirt Sannt Yakseya, 
or the demon of deafness; 10th Wata Sanni Yakseya, or the 
demon of diseases caused by the wind ; 11th Pit Sanni Yakseya, 
or the, demon of bilious diseases; 12th Sen Sanni Yakseya, 
or the demon of diseases influenced by the phlegm ;* 13th Demala 
Sanni Yakseya, or the Tamil demon of diseases ; 14th Murtu 
Sanni Yakseya, or the demon of fainting jfits and swoons; 15th 
Arda Sanni Yakseya, or the demon of Apoplexy; 16th Wedi 
Sanni Yakseya, or the demon of a disease which kills one in- 
stantly like a shot from a gun; 17th Dewa Sanni Yakseya, or 
‘the demon of diseases influenced by the gods; and 18th Aturu 
Sanni Yahseya, or the servant of Maha Cola Sanni Yakseya (the 
chief ofall the 18.) These 18 demons are not considered to be 


mere apparitions of the same demon, as in the case of the other . 


Yakseyo, but separate individual demons acting together in con- 
cert with their chief Maha Cola Sanni Yakseya. 

IV. Oppy Cumara Hoontran Dewatawafis the son of 
Susiri, queen of Sagalpura in Maduratta. He always rides on 


* Wind, phlegm and bile are considered by the Singhalese physicians to be 
the proximate causes of every sickness, to which man is liable: and in the treat- 

ment of any disease, one or more of these three agents have to be influenced. 

+ Though dewatawa is a term, which is generally applied to the inferior 
classes of gods, and to the superior classes of demons, that do not inflict disease 
on men, yet it is also sometimes applied by Cattadiyas, as in the text, to in- 
ferior or malignant demons, 
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s horse. He has six different apparitions; in the first he is called: 
Cala Oddisey, or demon of incurable diseases; in the second 
Naga Oddisey, or demon of serpents; in the third Cumara 
Oddisey, or demon prince; in the fourth Demala Oddisey, or 
Tamil demon; in,the fifth Gopolu Oddisey, or demon of Cattle; 
and in the sixth Raja Oddisey, or Royal demon. He is tho 
principal demon that has much to do in that department of sorcery 
called Hooniyan.* 

V. Catv Yaxsera, or the Black Demon, is so named on ac- 
count of the extremely black colour of his skin. He appears in 
four different apparitions; in the first he is called Calu Curumbera, 
or the blackest one; in the second, Rata Galu Yakseya, or the 
Joreign black demon; in the third, Dewol Bagey Calu Yakseya, 
or the Black demon of the Dewol gods; and in the fourth Siddhi 
Calu Yakseya, or the Illustrious black demon. Hoe was generated 
from the ashes of the burnt corpse of Basma, an Asura.f _ ; 
account makes hima son of king Wijeyo by Cuveni. A third 
account says that he is the spirit of a famous giant named Weela 
Maha Yodaya, who formed one of the bodyguard of king Gaja 
Bahu (113 A.D.) He once accompanied the king on a visit to a 
country called Jstreepura, which was inhabited only by females (a 
race of Amazons), all of whom on seeing him fel! in love with him. 
Hundreds of them seizing him at once, each claiming him as_her 
own, and pulling him this way and that way, he was torn.to 
pieces in their grasp. His spirit having assumed the form of a 








* It is not now easy to identify the Sagalpura mentioned in the text. ste! 
believe it to be the Sagal of King Milinda, whois celebrated forhis controversies 
with Nagescna; but this opinion is hardly tenable, when we consider that’ the 
capital of Milinda mast have been somewhere in or near Cashorere, and that 
Messrs. Wilson, Bird, and Masson, consider it to have been sittated between 
the rivers Ravi and Pipasa in the Panjab; while the Sagalof the text is ex- 
pressly mentioned as being in Matfuratta, which is on the opposite side of India. 

+ Asuras are a race of beings of enormous size, supposed to reside under the 
mythical rock Maha Meru. They are the Titans ofSinghalese mythology. ~~ 
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Demon is now always trying to avenge his wrongs on the whole 
fétnale sex. Wonten and little children are therefore supposed to 
suffer from his malign influence. 

6. Cart Cumara Dewatawa or the Black Prince is the son 
of king Boksella and his queen Sonalu. He shews himself to men 
in seven different apparitions; in the Ist he is called Handung 
Cumadra,or Prince of sandal perfumes;* in the 2nd Andung 
Cumara, or Prince of Eye Ointments;+ in the 3rd Mal Cumara, 
or Prince of flowers; in the 4th Gini Cumara, or Prince of fire; 
in the 5th Dala Cumara, or the Rough Prince; in the 6th Sohon 
Cumara, or Prince of graves; and in the 7th Wata Cumara, or 


* There is scarcely a single offering made to any demon in which Sandal 
wood docs not form a constituent part: and Demon worship, be it remembered, 
is a system, which seems to have prevailed here from times anterior to those of 
Wijeyo himself. This circumstance, taken together with the fact, that the 
Chinese writers actually mention Sandal wood as forming in carly times an 
article of export from this Island, seems to favor the idea, that the article 
must have been growing in the Island in considerable quantities in carly times, 
thongh at present specimens are to be met with only ina few spots, and those 
preserved rather as objects of curiosity and ornament than for use. 

t The soot, which is produced on a piece of porcelain when held to the 
lighted wick of a lamp, is scraped up and mixed with a little cocoanut oil, 
when it acquires the name andung or Eye Ointment, s0 called because it is 
rubbed on the ontside of the eyelids of very young infants by Singhalese 
mothers, who believe it to be productive of some benefit to the eyes. Can it 
be that this Lonefit is the protecting of the tender eyes of the young infant from 
being dazzled by too much light, that the black pigment is laid all round the 
cornea of the eye inorder that it may imbibe all the straggling rays of light 
. Which, falling on the parts nearest to the cornea, by reflection, tend to injure 
the tender retina by an overabundance of light? If this be the case, it will 
Warrant the supposition, that the Singhalese were practically acquainted with 
the Theory of Light, tens of centuries before Newton was born. ‘The practice 
is one of the most ancient among the Singhalese. 

" This Eye Ointment also forms an important item in the offerings made to 
demon’ in many demon ceremonies: but for what use it is intended to serve a 
demon it is difficult to guess. In a certain ceremony performed to propitiate 
the demon Calu Cumara dewatawa, the Cattadiya, who performs:the ceremony, 
paints his eyelids with this Ointment, 
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Prince of a smooth body, He is always tormented by the passion 
-of love, and when his evil influence falls upon females, it is supposed 
to make them ill. Young and fair women are particularly exposed 
to his attacks. Another account says that he was the son of 8 
king, and that afterwards on taking orders as a Buddhist priest his 
piety and sanctity of life became so great, that, besides other super- 
human powers, he acquired that of flying through the air like a 
bird, but that on a certain occasion, while so moving in the air, 
seeing the beautiful daughter of a certain king of India, he was 80 
much struck with her beauty, that he fell in love, and losing at the 
same time all his supernatural powers dropped down on the very 
spot, where the object of his passion was standing at the time. His 
‘passion was so intense, that it broke his heart, and he died on. the 
spot, and became a demon, since called Calu Camara Dewatawa. 
He is considered to be a demon of great respectability, more eivi~ 
, lized and less savage than the rest of his fraternity. Great careis — 

therefore taken in the preparation of his offerings. Riee’ of the 
best quality and cooked in the best manner, the best kinds of plan- 
tains, sugar canes, oranges, king-cocoanuts, sugar, and several va- 
rieties of cakes, constitute the principal articles in the offerings 
made to him, His person is of a dark blue colour, and his garments 
of a deep black. | 

VU. Annrana Yarseya was born ofan Aandy* woman. His 
father was a king of Gururattain Casee-dayse. Heis known under 
three other names, Ollala Vakseya, Malala Yakseya, and Cotta’ 
Yakseya or short demon, so called in reference to the short stumps‘ 
of his legs, which were cut off in a battle fought with king Wijeyo.’ 

VIII. Tota Yaxseya, son of king Malala and his queen 
Sandagana of the city of Sandagana Nuvera, passes most of his 
time at the ferries and fords of rivers; and itis at a 
he casts his influence on men. 


* “Aandy is the name of a class of Moormen, whose sole pursnits are begging 
and fortune-telling. They are the Gypsies of Ceylon. Their language, religion, 
ea ees ere is open to doubt 
whether they are of the same race, 
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TX. Banrrawa Yaxsera is another demon as much attached 
to the female sex as Calu Cumara dewatawa himself, but there is 
this difference between them:—while the latter brings only slight 
diseases on the objects of his attachment, the former inflicts those 
' that result in speedy dedth. The hill called Bahirawa Canda, 
which stands towering like a giant over one side of the town of 
Kandy, was till very lately supposed to be the abode of this demon, 
In early days it was regarded with feelings of dread. One of the 
former kings of Kandy, seeing that he was not likely to have any 
issue to perpetuate his line on the thorne, his queen miscarrying 
within a few months of her confinement whenever she was preg- 
nant, assembled all the astrologers, soothsayers, cattadiyas, and 
other men of similar crafts, to his palace, and on consulting them as 
to the cause of his misfortune, was told, that the queen was under 
the influence of the demon Bahirawa Yakseya, who would never 
remove his influence from her, unless a yearly sacrifice of a young 
virgin was made to him on the summit of Babirawa Canda. The’ 
king did as he was directed, and it is said that, after that, he had 
several children born to him, . But when his queen grew old and 
past the time of child-bearing, he discontinued the offering as unne- 
céssary, on which, it is said, the displeased demon began to inflict 
diseases on the royal family and on all the citizens, in so much that 
within two months the city was nearly depopulated. By the 
advice of his ministers and the Cattadiyas, the king resumed the 
- former practice of making the annual sacrifice, to which all his 
successors, till the very last, faithfully adhered. The sacrifice was 
performed at night in the following mauner:—A stake being driven 
into the ground on the summit of the hill, the girl was tied to it 
with jungle creepers; flowers and boiled rice were placed close by 
on an altar constructed for the purpose; certain invocations and 
incantations were then pronounced, which completed the ceremony. 
The next morning the girl was found dead; and no wonder, for it 
would be @ miracle, if a Singhalese, especially a young female 
destined to propitiate a demon, left alone for a night on the top 
of a hill supposed to be haunted, and tied toa stake, with the sound 
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of the terrible charms still ringing in her ears, did not die through 
fright within an hour. There is, however, an old woman still living 
in Kandy, who was so offered up to the demon, in the time of the 
last king, Sree Wickrama Raja Singha, but who somehow or other 
managed to effect her escape. Besides this annual offering, there 
were others of a less important character, made 3 or 4 times every 
year to the demon on the samehill. There are seven other demons 
also known by the same name Bahirawa, but all the eight form a 
sort of company. When at Kandy on Circuit with the Supreme 
Court, I twice ascended the hill, and stood on its summit on the 
very spot, on which I thought the fatal stake must have been fixed, 
The summit is a small level area, notmore than 20 or 25 feet square. 
Although the demon is said to have left the mountain soon after 
the British took possession of Kandy in 1815, yet even tow few 
Singhalese have the hardihood to go to its summit alone at ‘night, 
espécially on a Saturday or a Wednesday night. 

X. Mapawa Yaxsenrro, or Female demons of Lust, is the 
common name of seven sisters, namely Cama Madana, or demon 
of Lust; 2 Gini Madana, or demon of fire; 3 Mohanee Madana, 
or demon of ignorance; 4 Ratti Madana, or demon of pleasure; 
5 Cala Madana, or demon of maturity; 6 Mal Madana, or de- 
mon of flowers; and 7 Puspa Madana, or demon of Perfumes, 
These demons, when worked upon by certain charms, and propi- 
tiated with certain offerings and ceremonies, are supposed to use 
their power of seducing the affections of a man or a womanin such — 
a manner, that the person so influenced is said to find the power 


perfectly irresistible. There are hundreds of ways, in which it is | 


pretended that this can be done; among others, by touching the 
person of a female with the young leaf of a king cocoanut tree, 
previously subjected to the incantations and other ceremonies pecu- 
liar to the mysteries of the art; by the man rubbing on his face a 
charmed medicine and then shewing himself to her; by mixing 
some love potion, similarly charmed, with her food; by making her 
chew charmed beetle leaves; by carrying on his person a charmed 
thread previously taken from a cloth she had worn; or by any of 
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a hundred other ways, in all of which the Madana Yakseniyo be- 
come useful agentsin the hands of the magician. But the most 
efficacious and unfailing of all these methods is considered to be a 
certain oil called Madana Tayiley, a single drop of which, sprin- 
kled on the person of a female, is supposed to act irresistibly on her: 
but the preparation of the wonderfal oil is said to be fraught with 
so much danger to those engaged in it, that few or none dare to 
attempt if, and those who do, seldom or never succeed, as the demons 
are supposed to do their best to disappoint the men by frightening 
and scaring them away from the scene of their operations, which is 
said to result in the incurable insanity and eventual or immediate 
death of the operators. 

A short time ago we found the inhabitants of our native village 
in a high state of excitement, owing to the freaks that a mad man 
was playing in the neighbourhood. It was said that he had be- 
come a maniac by attempting to make the oil Madane Tayiley; that 
he had, for the last few days, been living in the woods eating ser- 
pents, frogs, and other loathsome creatures; that he stirred out in 
the darkness of the night with no other clothing on his person than 
afew green Gurulla leaves* tied round his waist; that he carried 
in his hands a man’s skull and a bone, and on his shouldersa pot of 
human blood, which he used to slake his thirst; and that his favo- 
rite sleeping places were graves. For three or four days together 
nothing else was talked of in the village. By and bye the real 
truth eked out from other sources, but not from the villagers them- 
selves. It appeared that a mad man, a native of Salpitty Corle, 
breaking loose from his keepers, had wandered about from village 
to village, and that during these wanderings he happened one night 
to pass through the villages we have alluded to above, accompanied 





* Gurulla or Burulla is a kind of plant, between which and the demons there 
smees to be some mysterious'connection. It is used in the construction and 
decoration of the altars and other structures, which are made in many of the 
Demon ceremonies, The Cattadiya sometimes adorns his head and his waist 
with its leaves in certain ceremonies, 
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by a relative, who had come to take him home, and that this rela- 
tive was the first to tell one of the villagers of the cause of the 
madness. By the next morning the report had spread through the 
village like wildfire, magnified and ornamented with the additions 
we have given above. The villagers themselves were, however, 
loth to believe the truth, when we told it to them, dennded of the 
additions they had made to it. The relative of the madman told us, 
a few days afterwards, the cause of the madman’s misfortune; he 
described to us, how the man had endeavoured to make Madana 
Tayiley, about a year ago, and had been frightened by demons 
just at the moment of the oil becoming perfected, and how he, 
in consequence, had become a maniac. Although Madana Yak- 
seniyo and their wonderful oil are matters, about which we and this 
relative of the madman essentially differ in opinion from each other, 
yet, as to the mere fact of the man having become mad on such an 
occasion, we do not differ at all; for considering the extent of 
superstitious fear, which is ever present in the mind of an ignorant 
Singhalese, and especially on such an occasion, as that of preparing 
the oil of the demons, in the dead of night, on a lonesome grave, 
in a Jonely part of the village, aud his belief in the presence, at the 
ecene of his operations, of cruel und powerful demons, whom he 
himsclf has but just invoked, and that these demons are ready at 
any unguarded moment, daring the process of making the oil, to 
pounce upon him and destroy him and his oil—when we consider 
these things, it is not at all improbable that a Singhalese, through 
mere excess of fright and an overexcited imagination, should lose 
his reason and become a maniac. 

XI. Monotroo Yaka, or Denion of Morattoo, or Rata Yaka 
or Foreign demon, is so named from his being a foreigner who 
landed at Morottoo, when he first came over into this country from 
the Malabar Coast. Soon after his Janding, he fixed his residence 
on the top of a large irce in the neighbourhood of Morottoo, and 
whilst living there he brought so much sickness upon men, and 
especially upon children and women in a state of pregnancy, that 


the whole district was said to have been filled with mourning during 
P 
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every part of the year. For along time he continued to exercise 
his malignant power, till on one occasion he brought sickness on 
the queen of Sree Prakkrama Bahu V1, king of Cottah, which was 
then called Jayawardanapura (1410 A.D.) When the king found, 
hat the medicines of the most skilful physicians of his Gabadawa, 
or Royal College of Physicians, were of no avail, he consulted the 
most learned men of his kingdom as to the cause of the Queen's 
illness, and learned from them that it was caused by Morottoo Yaka, 
Only one Cattadiya however in all his kingdom knew the ceremony, 
by which the demon could be appeased. That ceremony called Rata 
Yakum Neteema, or Morottoo Yakum Neteema, was accordingly 
performed, and the royal lady was restored to health. 

XII. Gorotv Yakseya, or the Demon of cattle, was the son 
of a king or chief of a district on the Coromandel Coast. Jie was 
the twinbrother of Mangara Dewiyo (a demigod;) their mother 
having died soon after their birth, a cow-buffalo suckled them: but 
Gopolu having on one occasion sucked all the milk without leaving 
any for his brother, a quarrel ensued, in which Gopolu was killed, 
but being born again, as the nature of demons is, he came over to 
Ceylon, and lunded at Arangodde near Katragamma, At Aran- 
godde he lived on a Banyan tree in which there was a large bechive, 
And scattered disease and death among all who came near the tree. 
His old enemy Mangara dewiyo and Pattini dewiyo (goddess of 
chastity) came afterwards to Ceylon, and, happening to land at the 
same place, saw a number of men lying under the tree, some dead 
and others dying. Knowing the cause, they immediately ordered 
the neighbouring villagers to bring a cow-buffulo, which they order- 
ed to be offered up in sacrifice to Gopolu, on which the dying men 
recovered and returned to their houses. He is called the demon of 
cattle, because all cattle sickness is supposed to proceed from him. 
He is also considered to be the cause of hydrophobia. 

XII. Ansenxax pEwt is a female demon, by whose aid a cer- 
tain art of divination called here Anjenam beleema, and elsewhere, 
as in Egypt, divining by the Magic Mirror, is performed. She 
is the chief of 700 other female demons, 
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XIV. Bappracaut, isa female demon, whose assistance is sought 
for winning lawsuits, and for subduing enemies and rivals of any 
kind, : 

XV. Rippar Yaksenrro are seven female demons, who also 
bring disease on men, like any other demons. 

XVI. Ups Yaxsero. There are many demons of this namo, 
They are as cruel, as any of the preceding, 

XVII. Curvmpera Yaxsero. Of this name also there are 
several, all equally prodigal of their powers of inflicting siciness. 

XVII. Hayvnra is another powerful demon of great cruelty. 

These are the principal demons, who figure in Demon Ceremonies, 
either as having caused disease, or as the effective agents in curing 
it. But there are also a very large number of demons of inferior 
power, collectively called Mala Yakseyo, who also inflict diseases 
of a less malignant character. ‘These demons, as mentioned in 
preceding page, are, as their name implies, the spirits of deccased 
men, born as demons in consequence of some demerit of theirs 
when living as men, or of some feeling of animosity or hatred, which 
was uppermost iu their thoughts at the moment of death. 

In addition to both these classes of demons, there isa third, which 
includes a few demons of a different kind, These are Gara Yaka, 
Dewalla Yakseya,* Bodrima, and the Pretayo. 

XIX. Gara Yaxa has no evil disposition, like those already 
described. He does no harm whatever to men, but on the contrary 
assists them in expelling all sorts of evil influence, to which new 
houses are supposed to be subject. Hence, when a house has been 
built, before or soon after its occupation, a ceremony called Gara 
Yaka Maduwa is generally performed, without which it is sup- 
posed that some misfortune will fall upon the inmates. Gara Yak- 
seya is represented to be an individual of a voracious appetite and 
a capacious stomach. On one occasion Pattini Dewiyo, the goddess 





* Yaka and Fakseya are synonymous terms, both equally used by the Sing- 
halese, The first is derived from the Pali Yakkho, and the sevund from the 
Sanscrit Vaksha, 
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of chastity, having to accompany the wedding procession of Canda 
Cumara (the god of Kattragam), but not wishing to do so, because 
the house, together with all the furnitare prepared for the reception 
of the guests, was wholly constructed of the bones and skins of 
animals (the adopted father of the bride happening to be a Weddah), 
she ordered Gara Yakseya to go there in time, and eee what he 
could do before her arrival. Accordingly he went to the house in 
the character of Gamana,* and not seeing any better way of clear- 
ing the house of its disagreeable furniture, at once fell to devouring 
every thing, and in a short time the whole building with all its 
furniture was deposited in his stomach; to show his host, that hedid 
this merely to satisfy his hunger, and not for any other purpose, he, 
even after this feat of gastronomic power, said that he was still very 
hungry. Before he commenced to eat the house, he had also eaten 
all the food, that had been prepared for the whole wedding party. 
Lastly, to satisfy his thirst, he drank some thousands of young 
Cocoanuts, and then drank up all the wells in the neighbourhood: 
and after all this, he left the house in great displeasure, saying to his 
host, as he was leaving him, “you, fellow, have starved me; a nice 
way indeed of treating the Gamana of a son-in-law. Oh dear, I 
am dying of hunger and thirst.” 

XX. Gewatra Yaxrsera, or House demon, lives in the dwell- 
ings ofmen. These demons are innumerable. They are the spirits 
of those, who lived and died in the houses they now haunt, and who 
on their deathbed had thought much more of the money or other 
valuables they had hoarded up in the house,t’than of their souls. 





* About an hour or so before a bridegroom accompanied by his friends 
arrives at the honse of the bride, a person, named for the occasion Gamana or 
messenger, is sent forward with a number of betel leaves equal to the number 
of people, who accompany the bridegroom. The Gamana is to give these 
betel leaves to the bride’s friends, together with the large pingo of plantains 
called Gira-mul-tada, which in the Maritime districts is always a sine qua non 
of the presents, which a Singhalese bridegroom carries to his bride’s house. 

} The Singhalese, especially the poorer classes, generally secrete their money 
in holes dug in the floor, or in the walls of their houses. In a case of burglary 
which was tried at Kandy before the Supreme Court about a year ago, it was 
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They are fond of throwing into confusion ihe cooking utensils and 
crockery, and of continually opening and shutting the boxes in the 
house, if the inmates do not take care to secrete the keys, unobserved 
by the spirits. The jingling of coin, the sound of strange footsteps, 
and the creaking of door-hinges are frequently heard. The demon 
does not like to see the inmates cat and drink and enjoy themselves. 
When these latter sit together at their meals, he gets so annoyed 
by the sight, that he seizes them by the hair and knocks their heads 
against each other. He is of course invisible to men, like all other 
demons, but is possessed of no power to inflict disease.* He be- 
longs to the class called Mala Yakseyo. 

XXI. Boprusa is a female demon, at first originating no doubt 
in the nursery, but at present believed to be areal existence. She 
is the ghost of a woman, who has died in child-birth. She is said 
to be heard at night, wailing and groaning in a peculiar manner; 
and if she sees a man passing by, she immediately springs on his 
back, and, fixing her fingers and long nails in his throat, tries to 
choke him to death. She however is afraid of women, and espe- 
cially of a woman with a house-broom in her hand. When she is 
supposed to be heard at night groaning in her peculiar way, and 
approaching a house, the male portion of the inmates take care to 
remain inside, while the women, especially the elder, go out of the 
house with brooms, and abuse the demon with such a string of 
epithets and names, as would scem enough to drive, not only one 
Bodrima, but the whole race of demons from this terrestrial globe. 
On such occasions, people sometimes place at some distance from 
the house a lighted lamp and some betel leaves, which the demon 
is said to hold one by one over the lighted wick, and warm and 
foment her abdomen with. If she were to be fired at, there would 





proved that a portion of the stolen property, consisting of some £3 or £4, had 
been concealed by the thief under the stone in the fire-place, as the least likely 
place to be suspected of concealing money, 

* There are certain ceremonies performed to expel a Gewala Yakseya from 
a house, especially the Perit ceremony performed by Buddhist priests, 
generally during three days and four nights. 
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remain, it is said, nothing to be seen next morning, but a dead 
-jizard. She is described as being so fat aud short, that, when she 
moves, she appears rather to roll like a cask, than to walk. 

XXII. The Preras are entirely a different race of beings from 
all that have yet been mentioned. They are the most helpless and 
miserable creatures in existence. They live only tosuffer. Their 
life itself is a punishment, in which they expiate the sins of a pre- 
vious state of existence. Their only aliment is spittle, or some 
other kind of loathsome matter, snd even when they get a little of 
this, their destiny precludes them from making any use of it, and, 
like king Tantalus they can only look at it with a burning desire. 
The number of these beings is so great, that a Pali Buddhistical 
work, which lays down certain rules of discipline for the guidance 
of the followers of that religion, admonishes them not to throw 
stones or sticks, nor even to swing their arms when walking, lest 
they may strike a Pretaya and injure him. The Pretayo are invi- 
sible to men; they are of various degrees of stature, some reaching 
to the height of 8 or 4 hundred feet, others only of one or two feet, 
Their sufferings from hunger and thirst are indescribably dreadful, 
and to make their case the more miserable, their appetites are much 
stronger, than those of any other race of beings. They die several 
times in a day from sheer starvation, but owing to the inexorable 
destiny of their race are born again the same instant, to undergo 
the same round of sufferings over and over again, until they have 
completed the period of time allotted to them according to their 
respective sins, after which they are born in some other state of 
existence, either as Brahmas, dewiyo, men, inferior animals, or in 
hell, according to the merits of each, acquired in some other pre- 
vious states of existence, Of course, they are the most loathsome 
looking creatures imaginable. Their skins hang about them in 
loose folds, and are so covered with dirt and vermin that they are 
supposed to emit a disagreeable smell, said to be perceived some- 
times at a considerable distance. This smell is sometimes identi- 
fied by a Singhalese with a peculiar unpleasant stench, often 
perceived near trees and bushes, caused as we believe, by the effluvia 
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‘arising from decomposed leaves and sticks. Their bodies are lite- 
rally mere skeletons, and as the fleshless ribs project on each side, 
they are obliged, when they wish to lie down,*o lie on their backs,* 
Had Dante ever heard of Ceylon Pretayo, he would have been able 
to make his Inferno, terrific as it already is, still more terrific by 
the picture of a Pretaya figuring among those miserable beings, 
with whom he has peopled it. The Pretayo are not included in 
Demon worship. They are not possessed of power to injure aman 
in any other way, than by spoiling his appetite, which thoy effect 
by looking with desire at the food he is about to take; but this is 
a power, which is attributed to dogs and men and some other crea- 
tures, as well as to Pretayo. When any kind of food, especially 
meat, is sent from one house to another, care is generally taken to 
cover it well, and to put on the top of the cover a piece of iron of 
any kind or size, as a precaution both against the Pretayo and 
against the Yakseyo demons, who otherwise might affect it with 
the mysterious influence, which looking at it would produce. 
Children are seldom fed in the verandah of a house, and a Singha- 
lese mother would rather die than allow her child to eat anything 
in the open compound or yard of the house. Even a medical de- 
coction, during the process of being prepared on a fire, is not con- 
sidered safe from this mysterious influence, and a piece of iron is 
often tied for protection to the vessel, which contains the preparation. 

The Pretayo, like the Brahmas, Asuras, Cumbhas, Gandhar- 
was, Garundhas, and Nagas, are creations of Buddhism, and not 
of mere popular fancy. 

The chief of all Ceylon demons is WanALA Banpara Dewiyo, 
or as he is more commonly termed, Wahala dewiyo. His principal 
temple, called Gala cap-pu dewale, is at Alutnuwera, a village 
about 11 miles from Kandy on the road toColombo. This temple 





* When a person sleeps on his back, the posture is derisively named Preta 
Seyiyawa, or the sleeping posture of a Pretaya; lying on the face is called 
Manduka Seyiyawa or the sleeping posture of a frog; lying on the right side 
with the right hand placed under the head is considered the most becoming 
posture in sleeping, and iscalled Singha Seyiyawa, or the lion's sleeping posture: * 
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is believed by all Demon-worshippers to have been built in a res 
markable manner; and the circumstance is often mentioned, as one 
of the proofs of the authority, which the Dewatawa is supposed to 
exercise over his subjects the demons, It is said that the demon 
chief, a long time ago, wishing to have a new temple constructed 
and consecrated to him, in place of the old one in which his ser- 
vice had till then been performed, ordered some thousands of his 
subject demons to cut and smooth down a rock, which was some 
seven or eight hundred feet high, so as to fit it for the site of the 
intended building, they were however to use no other tools, than 
the common jungle canes called Way J¥ell,* with which they 
were to rub the rock, till by mere friction it should be reduced to 
the desired level. The demons engaged in the work were, no 
doubt, those, who having violated his laws were then undergoing 
the sentence of hard labour. They however succeeded in execut- 
ing the work in the manner directed in the course of a siugle night, 
and hence the name Gala-cap-pu dewale, Pilgrims from every 








* Way Wellisa climbing plant, which grows to considerable dimensions 
in the jungles of Ceylon. It is covered with a coating of short but very sharp 
thorns. One species of it is used as a file by the people of the inlaud districts 
for rasping the hard kernel of the nut of the Saf tree, of which they make a 
sort of pudding. Being a Rattan of great strength, it is used for a variety of 
purposes, such a8 making baskets, rattaning chairs and couches, and even for 
making rade suspension bridges in the sceluded parts of the island. The fol- 
lowing isa description of onc of these bridges by Sir J. I. Tennent, 

“One which crossed the falls of the Maha Welli Ganga, in the Kotmalie 
range of hills, was constructed with the scientific precision of an Engincer's 
work, It was entirely composed of the plunt called by the Natives “ Way 
Well,” its extremitics were fastened to living trees, on the opposite sides of the 
ravine, throngh which a furions and otherwise impassable mountain torrent 
thundered and fell from rock to rock with a descent of nearly 100 feet. The 
flooring of this aerial hridge consisted of short splints of wood, laid transversely 
and bound in their places by thin strips of the Way Well itself. The whole 
structure vibrated and swayed with fearful case, but the coolies traversed it 
thongh heavily laden; and the European, between whose estate and the high 

road it lay, rode over it daily without dismounting”—Sir J, £, Tennent's 
History of Ceylon, Vol. I. part. ch: iii, 
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part of the Island repair to this temple during all seasons of the 
year, hoping to get relief from some demon influence, with which 
they suppose themselves to be afflicted, and which appears to them 
to be irremovable by any other means. This is especially the 
case with those persons, most frequently women, who are supposed 
to be possessed by a demon. Dancing, singing and shouting without 
cause, trembling and shaking of the limbs, or frequent and pro- 
longed fuinting fits are considered the most ordinary symptoms of 
possession by ademon. Some women, when under this imaginary 
influence, attempt to run away from their homes, often using foul 
Janguage, and sometimes biting and tearing their hair and flesh. The 
fit does not generally last more than an hour at a time; sometimes one 
fit succeeds another at short intervals; sometimes it comes upon the 
woman only on Saturdays and Wednesdays, or once in three or four 
months; but always invariably during the perfurmance of any demon 
ceremony. On these occasions temporary relief is obtained by the 
incantations of the Cattadiya; but when it appears that no incan- 
tations can effect a permancut cure, the only remaining remedy is 
to go to Gala kep-pu Dewale, where the following scene takes 
place. When the woman is within two or three miles of the tem- 
ple, the demon influence is supposed to come on her, and she walks 
in a wild, hurried, desperate manner towards the temple. When 
in this mood no one can stop her; if any attempt it, she will tear 
herself to pieces rather than be stopped. She walks fuster and 
faster, as she comes nearer and nearer to the holy place, until at 
last, on reaching it, she either creeps into a corner, and sits there, 
erying and trembling, or remains quite speechless and senseless, as 
if overpowered by extreme fear, until the Capua begins the exor- 
cism. Sometimes she walks to the temple very quietly, without 
any appurent influence of the demon on her, and that influence 
seems to come npon her, only when the exorcism begins. The 
principal room of the temple is partitioned off by curtains into three 
divisions, the middle one of which is the sanctum sanctorutm of the 
God, as the demon chief is generally called. The Capua stands 
G 
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outside the outermost curtain, with the woman opposite to him. 
After the offerings of money, betel Jeaves, and silver ornaments® 
have been devoutly and ceremoniously laid in a sort of small box op- 
posite to the Capna, he tells the god as if he were actually sitting 
behind the curtain al the time ina loud and conversational tone, and 
not in the singing ornamental style of invocations made to other gods 
and demons, that the woman (naming her) has come all the way 
from the village (naming it) situated in the Corle or district (nam- 
ing it) to this temple, for the purpose of complaiaing to his godship 
of a certain demon or demons, who have been afllicting her for the 
last five years (specifying the time she has been under the influ- 
ence); that she has made certain offerings to the temple, and that 
she prays most hambly that his godship may be graciously pleased 
to exorcise the demon, and order him never to molest her again. 
In this way he makes a long speech, during which the womaa con- 
tinues trembling and shaking in the most violent manner, some- 
times uttering loud shouts. Presently the Capua puts to her the 
question, “ Wilt thou, demon, quit this woman instantly, or shall 
I punish thee for thy impudence”? To this she sometimes re- 
plies, still trembling and shaking as before, “ Yes, I will leave 
her for ever,” but, more generally, she at first refuses; when this 
happens, the Capua grazps in his right hand a good'stout cane, 
and beats her most mercilessly,/repeating at the same time his 
qnestion and threats. At last, after many blows have been in- 
flicted, the woman replies “Yes, I will leave her this instant”; 
she then ecases to tremble and shake, and soon recovers her reason, 
if indeed she had ever lost it. So sheand her friends return home, 
congratulating themselves on the happy result of their journey; a 





* One of there ornaments is often a Carandua, or conical box resembling a 
dagoba, made of silver, and intended as a sort of shrine or receptacle for some 
holy relic. A silver arrowhead and on image, made of a beaten plate of silver 
of abont two inches in heivht, intended te represent the person suffering from 
the Demon influence, wre ulso sometimes added to the other offeriags. The 
money offered to a god or dewon is always called Panduru, which means 
ransom money. 
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result, which is invariably the same in the case of every pilgrim to 
the temple. We know 30 or 40 women who have made this pil- 
grimage, only two of whom have ever aguin shown any symp- 
toms of the return of demon possession. It is said that some 30 
or 40 years ago, especially during the time of the Kandyan Kings, 
four bundles of canes were left at the temple by the Capua every 
evening before he returned home; that during the niglit loud shouts 
and cries and wailing were heard proceeding from the temple, and 
that the next morning, instead of bundles of canes, there were only 
small bits of them found dispersed here and there in the premises, 
as if the canes had been broken in flogging disobedient demons, 
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How Demons wriror Disease. 


The demons enumerated in the preceding pages are those, who 
are supposed to inflict disease on men, and who therefore priuci- 
pally figure in the various Ceremonies of Demon worship. They 
are supposed to exercise their malignant power by virtue of the 
Wurrun permission, which they have obtained for that purpose from 
King Wessamonny, from the principal demon chiefs, or sometimes 
from some of the gods themselves, Originally when they were in 
a lawless state, they enjoyed themselves to their hearts’ content, by 
, seizing men wherever they could and eating them up alive, like co 
many oysters. Dut after a time these liberties were restrained to 
a certain extent, and they were allowed to eat human beings, only 
when the latter happened to come under the shade of the tree on 
which they lived, or within a certain distance of whatever place 
they had made their residence. Lastly, cannibalism was wholly 
prohibited, and, in place of it, permission was given them to inflict 
disease, and thereby receive offerings, with which they wererequired 
to be content. 

Their usual hours of stirring abroad are called Fama. These 
are Ist, the morning twilight, when there is still some degree of 
darkness over the earth; 2nd, Mid-day, about 12 o’clock; 3rd, the 
evening twilight before it has grown very dark; aud 4th, Midnight 
about 12 o'clock. During these Yamas, they stir abroad, as much 
in scurch of human victims as by way of recreation. .A Singhalese 
never travels during these Yamas, if he can help it; but if not, he 
takes care not to go alone (unless it be the midday Yama), unless 
the country is very thickly inhabited, for solitary travellers are 
most exposed to the attacks of the demons. There are also certain 
circumstances in the condition or disposition of an individual, which 
make it easier for a demon to inflict disease on him; these are— 
1, when the man is asleep; 2, when he has his person perfumed with 
fragrant unguents and oils; 3, when he travels in a palanquin at 
night; 4, when ® woman is in labour; 5, when the predominant 
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feeling in the mind of a girl at the moment of her arriving at pu- 
berty is grief, love, or fear; 6, when a person takes his meals when 
his mind is not at ease; and a variety of other occusions. 

The usual haunts ef the demons are, Ist, large trees, especially 
Bo, Nika, Ruk-attana, Ironwood, Cohomba, Banyan, Kong, 
Ehella, Yakberiya, and Belli trees;* 2nd, paths and rouds; Srd, 
the junction of two or more paths; 4th, ferries and fords; 5th, wells 
and other places where people come for water; 6th, places, where 
there are two rocks close to each other; 7th places, where there 
are two large trees standing near each other; 8th, the seashore; 9th, 
thick groves of trees and pleasure gardens; 10th, the outskirts of 
Dewales (temples of the goils;) 11th, graves and graveyards; 12th, 
tops of rocks and hills; 13th, places where the noise of quarrels and 
loud voices is continuully heard; 14th, streams of water; 15th, bat- 
tletields; 16th, woods cemposed principally of Bellé trees; 17th, 
places where washermen wash clothes; 18th, old deserted houses; 
19th, large open plains or fields; and 20th, sometimes (not often) 
close behind the dwelling lonses of men. 

At these places the demon frightens people not by actually seiz- 
ing them, but by other means quite as effectual. He sometimes 
throws sand or stones at them, often handful after handful, along 
a considerable part of their way; sometimes he appears as a dark 
featured man on the road or among the bushes near it; or he only 
shews himself like the passing shadow of a man, followed imme- 
diately by a shower of sand or a loud crashing noise among the 
bushes, as if anumber of elephants were actively engaged in beat- 
ing down the jungle; or he presents himself in the disguise of an 
old man, or of a young woman with a child in her arms, or merely 
like a man witha white cloth wrapped round his person from the 





“It is on this account, thata Singhalesc seldom allows any of these trees 
to grow very large, when they are situated near his house. He generally cuts 
them down, before they become fit for the residence of a demon ; nor on the 
other hand will he willingly cut down one which is already very old, fearing it 
might provoke the demon, who is supposed to be living on it, and bring down 
implacable vengeance on himself and his family. 
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top of the head down to the ancles. Sometimes the travellers find 
the road blocked up by a large tree lying prostrate across it with 
all its branches and leaves quite fresh, and if they try to go some 
other way, they find themselves similarly obstructed by trees and 
thick jungle, in places where there were none before; or they hear 
a loud hoo* shout, which however nobody else in the neighbour- 
hood hears, but they; or a large black dog, or a monkey gives 
them chase; or they hear the sound of footsteps behind them, as of 
somebody coming up, but on turning round they sce no one, and so 
they continue their journey, but hardly move a fathom before they 
hear the same sound again, more distinct and louder, and yet there 
is nobody to be seen; or when they are quictly moving on, they re- 
ceive near a certain large tree a smart blow on the back from the 
cold open hand of somebody, who is no where to be seen; some- 
times they see a man, a stranger, crossing their path at a short dis- 
tance in front; or they see a man standing a little out of the road 
appearing at first to be of the ordinary stature of men, but gradu- 
ally becoming taller and taller, till he overtops the neighbouring 
cocoanut tree itself, A Singhalese, to whom any of these things 
happens, is sure to be so much frightened, as to get some serious 
illness; on some, their superstitious terrors have had so strong an 
effect that they have dropped down on the spot perfectly senseless, 
and have been carried home in a hopeless state, and died within a 
fow days; some have managed to run home but have been taken ill 
there, and have either died, or recovered only after three or four 
months of suffering, while others have become raving maniacs for 
the rest of their lives, 

Although demons are said to shew themselves in these ways to 
men, yet the opinion of those, who may be called the more or- 
thodox of the demon-worshippers, is that these apparitions are not 
the demons themselves, but certain puppet-like spectres, which 





* A Hoo shout is one peculiar to the people of this island. It consists of a 
lond, single, guttural sound, uttered as loud as a man’s lungs pormit. A quar- 
ter of a mile is generally considered to be the distance at which a loud Hoo can 
be heard. 
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they create and present to the eyes of men, in order to frighten 
them; that the demons themselves are millions of miles distant 
from the earth; and that on these occasions of sending forth these 
spectres, and on every other occasion, whether during demon ce- 
remonies, or at any other time when they are supposed to be pre- 
sent, they do not come themselves, but send their dristia, with or 
without the spectres, according to the circunistance of each case, or 
merely according to their own whim. By dristia, which means 
literally “ sight,” or “look,” is meant that, although they are not 
personally present, yet they have the power of “looking” at 
what is going on below, and of doing and attending to every thing 
required of them, as if they were actually present. This opinion 
however is one, which is confined to the more learned of the de- 
mon worshippers; the more ignorant believe that the demons 
themselves are bodily present at these scencs, although they assume 
some sort of disguise, whenever they choose to make themselves 
visible to men. 

When a man is frightened by a demon, and has the influence of 
that demon upon him, it is called Tantcaara, which literally means 
* loneliness” or ‘ being alone.” Fright is in most cnses a ne- 
cessary agent in bringing down Yanicama on a man; but it is 
also possible that a person, who has neither been frightened by a 
demon, nor been ten yards from his own door for five or six months, 
may also get the Tanicama influence on him. In this case, the ex- 
planation is, that the demon has taken advantage of some unguard- 
ed moment in the daily life of the man, as when he has been 
sitting in the open compound of his house, or when he has hap- 
pened to go to the back of his house at any of the Yamas, when a 
demon has happened to be in the vicinity; or when he has eaten 
roasted fish or eggs, while sitting outside in his Verandah on a 
Wednesday or Saturday. In this case the man is neither frighten- 
ed by anything, nor even aware of his danger at the time. 

When Tanicama comes upon a man, he falls sick and even 
when a manisill from some other cause, no matter what, he very often 
gets the Tanicama, especially when the sickness is getting worse . 
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The more dangerous and critical a disease is, the surer is Tanicama 
to come upon the sick man; and when the disease appears to be past 
all hopes of acure, the Tanicama influence becomes strongest, 
and the demons remain in the very neighbourhood of the sick 
man’s house, if not near his bed. The sound of footsteps, of the 
violent shaking of trees and bushes, sulden loud sounds, as of striking 
with whips and sticks, and similar other tokens of their presence 
and of their joy at the expected death, are supposed to be heard 
around the house, These ominous signs are called Holman. It is 
on this account, that so many demon ceremonics are performed, 
when a person is sick, from the commencement of the sickness to 
its termination. 

The literal meaning of the word Tanicama gives usa key towards 
the understanding of many of the mysterious and wonderful cir- 
cumstances connected with this part of our subject, especially when 
itis taken in connection with the other doctrine of Demonism already 
alluded to, viz., that, though a demon try his utmost by means of 
terrible apparitions or by actual seizure to frighten a man and give 
him the Tanicama, which results in sickness, yet the man will 
seldom get ill, if he do not get frightened. 

Among many hundreds of instances of sickuess, which we have 
leard of, as the consequences of Tanicama, the following is one, 
which came within our own knowledge a few years azo; and we 
give it here, merely to enable the reader to form some idea of the 
superstitious fears of a Singhalese, and of the strange prauks, which 
imagination plays with him. 

Oue evening about 8 o’clock, some four years ago, we happened 
to take a walk to the seashore, which was not very fur from our 
house. It was a bright moonlight night, and the sky was glowing 
with the brillianey of thousands of stars, We were accompanied 
by two men, of whom one was a young man, whose name was Baba. 
The heat was unusually great, so we remained more than un hour 
on the seabeach on account of the cool sea breeze. The greater part 
of that hour was taken up by one of our two companions relating 
ghost stories, to which Baba, like every other Singhalese of his 
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condition was an attentive listener. The road, by which we must 
return, was a narrow footpath flanked on both sides by thick bushes. 
Near this path, and about half way between the house and the 
seashore, was a large do tree situated in an old graveyard, both of 
which had always had a bad name among the neighbours, as being 
haunted by demons, who, it was said, had on diverse occasions 
frightened many people even in broad daylight. In returning, we 
had of course to pass this tree and had hardly passed it ten paces, 
when Baba, giving one of those t-~ ‘le fierce shricks of despair 
and fear, which can burdly he desc: .ed, thre -v his arms ©: ind the 
other man, trembling and pa” in the most remarkable manner, 
and the next moment he dic,,ed down senseless on the ground, 
perspiring most profusely. “s°.s other man, who was himself only 
a few degrees this side cf the limits of a fainting fit, managed how- 
ever to take up the terrified Baba and carry him home. Baba’s 
father and mother baving come, a Cattadiya was seat for; in the 
mean time one vo! the acighbours prononced come incantations and 
the pirit charm over tic sick man, who in a little while regained 
his senses. When the Cattstiya enme, mere charms were pro- 
nounced in an inaudible voive, at the conclusion ef which ..me 
knots were mace in the neir of the sick man’s head, and some 
charmed cocoanut oil was rubbed on his furchead, temples, breast, 
nails, «..d on the crown of the head. He was then removed to his 
own house, accompanied by the Cattadiva and his friends, 

When Baba was afterwards asked what had frightened liim so 
much, he said that, «* he was coming slong behind us, he heard, 
near the large tree, a sort of grow. sine that ofa fieree dog muzzled, 
and on lousing in the direction he saw a large head peering over 
a bush from behind the trunk of the large tree, 

The morning after this occurrence, Baba was reported to be very 
ill. In the afternoon we saw him, and found him suffering from a 
raging delirious fever. Two days afterwards, the ever.ony of 
Sanni Yakum Neteema or the Dance of the Sanni demons was 
performed, during which, about 3 or 4 o’clock in themorning, when 

BR 
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the offerings were being dedicated to the demon Sanni Yakseya, 
the sick man exclaimed, pointing to one of the Tatu or altars, 
“there, there, that is the person, whom I saw near the large tree 
the other day—there he is eating the rice;”* the next minute he 
added, “there now he is going away.” Of course the eyes of all 
were turned in that direction, but there was nobody to be seen. 
The next day the man was better, and three days afterwards per- 
fectly well. 

Now in this case, it is plain, that either the man’s own imagina- 
tion, which must have been ina state of very great excitement, 
as he was passing the tree, conjured up toshis sight the semblance 
ofa demon, or that some one wishing to pass off a joke, had con- 
cealed himself behind the tree and shewed himself in the manner 
mentioned above. Of these two, the latter is not very probable, 
as few Singhalese have the courage to remain after sunset in a 
place supposed to be haunted; that the former is more probably the 
truth, is apparent from the fact, that the man recovered from his 
illness soon after the performance of that particular ceremony, 
which was believed by him, as well as by all demon-worshippers, 
to be an effectual remedy for diseases brought on by circumstances 
like those in his case, That the man’s imagination was during all 
the time in a state of high and morbid excitement, is further proved 
by his pointing out, during the course of the subsequent ceremony, 
what he considered to be the demon that had appeared tohim near 
the tree. 


* The rice alluded to is that which is served out on the Tatu as an offering 
to the demons, 
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CHAPTER IV. 


Sre.ts or CHARMS IN GENERAL. 


In every demon ceremony, which is performed either to cure 
or inflict sickness, or to protect a person from becoming liable to 
any “demon sickness” at all, the effective agents, which influence 
the demons, and, through them, the disease, are Cuanms or spells, 
Invocations, and Dolla or offerings, especially the first with or 
without the two last. Like the sciences and the Literature of the 
Singhalese (with the exception of their Elu poetry), charms were 
originally introduced from the neighbouring continent. India, in 
those remote times, was to Ceylon and other neighbouring countries, 
what Greece was a little later to the rest of Europe. Wijeyo from 
India colonized it in the sixth century before Christ, and the liters- 
ture and sciences of the Vedas naturally came with him, or soon 
after, until they were partly, but not wholly, superseded, two cen- 
turies afterwards by Buddhism and its literature. But Demonism 
had taken so strong a hold of the popular mind long before the 
time of Wijeyo, that nothing could displace it, and when any acces- 
sions were offered to it in subsequent times in the form of new 
charms and demons, it seems to have incorporated them with avidity 
into its old system. 

Almost every charm begins with the words Ohng Hreeng, which, 
in Sanscrit, arean invocation to the Hindoo Trinity. The Cattadiyas 
of this country, who are not worshippers of that Trinity, not under- 
standing the purport of the words, but attributing to them some 
mysterious magical properties, have, in a great many instances, 
prefixed those words to Singhalese charms, in which the virtues 
and omnipotence of Buddha are described in a very grandiloquent 
style, to the exclusion of those of the Hindoo triad. Sometimes 
however the names of Brahma, Vishnu, Siva and other Hindoo 
deities are found mixed with those of Buddha and other Buddhist 
divinities in irretrievable covfusion in the same charm. Almost 
every charm, whether Singhalese, Sanscrit, or Tamil, ends with 
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the word Eswah, which is a corruption of the Sanscrit term Swaha, 
corresponding in meaning to Amen.* 

The Charms or Mantra, as they are called, are generally in 
Sanscrit, Tamil, or Singhalesc, but a few are written in other lan- 
guages, such as Arabic, Persian, Telugu, Malayaslim, Bengali, and 
others. Sometimes in one charm a mixture of many of these 
languages is used. Sometimes no language seems to have been 
used. In this last case, instead of any intelligible language, there 
seems to be a collection of barbarous sounds without meaning. 
Whether this is the Paisachi, which Colebrooke represents the 
Hindoo dramatists making their demons speak on the stage, we are 
not able to say.f It is however probable, that much of what now 
seems to be no better than gibberish may at oue time have been an 
intelligible Ianguage, which, through its transmission from one 
illiterate Cattadiya to another, through being transcribed from one 
Olu into another by men not well acquainted even with their own 
language, and from the peculiar pronunciation used in the recitation 
ofa charm, may have become so far distorted and changed from 
what it was, as to be reduced to its present condition, We fear 
we cannot give any correct idea of this peculiar pronunciation; 
it consists in a very rapid utterance, in which guttural and nasal 
sounds principally predominate, rendering fur the moment even the 
plainest of Singhalese charms quite an unintelligible jargon; and 
to vcyravate the evil still more, the recitation of a charm is 
generally perfurmed in a low under tone of vice, scarcely audible 
to any one.t 





* Swaha is also a term, indicative o? 4 certain Fire-Offering made to the 
god of sire, alluded toin Sanscrit works, Tie wife of the god of fire is called 
Swuharie Hoctabukpria —Amara Cosa, 

t Asiatic Researches Vol. VLL ). 199, quoted also by Turner, in his Intro- 
duction to the Muhawanso, 

} One of the most remarkable facts, connec tea with Sorcery or Magic, is, that 
in all couutries and ayes of the world, where the Black Arts have ever been 
cultivated, the incantations to evil spirits have always been pronounced in a 


low muttering voice, as is still the practice both here, and in continental Asia 
and Africa, 
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The virtue and efficacy of a charm however consist, it is said, 
not so much in the meaning of the language used, as in a peculiar 
arrangement and combination of certain letters, each having its 
own peculiar power. According to this classification, some letters 
are called poisonous, others deadly, a third class fiery, a fourth 
quarrelsome, ans a filth causing banishment. On the other hand 
there are others called prosperous, some pleasure-giving, a third 
and a fourth class health-giving and friendly, and a fifth divine; 
while a few are called neutral, Then again, these letters, when 
arranged and combined in a certain order, have different virtues— 
virtues much stronger, than those of single letters. Each of these 
combinations of letters is sacred to a certain demon, for whom it 
has an unaccountable, mysterious, and irresistible fascination, from 
which he cannot free himself. The mysterious virtues of all these 
combined characters in'a charm, are sufficient to overpower and 
enslave the most powerful demons to the will of the Cattadiya. 
To make a charm still more irresistible, flattery and entreaties are 
employed, or the terrible power of king Wessamoany is invoked, 
or the omnipotence of Buddha, and all set off in language the most 
horrible” to the ears of a» demon-worshipper. 

Native authors maintain that Brahma himeelf was the original 
author of charms, but that the science, as they call it, was afler- 
wards amplified and improved by nine Irshis or learned pundits, 
who lived in India some thousands of years ago. It is divided 
into eight different parts called Carma or acts, according to the 
different character of the subjects it treats of. These are 1, Mo- 
hana or the power of inducing swoons; 2, Stambana or illicit sex- 
ual intercourse; 3, Oichatana or the expulsion of demons; 4, 
Aakarsana or compelling the attendance of demons; 5, Wibeysana 





* The most prominent featare in the language of Singhalese charms is an 
endless repetition of such terms as red blood, heart's blood, eat his luugs, graves, 
corpses, living corpses, suck his blood, tear open his heart, suck the marrow, a 
cloth dipped in blood, eat his heart, break his neck and suck the blood, and many 
others, which have a very appalling effect on the timid, superstitions mind of 
a demon-worshipper, 
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or destruction by discord; 6, Marana or causing death; 7, Tamba- 
naya or power of imprisoning; and 8, Paysana or power of curing 
diseases. To each of these acts are assigned certain seasons, days, 
and hours, in which alone anything relative to it can be performed 
with any hopes of success. Thus, Wibaysana must be performed 
during the eight hours elapsing between 6 Pr. m. and 2 A. M. at 
night, during the season called Wasanta; Otchatana, during the 
ten duys intervening between the 10th and 20th day of the season 
called Gunhana; Marana, in the season Wassana, from the 20th 
day of Wie month, which commences that season, to the 10th day 
of the next month; Aakarsana, during the season Sasa¢; Stambana, 
from the 10th to the 20th day of the season Haymanta; Mohana, 
from the 20th day of the month, which commences the season 
Sisira, to the 10th of that which closes it; and Paysana and Tam- 
bana, during every part of the year.* 

It is believed that there are, or at least there were, in this Is- 
land 240,000 different charms or spells of every kind, belonging 
to the art of Necromancy. An old legend says, that once upon a 
time, long before the landing of king Wijeyo upon these Coasts, 
one of the kings of this Island, wishing to marry from a royal 
family, proceeded to Ayodhia pura (Oude) and being introduced to 
the royal family of that country on the continent, was permitted to 
select for his queen one out of the seven daughters of the king. 
Upon this, being anxious to ascertain what their accomplishments 
were, he asked each of them, what she was most skilled in. One 
replied that she was skilled in the magical arts of sickening 
and killing people by means of Hooniyan charms; another 
replied, that she could bring immediate death on any one by 
means of Pillé charms; a third said that she could injure men 


* Although there is not much difference of seasons in this Island, yet Sin- 
ghalese writers have divided the year into six seasons. viz. 1. Wasanta which 
corresponds to April and May; 2, Gimhana (hot) which, corresponds to 
June and July ; 3, Wassana [rainy] to August and September; 4 Sarat [dry] 
to October and November ; 5, Yaymanta (dewy} to December ond January ; 
and 6, Sisira [cool] to Febraary and March, 
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by Angam charms; three others also replied in the same way, men- 
tioning some particular department of Sorcery, in which they were 
most skilled, and by which they could bring diverse calamities on 
men; but the seventh and last princess said that she knew none of 
those in which her sisters were accomplished, but that she was 
well learned in the other class of charms, by which she could restore 
to health and life men suffering from the former. Upon this, the 
King of Ceylon, being highly pleased with her, selected her to be 
his Queen, and brought her away tohis country. The other sisters 
being offended at this as an insult offered to them, determined to 
take their revenge. For this purpose they collected from all parts 
of the world every kind of charm, that was productive of evil to 
man, and inserting them in some peculiar manner in a pumpkin* 
sent it to their sister in Ceylon, as a present, Their object was 
to destroy their sister and her kingdom by its means, for on being 
touched by the hand of the person, for whom it was intended, it 
was to set on fire both that person and everything else within a 
hundred Yoduns.t But while the man, who carried it, was on the 
sea on his way to the Island, it set fire to his head, and then fell into 
the sea, from wliich it was afterwards picked up by a certain god, 
and presented to the King of Ceylon. These evil spells together 
with the charms in the healing department, which his own Queen 
knew, constitute the 240,000 alluded to above. Whatever particle 
of truth there may be in the story, it is certain that a majority of 
the charms now in use among the Singhalese were introduced in 
times much later, than those indicated by this legend. 





* The pumpkin was sclected for this purpose, because nothing else in the 
whole universe could hold such dangerous materials without being immediately 
burned to ashes! In the Ceremony of Hooniyan Kerema, by which all evil 
influences produced by any malignant charms are sought to be removed, a 
pumpkin is placed before the sick man, and after ordering, by means of iucanta- 
tions, all such evil influences to “descend to the pumpkin,” the Cattadiya cuts 
the fruit in two, and then throws it into the sea or some other place of water. 

{ A Foduna is 16 miles, 
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Though a charm be ever so good in the number and proper dis- 
position of those peculiar combinations of letters we have already 
mentioned, and though it be complete in all other respects, yet it 
can have no power for any practical purpose, unless it be subject- 
ed to a certain process or ceremony called Jeewaxa, which liter- 
ally means, “the endowing with life.” This it is, that makes a 
charm efficacious for good or for evil. A Jcewama is considered 
to be a ceremony of greater or less difficulty and danger, according 
as the object of the charm is considered to be more or less easy of 
accomplishment. For instance, the Jeewama of a charm to cure 
a gripe or a headache is attended with no danger, whilst that of 
another, intended to cause the death of a person or to seduce the 
affections of a girl, is supposed to be fraught with great danger to 
the life of him, who performs the ceremony. This danger arises 
from demons, who endeavour to prevent in various ways the ac- 
complishment of the man’s object. For, should the charm be per- 
fected by the uninterrupted progress of the Jeewama, the demon 
would be bound, nolens volens, to accomplish the object aimed at 
by the charm. Hence their anxiety to interrupt a Jeewama, and 
to frighten away those engaged in it; the consequences of that 
fright to the men, being sickness and death, 

When a Uattadiya is asked why it is that he cannot now do 
any of those wonderful things, which his predecessors of earlier 
days are said to have done, and which his omnipotent charms pro- 
fess to be able at any time to effect, his answer is invariably an ar- 
gument founded on this danger and difficulty of the Jeewama 
ceremony, 

Every charm has a sort of rubric appendel to it, in which the 
object of the charm® is stated, aud instructions are given in whit 








* Some people have been so anxions to prevent wchors fora makivw nee * oy 
of those “tried ” [Singhalese Atdutu) charms, in whws> saieacy i 6 “ce sha 
firmest belief, that they have managed to render thei, awn yacuuser ipt copies 
mere sealed books to the rest of the world, by writing the rubric ina way un- 
intelligible to those not initiated into the mystery, For this purpose, they” 
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place and manner the Jeewama is to be performed, together with 
a list of the offerings required on the occasion, 

The Jeewama of some charms is as follows.—The Cattadiya, or 
whoever has undertaken the task,* repairs to a grave at one of the 
Yamas, and prepares what is called a Mal Bulat tatuwa or table 
of flowers and betel leaves; this is a chair or something similar, 
with a piece of white ¢ cloth or a green plantain leaf spread on it; 
on this cloth or leaf must be placed nine different kinds of flowers, 
a few of each kind, the yellow flowers of the Areca and the red 
flowers of a small shrub called Rat Mal being generally of the 
number. With these is mixed some sandal wood powdered fine 
and mixed with water; sometimes a few betel leaves,t with a 
copper coin, are added. The whole of this is called Mal Bulat 
tatuwa. On this table is placed a thread or thin string called 
Kan-ya Nool or Virgin Thread, so called from its having been 
spun by a virgin from native cotton. This thread is coloured 





generally use a language like that, which Reynolds describes in his Pickwick 
Abroad and Mysteries of London as uscd by the abandoned desperados of 
London. 

* Excepting in regular ceremonies, which are performed to cure a disease, 
persons other than professional Cattadiyas often engage in minor matters of the 
Art, such for instance as the “ trying” of asingle charm, unless its Jeewama 
be considered to be one attended with danger. 

t White has been the emblem of purity among all nations and in all ages of 
the world. 

t These betel leaves must be taken from a plant, from which none have been 
previously removed by men for the purpose of chewing. 

| Kan-ya Nool threads arc used in almost every Demon ceremony, but, what 
particular virtue they have, or what mysterious relation they bear to demons, 
I have never been able to ascertain. ‘There aro certain rules which are to be 
observed by the girl in the spinning of this thread; but they are never strictly 
observed now a days, lest a strict adherence to them may make her liable to 
Tanicama or some other similar calamity. By these rales the girl must first 
wash herself, and then putting around her neck a necklace of Rat mal flowers, 
with her hair thrown loose on her shoulders, she must sit on the threshold of 
the door of her house, looking towards the setting sun about 6 P, a, and then 


spin the mysterious thread. 
I 


58 SPELLS OR CHARMS 


yellow by rubbing it with a piece of saffron.* Another table 
called Pidayni tatuwa or Offering altar is then made, with the 
green sticks of a shrub called Gurulla or Burulla for its legs, and 
is covered with the inner white bark of the plantain tree, and the 
broad green leaves of the Haburu plant. On this altar are placed 
Etta Eity or Seeds, being five different kinds of seeds roasted well 
on a fire, the Hat Malu, or Seven Curries, consisting of vegetables, 
fish, and flesh of land animals, and a little boiled rice.t A fire 








* Saffron is an article uscd both in the rites of Demonism and in those of 
Capuism, In the latter, the offerings, which consist principally of money and 
images of silver, must be rabbed over with saffron, and then wrapped up in a 
piece of a saffron leaf, before they are placed ou the altar. A quantity of water 
held in a specics of jug called Cotalay is also colonred and perfamed with 
saffron; this water is thrown by the Capua on the persons of the devotecs as 
Holy W ater. 

¢ Haburu is a sort of potatoc, cultivated in the dwelling gardens of most of 

the poorer classes of the Singhalese. It also sometimes grows wild. It has 
no stem nor branches, The leaves aro heart-shaped and very large, sometimes 
measuring 5 fect by 4. The root is large, being sometimes about a foot in 
diameter, and three or four in length, perfectly cylindrical and of uniform 
thickness from one end to the other; if the plant be allowed to grow long, this 
root becomes a sort of stem rising to a height of four or five feet from the 
ground, with 2 crown of five or six Ienves on its snmmit, This stem (when 
there is one), aud the root are used by the people for food. It produces a 
sharp, biting sensation, when taken into the mouth, so much go indced, that it 
is with great dificulty that it is swallowed. Some kinds bowever, which have 
been carefully cultivated, do not possess this unpleasant quality in any great 
degree, and some are almost entirely free from it, Itis recommended by native 
doctors as a very valuable medicine to those subject to piles, Thereareseveral © 
specics of Haburn, most of which are used as food. One or two kinds are 
especially prized for making Curries, Cohila Cola is one of the most favourite 
dishes of a Singhalese, and it belongs to this genus, Its medicinal properties 
too are considered to be very great, A medicine called Cohila Patmay is 
prepared from it for those suffering from piles, and we have reason to believe 
in its efficacy. 

t For fish, a piece of dry fish, and for fiesh, a picee of skin from an old 

leather sandal are generally substitnted for the sake of convenicace. The rice 
directed to be used on this occasion is the kind called El Saf or Hill Rice, 
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is then made on the grave, with Pas Pengiri dara or the wood of 
five different kinds of trees, the fruit of which is sour to the 
taste, such as orange trees, lime trees, citron trees, and others of 
that kind. On this fire is placed an earthen pot containing an egg, 
and a gentle fire is kept up, till the egg is completely boiled. 
While this boiling is going on, the Cattadiya lies down on the grave 
at full length on his back, and pronounces his charm in a low tone 
a certain number of times, 3, 7, 9, 16, 48, 49, 108, 128, or 133 
times, and in some cases so many as 1000 times, each time taking 
care to throw a small quantity of powdered resin into a pot con- 
taining some hot live cinders.* ‘The resin produces a strong-scented 
thick smoke, with which the Malbulat Tatuwa and the Pidayni 
Tatuwa are performed. This is done generally as many times as 
the charm is recited. He then sits up on the grave, and taking 
into his hand a cock pronounces over it another charm. Next he 
takes the Kan-ya Nool thread, and, pronouncing a charm over it, 
makes a knot in it. The charm is recited several times over the 
thread, and each time a knot is made in it, the firepot being kept 
smoking, with resin under the thread. Sometimes all this has to 
be repeated at two succeeding Yamas, after which the charm is 
considered to be complete. The whole of this ceremony !3 called 
Jeewama. The charmed thread is brought away, and used for the 
purpose, and in the way, directed: for instance, if the object be to 
cure sickness, the thread is tied round the arm, or the neck, or the 
waist of the sick persou; if the charmed substance be not a thread, 
but something else, as a betel leaf, and if the object of the charm 
be to gain the affections of a woman, the betel leaf is given to her 
through some proper agent. 

The above is only a general description of a Jeewama ceremony. 
For each charm has its own particular Jeewama, differing from all 
which is considered to be the best; yet in point of practice rice of any kind 
is used. 

* The firepot or the Chafing dish is mentioned by Lane in his Afodern Egyp- 


tians, aud seems to be as much in demand among the sorcerers of Egypt, as 
among the Cuttadiyas of Ceylon. 


60 SPELLS OR CHARMS 


others both in the offerings it requires, and in the time, place, and 
manner of its performance. However the Kan-ya Nool, altars, 
flowers, and the smoking firepot, are always required; and graves, 
generally, ; 

An ordinary Aaraksa Nool, that isa charmed thread worn about 
the person as an amulet against Tanicama, requires no greater 
Jeewama ceremony than this—the Cattadiya having gone to the 
back of the house with a Kan-ya Nool, some live cinders in a 
cocoanut shell or a tile, and a little saffron and resin, pronounces 
his charm in the usual low muttering tone, all the while perfuming 
the thread with the resin smoke, and making a few knots in it, 
equal sometimes to the number of times he pronounces the charm, 
All this does not take up more than 30 or 40 minutes. But in 
certain other Jeewamas, such as those relating to many kinds of 
TTooniyan and Pilli, whose object is the destruction of some person, 
these things are done on a greater scale, and are said to be attended 
with great danger to the lives of those engaged in them, 

The danger, it is said, consists in this,x—When the Cattadiya is 
going on with his incantation, but particularly about its conclusion 
when the virtues of the charm are becoming perfected, demons 
begin to arrive on the spot, one after another, generally in the 
disguise of beasts and serpents, such as monkeys, black dogs, ele- 
phants, tigers, Cobra-de-Capellos, polongas, and sometimes in the 
shape of old wrinkled grey headed men and women, with the ex- 
ception of the last demon who appears like aman. Each of these, 
as he arrives, must be presented with the particular offering 
appointed for him, such as an egg, a fowl, some boiled rice, a young 
king-cocoanut, a few drops of blood, or something else as directed 
in the charm itself; any mistake or delay in presenting the offering 
being followed by immediate death or incurable sickness to those 
engaged in the ceremony, The demons, when they approach the 
scene, do all they can to frighten away the men, either by felling 
large trees near the spot, or by surrounding the men with a ring 
of burning jungle, or by creating a thick darkness, such as Milton 
speaks of in his Paradise Lost, or by uttering loud screams and 
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howls like the roaring of thunder. All this the demons are said to 
do, in order to prevent the success of the charm: for if the virtues 
of the charm were to be perfected by the Jeewama, the demons 
would be spell-bound to act like slaves in effecting that, which the 
charm is intended for. Hence their anxiety and efforts to frustrate 
its success. These efforts, it is said, have generally been success- 
ful, and many a story is related of men found ‘lying dead on the 
scene of a Jeewama, and of others, who lived raving maniacs for 
the rest of their lives, or who died a few days after their attempt 
to perform the ceremonies, from a delirious fever which no medicine 
or demon ceremony could cure. 

Charms, it is suid, do not retain their virtues beyond a certain 
period 3 some retaining them only 50 years, while others retain 
them 100, 300, 700, 900, 1000), 1900, 2700, or 3300 years. Those 
few alone, of which Brahma himself was the author, retain their 
efficacy for ever. Besides, the loss of a single letter which belongs 
to a charm, or the addition of one which does not, or any other 
alteration, though the smallest possible, is supposed to affect it 
equally; in this latter case, however, there is said to be a certain 
method of revising the charm and of restoring its original reading 
by means of a certain magic table called Siddhi Chakkray. 

The principal works on the subject of charms are Narayena, 
Mayrutantria, Mantra chinta Mania, and Mantra Kakse, which 
are all in Sanscrit, Less important works treating both of Demon 
ceremonies and of charms in general, are Manira Mala Feeka, 
Sanka pala Widia, Cola Widia, Bahirawa Widia, Bahirawa 
Calpe, Cuhara Widia, Sagal Asna, Cumara Widia, and Asura 
Widia, which are partly in Singhalese and partly in Sanscrit. 
There are many Cattadiyas now living, who have more or less 
studied these works, and are celebrated among their countrymen 
for their professional attainments, among others Caduru Pokuna, 
and Dandawe Ganitaya and Ratuwatte Catiadiya in the district 
of Suffragam. 

We have translated a few charms for the amusement of the 
reader; and in doing so, we have selected those, which would be 
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most intelligible. The following is one which is intended to drive 
a man mad— 

“Oh Brahma, Vishnu and Siva! I make my adoration to you! 
Oh, come thou, Hanumana! Oh, come, thou god, Hamunanta! 
Ob, come thou, Madana! Oh, come, thou goddess, Madanal 
Come thou, Baddracali! Come, thou goddess, Baddracali! Come 
thou, Curumbara! ‘Come, thou god, Curumbara! Oh, come thou, 
Maha Sohona! Ob, come, thou god, Maha Sohona! Come thou, 
Gopolla! Come, thou god, Gopolla! Come thou, Reeri! Come, 
thou god, Reeri Yakseya! Oh Samayan, come! Oh, come, thou 
god of Samayan! Come thou, Wata Cumara! Come, thou god, 
Wata Cumara! Oh, come thou, Calu Yakseya! Come, thou god, 
Calo Yakseya! Ob Vishnu, come thou! Oh Vishnu’s Avatar,. 

come! Come thou, Ayiyanayaka! Come, thou god, Ayiya-nay- 
‘ka! Come from on high! Come from below! Come from all 
directions! Come from all parts of the universe! Coume, all the 
dewo and all the dewatawas! * Come, all ye demons! Come, all 
ye demon chiefs! Come, thundering from the sky! Come, mak- 
ing the earth tremble as ye come! Ye demons Encadawara and 
Malcadawara, all ye dewo and dewatawas, ye male demons and 
female demons, look at this human being from head to toe! Look 
at his bones, his sinews, his joints, his neck, his blood, his lungs, 
his heart and his intestines of 32 cubits in length. Look, look at 
them! And Oh! receive this human being, as a sacrifice unto 
you! Take him for yourself! Take him! I dedicate him to 
you. Idedicate him to you. I dedicate him to you with his dum- 
mala f incense. ‘Look at him and accept him. Let this be so.” 


* Dewo are the gods; Dewatawas are the inferior classes of gods and the 
superior classes of demons. But the Cattadiyas often carelessly apply the 
latter term to inferior demons too. In charms however, flattery being one of 
the means of drawing the attention of a demon, no distinction is observed in 
the application of these terms, as is obvious from the above charm, 

+ The incense offered to demons by the Sorcerers of this country is not 
frankincense and myrrh, as elsewhere in the East, but a species of very inflam- 
mable resin called dumma/a, which is obtained from the ground a few feet 
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Then come the directions for performing the Jeewama, which 
are as follow—“ Make a Mal Bulat Tatuwa and three Pidayni Ta- 
tuwas ona grave. Use the Etta Etty, the Seven Curries, blood, 
boiled rice, opium, three lizard eggs, a cock, seven clusters of Rat 
Mal flowers, the ashes of burnt hair, and roasted meat for these 
altars. Make an image of wax, and write on it the name of the 
person, who is to be injured. Take then seven Kan-ya Nool 
threads, and pronouncing the charm 108 times, make seven knots 
in the threads, one in each. Put the image on an Areca flower, 
the first, which that tree has ever produced, and tie them up to- 
gether by means of the threads. Then take this away and conceal 
it in the back roof of the house. The man will be insane from 
that day. To cure him, remove the image from the roof and throw 
it into a stream, and the man will recover his reason.” 

The following is a charm for curing any disease supposed to be 
‘caused by the demon Reeri Yakseya:— 

“Brahma, Vishnu, and Siva! Adoration be to you! The 
demon Reeri Yakseya, who resides on the rock Mala Dola Gigi- 
riana in the Jand of Sayurasla, came into this world from the 
womb of bis mother Laytali by tearing himself through her heart, 
on Saturday in the month of Nawan, [corresponding to a part of 
February and part of March.] This demon wears a crown of fire 
on his head, a cloth of blood below his waist, and another cloth of 
blood above, thrown across his shoulders. He has the face of a 





below the surface, and also from certain trees, which produce gams equally 
inflammable and also called dummala, of which the Sal tree is the principal. 

The Ola books of the Singhalese being written with an iron stile, the charac- © 
ters are illegible, but by rabbing on them an oil extracted from dummala, mixed 
with the ashes of burnt rags, a black colour is imparted to the lines, and so the 
letters become very legible. 

The practice of offering incense to beings considered to be superior to men, 
whether they are called gods or demons, is one which appears to have prevailed 
from the earliest times, and its origin would indeed be a very interesting subject 
of inquiry both in connection with the history of Ceylon Demonism, and in 
relation to the Jews, with whom it was usual to make an incense offering to 
Jehovah, 


‘ 


64 SPELLS OR CHARMS 


monkey; his feet are of a bloodred colour, and the rest of his per- 
son ofa golden hue. He brandishes in one hand the Bludgeon, and 
in the other the Trap of death, by whose apparition he is attend- 
ed. When he received his wurrun from Iswara, Sekkra, and 
Brahma, he repaired to a place where three roads met, and standing 
there, and licking at the same time two pieces of human bones, 
which he carricd in his mouth, his whole person dripping with 
blood, he clapped his hands and bawled out so dreadful a cry of 
triumph and defiance, that even the gods of ten thousand worlds 
were struck with terror and dismay. When the four guardian 
gods of the world asked, if there was not any one in the universe 
powerful enough to subdue the demon, they were told that neither 
Iswara,* nor Brahma, nor Natha, nor Gandharwas, nor Garundas, 
nor Saman, nor any Sorcerer could do it. Upon this, the great, 
the glorious, the wonderful Vishnu took a jungle creeper, which 
grew on the Rock of Blood in Sayurasla Desey, which is situated 
beyond seven seas and pronounced over it this charm—Oh Brahma, 
Oh Siva, Oh Vishnu, Oh Walia, come! Come thou, Hanumanta! 
Come, all ye gods! Come, all ye demons! Come instantly! I bind, 
Ibind. I confine, I confine. Be bound, be bound. Be confined, 
be confined. Let this be so. By pronouncing these words he 
bound and subdued the demon Reeri Yakseya. Therefore by the 
power of Vishnu, and the overthrow he gave thee that day, I com- 
pel thee, oh demon Reeri Yakseya, to be bound by my charm. 
I bind thee, Be thou bound, bound, bound.t I order thee to heal 
at once this disease, which thou hast brought on this human being. 
Let this be so. 

“This charm is to be pronounced over a threadt or some oil, af- 
terwards the oil must be rubbed over the person, or thethread must be 
tied round his arm; and the patient will recover from that instant.” 


* Iswara, I believe, is another name of Siva, 

t This repetition of the same word is characteristic of most charms, espe- 
cially in that part in which its virtues are supposed to be concentrated. 

} Whenever threads are mentioned in charms or in any thing else relating to 
Demonism, Kan-ya Nool threads are meant. 

§ When oi! simply is mentioned, it is to be understood of cocoanut oil, But 
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The following is a charm for curing headache, It is to be pro- 
nounced over a little oil, which must be stirred incessantly with a 
piece of iron all the time that the charm is being pronounced. 

“Oh Brahma, Vishnu, and Siva! I make my adoration to you! 
When Ginires dewatawi (she demon of fire), who resides in Ginires 
Coville (temple of fire), in the country of Ginires Daysa (land of 
fire), complained to Mangra Dewiyo of the fire which was burning 
in her head, he (Mangra Dewiyo) sent for milk from the breasts 
of the Seven Mothers of milk,* and with it put out the fire which 
was burning in her head; for which he had received Wurrun from 
sixty-four different persons. By the power he exercised that day, 
I do this day command that the headache, which troubles this per- 
son, do quit him instantly—do flee, flee this moment.” 

Although by far the largest majority of charms are either for 
inflicting or for curing diseases, yet there are many others for 
various other purposes, and in fact there can hardly be a wish of 
any kind, be it good or bad, which may not be gratified by charms. 
Among others, the following is one for inducing demons to throw 
stones into dwelling houses, so incessantly and so long, as to compel 
the inmates to desert the house. 

“Oh Brahma, Vishnu, and Siva! Adoration be to you! The 
she-demon Calu Cambanee, who influenced the bile, the she-demon 
Narasingha, who influenced the wind, and the she-demon Sen 





in some cases when it is expressly mentioned, a composition of sevcral kinds 
of oil, called Pas Tel or the Five oils, is used. These five oils generally are 
Cocoanut oil, Gingelli oil, Cohomba oil, Mee oil, and Castor oil. 

* There is a certain Dana or Almsgiving ceremony called Kiri Ammawa- 
runnay Dana or the Alms of the Mothers of Milk, gencrally observed three 
months after the birth of a child. Besides other people, who are invited to the 
house to partake of food or Dana on the occasion, seven women, sometimes 
seven unmarried girls, named for the time Kiri ammala or Mothers of Milk, 
are made to sit apart from the others, and are treated to a breakfast of boiled 
rice, plantains, and a sort of jelly called “ Milk,” made of rice flour, jaggery 
or country sugar, and the juice of the cocoannt. The dishes of the others, 
who are treated on the same occasion, are different from these, 

Ex 
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Cumari, who influenced the phlegm, in the disease, which afflicted 
the four great demons, who were the offspring of the great king 
Carma; the demon Sanni Yakseya, who influenced all the three, 
the Bile, the Wind, and the Phlegm; the demons, who produce 
disease by means of the Evil Eye and the Evil Mouth; and the 
demons and she-demons Takaree, Makaree, Kalaraksee, Yamadoo- 
tee, Ailakkandi, Mailakkandi, Nanaroopee, Telokadewi, and Oddy 
Curumbara, these demons and she-demons, who afflict man with 
98 diseases, and 99 infirmities, and subject him to the risks of 208 
dangers, all you male and female demons, I bind you first by the 
power of the god Loka Natha; secondly, I bind you by the power 
of the glorious god Vishuu; thirdly, I bind you by the power of 
the worldfamous goddess Pattini; fourthly, I bind you by the power 
of the god Saman; fifthly, I bind you by the power of the god 
Dewol; sixthly, I bind you by the power of the god Canda Cumara; 
seventhly, Ibind youby the power of Andangini Dewatawa;eighthly, 
Lbind you by the power of King Wissamonny himself; ninthly, Ibind 
you by the power of the Graha gods (the Planet gods); tenthly, I 
bind you by the power of the eight Guardian gods, who are in 
charge of the eight points of the sky. I bind you all. Ibind you 
all by the power of all these gods. Ido this by the same power 
which the great Prades Rusia* used. Do, asI do. Stay, where 
I tell you to stay. Go, where I tell you to go. Lat, burn, destroy, 
when I command you to eat, burn, and destroy. Let this be so.” 
The Jeewama of the above—* Put a Champica flower, a flower 
of the iron wood tree, and a stone on a Mal Bulat Tatuwa, placed 
on u grave, or at the point of junction of three roads, or near a tree, 
whose bark has a great deal of sap in it, Then place around the 
Mal Bulat Tatuwa a little blood, a little milk, a few flowers, and 
some porri,t each kind in a separate leaf. Then put up lights all 
round; having done this take some resin, and pronounce over it the 





* Prades Rusia was the first man, who followed the profession of a Cattadiya. 
T Paddy, as rice in the husk is called here, being put into a vessel and heated 
over a fire, splits open into Jarge white flakes, which are called porri. 
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charm (not the above but the one used for consecrating resin), and 
hold up the smoking fire-pot to the Mal Bulat Tatuwa. Next, 
pronounce the above charm 108 times. Do this at three several 
Yamnos. Lastly, take away the stone, and bury it in the ground 
under the stile of the garden fence, or at the back of the house. 
Then throw a stone at the house; and from that day, that house 
will be pelted with stones. To puta stop to the pelting remove 
the buried stone, and throw it into a stream or some other place of 
water, and the stone-pelting will cease from that day.” 

Charms may be divided into two great classes, viz., 1st—Those 
intended to inflict death, disease, or some other inconvenience 
upon men; 2nd—Those intended to counteract the first, and 
remove their evil consequences. Under the head of the first class 
come several departments of charms, chiefly Hoomxyan, ANGAM, 
and ‘Pritt charms; under the second, Baypawa, DeweNna and a 
few others. These will be treated of in the succeeding chapter. 
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CHAPTER V. 


Hoontran Cuarms. 


Coprwina or Hoonrran is the name given to evils of whatever 
kind inflicted by the agency of charms. Hence the charms which 
cause these have been denominated Hooniyan charms. There are 
said to be 84000 of these, of every degree of malignity, most of 
which more or less contribute to bring to an untimely death the 
man affected by their ivfluence, though that event may be deferred 
for many years. Some Hooniyan charms have the effect of filling 
a house or garden with so many demons, that the owner finds it 
difficult to pass even a single night in the house, but if he take 
heart to do so, it is most probable that he and his family will fall 
sick, one after another, as if attacked by some contagious disease: 
others frighten him by hideous night dreams, or by sudden appari- 
tions, even in broad daylight, of large black dogs trying to bite him, 
or of ugly monkeys grinning at him,* but who vanish the next 
moment from his sight. 

Whatever may be the nature of the disease brought on aman by 
Hooniyan charms, that disease always resists every attempt to cure 
it by medicine, and invariably results in the death of the man, 
unless other remedies be applied in time, viz., those which charms 
alone afford. For although there are gods and god-worship (ca- 
puism), and Buddhistical Pirit and Pirit Nool,t that hold out to 
their votaries every protection against demons, and although these 
gods are beings immeasurably superior to the demons in power, 





* These superstitions about demons assuming the disguise of monkeys to 
frighten men scems to have been current in the time of Shakespeare. 
Caliban—" His spirits hear me..........+. AES SOREL REE a 
* Sometimes like apes that mow and chatter at me— 
Tempest Act II, Sceae II. 
} Pirit is a certain Buddhist ceremony performed for the purpose of remov- 
ing all sorts of demon influence; and Pirit Nool is a thread consecrated by that 
ceremony, and used as an amulet for the same purpose, 
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yet ifa demon bring his malign influence to bear upon a man 
through the agency of Hooniyan charms, no power on earth below 
or in the sky above can save him, unless he resort to the very art, 
which in the hands of his enemies has injured him so much, Ge- 
nerally, if a man often gets sick, especially from rheumatic ‘attacks, 
and if he frequently feels thirst accompanied by an unusual degree 
of heat in the blood, especially about the region of the chest, he 
will attribute it to Hooniyan charms and more s0, if he recollects 
that he has an enemy in one of his neighbours: and even though 
he has no enemy, yet if his sickness seems to resist the skill of his 
physician, and if a burning sensation in his body is one effect of 
his sickness, and if he is often troubled by dreams in which black 
dogs, monkeys, and horrible looking men try to frighten him, he is 
sure that his sickness is a Hooniyan, If a man in climbing a tree, 
or in moving from the top of one tree to that of another on the 
ropes which connect them together (as is the case with cocoanut 
trees during the season of distilling Arrack), makes a false step and 
is thereby precipitated to the ground whereby he dies, the proba- 
bility is that the calamity will be attributed to a Hooniyan*: and 
this probability will not be the less strong, because the man may 
sometimes happen to escape with only a few bruises and fractures; 
but it will, on the contrary, be much more strengthened by what 
the man himself relates, which generally amounts to this—that, 
while he was on the tree, he was thrown down by somebody whom 
however he did’not see, or that he was frightened by some mons- 
trous-looking being, which appeared and disappeared with the rapi- 
dity of lightning, or that he suddenly and most unaccountably felt 
giddy and faint and so lost his footing and fell; all which to the 





* About twelve months ago, there was a lawsuit between one of our friends 
and another man, so they were not oy the very best of terms with each other, 
Beforo the case was decided, the other man happened to fall from a cocoanut 
tree and died instantly. It was therefore imputed to a Hooniyan charm prac- 
tised by our friend, And the two families are now at deadly enmity with each 
other. 


70 HOONIYAN OHARMS. 


minds of his friends are so many proofs of a Hooniyan cause, 
although some unfriendly wag of a neighbour might insinuate that 
the man was tipsy with Toddy rather than affected by a Hooniyan 
cause at the time. Suppose a man and his wife constantly quarrel 
and do not like each other’s company, especially at the commence- 
ment of their matrimonial life, and neither of them can assign any 
adequate reason for it, then, although the man’s friends will say 
that the woman is wholly to be blamed, and the woman’s friends 
that the man is solely to be blamed, it is most probable however 
that both these sets of friends in their cooler moments will say that 
a Hooniyan must be the sole cause of this domestic misery. A 
young woman is betrothed to a young man, but sometime 
afterwards the match is broken off through the non-consent, 
say, of some of the girl’s relatives, and she is therefore given in 
marriage to another young man, and in due course of time she 
gives birth to a child; if, during the pains of delivery, she 
suffers much, and is not easily delivered of her burthen, you will 
then hear but one word whispered in low accents from mouth to 
mouth among all the relatives and friends assembled there; and 
that word is Hooniyan, You may see some of these relatives 
standing in groups of 2 or 3 in the compound or behind the house, 
engaged in an earnest, anxious, grave, and whispering conversation, 
others hurrying here and there either in search of a skilful Catta- 
diya, or in making preparations for performing some special demon 
ceremony, although similar ceremonies had been performed months 
before in anticipation of such a calamity, a suspicion of which 
necessarily arose from the circumstances attending the marriage. 
Or you may see one Cattadiya, standing near the house, muttering 
his charms over a small tea-cup containing some cocoanut oil or 
over a thread; and another standing before the distressed woman, 
and with an “Arecanut Cutter”* cutting three limes,t at the 
honse, As its name implies, it is used for cutting Arecanuts preparatory to 
their being chewed with betel leaves, chunam, and tobacco. 

t The cutting of limes on this, and on cvery other occasion when it is intend- 
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same time pronouncing some short charms in a voice a little more 
audible than usual. And after all, if the woman dies, it only con- 
firms the truth of what they had but surmised at first. 

In most Hooniyan charms, a small image made of wax or wood, 
or a figure drawn upon a leaf or something else, supposed to re- 
present the person intended to be injured, is necessary. A few 
hairs of his head, some chippings of his finger nails, and a thread 
or two from a cloth worn by him, and sometimes a handful of sand 
from a place on which he has left his footprint, are also required, 
when the image is submitted to the Jeewama, especially in Hooni- 
yans directed against parties intending to marry. Also Pas Lo or 
Jive metals, that is nails made of a composition of five different 
kinds of metals, generally gold, silver, copper, tin, and lead, are 
driven into the image at all those points, which represent the joints, 
the heart, the head, and other important parts ofthe body. The 
name of the intended victim is also marked on the image. After 
the Jeewama, this image is buried in the ground in some suitable 
place, such as under the stile of the garden fence, or in some other 
spot, where the intended victim is likely to “pass over” it. 
This “ passing over” is essential to the success of a large majority 
of Hooniyan charms. After this, the image is either left in the 
same place, or is taken out and secreted in some other place accord- 
ing to the directions in the charm itself. In the case of some Hooni- 
yans, which however form but a small minority, this “ passing over” 
is not needed at all, as, for instance, in those intended to produce 
impotency in a man. 

To ensure greater certainty of success to a Hooniyan charm, 
other precautions are also sometimes taken, such as ascertaining 
from the horoscope of the party the particular season or day or 
ed as a part of a demon ceremony, is done in a particulor manner; the lime is 
placed between the two blades of the Arecanut Cutter, where it is held firmly 
by slightly pressing with the fingers the two ends or handle of the “ Cutter,” 
while the charm is being pronounced over it, Then, as the last word or 
syllable of the charm is being pronounced, and before its sound can have time 
to dic away, the fruit is at once cut in two by a single effort. 

* Panna-wana-wa is the Singhalese term for this. 
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hour, in which some planet or planets appear to threaten him with 
some calamity, and regulating the time of performing the Hooniyan 
accordingly. 

Hooniyan charms are considered to be so powerful, that, even if 
a person other than the one for whom the charm was intended 
happen to be the first to “ pass over” the buried image, he too is 
injured in some degree; the diseases produced in such a case being 
generally sores, boils, and itches on the feet, especially on the soles. 
A man, who sees a boil on the sole of his foot, and knows that he 
has not been treading on any jungle thorns, immediately suspects 
that he must have been “ passing over” a buried Hooniyan charm, 
intended either for himself, or for somebody else; and so the Cat- 
tadiya and his Hooniyan kapeema ceremony are soon put in re- 
quisition, together with the assistance of the physician, the Capua, 
the Astrologer, the Balicaraya, the Buddhist priest and the Sooth- 
sayer; who, each in his own way, contribute to the desired result; 
for the creed of a Singhalese is, not to wait for a curé from one 
source alone, but to avail himself of all within his reach, although 
the art of Sorcery is positive in its dogma, that an evil caused by 
that art can be remedied by it alone, and by none other, 

The following are the names of a few Hooniyan charms, consi- 
dered to be unfailing in their effects, together with a brief descrip- 
tion of the nature of these effects. 

1. Marulu Pennuma.—Causes madness—burning heat every 
where in the body—frequent deprivation of the 
senses—running into words and streams—shouting, 
weeping, using violent and abusive language—pa- 
roxysms of rage—fainting fits—eventual death. 

2. Dala Reeri Watey.—Causes the demon to be always in the 
company of the man, which is a source of perpetual 
disease of every kind which at last results in death. 

8. Reeri Cuppey.—Sickness till death—the demon’s influence 
never leaves the man till after death. 

4. Maha Sohon Gini Maruluwa.—Lays desolate whole vil- 
lages, depopulating them by sickness or death. 


5. 


6. 


7. 


10. 


11. 
12. 


13. 


14. 


15. 


16. 
175 
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Mayga Patala Oddi Deheney.—The man vomits blood— 
falls down senseless—in a short time dies, 

Bamba Dristia.—The demon Reeri Yakseya shews himself 
to the man in the disguise of Bralima, ceveral times 
in a day, which leads to sickness and death. 

Calu Cumara Murtuwa.—Swoons and fits of insanity— 
discharge of blood in the case of females—dancing 
and uttering hoo cries—sudden death. 

Sanni Calu Cumara Murtuwa.—iainess. 

Reerit Yak Murtuwa.—Durinz the wedding procession the 
bride will become ma and the demon Reeri Yak- 
seya will at the swe time strike the bridegroom’s 
head with his knuckles. 

Wada Yak Murtuwa,—The wife gets mad—demons take 
possession of the house—sickness and death, 

Madena Cumara Murtuwa,—Madness. 

Sanni Daepaney.—Continual disturbance, noise, and appa- 
ritions of demons within the precinels of the fam'ly 
residence—the houze becomes uninhabitabie, shricks, 
sereams, and horrible cries are heard frequently at 
night. 

Sohon Gini Bandenay.—Inzanity and dclirious fever— 
rheumatic attacks—pains in all the joints—para- 
lysis—death at the end of three montlis, if not cured 
sooner, (This is intended for married couples.) 

Madena Sohon Bandenay.--Quarrelling—hating each 
other—insanity—-sores aud boils at the joints—pa- 
ralytic attacks of rheumatism—divers discases. (Jn- 
tended against married couples.) 

Cadewara Iripenneema.—Malness—running into woods, 
graveyards, and streams—shouting—dancing—ex- 
treme heat in the blood—speedy death. 


Golu Keelay.—Dumbness, 
Madena Sangilla Tatuwa.—Cough and consumption— 
itching pain over the skin—insanity, 


h 
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18. Wandi Bandu Jeewama.—A man cannot remain in his 
house—he must run away from it. 

19. Ratnimiti Well Penneema,—Death in seven days. 

20, Wijja Paluwa.—A man forgets all that he knew of any 
science or art, 

21. Kamuruwa.—If youpronounce the charm over some water, 
and sprinkle it on a person’s hand, the latter will 
fall down on the ground. 

22. Reeri Kamuruwa,—The same effects as the above, with 
this addition, that the man who falls will bleed 
through the nose. 

28. Oddi Reeri Dahenay.—Fever—paralysis—rheumatic 
pains—sores and boils—death in three years. 

24. Cal-lu Carpuwa.—Inmediate death. 

25. Jala Rama Bandenay.—Ruleumatic attacks—death within 
three months, 

Tho following is the Hooniyan charm called Cadewara Iripen- 

neema (No. 15 in the above list.) 

“ Adored be thou, Oh Buddha! The she-demons Cadawara 
Reeri Yaksenee, Billey Reeri Yaksenee, Calu Candi Yaksenee, 
Marana Keela Yuksence, Samayan Cadawara Reeri Yaksenee, and 
Calu Roopa Yaksenee, who all sprang into being from the blood, 
which spouted up into the air from the heart of queen Seetapatee 
of the city Sectapatec Nuvera, once upon a time rushed into Ban- 
gale (Bengal) and thence to Nuvera Ellia, where they rested on the 
rock Gula Tala (Pedro Talla Galla.) Each wore around her neck 
a garland of flowers, a chain of gold, and a chain of silver. They 
then sent forth a deadly Lall of fire and smoke to Ramapura, and 
another to prince Rama, by which both that prince and the prince 
Sumana Disti Cumara were affected with demon-influence. Next 
they looked down upon the rest of the world of human beings, and 
took possession of 1000 children, 1000 women, and 1000 men, 
making these creatures tremble, and cry, and shout, and rave, and 
die. These she-demons I bind by the power of the king Wissa- 
monny. Let the she-demons Muni Cadawara Reeri Yaksanee, 
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Yamacali Yaksenee, Raticami Yaksenee, and Sanni Cami Yaksenee, 
come hither. Come instantly. Come, thundering from the sky. 
Make the sky and the earth roar and reel, as ye come. The she- 
demons Cadawara Reeri Yaksenee and Muni Billey Yaksence with 
others once went to the city Capila, and began to devour the 
citizens; whereupon the king Wissamonny and the king of the 
gods, binding them with chains of fire and human bones, checked 
their ferocity and frightened them exceedingly. Therofore by the 
power of these gods, I command you, oh slic-demons, to look here, 
I command you to come directly to me without looking anywhere 
else. Ibow down to thee, Oh Buddha! The she-demons Lay 
Cadawara Yaksenee, Reeri Cadawara Yaksenee, and Aawey Cada- 
wara Yuksenee once went to the mountain Nawasiagiri Purwatte, 
where they devoured the heads of nine hundred princes, and killed 
the great prince Cewulia Cumara, whose blood they drank. When 
the son of king Wijeyo was playing in his royal father’s flower 
garden, Anwcysa Cadawara Reeri Yaksenee struck him with her 
necklace of flowers, which hurled him many thousand fathoms high 
into the air, She once went to the rock Muba Lay Parwatte, but 
the great demon chief Malla told her to descend to the carth inha- 
bited by men, and to fecd on such as she liked. Oh Aaweysa 
Cadawara Reeri Yaksenee, I call upon thee to listen to what thy 
priest tells thee. Demon, thy own pricst calls upon thee. I beg 
thee to attend to what I tell thee, and not to any thing else, which 
any other priest may tell thee. Oh Aaweysa Cadawara Reeri 
Yaksenee, oh great she-demon, I call upon thee this day to be 
bound by my charm, I call upon thee to accept an offering, which 
I make to thee and thy sisters. I call upon thee by the power of 
all the gods, Therefore, come here. Look here and come soon, 
I call upon thee, and command thee by the power of Vishnu, to 
cast thy influence upon this human being, and to take him wholly 
to thyself. I beg thee to protect me. I call upon thee to tell thee, 
that from this day, and this hour, and this minute this human 
sacrifice, which I dedicate to thee, is wholly thine. The Cattadi- 
yas are thy obedient slaves. Therefore protect me, but take this 
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human being as an offering acceptable to thee. Take him. Take 
him this instant as an offering made by thy servant. Oh she-demon, 
oh my sister, eat him. Eat his flesh and drink his blood. Eat his 
bones, and muscles, and nerves. Drink his heart's blood and suck 
his marrow. Eat his liver and lungs and entrails. Look at lim 
from head to toe, and cover him this instant with thy influcuce, 
I command thee this day, oh Aaweysa CadawaraReeri Yaksanee, 
who wast born from three drops of blood, to suck the blood out of 
this human being. I give him over to thee. Take him. I ask 
thee and all other she-demons to afflict him with heat, fever, and 
pain in all the 800 joints and 990 nerves of his body, and in the 
800,000,000 pores of his skin. Remain thon with him, till I come 
hack to thee. I (cil thee, listen not to avy other Cattadiya. By 
Wissamonny’s power I bind thee to do this. I bind thee, I have 
bound thee. Let this be so.” 

The Jeewama of the abore—*“ Make three Pidayni Tatu (altars) 
and divide cach Tatuwa into four compartments. Place in each 
of these compartments boiled rice of a yellow colour, some of a 
white colour, and some of a black colour; also place on any of the 
Tatu some milk in two separate leaves, some blood in two separate 
leaves, five kinds of {vied meat, an arrow, and a cock, Surround 
all these with three turns of a Kan-ya Nool thread. Then placing 
one of the Tatu to the east of you, and the other two at your feet, 
pronounce the clierm 133 times over a Kan-ya Nool thread and a 
cluster of Rat Mal flowers, which you hold in your hand.* You 
will then sce three apparitiens, bat, without getting frightened by 
them, bind them by your elisa. Then take away the thread and 
tie flowers, and get thom passed over: after which, keep them 
carefully recurved in «*>x. This Jeewama must be performed on 
a grave during three Lumas ofa Sunday. The man will get mad 
in three days.” 


* The dummada incense, althongh not mentioned above, must also be used 
on this and on all similar occasions, It is omitted here, only because it is too 


well known a6 a sine qua von of every demon ceremony to require express 
mention, 
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The Jeewama of Sohon Gini Bandenay (No. 13 in the above 
list)—* Near a tree, the bark of which has inuch sap in it, draw on 
the ground two figures representing the man and his wife, with a 
pices cf charcoal obtained from a place where a human corpse had 

been burced. Write the names of the parties on the breasts of 
these figuves with the same piece of charcoal. Write also on each 
of the figures the letters a, e. u. Then pronounce the charm over 
a steel nail, and drive the pail into those parts of the figures which 
represent the private parts. Pronounce the charm again over 16 
nuiis made of Pas lo, and drive them into those parts of the fignres 
which represent the joints. Remove then the earth on which the 
figures were drawn, and bury it in a grave a few inches below the 
surface, and make a fire over it with Pas Pengiri (the wood of 
five kinds of trees the fruit of which is sour to the ‘taste:) Keep 
up this fire for sometime, For offerings, put on an altar some 
blood, some Rat Mul flowers, a roasted egg, and some boiled rice, 
each in a separate leaf. All this must be done ona Sunday, The 
husband and wife will fall sick, become insane, have paralysis in 
their legs, quarrel nnd fight with each other, and die at the end of 
three montlis, if remedies are not applied in time. The remedy is 
this—dig a hole in the ground where a human corpse has been 
burnt. Throw in it nine kinds of fiowers and some boiled rice, 
each fulded in 9 separate leaves. Put on an altar close by 9 leaves 
containing the juice of Rat Mal flowers, and 9 containing boiled 
rice, and $ limes. Repeat then these charms (not given here), and 
taking the limes to the sick people, cut them, pronouncing over 
them the seven charms Hanama Wettu Alagu. Thesick people 
will recover.” 

The Jeewama of Madena Sohon Bandenay (No. 14)—“ Draw 
the figure of a man on a tiger's skin, and the figure ofa woman on 
a deer skin. Write the names of the man and his wife on the 
breasts of the respective figures. Then put upon the figures a 
Divi Caduru leaf,* a piece of charcoal obtained from a funeral 

* Divi Caduru is a tree which grows to a considerable height. Its leaves 
are about a foot long, and two and a half or three inches broad, very thick, 
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pile, and seven grains of unboiled rice. Fold these in the skins, 
and tie the two skins together with seven turns of a Kan-ya Nool 
thread. Before you use the thread for this purpose, repeat over it 
this charm 49 times, taking care to make a knot every seventh 
time. Then take 9 thorns from Pas Pengiri trees, and pronouncing 
the charm 9 times over them drive them into the skins. Make 
also an altar, and place upon it Rat Mal flowers, milk, porri, and 
sandal wood, each in a separate leaf, place these at the four corners — 
of the altar, and the skins in the middle. Then perfame them with 
the smoke of resin, and pronounce the charm 7 times. All this 
must be done on a Sunday during the morning Yama, After this 
take away the skins and strike with them the stone, which is op- 
posite to the door of the house. The man and his wife will become 
insane, and quarrel with each other, and die in a short time.” 
Every Hooniyan, that produces sickness, ends in death, unless 
it is prevented in time by charms; and no other remedy but charms 
can effect a cure, whatever the nature of the disease may be. The 
Jonger the Hooniyan influence remains on a man, the less chance 
there is of its removal, probably because the demon acquires a sort 
of prescriptive right over his victim, until he bring the man to 
death in his own time, that is within the time assigned in the 
charm. Hence, in the mind of a Singhalese, suspicion is always 
awake and ready to discover a Hooniyan cause in the various mis- 
fortunes, which he may meet with in the ordinary course of nature, 
in the form of disease and accidents. And hence also it is, thathe 
s0 often has recourse to charms and demon ceremonies, even when 
he is in the enjoyment of perfectly good health, merely because he 
wants to ease his mind, which otherwise would be made very un- 
happy by a doubt, whether a Hooniyan influetice may not then be 
upon him, although as yet there does not appear even to himself any 
thing, which he can consider to be a sign of it. 
and of a dark green colour, When bent, the leaf breaks and exudes a thick 
white sap considered to be poisonous. The fruit when ripe is of a beautiful 
red colour, and is very tempting to the sight, from which circumstance proba- 
bly it is, that it has sometimes been called Eve's Apple, 
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There is another class of charms, which, though intended to in- 
jure others like Hooniyan, have yet been called by a different name, 
and are supposed to have been originated by a different Irshi, 
While Hooniyans are supposed to affect a man at different intervals, 
varying from a day to 30 or 40 years from the time of the Jeewa- 
ma, and to cause death generally by slow degrees, preceded by a 
variety of diseases, of which insanity, paralysis in the limbs, and 
extreme heat in the region of the chest are the most common; these 
are supposed to be more speedy in their effects, death taking place 
invariably within seven hours, without any previous indication of 
disease other than a throwing up of blood through the nose and 
mouth. These charms are called Ancams, of which there are ov! 
32, The following are their names:— 


t Udatringey Angam 17 Narapura Induwa 
2 Hasta Angam 18 Narapura Inchia 

3 Surutta Angam 19 Naraporotiuwa 

4 Talpat Angam 20 Widurucodi Angam 
5 Neecha Cula Angam 21 Widuru Maraney 

6 Rodi Angam 22 Geri Angam 

7 Caturu Angam 23 Hasti Angam 

8 Leynsu Angam 24 Cula Angam 

9 Tadicara Angam 25 Sunaka Angam 

10 Choragata Angam 26 Taruka Angam 
11 Reeri Angam 27 Yakse Angam 
12 Hanuma Angam 28 Wata Angam 
13 Heywa Yakse Angam 29 Curumbera Angam 
14 Hena Rawana Angam 30 Raja Angam 
15 Maha Sohon Angam 31 Dewa Angam 
16 Muduliira Angam 82 Neela Angam 


These Angams are made use of in the following manner, After 
the jeewama, the substance subjected to that ceremony, whether 
it be a flower, a thread, an image, a stick, s handkerchief, a finger 
ring, or a young cocoanut leaflet, is sometimes (1) buried in the 
ground at some place, which the intended victim may happen to 
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“ pass over” as in Hooniyan ; or (2) the operator may keep it in 
his hand and blow upon it, so as to make the breath fall upon 
him, or (3) he may touch his person with it still holding it in 
his hand, or (4) he may throw it into his fuco, or (5) be may 
fan him with it, or (G) he may make him touch it, or (7) he may 
leavo it at some particular place, where he cannot but take it when 
he sees it, or (8) he may stretch out his hand towards him, or (9) he 
may keep it in his hand, and only look at his face ; which of these is 
to be done, depends upon the nature of the particular Angam. In 
almost all these cases, the victim is supposed to full down suddenly 
in a state of insensibility aud to bleed, profusely from the nose and 
mouth, and, if remedies are not applied within seven hours, death is 
said to be the result. 

Udatringey Angam (No. 1 in the List,) is to be used against a 
man who happens to be standing on any thing higher than the 
ground, as for instance on a tree, for it is supposed that none of 
the other Angams can produce any effect on him, so long as he 
does not touch the ground with his fect. It is also thought that 
those sailing on water can be affected only by this, but on this poiut 
the scientific in these matters do not seem to be agreed. 

In the next, No. 2, the charm is pronounced over the right hand? 
which then, being extended towards any one, is supposed to make 
him fall, bleeding from his nose and mouth, and death ensues at 
the end of seven hours. 

In No. 3, a quantity of Rat Mal flowers, over which the charm 
has been duly pronounced at the Jecwama, are rolled up with 
tobacco intoa cigar, which is smoked, so as to let the smoke be 
blown by the wind towards another. The same consequences follow 
asin the Ist, 

In No. 4, an Ola being charmed is rolled up in the form of a 
Talpotia or native Ola letter, * and is seut to the party murked 





* Talpotia is tho leaf of tho Palmyra, as Talapotta is of the ‘Talipot, The 
leaf of the Palmyra was, a few years back, the “ Note” and “Letter” papsr of 
the Natives; and it is still so generally throughout the Island, The leaf of the 
Talipot is seldom used for this purpose, but is reserved for making books. 
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for destruction, who, on breaking open or rather unloosing the bands 
of what appears to him to be a letter, falls down senseless, 

If a man however be fortified by charms against Angams and 
otheragents of demoniac power, he can be affected only by the Angam 
called Neecha Cula Angam, (No. 5), which can break through all 
such defences, and affect the man as easily as if he had never been 
protected by any charms whatever. 

If you tell a Cattadiya that his science of charms is nothing but 
an absurd ridiculous fiction, calculated to delude only the most 
ignorant and credulous; that it can do nothing to those who do not 
believe in it, and if you ask him why it can not injure an English- 
man, although the latter courts and challenges a trial, he will tell 
you, if you are a Singhalese, (but if you are an Englishman, he 
will give you a very different reason), that, though a demon revels 
in blood and human carcasses, yet he possesses certain ideas of 
cleanliness and decency, and that therefore he is unwilling to affect ; 
with his influence an Englishman, who does not cleanse his person 
with water after the discharge cf the bodily functions; he will tell 
you indeed that there is one low filthy demon, who, being indiffer- 
ent to dirt, docs influence even an Englishman, when forced to it 
by the charm called Rodi Angam, (No. 6); but that in the Jee- 
wama of this Angam, a green leaf of the Alu Kesel® plantain tree, 
used by a Hodia (a man of the lowest caste in the Island) to put 
his meals on, is necessary; and that it is extremely difficult to get 
this, as no Rodia will leave it behind him after he has taken his 
meals on it, and will not part with it to any but one of his own 
caste. 

If sticks or clubs, submitted to the Jeewama of T'adicara Angam 
(No. 9), are left on roads and other places frequented by people, any 
person passing by and seeing them will be irresistibly compelled to 
take them up, and use them in assaulting every one he may happen 
to see, and at last turn them against himself. 


* Alu Kesel literally means Ash Plantain ; it is so called from its fruit being 
covered with something similar to ashes. 
x 
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The following is the charm Neela Angam (No. 32):— 

“Oh Brahma, Vishnu, and Siva, may you be adored! Oh de- 
mon of blood, teceive this human sacrifice, which I make to thee. 
Accept it instantly. Look at it with thy thousand eyes. Oh 
Brahma, Vishnu, and Siva, may you beadored! Stop ye, Pilliran 
and Neeliran. Wissamonny’s power is great. There is not a de- 
mon, who does not feel his power. Stop thou, Caluga Pullay! 
Vishnu is great. His authority prevails over all demons. Stop 
thou, Elendri Dewi! Stop ye all! I make this sacrifice to you. 
I dedicate this human being to you. Blood of a delicious taste, 
heart, Jungs, liver, and marrow, all delicious, are yours. I deliver 
him to you, Take charge of him. He is yours. Thou, Reeri 
Yaksanee, look at him instantly, and take him as an offering ac- 
ceptable to thee. Take him immediately, Throw him down, 
Oh Brahma, Vishnu, and Siva, adoration be to you! The powers 
which originated from queen Yasodara, and the powers belonging 
to Vishnu, as they now prevail at the temple of the Cannibal de- 
mons, and who once destroyed the prince Wisamatoma—by these 
powers I deliver this being to thy charge, Oh Siddhi Maha Sohon 
dewatawa, and to thy charge, thou son of Gajacumbacari. By 
those powers I command, that he, who crosses this stile before my 
return hither, be taken charge of by Billey Gopolu Yaksanee. Let 
the dewatawa [Maha Sohona] take charge of him, as his. Let 
Billey dewatawa of the South take charge of him,as his. Let Dalla 
Seyna, chief of demons, take charge of him, as his. Take him. 
Thou Siddhi Maha Sohon dewatawa, look at him and take him. 
Throw him down. Throw him. Do it. Let this be so.” 

The Jeewama of the above—“ Make a Mal Bulat Tatuwa on a 
grave, or at a place where three paths meet, and put on it some 
sandal wood dissolved in water, a few Rat Mal, Idda Mal, and 
Jessamine flowers, each kind in a separate leaf. Make Pidayni 
Tatuwa* and put upon it a human bone, some porri, alittle blood, 


a pee ek ee i a ee 

* The difference between a Mal Bulat 'Tatuwa and a Pidyani Tstawa is, that 
on the former rice and other eatables are not offered, while on the latter they 
are, with or without flowers and perfumes. 
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and the fung of a Cobra de Capello, each in separate leaves, toge- 
ther with a young king cocoanut cut open at one end without 
spilling its water. Then surround the whole with a Kan-ya Nool 
thread, so as to include within the ring the Mal Bulat Jatuwa, 
Pidayni Tatuwa, and yourself. Lie down on your back with your 
head towards the north. Place one of the Tatus on your right and 
_the other on your left, and the fire pot and resin near your right 
foot. Repeat then the charm 108 times, each time smoking the 
two Tatus with the resin. Do this during the midnight Yama of 
a Sunday. After this, put the sandal wood powder carefully into 
a little box, and pronouncing over it the charm three times, shut 
the lid with your right hand, while you support the vox on the 
back of your left hand. Then take this away, and rub some of the 
sandal powder on any of the cross sticks of the fence stile with the 
middle finger of your right hand; every one, who attempts to get 
over that stile during the first seven hours, commencing from the 
time you first rubbed the sandal on it, will fall down senseless and 
bleeding, and, if not cured immediately, will die in seven hours.” 
Angams and Wedding processions are so intimately connected 
with each other in the mind of a Singhalese, that, if a bridegroom or 
his bride happen to feel a little unwell while on their way to be 
married, it will most probably be attributed toan Angam. During 
these processions, that is, when the bridegroom goes to the house 
of the bride, or when he returns to his own accompanied by her 
and all their relatives, it sometimes happens, that either he or she, 
and sometimes both, get hysterical and fall into swoons which last 
about a quarter of an hour. This is most probably owing to their 
having, for the best part of the day, been obliged to remain over 
loaded with an amount of clothing,* to which they (especially the 


* The ordinary dress of a man of the middle classes consists only of a Saron 
or four yards of white cloth, wrapped round his person so as to cover it from 
the waist to a little below the knee. When a man has occasion to go beyond 
the precincts of his village, this dress is a little improved upon ; he pats on a 
jacket and sometimes a shirt and wears sandals on his feet, he adorns his head 
too with a large comb, which is worn in different fashions by different castes. 
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man) had never been accustomed; combined with the heat, noise, 
excitement, and their own consciousness of being for the time the 
“ observed of all observers.” Hysterics or any sudden sickness on 
such occasions is always attributed to an Angam caused by some 
unfriendly person among the company. The Cattadiya, who often 
forms one of the company to be ready on such an emergency to 
render his services, does his part on such an occasion, and of course 
the patient generally recovers under his management, as much to 
-the glory and honour of the profession as to his own personal bene- 
fit. I recollect several instances of this kind, which have occurred 
in my own presence, among others, the following:— 

About 19 years ago, when I was a lad of 15, I was on my way 
to school with three or four school fellows, when we heard the 
usual accompaniment of a Wedding Procession, viz., the sound of 
drums and of brass cymbals, mingled with the loud voices of three 
or four singing men all chanting together in a sort of chorus. We 
all stopped to see the procession, which was slowly moving on 
towards us at some distance in our rear; and as their way lay in 
the same direction and on the same road as ours, we gladly kept 
them company, keeping as near as possible to the tom-tom players 
and the dancing boys, who interested us much more than anybody 
else in the procession, the bride and bridegroom included. Imme- 
diately behind us were some 10 or 15 people, and next to them 
came the bridegroom. He was dressed, as is usual on such an 
occasion, in the style of a Modliar, and was attended on his right 
and left by his two “friends,” men nearly of the same stature and 
dressed in the same style as* himself. Then came some more 
people, and behind them the bride and another woman in a bullock 
hackery, Scarcely ten minutes had elapsed from the time we 
joined them, when we heard the cry apoyi (alas), the usual expres- 
sion of distress, I turned round, and saw the bridegroom with 
closed eyes and drops of perspiration pouring down his face in the 

* Instead of men of the same height as the bridegroom sometimes two little 
boysare substituted, which custom however prevails only in and near the 
larger towns, 
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arms of three or four people, who were supporting him from falling 
down, and apparently senseless. His great velvet coat was now 
removed, and the shirt collar opened to give him the benefit of air, 
In another moment a man was seen pronouncing in an inaudible 
voice (the motion of the lips alone could be seen) his charms, first 
over a lock of hair of the sick man, which he formed into a knot 
after his mutterings were concluded, and then over a cup of water, 
In 5 or 6 minutes more, some of the charmed water was sprinkled 
over the man’s face, and some poured down his throat. He almost 
immediately recovered, and the procession again moved on, When 
the incantations were over, I heard the Cattadiya say, with an air 
of confidence and triumph. “Now, don’t fear, he will be all right 
soon,” and sure enough he was, which even then, young as I was, 
I thought was more owing to the refreshing coolness of the water 
he drank, than to any supernatural virtues imparted to it hy the 
incantations. Several members of the procession, especially the 
nearest relatives of the bridegroom, gave vent to their feelings of 
resentment in dark, mysterious hints, expressed in obscure and 
sententious language, such as “ Very well” with a peculiar shake 
of the head, “ Well, let us seo,” “ You can see,” “ We are also still 
living,” and other similar expressions, quite intelligible to a Sin- 

 ghalese, and which boded no good to the culprit, who had brought 
this Angam on the bridegroom. 

We can adduce instances like this in great numbers; but the 
above will suffice to give an idea of a Wedding procession afflicted 
by what is supposed to be an Angam charm. 

In 99 cases out of a hundred, it is the bride, and not the bride- 
groom, who displays these symptoms of what is supposed to be 
Angam influence. 

Whether a Cattadiya forms one of the procession or not, certain 
precautions are always taken against the bridegroom or the bride 
falling under the influence of an Angam. These precautions con- 
sist in pronouncing charms over one end of the handkerchief which 

_ they carry in their bands, and then tying up that end into a knot, 
Sometimes other amulets called Yantra are wornabouttheir persons. 
\ 
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There are three other kinds of charms, called respectively Ka- 
LAN, CuLamBu, and Serra, intended for the same purpose, and 
used nearly in the same manner as Angams, but slightly differing 
from them in certain respects. This difference is said to consist 
in this, viz., that, while Angams can only affect men, Kalang, Cu- 
lambu, and Serra are powerful enough to affect demons too, al- 
though in their case death does not result, as in the case of men. 
These are said to be used sometimes in cases of demoniac possession, 
when it is found difficult to exorcise the demon by ordinary charms. 
The exact number of these has not been ascertained. We give 
below the names of some of them, 


Calang. 

1, Vishnu Calang 4. Pattini Calang 

2. Canda Cumara Calang | 5. Dewol Calang 

3. Dedimunda Calang | 6. Narapura Calang. 
Culambu, 

1. Vishnu Culambu 4. Pattini Culambu 


2. Canda Cumara Culambu 5. ‘Dewol Culambu 
8. Dedi Munda Culambu 1 


Serra. 





1. Vishnu Serra 4, Pattini Serra 

2. Canda Cumara Serra 5. Dewol Serra 

3. Dedi Munda Serra | 6. Wayissrawana Serra, 

The Jeewania of these three classes of charms is supposed to be 
attended with greater danger to those engaged in it, than of any 
other class of charms yet mentioned, and it is pretended that on 
that account they are seldom or never resorted to, 








Pruur Cuarme. 

We uow come to that, which is considered to be the highest and 
most important class of charms, which is said to exhibit the extra- 
ordinary powers of the art of Sorcery in the most unequivocal 
manner, We mean Pilli. In the case of the other classes of 
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charms already noticed, although the effects produced by them are 
brought about by demons, yet these demons themselves, never 
appear visibly to men even in disguise, except at the Jeewama 
ceremony of some of them. But the Pilli charms are considered 
to be so singularly powerful, that the demons assume some visible 
shape, while executing the duty assigned them by the charm. Be- 
sides, the effects of a Pilli charm are said to be instantaneous, 
almost simultaneous with the conclusion of the Jeewama. In the 
ease of Hooniyan (a very few excepted), several months may 
elapse before the charm begins to take effect, and even then it takes 
a considerable time to bring the man to his grave. In Angams 
there is an interval of seven hours between the moment of death 
and the time, when the charm first takes effect. But in Pilli, death 
is the only effect, and that almost simultaneous with the Jeewama. 
Again, both in Hooniyans and Angams, even after they have taken 
effect, there is still a chance of a cure at any time before the man 
breathes his last; but the moment a Pilli charm takes effect, there is 
an end of every hope of escape, even though the actual moment of 
aleath may be an hour or two later. Ifa man however bea sorcerer 
himself, and, before the charm has taken effect on him, is able to 
ascertain that a Pilli is directed against him, he can, if he is ac- 
quainted with the necessary counter charms, ward off the danger, 
provided he immediately does what is necessary. There areeighteen 
different Pillis, of which Cumara Pilliis the most popular. We give 
below the names of these 18. They are as follows:— 


1. Reeri Pilli 10. Maha Sohon Pilli 
2. Naga Pilli j iu. Oddi Pilli 

3. Cumara Pilli 12. Debara Pilli 

4. Coli Pilli 13. Bambara Pilli 

5. Kan-ya Pilli 14, Widiga Pilli 

6. Kana Mediri Pilli 15. Singha Pilli 

7, Garunda Pilli 16. Gaja Pilli 

8. Curumini Pilli 17. Gini Pilli 


9. Mala Pilli 18, Neecha Cula Pilli. 
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In each of these a particular demon is supposed to go to the in- 
tended victim, disguised in some particular form. In the first he 
is said to disguise himself as a fair looking young man; in the 
second, as a Cobra de Capello; in the third, as a boy; in the fourth, 
as a hen; in the fifth, as a little girl; in the sixth, as a firefly; in 
the sevanth, as a peacock; in the eighth, as a beetle; in the ninth, 
as an old man; in the tenth, as a wild hog; in the eleventh, as an 
old woman; in the twelfth, as ahornet; in the thirteenth, as a bee; 
in the fourteenth, as a Malabar man; in the fifteenth, as a lion; 
in the sixteenth, as an elephant; in the seventeenth, as a ball of fire; 
and in the eighteenth, as a dog. 

Soon after the approach of the demon, the man is said suddenly 
to drop down dead, or to vomit blood first and die immediately 
afterwards, In some Pillis the demon uses violence, and either 
stabs the man, or strangles him to death. In the preparation of 
Cumara Pilli, the corpse of a male infant, the firstborn of his mother, 
is essential. This is first submitted to a sort of embalming process, 
and then having been dried by the heat of a fire made with sandal 
and Pas Pengiri wood, is locked up in a box made of Cohomba or 
Banyan wood, and placed in some spot unfrequented by women, so 
as to be safe from the pollution of Kili or Uncleauness.* (At the 
Jeéwama, two knives are placed in its right and Jeft hands, and 
the charm is then pronounced over it, during the three Yamas of 
a Sunday, on a grave not more than three days old. Of course, 
offerings are made to the demons, as usual, It is supposed that 





* The Uncleanness, or 98 itis called in Singhalese Kili, is a sort of imaginary 
pollution anxionsly avoided in every thing relating to Demon Worship. 
The principal ocensions or causes of uncleanness are the death of ‘a human 
being, the menstrual discharge in women, the flesh of certain animals such 2s 
pigs, peacocks, monkeys, and the fishes Magura and Ingura, and tho birth of a 
child. in the case of death, the uncleanness is supposed to last for three 
months together ; and it extends its mysterious influence not only in and near 
the dend body or the honse where the man died, but to a distance of “seven 
gardens” [about a or } of a mile) from that house. The uncleanness arising 
from death is the most malignant, and is supposed to come upon a person, even 
when he passes by the house of a deceased person, The principal consequence 
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demons then come in great numbers to the scene, endeavouring in 
every possible manner to frighten away the men, who however 
take care before the commencement of the ceremony to fortify 
themselves by charms and other amulets against these attacks. 
When the charm is perfected, the mummy becomes animated, and 
stands up. Then, certain other charms being pronounced over it, 
the name of the intended victim written on an ola is tied round its 
neck or its wrist; it then flies through the air like lightning to the 
man, who is to be destroyed. If the latter happen to be himself a 
man well learned in charms of this description, and if he reeognize 
the disguised demon instantly, he will be able by means of certain 
other charms to send back the demon, who, when so sent, will and 
must kill the person, who first roused him at the Jeewama, no 
charm nor amulet of any kind being of any avail against him on 
this occasion. But if the former fail to pronounce bis charm, either 
from not knowing one, or through fright, or from not suspecting a 
Pilli demon in the animal before him, it will be all over with him 
in a short time, no charms or any other demon ceremonies what- 
ever helping him in the least, after the Pilli has once tuken effect, 
that effect being generally immediate death. 

If you ask a Cattadiya or any other Singhalese, who is at all 
conversant with these matters, whether these Pilli charms are ac- 
tually put in practice now, aud whether they are really followed 
by the wonderful results ascribed to them, he will first consider 
you, ifa Singhalese, to be a fellow spoiled by contamination with 
Englishmen or by your English education, and then tell you that 
> 
of exposing oncself to the influence of this Uncleanness, is sickness, and in the 
case of a man, who is already suffering from some sickness, the consequence 
will be to aggravate the disease. A man bitten by a mad dog, if exposed 
accidentally to this influence within three months, is supposed to get hydropho- 
bia, and die most miserably. Hence this Uncleanness is greatly dreaded by the 
people, and none but the very nearest relatives willenter the garden of a house 
in which a person has died, the more distant relatives remaining ontside the 
garden fence. ‘ 





N 
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at present the science is on the decline, that now there are few or 
none skilful enough to be able to perform those charms without 
danger to themselves, and that therefore instances of Pilli charms 
successfully performed in these degenerate days, are not so general 
as those of Hooniyan charms, but that the science itself is as true, 
as that Buddha was the greatest being that ever was born in the 
world. He will confirm this statement by regaling you with a 
hundred anecdotes, how such and such a Pilli had succeeded at 
such and such a place, with all the interesting particulars connected 
with them. Ifyou shew any symptoms of scepticism about the 
accuracy of his marvellous accounts, he will endeavour to remove 
all your doubts and scruples, by giving you the benefit of his own 
experience of a certain Pilli charm, which actually killed, or was 
very nearly killing, an acquaintance or relative of his. 

The following is an anecdote of this kind, which we give in the 
words of the narrator :— ; 

“Well, Sir,” said he, “you must freely pardon me, when I tell 
you that young men—I beg your pardon again and again, Sir, for 
saying so—know very little about these matters. You think— 
pray, don’t be angry with me for saying so—that all that is great 
and wonderful is peculiar to the European. You have been taught 
to read English books and to imbibe from them notions, which 
militate both against the faith of our forefathers, and against the 
illustrious sciences they cultivated. This unnatural conduct has 
in some instances been pursued so far, as even to make some of 
our young men cut their hair and put on trowsers. Long hair and 
the Condey,* which have so long been the pride and honourable 
badges of our nation, are now despised by some of these. young 
men, as if they were marks of degradation, Instead of combs, they 
now wear English Piriwehit on their heads. But alas! there is 


ee 


* Condey is the hair ticd up into a knot behind the head, 

+ Piriwehi is a basket made of cocoanut leaflets for some temporary purpose, 
and it is sometimes used derisively a3 a contemptuons nickname for a cap or 
hat. } 
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no help, no remedy for all this. Well, Sir, you speak of the omni- 
potence of English science as being able to send news by an iron 
rod thousands of miles in a few minutes, to make carriages loaded 
with 70 or 100 cart-loads of goods move at the rate of 80 or 40 
miles an hour merely by the agency of fire and smoke, without the 
help of bullocks or horses. You speak of English medicine as 
being superior to our medicine. But do you know, Sir, that none 
of these sciences or arts originally belonged to the Englishman 
himself They all belonged formerly to Brahmins, and the English 
or some other Europeans have somehow or other met with their 
books; and, because they are men of sense and thought, they have 
been able to apply the rules laid down in those books to something 
practical, by which they may advance their interests. The Brah- 
mins may not perhaps have those books with them now; but even 
if they have, they neither possess the opportunities, nor the means, 
nor even the energy and grasp of mind, necessary to derive any 
practical benefit from them, like the English.” He went on in this 
manner for a full hour, and then continued, ‘“T’o remove then every 
doubt from your mind respecting Pilli, I will te!l you what hap- 
pened once under my own eye. One day about 25 years ago, my 
eldest brother had a quarrel about some charm-books with a native 
of the Matura district, who was then a guest at the house of a 
neighbour. Of course, after the quarrel, which was confined only 
to words, we thought no more of it. About 12 o’clock the follow- 
ing night, there came into the Verandah of my brother's house, 
where I happened to be that night, a hen with a large brood of 
chickens. I was awake, though my brother was fast asleep. Of 
course to my mind there was nothing extraordinary in the matter, 
but the next moment my brother awoke, exclaiming ina very loud 
voice ‘Chee! Chee,!’ and then told me in® a hurried mauner to 
bring him a few grains of rice. Though I was surprised both by 
his exclamation and by his excited manner, I obeyed and immedi- 





~ * Chee is an Interjection expressive of disgust or contempt, and is mney 
equivalent to the English Pshaw, 
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ately brought him a handful of rice from a Chatty* in the kitchen 
opposite, wondering all the while what my brother was going to do. 
He took the rice into his hand, and muttering a charm over it 
threw it to the hen, which during this time, which was not more 
than 4 or 5 mjnutes altogether, was moving round and round my 
brother’s bed. The hen first fluttered its wings, and then very 
quickly picked up the grains and went away, all the while croak- 
ing and cackling in a peculiar way, My brother then shewed me 
a small piece of flesh looking like the heart of a fowl, still dripping 
with blood, which, he said, fell on his breast and roused him from 
sleep; this was the Coli Pilli (No. 4 in the list); and he congra- 
tulated himself on his narrow escape, and on his success in turning 
back the Pilli to the very man, who had sent it to him. Well, 
Sir, the next morning we heard that the Matura man had died 
during the night, Well, now, what say you to that?” Knowing 
very well that the greatest miracle, that could be performed in 
these modern times, would be to convince by reasoning an un- 
educated old Singhalese of the absurdity of any of his opinions, we 
contented ourselves with quietly remarking, “that it appeared to 
us, that, without the agency of a Pilli or any other charm, it was 
quite possible that a hen and its chickens should come into an open 
Verandah, also carrying with it a piece of flesh picked up some- 
where; that it was equally possible that the hen should, while * 
moving about the bed, drop the piece of flesh on the man sleeping 
on it; and that it was not at all miraculous that a neighbour, with 
whom your brother may have had a quarrel lately, should die by 
some natural means the same night.” On this, the old man looked 
daggers at as, but suppressing his rage he replied, “but I was 
wide awake, and saw the hen from the first moment she came into 
the Verandah to the moment of her Jeaving it, and during all that 
time I did not see her getting on the bed or dropping a piece of 
flesh on my brother's person.” “Could not the hen have come 


* Chatty is the name giren to any earthen vessel of a moderate size used as 
cooking utensil, 
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into the Verandah,” said we, “sometime before you awoke, and 
have left the flesh on your brother’s person without either of yon 
being aware of it at the time; and could not the hen then have 
returned to the Verandah a second time, the time that you say you 
saw her coming in.” “Nonsense, that was not possible,” said he, 
“ for the moment the piece of flesh fell on my brother’s person, he 
called out, as I said before; and it was the fall of the lump of flesh 
that roused him. Sir, Iam sorry you should thus cavil at things 
which our forefathers believed, and which we old folks have our- 
selves found to be as true now, as they were in the days of the 
Irshis.” The old man seemed very excited, and the more untena- 
ble any of his arguments appeared even to himself, the more dog- 
matic and wrathful he got. When any of his statements or argu- 
ments appeared to admit of explanation on ordinary reasonable 
grounds, he was sure to oppose it by advancing a fact or two, for 
which, we are quite sure, he was more beholden to his imagination 
and invention than to his memory. This old man is a respectable 
man in his own way, has had all the advantages of education ac- 
cording to the native system, and is a type of a large class of the 
Singhalese. What those say or think, who are still less enlighten- 
ed, and who have not had the same “ advantages of education,” the 
reader may easily imagine. 

During a previous part of our conversation on the same subject, 
he told us another anecdote of the same kind, which he had Aeard 
from a “trustworthy” person. “Some 25 or 30 years ago,” said 
he, “there was a man named Abileenu, a boutique-keeper in the 
town of Kandy. Among other things exposed for sale in his 
boutique, there were some green Aanamalu plantains.* Another 
man named Bayi Appoo came to this boutique one day, and wish- 





* Aanamalu is a kind of plantain very common in Ceylon ; the fruit is lon- 
ger than in any other species, and is used by the Singhalese in carries. All 
other kinds of plantain, when quite ripe, acquire a reddish colour, especially in 
their outer coverings, but Aanamalu alone always retains, even when ripe, the 
same green colour, that it had before it had become ripe. 
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ing to buy some of the plantains enquired their price; on being 
told that eight were sold for a pice,* he offered to buy twelve for a 
pice, which so irritated Abileenu, that he abused the other in very 
indecent language, using among other expressions this—‘send 
your mother to me with a bag to fetch plantains at twelve for a 
pice.’ Well, Bayi Appoo, who had only done what any other man 
would have done when he wanted to buy any article from a bou- 
tique, was very much provoked by this language, which he had not | 
deserved; therefore when he heard the expression “Send your 
mother to me with a bag to fetch plantains at twelve for a pice,” 
he rushed towards the other intending to box his ears, but suddenly 
checking himself he replied “very well, then I will send her to you 
to-night,” and he went away. That night about 12 o’clock there 
came to Abileenu’s boutique an old gray-haired woman. How she 
got in after the doors had been fast locked, was more than Abileenu’s 
people could say. But there she was, sitting on a bag and lovking 
steadfastly with glowing fiery eyes at the sleeping Abileenu. In 
a very short time Abileenu was heard to utter a loud, shrill scream, 
and the next morning after daylight when the other people of the 
boutique looked at Abileenu, they found him a cold corpse. One 
of these boutique people himself told me all this.” 

About eight years ago, the death of a young woman from the 
bite of a Cobra in a village not far from Caltura was attributed to 
a Pilli; to prove that it was so, her relatives argued that, although 
death may follow the bite of a Cobra without there being any Pilli 
in the matter, yet in this particular instance the snake, which 
could have bitten many other people who were more in its way, 
purposely avoided them all; and that, although many attempted to 
drive it away from the neighbourhood of the house, yet it did not 
only not leave the premises, but ran through the midst of the other 
people, until it approached the young woman, and fastened its fatal 
fangs in her. 

Sp ge ee 
* A pice is three-cighths of a penny. 
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Some five or six years ago, a man was killed by a wild hog, 
while he was sitting near his own door in a distant part of Hewa- 
gam Corle; and because this happened in broad daylight at his own 
house, it was attributed to a Pilli caused by an enemy with the 
assistance of some Cattadiya, 
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JeEWANG is the name of a particular class of charms, whose ob- 
ject is to “bind” any demon in acertain manner to the will of a man, 
so as to make him an obedient slave to the latter, whether he wishes 
him to inflict sickness or to perform ordinary domestic work. In 
all other charms a demon has only to execute a particular duty 
on one particular oceasion or during a certain length of time, and, 
when that is done, he is free; but in Jeewang Charms the demon 
becomes a perpetual slave, and ceases to be a free agent, as far us 
the man, who has bound him, is concerned. The following are 
the names of a few of these charms :— 


1, Aacora Jeewama 6. Saraspatee Jeewama 

2. Mohance Jeewama 7. AanandaBahirawa Jeewama 
8, Irala Jeewama 8, Maha Bahirawa Jeewama 
4. Oddiya Jecwama 9. Patthracali Jeewama 

5. Bahirawa Jeewama 10. Hanuma Jeewama 


A demon, who is under the influence of these charms, is supposed 
to be always in the company of the man, never being able to leave 
him for a moment, or to disobey him in any thing, until the death 
of the latter dissolve the bond. He travels with the man, sits 
wherever he sits, waits near his bed when he sleeps, and is his con- 
stant companion. He does every thivg his master commands, whe- 
ther it be the infliction of death, or drawing water from wells, or 
repairing the garden fence, or removing heavy stones which had 
resisted the united exertions of hundreds of men, or felling large 
trees, or doing any thing else desired by his master. A man, who 
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has a demon under his control in this manner, is therefore supposed 
to be a dangerous neighbour, for his power is considered to be such, 
that, even when he speaks to or looks at another angrily, the latter 
is supposed to fall sick. Such a man is supposed to have a very 
disagreeable exterior, seldom combing his hair or washing his per- 
son, and looking generally sulky and stern; ungracious in his man- 
ner, soon put out of temper, and avoiding pork and other things 
considered to be unclean. He is also scrupulous in avoiding houses 
or other places contaminated by any Uncleanness. 

This sort of close connection with a demon is however considered 
to be very dangerous,in as much as the demon, though paying an 
unwilling and forced obedience to the man, is yet always watching 
for an opportunity of destroying him, and of obtaining his own 
release. Such opportunities, it is said, he will easily meet with, 
unless the man be always on his guard, by fortifying himgelf with 
those means of defence which other charms afford, and by living 
agreeably to certain rales laid down for those who retain demons 
in their service. Hence these charms are never tried in these days, 
although many men in bye-gone times are said to have used them 
successfully, If you challenge a Singhalese to prove any of the 
absurd things he so confidently relates, and which, if true, must 
from their very nature be susceptible of proof, he will always ap- 
peal to the experience of the past ages, and declare that, 80 or 40 
years ago, there were many men well skilled in these difficult and 
important classes of charms. 

Tn the second class of charms, namely those intended to cure 
diseases, or to secure one from falling sick from the influence of 
demons and charms, there is a great variety, of which the principal 
are Banpena and Denena. Bandena is a term, which simply 
means “binding” or a “bond,” and although many of the Hooniyan 
and other charms are also sometimes called by the same name, yet 
it properly belongs only to those, by which diseases brought on by 
demons are cured. The number of these charms is very great, 
and we give below the names of a few:— 
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1, Maha Seyiyadu Bandena | 13. Cal-lu Bandena 

2. DemallaSeyiyaduBandena| 14, Agni Rama Serra Bandena 

3. Raja Gingili Bandena 15. Mahammadu Bandena 

4, Demalla Gingili Bandena | 16. Seyiyadu Bandena 

5. Cadiramala Bandena 17. Subu Cama Bandena 

6. Lanka Bandena 18, Garukee Bandena 

7. Wahalla Bandena 19. Brahma Bandena 

8. Canda Cumara Bandena | 20. Wilocha Bandena 

9. Maha Dewa Bandena 21. Mulu Sanni Bandena. 
10. Hanuma Bandena 22. Dewa Sanni Bandena 
11. Scema Bandena 23. Rawura Rama Bandena 


12. Rooban Cala Bandena 


Deuenas are less powerful than Bandenas, but are still more 
numerous than either the Bandenas or any other class of Charms. 
They are made use of in curing slight diseases, and in removing 
in time any Tanicama influence from a man. Each Dehena con- 
sists of seven classes or divisions. The following are the names 
of a few of these charms, 


1. Diagat Dehena 5. Attrottra Dehena 
2. Ginigat Dehena 6. Randancy Dehena 
3. Sunakat Dehena 7. Visnu Dehena 

4. Canda Cumara Dehena 8. Hena Wali Dehena 


When you try to convince a Demon-worshipper of the absurdity 
of his belief in charms and other Demon Ceremonies, the greatest 
difficulty you meet with is not so much any captious or cavilling 
arguments in defence of his faith and practice, as two other insu 
perable obstacles, which render all your arguments perfectly wse- 
less. One is a sortof mental apathy, an unenquiring; contented, 
and lethargic state of mind, satisfied with what is, and incurious 
or indifferent to learn any thing new—a state of mind, in which 
the man sometimes mechanically acquiesces in all that you say, 
and admits the force and truth of your arguments, without however 


hiis‘reason being at all convinced or his feelings affected. Tho 
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other obstacle is, if possible, still more insurmountable, in as much 
as when you think you have nearly convinced him, and that you 
are in a fair way of converting him to the side of reason and truth, 
you are.at once stopped by an argument, which he throws in your 
face, and which certainly you cannot answer,—an appeal to his 
own experience of what he has “ seen with his own eyes,” and 
what he is certain cannot be otherwise than as he thinks itis. He 
will tell you at the conclusion of your lecture, “ Sir, all this may 
be true, indeed very true, but for what I have seen with these 
eyes of mine.” Ifyou ask him what those things may be which 
he has seen with “his own eyes,” he will mention to you several 
instances of men, women, and children cured of sundry dangerous 
diseases by means of Charms and Demon Ceremonies, or of others 
who were suddenly struck down with disease by demon influence, 
and whom no medicine could cure until the Cattadiya performed a 
certain ceremony. Ifyou try to argue with him on the possibility 
of any of these things happening ia the ordinary course of nature 
without the agency of any demon or charm, he will give you his 
reasons against such a belief. He will say “OhI have seen it 
with these two eyes of mine, and I know very well that it is so. 
Tt can't be otherwise. If my eyes and ears do not deceive me in 
other things of my daily life, why should they do so in this. 
Chance cannot do these things, nor the ordinary course of nature. 
If demons and demon-sickness, and demon-ceremonies be mere 
fictions, I should be more glad of it than you, because it would save 
my poor earnings for other purposes; but that they are not fictions, 
T have often found to my cost. Only the other day Sanchy Hamy, 
Tamby Appoo’s wife, fell sick; and who cured her? To be sure, 
the Cattadiya, And why didn’t Juanis Wederalla (physician) cure 
her, although he exhausted all his skill and art during four or five 
weeks? Abanchy Appoo practised Hooniyan spells on my uncle 
last year; and my ticle fell sick about 5 months afterwards. 
Could the Wederalla cure him? Did he cure him? Or, did any 
other demon ceremony cure him until the proper one, namely 
Hooniyan Kepcema, was pcrformed. Didn’t my uncle get better 
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immediately after this ceremony? Didn’t Abanchy Appoo himself 
tell us afterwards that he had practised Hooniyan spells on my 
uncle?” ‘The more you reason with him, the more unanswerable 
does he become, in as much as he believes in “ his own eyes,” “ his 
own ears,” and “his own judgment,’ much more than he can do 
in yours. Really, credulity and its parent, ignorance, are demons 
too powerful to be overcome by the mere charm of reason unassisted 
by the Jeewama of education. 

Another difficulty, is a sort of simulating hypocrisy, which a 
demon worshipper assumes before you, if you are an Englishman. 
He agrees with all that you say, and condemns the system of 
demon-worship as a ridiculous absurdity, and while you are con- 
gratulating yourself in the idea that you have succeeded ‘in con- 
vincing a couple of honest, sensible men of the propriety of abjtiriteg 
demon-worship, they go away laaghing at your own ignorance amd 
simplicity, and at the same time charitably pitying you for béing 
a Christian, for they are sure that, the moment you leave this 
world, you will go to the worst of all hells, the Lokanantarika 
Narakaya. 
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~ CHAPTER VI. 


DEMON PoSssESSION. 


Where the belief in demoniac agency, even in matters of a trivial 
character, is so intense and universal, such a thing as demon pos- 
Session, which was believed in even in more civilized countries till 
¥ery lately, cannot be expected to be unknown. Hence, we believe, 
‘fo Englishman will be surprised, when we say that there is scarcely 
"a single village in the Island, in which there are not to be found 
at least half a dozen women, who are subject, at different intervals 
ahd during a considerable portion of their lives, to this influence, 
“which, if it once comes upon a woman, will, it is said, last through 
the whole of her life, displaying itself now and then in active 
operation according to circumstances, unless removed by suitable 
means. These circumstances are generally the presence of the 
woman at the performance of any demon ceremony, or in the im- 
mediate neighbourhood of one, though performed at another’s house; 
& if she happens to roast eggs, or meat, or to eat them roasted; or 
if she passes by a grave, not more than a day old, on a Saturday or 
‘Wednesday; or if she is present at the ceremony of reciting certain 

sermons of Buddha against demons called Pirit, especially of the 
last portion of these called Aatanati Soottra, In the case of some 
women, the demon influence is always ready to shew itself even on 
less important occasions, as for instance when they make porri; or 
when they go abroad on a Saturday or a Wednesday, especially 
during a Yama; or when they smell the smoke of Dummala resin; 
or when they hear the sound of a Yak berray (a drum used in de- 
mon ceremonies); and on other occasions équally trifling. . Men are 
very seldom subject to this influence, and even of women it is ge- 
nérally the younger portion, who seem to have an attraction for 
the‘demons. This influence sometimes shews itself suddenly with- 
out there being any perceptible immediate cause for it, 

The symptoms of demon possession vary at different times even 
in the Samé woman. In some cases she begins by complaining of 
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weakness and faintness, accompanied sometimes by a sort of invo- 
luntary tremor in her limbs and shoulders. She then sinks into a 
state of insensibility, as in a swoon, but continues ever and anon to 
gnash and grind her teeth, and now and then opens her eyes, and 
looks at the bystanders with # fierce angry stare, rolling the eye- 
balls so as to conceal the iris as much as possible, and to display 
only the whites of the eyes. Some women do not fall into swoons 
at all, but, get into a most excited state of frenzy, and shout and 
howl in the most remarkable manner, the Hoo sound being the 
most prominent, sometimes mentioning also the names of a demon 
or two, and screaming out that the demon would not be satisfied, 
unless an offering were made to him. Some attempt to run about; 
Some rush into the Dancing Ring, if a demon ceremtony. is. 
place at the time, and wresting from’ the Cattadiya’s hands” fie 
burning torch, dance away in the most violent manner. On these 
occasions the Cattadiya performs his incantations over the woman. 
and she recovers, If she is asked afterwards, whether she had any 
consciousness of what she said and did during her “ madness,” she 
of course saysthatshehadnot. During the frenzy she sometimes, 
but not often, uses very indecent language, although at all other 
times in her life she has never been heard to use, even by way of 
a joke among friends of her own sex, any expression unwarranted 
by good manners and the rules of decency and morality. 
There is one woman that we know, who is subject to “demon 
possession” inapeculiar manner. Sheisa Pattint Hamy (priestess 
of the goddess Pattini Dewiyo), and wife of a Capua (priest of 
the gods.) Whenever this Capua happens to be engaged in : 
ceremony peculiar to the worship of the gods, his wife petal 
Hamy, who is at home and at a distance from the scene of the cere- 
mony, gets herself into this peculiar condition about 3 or 4 o'clock 
in the morning, at which time the Capua is engaged in a particu- 
larly important part of his ceremony. She does not shout nor. 
attempt to run away like many of those already mentioned, but 
into a sort of partial swoon, during which, at short intervals 
of time, she moves her head from side to side very rapidly, mutter- 


* ig at the same time, or seeming to mutter, something quite inau- 
dible. In this state she continues for about a quarter of an hour, 
and then falls into a sleep, which continues for nearly another 
quarter of an hour. : 

. In the removal of this influence from a woman, mere incantations 
ave stipposed to be effectual no farther, than in obtaining a momen- 
_ tary cure only; but when such incantations do not succeed even so 

» far'as this, a certain ceremony called Pralaye Kireema is performed. 
This consists in repeating certain charms over the woman, or more 
generally over asmall quantity of water which is afterwards sprink- 
led over her; the immediate effect of this is to increase her frenzy 
to such a degree, that she pants and foams at the mouth, throwing 
her arms here and there in a most excited manner. The Cattadiya 
then speaks to her thus—If it be true that demons must obey 
king Wissamonny, if it be true that Wissamonny’s power is great; 
if it be true that the authority of Wissamonny, of the gods, and of 

Buddha still prevails in the world, then I command thee, demon, 

in the name of Buddha, his priests, and his doctrines, to declare, 

who thou art, and why thou afflictest this human creature in this 
mignner.” Upon this, the woman becomes, if possible, still more 
frantic and “mad,” and mentions the namo of some demon, such as 

Calu Yakseya or Reeri Yakseya, and adds, “I want an offering of 

a human sacrifice; I will not leave her without having one.” The 

offering is then promised by the recitation of a charm, and the 

Cattadiya having taken a little water in the palm of his hand, and 

having pronounced a charm over it, throws it over her face, on 

which she recovers in 5 or 6 minutes more. The promised offer: 
ing—a cock being substituted for the human sacrific—is also given 

by the performance of a certain appropriate demon ceremony in 3 

or 4 weeks’ time or sometimes sooner. If, after this the woman 
‘agaih shews symptoms of demon possession, the demon is “bound 
and nailed” toa tree. This business is performed thus—a nail 

made of Pas lo, having been submitted to the necessary Jéewama, 
is driven into the trunk of a large living tree. A Kan-ya Nool 
thread, also charmed and subjected to the same Jeewama, coloured 
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yellow with saffron, and knotted during the Jeewama, is coiled 
round the nail, the Cattadiya the whole time muttering charms. 
The demon is supposed by this means to be “bound and nailed.” 
Sometimes, instead of nailing the demon toa tree, he is “ impri- 
soned” in a small box made of lead, which is then thrown into the 
sea orariver. If neither of these avail, the last resource is to go 
to the temple called Gala Cappu Dewale at Alut Nuvera. What 
takes place there we have already described in a previous chapter. 
There the exorcism is supposed to be complete. But some women 
even after this last exorcism, get a relapse which then is considered 
to be incurable. 

Demon possession is however not confined to Buddhists; women 
of the Roman Catholic faith are equally subject: to it. .When.» 
Roman Catholic is suffering under demon possession, ive ect 
is performed by the Annevy, a native officer of the Roman Cathoy 
lic Chureh, or, if he fails by the Roman Catholic. priest himself. 
On these occasions the cross and the images of the Saints being 
shewn to the woman, she is asked what they are. At this question 
some women begin to tremble, and try to avoid looking at them. 
By and bye by threats and prayers she is brought both to look at 
them, and to acknowledge what they are. The Lord’s Prayer and 
the Prayer to the Virgin Mary are then read over her, each seven 
times ; after this, the charm called Rattu Mandiram, or binding 
charm, is written on a piece of paper, which, having been folded 
up into a small bundle and sprinkled with Holy Water, is suspended 
from the neck of the woman ; and the same charm is again pro- 
nounced over her. Some frankincense is then burnt and its smoke’ 
held under her face. The Annevy then addresses her in meatly 
these terms—“Leave this woman and go thy way. I charge thee, 
demon, in the name of the Father, the Son, and the Holy Ghost, 
in the name of the Virgin Mary, and of all the Saints. Leave her 
this instant, or thou shalt be punished severely.” Sometimes the 
woman says, “No, I won’t leave her.” On one occasion about two 
years ago, a woman, being asked during the exorcism why the de- 
mon would not quit her, replied, “because she is the most beauti 
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woman in the village.” . At this stage of the business the woman is 
struck across her back with the tail of a Skate fish, over which the 
aforesaid Kattu mandiram charm had previously been pronounced; 
and if the demon still resist, the beating is repeated. After seven 
or eight blows the demon is overpowered, and the woman regains 
her senses. 

It is said that with whatever strength of arm the fish tail or the 
cane be used, it will leave no marks of blows on the woman’s back, 


~ and that, even if there happen to be any, these will entirely dis- 


appear in a few minutes, if the case be one of real demon possession. 
As we ourselves however have never had the good fortune to ex- 
amine the back of a lady after such an operation, we cannot give 
the reader the benefit of our own evidence on the matter; we do 
indeed know one case, in which a very sensible husband, on seeing 
his wife beginning to shew symptoms of demon possession, imme- 
diately seized Z/apota or the housebrush,* and with it gave her right 
and left 20 or 80 smart blows, loudly exclaiming while doing so, 
“Is there a greater demon here than myself? I will teach thee, de- 
mon, who Tam.” In this case we saw on her back the marks of 
the blows as distinct and clear as possible. When we mentioned 

| to Some of the bystanders as contradicting the opinion, which 
they all held on the subject, they told us, “Ob, but these will dis- 
appear in a few minutes. We know it very well. We have al- 
ways fouud it so. Indeed it cannot be otherwise, unless the lady 
be shamming possession.” Some of the more ingenious but equally 
orthodox of the party remarked that the person, who inflicted the 


* A large number of the strong, wiry midribs or central nerves of the leaflets 
of a frond of cocoanut leaves, or of Areca leaves, being separated from the other 
parts of tho loaflets, are tied up together into a bundle with a coir yarn at their 
thicker ends, and this is called Hlapota. Itis used in the native houses for 
sweeping the floor, which is always done by the women. Men may use other 
sorts of brooms or brushes for the same purpose, but will never use this, as it 
is. considered too low and mean a thing for a man to handle, ‘The gréatest 
disgrace that one man can bring on another isto strike him with an Iapota, 
thongh it be but a gentle and single blow. 


ae ee 


DEMON POSSESSION. 105 


blows in this case, being but an ordinary man and not a Capua, and 
no charms or invocations being made to any demons or gods for 
assistance, the marks of the blows might or might not remain, with- 
out in either case compromising the correctness of the doctrine. 

The following is the charm Kattu Mandiram used by the 
Annevy in the exorcism of demons. 

“Oh God! May my head, neck, and throat be under the pro- 
tection of the Father, the Son, and the Holy Ghost! May they be 
under the protection of the powerful Commander, the Archangel 
St. Michael and his sword! May my right shoulder be under the 
protection of the Archangel Gabriel and his sword! May my left 
shoulder be under the protection of the Archangel Raphael and his 
sword! May my breast and back be under the protection of all, 
the Saints! May my navel be under the protection of the twelve 
Apostles! May my private parts be under the protection. of the 
11,000 virgins! May my feet, legs, the soles of my feet, and the 
20 fingers and toes with their nails be under the protection of all 
the Saints! Ihave taken God to be my protection. I have 
brought the Ten Commandments to my mind. In the name of the 
Father, the Son, and the Holy Ghost, who sit on a throne of glory 
resplendent with the effulgence of starry gems, in the Holy Name 
of the Divine Mother, who obeys the Divine Will, I expel all ini- 
" mical demons, who come from the East, the West, the North, and 
the South; demons who come from hell beneath the earth, from 
the five points of the sky, and the sixteen points of the world. I 
bind all poisonous creatures, be they beasts, birds, or fishes; be they 
those, that creep upon their bellies, or that move on their legs, or 
that fly through the air by their wings. I bind elephants, horses, 
bears, lions, tigers, and all other animals, that may be dangerous. 
I bind all these, so that Angam, Pilli, Hooniyan, the dangers of 
passing over, and all the demons, preteyas, and the discases caused 
by these, may break, break, flee, flee,* and be expelled again and 








* Repetition of the same word, especially words like those in the text, is a 
very common practice in charms, because such repetition is supposed to in- 
crease the force and efficacy of a charm. 
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again. I bind by the divine power of the Cross. I bind by the 
power of the five divine wounds. I bind by the authority of the 
Angels. I bind so as to render the bond indissoluble. By the 
divine power of the Cross, Amen, Jesu.” 


This remarkable phenomenon in the conduct of thousands of 
Singhalese women throughout the Island can not, we believe, be 
wholly explained away by the supposition, that all these women 
are only humbugging every body by shamming madness, merely 
for the unreasonable pleasure of putting themselves in a state of 
frantic excitement or of assumed insensibility; an explanation the 
more unsatisfactory, when it is considered that this peculiarity is 
often found even in respectable old ladies verging upon 60 and 
70—mothers of large families—very respectable, sober, honest, 
modest characters—who, so far from wishing to simulate madness 
or demon possession, have always appeared to be quite incapable 
of such wilful folly. Further, we have often had ample opportu- 
nities of minutely observing every thing said and done by one or 
two such persons when under “ possession,’’ and although on such 
occasions we were very anxious to convince all around us that all 
this was nothing but shamming, or at best the effects of an excited 
and morbid imagination, we yet never failed to perceive much, 
that could not be reconciled with any idea of imposture, and how- 
ever much we endeavoured to believe in their being counterfeit, 
we never succeeded in fully convincing our reason, 


We must however state here in justice to these old ladies, that 
their symptoms of possession were not exactly like those we have 
generally described above; they did not call upon demons, nor 
shout and ery, but simply sank down on the ground as in a fit of 
insensibility, and then continued, now and then, to tremble very 
violently, gnashing their teeth and rolling their eyeballs. In this 
state they generally remain about three quarters of an hour, and 
then sit up as if awaking from a sleep. For nearly a day after 
this they complain of weakness, and after that are as well as ever 
and about their household duties as usual. In other respects they 
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do not seem to be suffering from any disease, but on the contrary 
are in the enjoyment of good health, 

Many of the so-called demon possessions are without doubt mere 
shams, grown perhaps fashionable among a certain class of ignorant 
coquettish young women; but some, forming of course a small 
minority, do not, we are inclined to believe, admit of this explana. 
tion, if we can place any reliance on our own senses and judgment, 
Whether or not real demon possessions, such as those mentioned 
in the New Testament, do take place in these days too, we do not 
know; but if, as we think, they do not, this remarkable phenome. 
non can be explained only by attribating it to involuntary Mes- 
merism and what has been called the Cataleptic trance. But the 
wonder is that it should be so frequent and common in this Island, 
in so much as to exceed in the number of occasions and the number 
of persons affected, all the demoniac possessions or what were s0 
called, which have ever been recorded as having occurred in all 
other parts of the world put together, from the beginning of the 
Christian era down to this day. We do not know what are tho 
causes which induce the mesmeric state in a person; but if an ex- 
cited imagination, overwrought feelings of superstitious fear, and 
an intense fervid belief in the existence and the attributes of de- 
mons, combined with very weak, credulous, timid minds, can do it, 
then all these may be found iu a high degree in a large majority 
of Singhalese females. 

However, whatever may be the cause, whether it be mesmeric 
agency, or mere shamming, still the fact is remarkable in either 
case. For, if Mesmerism or the Cataleptic trance, be the cause, 
why or how it should be found in such active operation in so many 
instances in this Island during every year, would be an interesting 
subject of inquiry, nor on the other hand can the other imputed 
cause (if cause it be in all those instances), viz., a morbid propen- 
sity, which leads women to counterfeit demon possession, appear 
to be a matter less remarkable, in as much as it shews the low 
state of education which exists among the Singhalese. 
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CHAPTER VII. 


Dreaprut ConskQuENces OF A BELIEF IN Demon INFLUENCE. 


The reader, who has had the patience to follow us thus far, will, 
we believe, have his mind impressed with one principal idea, viz., 
that credulity and superstitious fear exercise so powerful an influ- 
ence over an uneducated Singhalese, as to blind his reason entirely, 
the moment his mind reverts to demons or to any thing relating to 
them. Without such an hypothesis, it is difficult to believe that 
there are men now living, who honestly and sincerely say and be- 
lieve that they have actually seen demons, and have thereby fallen 
sick, from which they recovered only by the aid of charms and 
demon-ceremonics, and that by similar means it is in the power of 
any man at any time to inflict disease or death or some other mis- 
fortune on another. ‘The account we have given of these spells, 
and of the wonderful virtues believed by the Singhalese to be in- 
herent in them will, we believe, only raise a smile of contempt and 
pity in an Englishman’s face; but if the Englishman kuew to what 
deplorable results this belief often leads, his look of contempt would 
be changed to one of horror, 

In many of the inland villages of this Island factions, quarrels, 
bloodshed, and crime have often been the consequences of this 
belief in charms, especially in Hooniyan charms. One family living 
at bitter enmity with another, with all their respective relatives 
and friends ranged cn either side and each trying to injure the 
other in every possible way, by perjury, litigation, theft, and 
assault, turning peaceful villages into scenes of misery, and harm- 
less peasants into ruthless murderers, and thereby perpetuating the 
feud from ove gencration to another, are not things of rare occur- 
rence; and all this, either because a young man of one family hap- 
pened on one occasion to prepare Hooniyan charms against a young 
woman of another family, because he could not get her to marry 
him; or because a man fell sick soon after an unfriendly neighbour 
had been seen to bury a charmed image under his garden gate, or 
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for some other similar reason. Among many instances of this kind 
which have come under our own notice, we will give here one or 
two for the benefit of the reader, from which it will appear that, 
if the power and influence of demons are to be perceived anywhere 
in these Hooniyan matters, it must be in the miseries brought on 
many an honest and happy family by their credulity, 

In the district of Caltura in the Western Province of the Island, 
there lived some years ago a man, we will call Hendrick Appoo, 
with his family consisting of his wife, three sons, and one daughter, 
The sons were grown up men, married and having children. The 
daughter was the youngest and still unmarried. Hendrick Appoo 
was considered by his fellow villagers to be a rich man, that is, he 
had some 15 or 20 head of cattle, and about 6 or 7 acres of land 
scattered here and there in the village in small pieces of a rood or 
two each; and he had too his own paddyfield and sweet potatoe 
and betel plantations with 50 or 60 cocoanut trees and 7 or 8 jack 
trees: it was also supposed that he had in cash about 2 or 3 hun- 
dred Rixdollars (£15 or £22 10s.) THis father had been a Widhane 
Aratchy, and so he was a village aristocrat. In short, he was a 
* Country gentleman.” He had a neighbour we shall call Harmanis 
Appoo, also well thought of by his neighbours as a man well to do 
in the world. This man had only two children, both unmarried, 
young men of good character, As he and Hendrick Appoo were 
men in the same rank of life, and especially as they both happened 
to be nearly equal to each other in the respectability of their pedi- 
grees (an essential point in the matrimonial arrangements of the 
Singhalese,) it was proposed and agreed between them that the 
eldest son of the one should marry the daughter of the other. The 
proposal met with the approbation of nearly all the members of 
both the families; and so both the families became very friendly 
and attached to each other, assisting each other in various small 
matters, and in short living on the most intimate and happy terms 
with each other, as is usual on the proposal, and before the con- 
summation, of a marriage between any two families. Of course 
the two young persons, who were most interested in the matter, 
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were not consulted, for they had no consent to give or withhold; 
such things being always managed for*them by their parents. But 
sometime afterwards Aberan Appoo, a maternal uucle of the girl, 
and a man who was most scrupulously punctilious in matters of 
family pedigrees, returned from Saffragam where he had been 
trading for 4 or 5 months, and now for the first time hearing of the 
intended marriage determined to frustrate it, because he found a 
flaw in the pedigree of Harmanis Appoo, viz., that the father of 
his grandmother had been married to the descendant of a bastard 
slave. This in Aberan Appoo’s opinion was an insuperable obsta- 
cle to the marriage, and so ho set himself to work upon the family 
pride of his brother-in-law and his sister, in which he succeeded so 
well, that the match was soon broken off, and all intercourse between 
the two families ceased. Harmanis Appoo taking this as a mortal 
and unpardonable affront resolved to have his revenge. So he went 
to a Cattadiya in the Southern Province, and got him to prepare a 
Hooniyan charm against the young woman, and returning home, 
quietly waited for the result, of which he had not the slightest 
doubt. Curiously enough, just two months after this, the young 
woman died from the effects of a fever, which she had contracted 
through exposure to bad weather, Old Harmanis chuckling at 
this and too vain to hold his tongue confided to one or two of his 
confidential friends, how he had taken his revenge on Hendrick. 
Hendrick himself had heard before this of the other’s visit to the 
Southern Province, but had never learned the purpose of the jour- 
ney. As usual with prudent parents especially when a marriage 
proposal breaks off, he had taken every possible precaution, by 
means of charms and other amulets, to secure his daughter from 
‘the dangers arising from Hooniyan and other demon-influences; 
but when he heard, the day after the funeral of his child, of what 
Harmanis lad been boasting privately to his friends, it confirmed 
him in his previous suspicions, and roused all the evil nature in 
him. These suspicions were still further confirmed by the disco-— 
very of a small wooden image buried under one of the front steps 
of his Verandah. So, a few days afterwards, he and his three sons 
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with two others, hired with drams of arrack for the occasion, quietly 
repaired in the dark to Harmanis’ house, and severely assaulted him, 
his wife, his sons, and a]l others who were in hishouse. ‘The next 
day they went before a Magistrate and swore an affidavit, that he 
(Hendrick Appoo) and his sons, while returning home one night 
from Morottoo with a large sum of money, had been waylaid by 
Harmanis Appoo and his sons with 5 or 6 other men, who assaulted 
them and robbed them of their money. Harmanis also swore 
an affidavit, stating in it the actual truth, with the addition of a 
robbery and burglary committed on his property. Each was sup- 
ported by false evidence, and both the complaints having been in- 
vestigated by the Magistrate, both were dismissed by him, as 
neither appeared to him to be true. A few weeks after this, Har- 
manis with a party of his friends repaired to his enemy’s house, 
and asaulted him nd all his people with clubs, knives and rice- 
pounders (long wooden pestles), and many on both sides were 
severely wounded. The matter was tried before the Supreme 
Court, but the jury acquitted the accused. Then for a period of 
nearly four years the two families were engaged in a series of civil 
lawsuits arising out of certain bonds, in all of which judgment 
was given against Hendrick—bonds, which came into existence 
only after the rupture between the two families, Hendrick having 
never borrowed a farthing from the other on a bond or without a 
bond. And yet the deeds purported to have been duly executed 
before a notary! Before execution was granted in the last of these 
cases, the two sons of Harmanis were found one evening lying dead 
in a neighbouring rice field, with marks of violence on them: and 
although every possible exertion was made by those in authority 
to discover the murderers, no trace of truthful evidence could be 
had, and although a dozen relatives of the deceased swore to its 
‘being the worx of Hendrick’s sons, there did not appear any trust- 
worthy evidence whatever against any one. The case was however 
tried upon the evidence of these relatives, but the jury at once 
acquitted the prisoners, Hendrick himself and his sons. Ina few 
weeks afterwards every thing belonging to Hendrick was sold by 
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the Fiscal to satisfy the execution in the civil suits mentioned above, 
and as there still remained a large balance due, Hendrick was in- 
carcerated in a debtor’s prison. Harmanis lost both his sons, and 
gota considerable sum of money recovered upon his bonds, but did 
not live long enough to enjoy it, as in about a year’s time he was 
poisoned, and died a miserable death. The suspected culprits 
were not brought to punishment, as there was not a tittle of legal 
evidence against them. Thus these two families, who had lived 
comfortably and respectably in their quiet village for a long time, 
were ruined ; and other villagers, who had taken part in their 
quarrels, did not fare better. Certainly a Hooniyan Charm, viewed 
in this light, must appear to be a thing of greater malignity, than 
the Cattadiya and his books represent it to be in its direct conse- 
quences, 

The following case is not less characteristic. It happened in 
village not very far from Colombo. Andris had a lawsuit with 
Siman Nydey respecting a small piece of land, not worth more than 
£2 or £3, and judgment was pronounced in favour of Siman. 
Andris, resolving upon revenge, had recourse to witchcraft, and a 
Hooniyan being prepared, the image was buried at night in the yard 
of Siman Nydey’s house, opposite to the frontdoor. Unfortunately 
for Andris, he was detected in the very act, and was seized by the 
inmates of the house, who headed by Siman, joined in giving him 
a good thrashing. Not content however with this they cut off a 
bunch of plantains from a tree close by, and placed it beside An- 
dris, who lay on the ground, bound hand and foot and smarting 
from the blows he had received. The Police Widhane was-then 
sent for, and on his arrival Siman charged. Andris with intruding 
into his dwelling garden at night and stealing plantains from it. 
All Singhalese know well that Englishmen never punish people for 
practising Hooniyan or any other sort of witchcraft, and hence this 
fictitious charge of theft, The Magistrate tried the case, and the 
man being found guilty was sentenced to a month’s imprisonment 
with hard labour. Before he could return home from the jail, his 
enemy Siman, wishing to pay him in kind, consulted a Cattadiya, 
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and got a Hooniyan ceremony performed against him, On his re- 
turn from the jail, the first thing Andris heard was a rumour of 
Siman’s having been seen going one night towards a graveyard in 
company with another man, who carried with him a cock concealed 
under his Saron cloth, together with some live coals in a broken 
chatty. Of course Andris immediately understood what it meant, 
and perhaps thinking within himself that “the best of all charms 
is a club-charm” (a popular Singhalese saying), the next evening 
about the time that Siman, who was a toddy drawer, generally re» 
turned home after drawing Toddy in the neighbouring hamlet, he 
shouldered his Mamottie (Anglice hoe) and walked along the 
path, by which he knew the other would come, When he saw Si- 
man approach, he concealed himself behind a bush, and, as he pass- 
ed, with a single blow of the Mamottie, struck him to the ground. 
The unfortunate man’s skull was completely fractured, and he lived 
only 3 days: Andris was tried before the Supreme Court, and 
being found guilty, expiated his crime on the gallows. Even after 
this the two families had many quarrels and lawsuits, but none 
productive of consequences so serious. 

A young man, who was a “rising” astrologer, fell sick, and his 
physicians did all they could for him, but without any effect. Day 
by day he grew worse, and was fast approaching his last end. 
From the first, the illness was attributed to demon influence, and 
nothing, that charms and Cattadiyas and Balicarayas and Buddhist 
Priests and Capuas could do, was left untried. The patient how- 
ever grew no better, and at last he died. The suddenness of the 
disease, and the speedy death it resulted in, were matters of sus- 
picion even in the minds of the neighbours, and much more certainly 
in that of the father of the deceased. The old man suspected ano- 
ther astrologer, who lived in the same village, of having practised 
Hooniyan Charms against his son, and all doubt was removed from 
his mind, when he heard a few days afterwards that a certain Cat- 
tadiya, who lived in a distant village, was seen, some three or four 
months before, going to the house of the astrologer late in the 
evening, and in such a manner as if he wished to go unseen, Whe-° 
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ther this was true or a mere invention of some unprincipled vil- 
lager, the old man did not care to enquire, he was but too ready to 
believe what he bad all along strongly suspected. When he heard 
it, he was maddened with anger.. He could not bear the idea of his. 
beloved son being snatched away from him by foul play. He had 
aken great pains and had been put to considerable expence in train- 
gts favorite son to the profession of an astrologer, and to be thus 
suddenly disappointed, just as he was about to reap the reward of 
all his laboursin the fame and glory of his son, was past all human 
endurance, especially the endurance of our old carpenter, who sel- 
dom raised his chisel or his adze without consulting an astrologer 
for an auspicious hour. The old man burning with rage and resent- 
ment, resolved to have his revenge. He had a neighbour who, 
being something of a sportsman, had a gun. He had also a mango 
tree in his compound, the fruit of which was every day devoured 
by monkeys, so he asked his neighbour for the loan of his gun to 
drive off these troublesome robbers. Every day, when monkeys 
Were seen on or near his mango tree, he took out the gun, loaded it 
carefully, and first levelling it at the intruding monkeys, turned 
and fired it in.a different direction ; for it was a great sin to kill 
animals, especially monkeys. Besides, he was an Upasakaya.* 

* An Upasakaya is a religions Buddhist, or at least one who professes to be 
80, by the observance of certain precepts of Buddha called Sifor Seela. Theso 
precepts or obligations are, 
« Do not take away life. 
- Do not fake that which is not given. a 
Do not commit adultery. : 
. Do not speak that which is not truc. 
Do not use intoxicating liquors. 
+ Do not use solid food after mid-day. 
- Do not attend at dancing, singing, music, and masquerades. 
» Do not adorn the body with flowers, perfumes, or unguents. 
. Do not use seats above the prescribed height. 

10. Do not receive gold or silver, 

Of these the first five, called Pan Sil or Pancha Seela, axe considered to be ob- 
ligatoryonall, “These five with the next three, forming eight Obligations, are 
called Ata Sd. Qne professing to observe these cightis called an Upasakaya. 
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So this sort of shooting at monkeys continued for three or four 
weeks. One evening, as the astrologer was returning home from 
another village, and was moving along a footpath flanked on both 
sides by thick bushes, he was shot by somebody concealed among 
the bushes and lived only a few hours. The Jury, who tried 
the old carpenter, at once acquitted him, as, although there was as 
usual a good deal of false evidence put in, which from its nature 
‘was not, and could not be, believed, there was not a tittle of trist- 
worthy evidence against him, excepting the mere fact of his having 
had at his house a gun borrowed from a neighbour to shoot monkeys. 
But all the villagers knew to a certainty that the old man was the 
murderer. ‘ eo ee 

Instances like the above can be multiplied by hundreds, ifneces- 
sary ; but the few already cited will, we think, be sufficient to give 
the reader some idea of the nature of the evils, which a belief in 
the power of charms often produces among our countrymen ; a be- 
lief, which is not confined to those, whom we are in the habit of 
styling common people, but which prevails equally, though with 
less serious consequences, among Singhalese ofa higher class and 
condition, with the exception of a very few well educated intelli- 
gent people, not exceeding, we firmly believe, four or five hundred 
individuals in the whole island. 

There is a peculiarity, very general among the Singhalese, that 
if an European questions a Cattadiya about any particular depart- 
ment of his art, he will give just such answers, as he thinks will 
he most in accordance with the opinions of the querist, as far as.it 
can be done without wholly condemning the entire system, but 
whenever there appears to be no chance of avoiding this last dilemma, 
he will make every possible excuse to make a hasty retreat, with- 
out entangling himself in the difficulties of a diseussion, in which 
he knows he will not be able to triumph. . If an Englishman tells 
an advocate of Demonism that charms and Demon Ceremonies are 

ih mere follies ; that no benefit whatever.can: be derived from them ; 
that they are mere impostures intended to delude the ignorant’; and 
that the most learned Cattadiya cannot satisfactorily prove that they 
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possess any of the powers ascribed to them } the answer most pro- 
bably will be— Sir, I don’t know much about these things myself; 
my forefathers have believed in them, my neighbours still do so, 
and what is good for them cannot, I think, do any harm to myself. 
Rossibly much of what you say may be true, and certainly a great 
deal of what now goes under the name of charms is spurious, and 
many of the Cattadiyas are ignorant impostures. Really, Sir, I 
don’t understand these things well, but there may be some, who 
can perhaps satisfy you on the subject, though I cannot.” Or he 
will say—“Sir, I don’t know whether these things be true or false. 
When we fall sick, we try every means within our reach of get- 
ting better. We worship Buddha, the gods, and the demons, all at 
once, to take our chance of recovering from the sickness through 
the help of some of them, All my countrymen do so, and I am 
only doing like them.” The demeanour of the man during this 
conversation is like that of one, who has been conyinced of the ab- 
surdity of his worship, and who is anxious to profit by the advice 
_ of a superior, although he evinces considerable impatience at being 
stopped, and is anxious to get away as soon as possible, The mo- 
ment he turns his back however, he will go away laughing at his 
own skill in answering so well and cursing, or at least pitying the 
Englishman for being an infidel and a Christian. Hence many an 
Englishman is led to believe that Demon Worship has not at present 
a firm hold of the minds of a portion of the people, and that it is 
upheld amongst a few merely because custom, or habit has made it 
familiar to them. Nothing can be more erroneous than this opinion; 
for so far from a portion of the people being indifferent to Demon 
Worship from a conviction that it is an absurdity, we believe there 
is not (excepting 4 or 5 hundred well educated men in the whole 
Island) one Singhalese man, who believes in any thing more 
firmly than in Demonism. In Colombo and its immediate neigh- 
bourhood alone, where the superstition does not command many 
zealous’ votaries, there are some few who have no. great faith in 
charms, or who, though believing in them, have no opportunity of 
reducing that belief into practice in the form of Demon cere- 
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monies ; but in all other parts of the Island, Demonism exercises a 
more commanding influence over the every day life and thoughts 
-of a Singhalese, than any other ism that we know of. 


Ee 
Say. 
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THE FIRST DISCOURSE DELIVERED BY BUDDHA. 





Translated by the late Rey. D. J. Goorrtx, Chairman of the 
Wesleyan Mission in South Ceylon, and presented for pub- 
lication by the Rev. R. S. Harpy, M. BR. A. 8. 





On the birth of the prince Gotama, according to the native au- 
thorities, it was known to certain Brahmins, from the signs they 
saw upon his person, that he would become a supreme Buddha. 
They themselves were too aged to expect to live until the time 
when he would attain to this high position; but they instructed 
their sons to prepare for places of privilege under the new dispen- 
sation. Of these young Brahmins, only five were obedient to 
parental advice. They retired to the forest of Uruwela, to await 
the assumption of the Buddhaship by the prince. Not long after 
Gotama had rendunced the allurements of the palace, they met 
with him in the place of his retreat, and remained with him six 
years, hoping continually that the time in which he was to practise 
austerities would cease. But when this period had passed over, 
and the prince, as he had done before, began to carry the alms- 
bowl as a mendicant, without attaining the object for which he had 
become an ascetic, their patience was exhausted, and ee left him, 
retiring to the neighbourhood of Benares, 

It was the wish of Gotama, on becoming Buddha, to say bana, 
or to preach, in the first instance, to Alara and Uddaka, two 
ascetics whom he had previously met with, whilst wandering in 
the forest; but when he learnt that they were already dead, he 
looked for the locality of the five Brahmins, and when he saw that 
they were near Benares, he repaired thither to open his commission 
, 48 the all-wise teacher. They received him with reverence and 
worship. The preparations for this first sermon of the Tathagata 
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are described in the most glowing terms. “The evening” saya a 
Singhalese author, “was like a lovely female; the stars were as 
pearls upon her neck, the blue clouds were her braided hair, and 
the expanse was her flowing robe. As a crown she had the hea- 
vens; the three worlds were as her body; her éyes were like the 
white lotus; and her voice was like the humming of the bee. To 
worship Buddha, and listen to the first proclaiming of the bana, 
this lovely female came.” All the worlds in which there was 
sentient existence were emptied of their inhabitants, so that the 
congregation assembled was in number infinite; but when the god 
Sekra blew his shell, “all became still, as a waveless sea.” Each 
of the countless listeners thought that the sage was looking towards 
himself, and speaking to him in his own tongue, though the len- 


guage he used was Magadhi. Then Buddha opened his'mouth, ~~ 


and preached the Dhamma-Chakkappawattana-suttan, _ This ser- 
mon is of importance, not only as being the first preached by Bud- 
dha; but as containing the germ thoughts of his entire system. 
The following translation of this Discourse has been found 
among the papers of the late Rev. D. J. Gogerly, both the Pali 
original and the English translation being in his own handwriting. 
“Thus I heard. On a certain time Buddlu resided at Benares, 
the delight of holy men and safe retreat of animals, At that time 
Buddhu addressed himself to the 5 priests. O Priests, these two 
extremes should be avoided by a Priest, an attachment to sensual 
gratifications, which are mean, vile and contemptible, degrading 
and profitless; or severe penances, which produce sorrow, and are 
degrading and useless, sa 
“QO Priests, avoiding both these extremes, Buddhu has panlehesds 
middle path for the attainment of mental vision, true knowledge, 
subdued passions, the perception of the paths leading to the Su- 
preme good, the preparation necessary for Et it, and the 
entrance to Nirvana. 
“O Priests, which is this middle path? 
ephis path has 8 divisions:—namely, correct doctrines, correct 
perceptions of those doctrines, speaking the truth, purity of conduct, 
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a sinless occupation, perseverance in duty, holy meditation, aud 
mental tranquillity. 

“This, O Priests, is the middle path, perceived by Buddhu. 

“This, O Priests, is the important doctrine respecting sorrow: 
there is sorrow in birth, in decay, in sickness, and in death, in 
Separation from beloved objects, and in being compelled to remain 
_ with those which are disagreeable; there is sorrow in not obtaining 
thé fulfilment of wishes, and, briefly, sorrow is connected with every 


; mode of existence. 


“This, O Priests, is the important doctrine respecting the con- 
tinuation of sorrow: it is desire, which in transmigrations revels in 
“sensuality and seeks enjoyment in whatever state it may be placed; 
it is the desire of pleasure, of continued existence, and of annihi- 
lation after death.* 

“This, O Priests, is the important doctrine respecting the de- 
struction of sorrow: it is complete freedom from passion, an aban- 
donment of sensual objects; a deliverance from the desire of a 
continuation of existence, a freedom from attachment to existing 
bee 

This, O Privats, i is the important doctrine relative to the path 
by which this state may be attained; this path has 8 divisions— 
correct doctrines, a clear perception of their nature, inflexible 
veracity, purity of conduct, a sinless occupation, perseverance in 
duty, holy meditation, and mental tranquillity. Relative to the 
important doctrine of sorrow being connected with all things, I, 
O Priests, possess the eye to perceive this previously undiscovered 
truth, the knowledge of its nature, the understanding of its cause, 
the wisdom ¢o guide in the path of tranquillity, and the light to 
dispel darkness from it, 

“O Priests, it is necessary that I should clearly understand this 
_ previously undiscovered and important doctrine, relative to which 
I have the eye to perceive; the knowledge, &c. 

O Priests, this previously undiscovered doctrine that sorrow’ is 








* This passage stands as it is given in Mr. Gogerley’s translation. 
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necessarily connected with existence is clearly understood by me, 
I having the eye, &c. 

O Priests, relative to this before undiscovered doctrine of the 
cause of the continuance of sorrow, I have obtained the eye, &c. 

O Priests, it is proper that I should remove from me the cause 
of the continuance of sorrow, relative to which previously undis- 
covered doctrine I have obtained the eye, &c. 

O Priests, the cause of the continuance of sorrow no more exists 
in me, relative to which previously undiscovered doctrine I have 
obtained the eye, &c, 

O Priests, relative to this formerly undiscovered doctrine of the 
destruction of sorrow, I have obtained the eye, &e. 

O Priests, this formerly undiscovered doctrine should be fully 
ascertained by me, relative to which the eye, &c. 

O Priests, this formerly undiscovered doctrine has. been “fally 
ascertained by me, relative to which the eye, &c. 

O Priests, relative to this previously unknown doctrine respect, 
ing the path by which the destruction of sorrow may be attained, 
the eye, &c. 

O Priests, it is proper that I should be accustomed to this path, 
concerning which the eye, &c. 

O Priests, I am accustomed to this path, &c. 

O Priests, was I not fully informed relative to these 4 doctrines 
which my wisdom thus perceived in 12 ways?— 

At that time, O Priests, did I not know that I had acquired the 
most complete and irrefutable wisdom possessible in the uni- 
verse, ; 

From that time, O Priests, I have been fully informed relative 
to these 4 doctrines, which my wisdom has thus perceived in 12 
ways. 

At that time, O Priests, I know that I had acquired the most 
complete and irrefutable wisdom attainable in the universe. 

This wisdom and knowledge have sprung up within me. My 
mental deliverance is permanent. This is my last birth: I shall 


transmigrate no longer 
R 
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~ Budhuhaving spoken thus, the delighted priests were exceedingly 
gratified with the discourse. 

When these doctrines had been thus luminously displayed, the 
venerable Kondanya becoming free from pollution, obtained the 
eye of wisdom, and a complete deliverance from the cause by which 
sorrow is continued. 

+ When Budhu had thus declared these leading truths, the Gods 
' of all the heavenly worlds, to the extremity of the Brahma Lokas, 
_ ‘were heard proclaiming—Budhu has declared at Benares the irre- 
futable doctrines of truth, which could not be declared by Sage, 
. or Brahmin, or God, or by Maraya, or by any person in the worlds. 
(the names of the principal gods in each world being mentioned.) 

Thus at the same moment the sound ascended to the Brahma 
Lokas. 

Thus the foundations of 10,000 worlds were shaken and moved 
about tumultuously, and a great and brilliant light burnt upon the 
worlds. 

Then Budhu with a mellifluous voice said, most certainly the 
venerable Kondanya has acquired an experimental knowledge of 
_ these truths. $e 

Thus he received the names of Annya Kondanya. 
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POOTTOOR WELL.* 


It having been deemed desirable to investigate certain pheno- 
mena in connection with this well, the following experiments ‘ were 
made. This paper will contain no attempts to explain these phe- 
nomena, or to suggest any theory as a basis for discussion. Simply 
narrating facts, I leave it for others to determine the cause of the 
following effects. 

As a guide however, I will te give an outline description 
of the Peninsula of Jaffna in which this well is situated, and of the 
appearance of the well itself with some general remarks on pecu- 
liarities noticeable in most of the wells of the Jaffna Peninsula. 

The Jaffna Peninsula would appear to have been a comparatively 
recent formation and principally formed by gradual coral deposits. 
There would however seem to have been at some period or other, a 
voleanic agency which has upheaved strata of an earlier period, as 
the surface of large tracts consists of magnesian limestone, in which 
(whether worn or otherwise I cannot say) exist numerous fissures 
affording easy passage for an abundant supply of fresh water, 
within a very few feet of the surface. 

This Peninsula is so free from elevations of any kind that the 
highest point found in its cross section was only 35 feet above low 
water level. Elevated ground is found at both sides near the sea, 
from which points the ground declines again leaving a table land 
almost entirely level 13 or 14 miles in extent, at an elevation above 
low water level of only 4 feet. This peculiarity during spring tides - 
(of the North-east monsoon particularly) allows the sea to flow. up 
numerous inlets, which seam the Peninsula in every direction and 
which rise during freshes toa height of 3 or 4 feet, and afford abun- 
dant opportunity for the manufacture of salt, It is worthy too of 
consideration in connection with the subject ot the well, that, on 
subsiding, large deposits of naturally formed salt are left, which 
remain on the beds of the inlets throughout the year. Before leav- 
ing this subject, I might mention that the greatest width from north 
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* T have been unable to find ont the name of the author of this paper. 


124 POOTTOOR: WELL. 


to south of the Peninsula is 20 miles, and its greatest length from 
east to west 30 miles. ° ' 

The wells of Jaffna are subject to certain peculiarities, Their 
general level appears to be affected by the state of the tides, not 
however to such an extent as to causea diurnal action. It is 
however a well known fact that during the north-east monsoon the 
wells of the district rise to their greatest height, and that height 
diminishes as the force ofethe monsoon decreases. The large mass 
of water in the Bay of Bengal affected by this monsoon causes the 
level of the Jaffa lake to be affected to the extent of 18 inches in- 
Crease of tide, at the same time that the above-mentioned rise in 
the wells occurs. Another fact is, that cultivators in digging irri- 
gation wells are obliged to observe the greatest possible caution, 
as after passing a certain depth the water becomes brackish, and 
this peculiarity exists throughout the Peninsula. Again it is 
equally curious to observe how closely fresh and salt water flow to- 
- gether without amalgamating. Whilst building causeway at 
Vannatipalam across the galt inlet, in this Poottoor district, the 
foundations were laid in salt water, but close to this and in 
the centre of the inlet fresh water could be obtained in. several 
places and in large -quantities, although during freshes those 
Spots are covered with 3 or 4 feet of salt water, These facts may 
prove of interest and of some use in considering any theory which 
may be based upon the results of the experiments, hereafter to be 
narrated, 

The Poottoor well itself is a large rectangular pit in the lime- 
Stone rock, and its dimensions are about 40 feet in length by 25 in 
width. A slope down to the water level has been made, as is com- 
mon to all the artificial tanks of Ceylon and India, Tradition 
Connects it with some springs on the Coast near Tondamanaar, but 
it is only tradition as it would-be simply impossible to trace the 
course or source of'any springs in so level country. The only pre- 
vious' experiments made were in 1824, when engines of considerable 
power were employed, to raise water from the well, with a view of 
irrigating the district, The ouly result obtained however was the 
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establishment of the fact that it was impossible to affect the level 
of the well or to check the curious rise and fall of its water. This 
latter phenomenon has earned for it the title of the “Tidal Well of 
Poottoor.” 

I think I have now mentioned all the facts 1 am aware of, which 
might assist any one in forming an opinion as to the cause of the 

‘peculiarities of this well. These peculiarities are three in num- 
ber. 

First in importance is the tide above mentioned. 

Secondly, the presence of salt water from a depth of between 45 
and 50 feet to the bottom of the well, &c. 

Thirdly, its apparent inexhaustibility.. The experiments just 
completed were undertaken with reference to the two first conditions 
only, the experiments of 1324 being considered conclusive as to 
the third. marr 

; EXPERIMENTS, 

The first step taken was, by a careful section taken from the 
low water mark on the southern to the low water mark on the 
northern shore, to ascertain the relation that the level of the sur- 
face water of the well bore to the tidal marks of the sea on both 
shores. Levels were taken for a distance of 17 miles from Jaffna 
on the south coast to Valvettytorre on the northern coast. 

The fact so established is, that the level of the fresh water in the 
well coincides almost exactly with the low water level of the sea 
on both coasts. 

The next expériment was conducted with a view of ascertaining 
at what depths the fresh water ceased and salt water commeneed, 
and to procure specimens of the water at various depths to be eent 
to England for analysis, An instrument with a closely fitting 
valve was made for this purpose, so arranged that the valve could 
be opened and closed again at any given depth: 

The first symptom of brackishness was found between 40 and 
50 ft. down, and it appears certain that it is at this point that the 
salt water enters. Specimensof the water at the surface, 45 ft., 95.ft, 
146 ft. (the bottom) were procured and put intotsealed bottles. 
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The water from the bottom when first brought up, smelt strongly 
of sulphureted hydrogen. : 

_ The surface of the fresh water is 14 feet below the ground line, 
and the total depth of the well varies between 140 and 146 feet. 

Dr. Ferguson of the Army Medical Staff kindly assisted me in. 
making these experiments, 

_ It being desirable to ascertain how far the tide in the well coin- 
cided with that of the sea on both coasts, Dr. Ferguson and my- 
self at the well and two assistants at Jaffoa and Valvettytorre 
respectively, took notes at évery balf hour from 6 a. ., till 6 P. at. 

The following is a tabular statement shewing the rise and fall of 
the tide observed at all three places in inches. 





Time. Jaffna Lake. [Well at Poottoor! Valvettytorre. 


*@ 
“12 
“06 
‘06 





, 
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By the foregoing table it will be observed that the well alter- 
nated 3 times during the day, whilst the sea was not affected to a 
similar extent.—The well also rose whilst the sea fell, and this 
part alone destroys all hypotheses that I have as yet heard discussed. 

The subject therefore remains in an unexplained state and offers 
@ field for scientific enquiry and discussion. 
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. On the air breathing Fish of Ceylon—By The Revo. 
; Prixorat Boake. 


ere eee 





Having been recently induced to make some experiments on the 
respiration of certain species of fish, in order to ascertain the cor- 
rectness of a statement of mine which had been communicated to 
Professor Huxley by Sir Emerson Tennent, I am under the im- 
pression that an account of those experiments with a description of 
the habits of the fish in question, will come within the scope of the 
Asiatic Society's operations, and may perhaps be deemed by the 
Committee to possess sufficient interest to entitle a paper on the 
subject to admission into its Journal. 

Daring my residence in England in 1855—1856, I became ac- 
quainted with the facilities which recent discoveries, or, to speak 

-more accurately, the ingenious application of old discoveries to the 
construction and management of aquaria had afforded to those 
who wished to observe the habits and natural history of the various 
tribes of aquatic animals, Knowing that very little attention had 
been paid to that branch of natural history in Ceylon, I lost no 
time, on my return to the Island, in establishing a fresh water 
aquarium; and, in watching the proceedings of its inhabitants, my 
attention was very soon attracted to a peculiar habit which some 
of them had, of ascending at nearly regular intervals to the surface, 
so as to bring the mouth for an instant in contact with the air. 
That habit is particularly conspicuous in the fry*of two species, 
viz., the Loolla and the Maddecariya, which speedily cover the 
surface of the water in which they are confined, with small bubbles 
of air or gas. I noticed also that the species of fish, to which that 
habit belonged, were much less sensitive to any impurity in the 
water in which they were confined than were those which did not 
pay periodic visits to the surface, Had I been a practised natura- 
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list these circumstances would probably have led to my discovering 
at that time the fact that the fish, in which they were observed, 
are air breathers, and as incapable of supporting life by breathing 
water, and as liable to be drowned by being kept from access to 
atmospheric air, as the whale or the seal or the turtle; but, not 
being much accustomed to such investigations, I failed to perceive 
the conclusion to which these habits obviously pointed. About 
the same time, I learned from the natives, that there were certain 
species of fish, generally inhabiting swamps and paddy fields, which, 
when dry weather deprived their usual haunts of all their moisture, 
were in the habit of burying themselves in large numbers in the 
mud, and remaining there in safety even after a sod had beemformed — 
by the growth of grass on the surface. 

With the intention of verifying that statement, I caused a very’ 
large earthen vessel to be made, which I nearly filled with mud, 
leaving a few inches of water on the surface. In this I placed a 
number of those species of fish which were stated to bury them- 
selves in the manner described, expecting that they would act in 
the same manner in captivity as they were said to do in their na- 
tural state. It is obvious however, that the conditions were not 
similar—The evaporation in my experiment was confined to the 
surface, whereas in a paddy field the moisture may be supposed to 
escape in all directions and not from the surface only. Again, in 
the paddy field, grass would begin to spring up while the surface 
was still covered with water, and before the strictly aquatic vege-- 
tation had disappeared; and a constant influence would thus’ be 
exercised in keeping the water first, and the mud afterwards,’ free 
from putrefaction. It is not to be wondered at therefore that all 
the specimens of fish which I subjected to that experiment died 
long before a sod was formed on the surface of the mud; but they 
survived for several days after the water had all disappeared from 
the surface by evaporation, and continued to manifest so much 
vigour as to bespatter, in a very unpleasant manner, any person who 
approached them incautiously.. ‘The result of that experiment was, 
therefore, merely to confirm what was already known to naturalists, 

s 
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viz., that the fish experimented upon, were possessed of respiratory 
powers which enabled them to exist in mud so thick that it would 
be impossible for it to pass through their gills, and that they are 
capable under such cireumstances of breathing atmospheric air, 
which they obtain by elevating their mouths to the surface. 

_. For some years, I paid no further attention to the subject; but 
happening, in a correspondence with Dr. Templeton, to mention the 
alleged fact of these fish burying themselves in the mud in large 
numbers, I was requested by him to make further inquiries on the 
subject, the result of which was, that all the natives of the low 
country, with whom I communicated on the subject, confirmed the 
statement; while a friend, whom I requested to make similar in- 
quiries in the neighbourhood of Badulla, was not able to discover 
that the natives of that district were acquainted with any such 
peculiarity of the fish inhabiting their paddy fields. 

I have not, however, been able satisfactorily to verify the state- 
ment that they are ever found in dry earth, although I have repeat- 
edly offered a reward to any one who will let me seethe operation 
of digging fish out of such earth; and the result of a visit which J 
paid to Moottoo Rajawelle, duting the dry weather, when the swamp 
was in a favourable state for it, in Augast last, had the effect of 
making me suspect the truth of the statement, that they are ever 
so found. The difficulty which I experienced on that, which was 
my second visit to Moottoo Rajawelle, in procuring any satisfactory 
information, affords a curious illustration of the suspicious charac- 
ter of the Native Singhalese, and of the difficulties which it presents 
to the satisfactory prosecution of any investigation, the nature and 
objects of which are not easily made intelligible to them. My 
former inquiries, which were made more than twelve months before 
(of which an account is given below), were recollected, and as the 
inhabitants of the swamp were incapable of conceiving the possibi- 
lity of my being actuated by purely scientific motives, they came 
to the conclusion that I had been deputed by Government to inquire 
into the value of their fishery, with the intention of imposing a tax 
upon it; and the consequence was, that instead of being allowed 
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the same facility of observation as in my former visit, I was taken 
to a part of the swamp which had been fished a few days before, 
and in which, consequently, only one or two very small fishes were 
taken while I was present. My first. visit to Moottoo Rajawelle 
was paid in April 1862, and was much more satisfactory in its 
results. 

The swamp of Moottoo Rajawelle is not less, I imagine, than 30 
square miles in extent; being, as well as one can judge by the eye, 
fully ten miles long, by three broad. The Negombo Canal runs 
through it, and must contribute in some degree to keep the water 
in the swamp at a more nearly uniform level than would otherwise 
be the case; but, notwithstanding any influence of-that kind which 
may be exercised by the canal, there are, I believe, very considera- 
ble variations in the height of the water at different seasons. At 
the time of my first visit, very little water was visible in the swamp, 
nearly all the surface being covered with rank grass, which had 
formed a nearly continuous sod over it. Beneath that superficial 
sod were about two feet of water, or rather of diluted mud, about 
the consistency of thick Pea Soup, and beneath that again, a solid 
vegetable deposit very mach resembling that which is used as fuel 
in Jreland under the name of turf. I was at first unable to account 
for the water being so muddy, as it might be expected that in water, 
so perfectly still as to have a sod growing over its surface, the 
earthy particles would soon subside and leave the water clear, The 
phenomenon is, I believe, to be accoun ted for by the large number 
of Hoongas and Magooras which inhabit it, which by the perpetual 
motion of their ribbonlike bodies keep the mud in constant 
agitation. So perceptible was this effect in the case of some which 
I had in confinement, that I found it necessary, in order to maintain 
the clearness of my aguarium, to exclude them from it altogether. 
The sod, with which the muddy water was covered, was firm 
enough to support the weight of natives, several of whom were’ 
engaged in cutting the long grass for their cattle, while on some of 
the ‘firmer parts bullocks were to be seen grazing. Thus the 
singular phenomenon was exhibited of an extensive plain, on the 
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stirface of which men and cattle were moving about, while beneath - 
the surface were quantities of fish, several of which I saw captured. 

The mode in which the natives catch those fish is very peculiar, 
and is in, fact an ingenious application of their knowledge ofthe 
‘fact, that they cannot long exist without atmospheric air. 

When the swamp is in a proper state for such operations, ¢. ¢., 
iwhen the water is neither too high nor too low, and the surface is 
‘covered, as I have described, with a firm sod having two or three 
feet of diluted mud beneath it, a native goes out at night, when the 
air is still, and walking through the swamp, listens for the peculiar 
sounds which the fish make in breathing. Having selected a part 
in which those sounds are heard so frequently as to afford a pros- 
pect of catching a considerable number, he proceeds to remove the 
sod from a few circular patches, each about three feet in diameter, 
in those places, in which there already exist small holes in the sod, 
which the fish frequent for the purpose of breathing. When that 
is done, he returns home for the night. I did not think it necessary 
to be present at the nocturnal part of the operations; but I accom- 
* panied the fisherman the following morning to the spot which he 
bad prepared during the previous night; and I found it a most 
laborious effort to make my way over the treacherous surface, al- 
though the natives appeared to traverse it without any difficulty. 
When we reached the fishing ground, operations were commenced 
by making a kind of enclosure, to cut off from the rest of the swamp 
that portion in which the circular patches had been cleared of sod 
the night before. This was done by breaking the sod in a narrow 
line encompassing the’ space which it was intended to enclose, and 
trampling a portion of it down to the more solid mud at the bot- 
tom. The long grass, which is thus carried down, makes a kind 
of fence, which is supposed to confine the fish; but which one can 
hardly suppose to be very efficacious, as they would have but little 

‘ difficulty, if so inclined, in making their way through it, When 
this is done the diluted mud in the holes that have been opened 
over night is thickened by mixing it with some of the more solid’ 
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mud, or peat, scooped up from beneath. Some of thelong grass 
which grows on the surface is then laid over the thickened mad 
in two strata, the stalks of which the one is composed being at 
right angles with those composing the other. The whole is finished 
off with a coating of mud. Nothing then remains to be done, but 
to watch for the appearance of fish. The first indication of their 
presence is the rising of bubbles of air; and in each instance when 
these bubbles appeared, the natives, who were standing by, named 
correctly the species of fish by which they were emitted, being 
guided probably by their size, and by their coming up singly orin 
larger numbers, After a bubble of air has appeared, but a short 
time elapses before the head of a fish appears protruding above the 
surface of the mud. There is no difficulty in seotiring @ fish when 
he shews himself in this way, as the blades of grass, which ‘have 
been arranged so as to cross each other beneath the surface of thé 
mud, form a net through which he cannot readily force his way 
back. 

I remained watching the process for about an hour, during which 
I saw cleven fish taken, and the natives told me, that, as the day 
advanced, larger fish would be caught, andin greater numbers. 
None of those that I saw taken were large. They were of three 
species—Connia (Ophio-cephalus) Magoora and Hoonga (Siluroids.) 

It is obvious that this mode of catching the fish is entirely based 
upon the fact that they cannot breathe water, but are forced to 
ascend at stated intervals to the surface, to breathe atmospheric 
air—a fact which after I had verified it by drowning two or three 
specimens by inverting a net over them, I communicated to ‘Sir 
Emerson Tennent, who in his reply forwarded to me a copy “of a 
letter from Professor Huxley, which contains the following passage. 
“Your correspondent’s experiments on the respiration of the fish 
are most interesting, and I trust he will continue them. It would 
be a great fact should he establish the point he seems to be aiming 
at;-viz., that these fish habitually breathe air rather than water.” 
I had already fully satisfied myself of the fact of which Mr. Huxley 
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here speaks; but, in order to put the matter beyond doubt, I re- 
peated my experiments on a larger scale, in the presence of several 
- gentlemen who were so kind as to assist me, some of whom favour- 
ed me with suggestions which enabled me to make my experiments 
more satisfactory, by varying the manner in which they were made, 
«The first set of experiments was made in the presence of C. P. 
~ Layard, Esq., and G. Molesworth, Esq: On that occasion the fish 
_ experimented on were enclosed in glass receivers, which were sub- 
merged in larger vessels containing other fish, which had free ac- 
cess to the air. From some of the receivers, the fish inclosed in 
which were so large as not to be able to make their escape through 
the aperture, the stoppers were removed, so as to allow a free com- 
munication between the water inside the receiver and that outside. 
In others, in which smaller fish were inclosed, the stoppers were 
replaced, as soon as the air had been allowed to escape but, were 
from time to time moved up and down, so as to promote the cireu- 
lation of the water between the receivers and the aquarium in which 
they were placed. The fish confined in these receivers were of 
five different species, viz., Maddhacariya, Loolla, Taleaddia, Kawa- 
ya Hoonga. Messrs, Layard and Molesworth remained for about 
an hour and a half to watch the experiment. During that time 
two Loollas and two Talcaddias were drowned, one Taleaddia sur- 
vived after having been kept from the air for 50 minutes; and a 
Maddhacariya, which had been confined for more than an hour, 
when an attempt was made to remove it, revived immediately on 
obtaining access to the air, and swam off so vigorously that it was 
impossible to distinguish it from other fish of the same species 
which were in the aguarium, When Messrs. Layard and Moles- 
worth went away, there still remained two receivers with fish im 
them, which continued to shew signs of life. One contained a Ka- 
waya, the other a Hoonga. These were left unobserved for about two 
hours, when they were removed quite dead. In some of the .re- 
ceivers several Tittiyas (water breathing fish,) were confined, along 
with the air-breathers, and did not appear to have suffered in the 
least, when their companions were removed dead. 
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The second set of experiments was tried iu the presence of the 
Revd. G. Schrader, Revd, W. F. Kelly, and W. J. Sendall Esq 
Mr. Molesworth having suggested that the death of some of the 
fish formerly experimented on, might have been accelerated by the 
alarm experienced by them on finding themselves confined in so 
small space as that ofa glass receiver, it was determined to attempt 
to keep the fish from access to the air, in this second set of experi- 
ments, by means of diaphragms fastened a couple of inches beneath 
the surface. 

Two vessels were employed. One was the bell glass of a hang- 
ing lamp. In it were two Conuias and two Loolas (both air breath- 
ers,) and about fifteen or twenty Tittyas (water breathers). . These 
fish had been in the bell glass for some days; but were evidently 
too much crowded, as the Tittyas, although the water was frequent- 
ly changed, were constantly at the surface breathing air, as such 
fish will do when the water becomes impure. The diaphragm in 
this case was a circular piece of tin, perforated with small holes. 
The other vessel was a tank or aquarium of the following dimen- 
sions, viz. 36% 16% 12 inches. In it were aconsiderable number 
of fish, both air-breathers and water-breathers. A diaphragm of 
Mosquitos net was stretched across it, about two inches below the 
surface, by means of pieces of rattan. These arrangements having 
been made, the fish were left undisturbed for upwards of an hour. 
On their being examined at the end of that time, all the air breath- 
ers in the bell glass were found dead; but so also were about one 
half of the water-breathers, whose death was probably attributable 
to the fouling of the water, the volume of which was not suffitient 
for the support of so many fish, especially when they were cut off 
from all communication with the air. 

In the larger vessel, the diaphragm was found to be imperfect; 
several of the fish, both air-breathers and water-breathers, had 
made their way into the space above it, and it is probable that 
some of those which were found below it, when the vessel was 
examined, had, during the course of the experiment, passed repeat- 
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edly backwards and forwards between the space above and that 
below the diaphragm. Two, however, were quite dead, a Loolla 
and a Maddhacariya, both air-breathers, None of the water 
breathers in this vessel had died. 

These experiments not being satisfactory, in consequence of the 
imperfection of the apparatus, it was determined to repeat them, 
with a more perfect diaphragm, and a quantity of fish better pro- 
portioned to the volume of water in which they were confined. 

The diaphragm was extended about six inches below the surface 
dividing the aquarium into two compartments, in the lower of 
which were confined specimens of Maddhacariya, Hoonga, Magoora, 
Connia, Loola, Kawaya, and Poolootta, all air-breathers, together 
with six Ancoottas, water-breathers. In the upper compartment, 
separated from those below only by a diaphragm of mosquito net, 
were placed Maddhacariyas, Kawayas, Hoongas, Conniyas, and 
Ankootas. In this compartment there were also aquatic weeds, 
and a siphon was kept running for the greater part of the day, so 
as to change the whole body of water frequently while the experi- 
ment was going on. The diaphragm was fastened in its place 
about 114 a. m., in presence of Mr. Layard. Very soon after the 
fish in the lower compartment were cut off from communication 
with the air, they began to emit bubbles of gas, and it was remark- 
able, that, while the air bubbles which were carried down through 
the mosquito net along with the fresh water from the siphon, made 
their escape at once buck to the surface, the bubbles of gas emitted 
by the fish were detained by the net, shewing that the air had 
undergone a considerable change while detained in their systems. 

Notwithstanding the pains which were taken to secure the dia- 

phragm, one of the Pooloottas, and one or two of the Conniyas 
contrived to escape into the upper compartment; the remaining 
Poolloota, after having been confined for about three hours, began 
to manifest great uneasiness, and contrived by a desperate effort 
to force himself through a hole in the net, which did not appear to 
be large enodgh to allow a fish of one quarter of his size to escape. 

' The diaphragm was removed at 64 P. ., in presence of Messrs. 
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Layard and Molesworth. All the fish in the upper compartment 
‘were alive and healthy, as were also the six Ancoottas in the lower 
compartment. Two small Hoongas likewise appeared vigorous; 
and a large Hoonga which was nearly exhausted, revived immedi- 
ately on obtaining access to the air. All the KA&wayyas, twelve in 
number, were dead, also six Maddhacariyas, three Magooras, one 
Loola, and one Cooniya, being the whole number of each of om 
species that had been confined beneath the diaphragm. 
The different degrees of tenacity of life which were manifested, in 
the course of this experiment, by the different species, and by dif- 
: ferent individuals of the same species, were very remarkable. Con- 
trary to my expectation, the first fish that succumbed was a Ké- 
‘ wayyah, (Anaébas) which turned over on its side at half-past twelve, . 
about an hour, or an hour and a quarter after the commencement 
of the experiment. At aquarter to one, several Kiiwayyas were on 
their sides, while a Loola, which, from the result of former experi- 
ments, I had expected to die first, continued in its ordinary posi- 
tion, andapparently alive. Atthreeo’clock, twoof the Kawayyas were 
still alive, while all the rest had turned over on their sides nearly 
an hour before. I attribute the great length of time required on 
this occasion to kill the fish, as compared with the result of former 
experiments, partly to the greater volume of water contained inthe . 
aquarium, and partly to a constant stream of fresh water being 
allowed to fall into it during the earlier part of the experiment, 
which carried with it minute globules of air. That stream was, 
however, discontinued about two o’clock, as it seemed that the 
Ankoottas did not require it. 

The struggles of all the air breathing fishes, and sapeuily: ‘se 
the Kawayyas, to get up to the surface were very violent; and their 
breathing through their gills became after some time very laborious. 
This was the more remarkable, because these fish, when they have 
access to the surface, are reinarkable for keeping their gill-covers 
pérfectly motionless. This was especially observable in the Hoon- 
gas, which survived the longest; and I infer, that, although none 
of these fish can live long, when prevented from rising tothe sur- 

a5 he 
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face, yet their gills are so constructed as to enable them to 
extract some oxygen from the water, and thus to prolong their 
existence, although not a sufficient supply to enable them to dis- 
pense altogether with access to the atmospheric air. 
_Notwithstanding the success of the experiment just described, 
there were two species of fish, which, from their habits, I believed 
to be air-breathers, but which I had not succeeded in drowning. 
~ To complete the investigation, therefore, I enclosed, on asubsequent 
day, two Poolloottas, two large and two small Hoongas, and two 
Ankoottas, in receivers, from which all communication with the 
air was cut off. The Ankoottas, being water breathing fish, were 
included for the purpose of proving that the others died solely in 
consequence of their exclusion from the air. Both the Poolloottas 
died in less than a quarter of an hour, The larger Hoongas died 
in about four hours, The smaller Hoongas were alive at the end 
of six hours, when it was thought necessary to remove the dead 
fish, during which operation the surviving Hoongas had an oppor- 
tunity of obtaining a fresh supply of air. They were then enclosed 
- again, along with the Ankoottes, and at the end of seven hours 
_ Were found quite dead, the Ankoottas, which were confined along 
with them, being alive and apparently vigorous. 

I think I have thus established, with regard to eight species of 
fish, inhabiting the marshes of Ceylon, what Professor Huxley states 
would be a great fact, if established, viz., that they habitually 
breathe air, and are incapable of surviving, for any length of time, 
if excluded from it; and I have the pleasure of presenting. you 
with specimens, for your Museum, of those species which have 
been actually drowned in the manner described, 

The delay, which has occurred in the publication of the Society’s 
Journal, enables me to add the following extract from a paper 
which I drew up some time ago, giving an account of a singular 
circumstance, which I have ascertained since the previous part of 
this communication was written, in the natural history of another 
species of fish, a water-breather, and, I believe, a Siluroid. ; 

“Having occasion to visit Caltura periodically, 1 was told, on one of 
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my visits, of a fish which is caught at certain seasons in very large 
quantities, and which has the singular habit, when held up by the 
tail, of emitting from the mouth a quantity of eggs. So great is 
the number thus emitted, that, when many fish are captured, the 
eggs are eagerly collected from the bottoms of the boats, and car- 
ried away to be fried, and are greatly relished by the villagers 
when so prepared, while the fish themselves, being too numerous 
to be consumed in their fresh state, are salted and dried, and often 
form an ingredient in the curries which appear at our tables.” 

“ The description, which I received of the mamner in which the 
eggs are procured, seemed to point to the conclusion, universally 
believed by the natives, that the regular mode of bringing forth 
their young is, in the case of these fish, through the mouth;' a fact 
which seemed to me to be so singular, that I determined to stay a 
day or two longer at Caltura, when I next visited it, for the pur- 
pose of investigating the circumstances which seemed to indicate 
so singular a conclusion.” 

“The result of my investigation was, as might have been expected, 
that I ascertained, that the circumstances had not been fully or 
accurately observed, and consequently that the conclusion, to which 
they pointed, was erroneous; but I, at the same time, satisfied my- 
self of a fact in the natural history of those fish, which will perhaps 
be regarded as but little less extraordinary, than their novel mode 
of parturition would have been, if it had been established as true; 
and which, as Ceylon has acquired some notoriety for marvellous 
stories respecting its Zoology, I should feel some hesitation in 
stating, were it not, that, in addition to the abundance of unex¢ep- 
tionable testimony, I was able to procure specimens illustrating the 
whole extraordinary process.” 

“ These fish produce their eggs,.in the first instance, very much 
i the same manner as other inhabitants of the waters do, with this 
exception, that the eggs seem to come to maturity in batches of 
tén‘or twelve. Bottle No. 1 will illustrate this. It contains the 
roe of one out of a large number of fish that Texamined. You will 
perceive that, besides eight or ten large eggs, there is a whitish 
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mass, which, on being closely examined, will be found to consist 
of other eggs of very minute size, the difference in size between 
those which are ready for emission, and the others which are im- 
mature, being very remarkable. The strange fact, however, is 
that the large eggs, on being emitted, are immediately taken up, 
either by the fish that has laid them, or by another of the same 
species, and, not swallowed, but kept in the mouth, until they are 
hatched, and the fry are able to take care of themselves, a period 
of some weeks, during which it is impossible that the fish, which 
is swimming about with so extraordinary a mouthful, can swallow 
any food, except such small nutritious particles as may be floating 
about in the water. When these fish first make their appearance 
at Caltura, in the beginning of the season, they are said to be so 
fat, that the curry made with them resembles that made with pork; 
but after swimming about for a few days, with their mouths full 
of eggs, they become dry and insipid, In bottle No. 2, you will 
see thirteen eggs, which I shook out with my own hands from the 
mouth of a fish of eight or nine inches long, each egg being about 
the size of a small grape. Preserved in that manner, viz., in Gly- 
cerine, the eggs retain their natural colour and transparency, where- 
as in spirit they soon become opaque. In the same bottle are some 
other eggs, which were obtained by pressure, and which present 
the same remarkable difference in size as thosein No.1. You will 
perceive that these latter are perfectly transparent, the smaller ones 
being scarcely visible, whereas those which were shaken out of the 
mouth of the fish contain a perfectly formed embryo, and have a 
system of blood-vessels spreading over their surface on one side. 
In bottle No. 3, you will see one of the eggs in a more advanced 
stage of development. Both the head and tail of the embryo have 
escaped from the egg, which, very little diminished in size, remains 
appended to the middle of the fish, giving it a very distorted appear- 
nace.” : 

“This adherence of the egg to the young fish, after it has been 
hatched, is not peculiar to this species. The same thing occurs in 
the case of the Salmon fry, which are being produced, under tha 
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auspices of Mr. Buckland and other eminent pisciculturists, in such 
quantities as to give us some grounds for hoping that that delicious 
fish may become again so common in the rivers of England, that 
it shall no Jonger be a luxury accessible only to the wealthy, and 
that farm-labourers may again, as is said to have been formerly 
the case in the neighbourhood of Newcastle, find it necessary to 
stipulate, in their engagements with their employers, that they shall 
not be fed on Salmon on more than two days iu the week.” ~ 

“This is the only specimen I was able to procure in that stage of 
development, the time not having then arrived for the general 
hatching of the eggs; but an intelligent friend, who is at Caltura 
at present, has promised to procure me other specimens, which 
will, I trust, enable me to ascertain a fact which I am inclined to 
believe, although I am not as yet prepared to assert it positively, 
namely, that the egg so appended is, in fact, the stomach of the 
animal in the state of enormous distention, and that, as its contents 
are absorbed, while the other parts of the fish grow in size, it gra- 
dually assumes a more natural proportion to the rest of the body.* 
‘To this conclusion Tam led by observing the system of blood 
veasels, which is pereeptible on the side of the egg opposite the 
embryo, and which certainly looks as if it was intended to form part 
of the organization of the future fish.” I have since ascertained 
by the aid of Wm. Ondaatje, Esq., Asst. Col. Surgeon, that the fish 
which carry the eggs, and subsequently the young fry, for so long 
a time in their mouths, are all males. 

The name, by which these fish are known to the natives, is An- 
guluwa, They are regarded by them as all belonging to the same 
species, nor would an unscientific observer be likely to discover 
any specific difference between any of the specimens that I have 
seen; but having sent several specimens to F. Layard, Esq., I 
received a letter from him, in August last, in which he informed 
me, that he had submitted the specimens which I sent him, to Dr. 
“Gunther of the British Museum, who had ascertained that they 





* This has since been fully ascertained to be the fact, 
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belong to two distinct species, both new, of the genus Arius. Mr. 
Layard further tells me, that the carrying of the ova in the mouth 
is not so novel a phenomenon as I supposed it to be, Dr. Gunther 
having described that peculiarity in the propagation of the Genus 
Arius, several years ago, from S, American species. 
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On. the ‘Origin of the Sinhalese language’ Read before the 
Ceylon R. A. Society on the 31st October, 1863.—By 
James Axwis, Esq., M. R. A. S. 





When twelve years ago I published the Sidatsangara, and entered 
into an investigation of the question as to the orgin ofthe Sinhala 
Janguage, I intimated my belief,* that it belonged to the Arian 
or Northern family, as contradistinguished from the Dravidian, or 
the Southern class of languages, My sentiments on many a colla- 
teral subject have since undergone change. Ihave discovered etrors 
upon several points on which I then wrote. I find I have assumed 
facts which have no foundation. I have drawn inferences which 
are untenable. But the main question, the belief of which I then 
expressed, has only received confirmatory proof in the course of 
my later researches; and they enable me, moreover, with due de- 
ference, but great confidence to disprove the statement in Sir Emer- 
son Tennent’s History of Ceylon,—that ‘the Sinhalese, as it is spoken 
at the present day, and still more strikingly as it exists as a writ- 
ten language in the literature of the Island, presents unequivocal 
proof of an affinity with the group of languages still in use in the 
Dakken ;—Tamil, Telingu and Malayalim.’t 

Sir Emerson Tennent was, probably, indebted for this information 
to Professor Lassen,{ and he to Professor Rask of Copenhagen— 
all of whom were not conversant with the Sinhalese.§ 





* Soe Introd. to the Sidatsangard, p. xlvi. 

¢ Sir Emerson Tennent’s Ceylon, p. 328. 

¢ Sce his S. Ind. Alterthumsk, p. 363. 

§ Professor Bachtlingk, lays down as a philological axiom that “itis dangerous 
to write of languages of which we do not possess the most accurate knowledge.” 
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When more than forty years ago Rask wrote, the greatest mis- 
‘apprehension prevailed amongst Europeans on all Oriental subjects, 
“Eastern Languages were not extensively cultivated. A gloom 

enveloped the science of comparative philology. Inaccessible was 
the path to eastern history. Even the Sanskrit, the language in 
the highest state of cultivation now-a-days, was then but imper- 
fectly known to the European world. Some considered it a deri- 
vative of the Zend, and others treated it as a creature of the Pali. 
Little, if any thing, was definitely investigated of the latter. 
‘The relation which the Sanskrit bore tothe Prakrit, was very im- 
perfectly investigated; and was, at the time Wilson translated Vik- 
rama and Urvast, ‘far from being understood’; and, when the la- 
bours of Lassen and Burnouf brought to light the Nepal books of 
Buddhism, even the names of their Pali versions were unknown 
in Europe. The distinction between the Arian and the Dekha- 
nese groups of languages was not well ascertained. The Tamil 
was supposed to have been an off-shoot of the Sanskrit, Tho An- 
dira merely existed as a book name. Between it and the Dravi- 
da no relationship was established; much less was the identity of 
Dravida and Damila recognized. The Sinhalese was not known 
in Europe. Nor was it cultivated by the English in Ceylon until 
after the annexation of the Kandian Kingdom (in 1815) to 
the possessions of the British Government. Even then little was 
ascertained of the Sinhala by a careful inter-comparison of 
south-Indian dialects ;—less was known of the various modifica- 
tions which the former had undergone ;—and least of all regarding 
its history for upwards of two thousand years. ‘True it is indeed 
that Mr. Chater published a Sinhalese grammar in 1815; yet this 
led to no important results in point of philological researches, Thé 
‘language adopted in it was the bastard Sinhalese of the fourteenth Cen- 
‘tury. It was the language of the paraphrases —the Sanskrit, if I may 
80 call it, Sinkalicised. When, therefore, Clough published his 
Dictionary fifteen years afterwards, he was led away with the belicf 








* Speigel’s Kammavichi.—Intro: p. i. 
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that ‘thie Sinhala was derived from the Sanskrit. He moreover 
perceived not the identity of the Elw with Sinhala; nor could he 
distinguish the Pali forms in the ancient Sinhalese from the Sans- 
krit forms which predominated in our modern dialect. One would 
have supposed that the share he had had in the publication of the 
Bélavatéra could not fail to enlighten him on the subject. But 
such, unfortunately, was not the case. He recognized ‘the elements 
of two distinct dialec ts, in the national language of Ceylon. Ono 
he pronounced the Elu, and the other the Sinhala, The former 
he regarded as ‘the remains of the language originally spoken, 
i. e. by the aboriginal inhabitants; and the latter, as the language 
introduced after the Vijayan conquest.* 

The subsequent labours of the Rev. S, Lambrick (1834), as well 
as those of an anterior date (1821) of the Rev. John Callaway 
were of little avail. ‘The Dictionary of the latter was intended for 
elementary schools. The Grammar of the former, by his adoption 
of the forms of language current amongst the vulgar, rendered but 
little assistance to the Philologer. His denial, moreover, of the 
existence of the passive voice, which ho must have daily found in 
the Sinhalese Version of the Lord’s prayer, only gave those who 
placed the Sinhalese in the South-Indian class an additional handle 
in support of their incorrect theory. 

History, too, was then in its infancy. Upham’s works published 
in 1833 tended rather to mislead than to direct the European 
mind. No effort was made to set Sinhalese history in its true 
light until Turnour entered the field of Oriental literature. The 
commencement of true historic knowledge may be regarded from 
the date (1837), when he published the Mahavansa, and exhibited 
the value of the Pili, not only in regard to chronological and _his- 
torical researches, but also in point of philological investigations. + 





* For explanation of the terms Elu and Sinaia see Sidatsangari p. xxvii ct 


t The learned author of the Dravidian Comparative Granunar in fixing tho 
dafe of Dravidian Civilization preparatory to an investigotion into the origin 
of the Dravidian language, says: ‘I am inclined to look to Ceylon for the best 
means of arriving at an approximate date.’ p. 81. 

U 
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Yet, it may be truly said that no one applied his energies to glean 
the information, which our historical works afforded to investiga- 
tions connected with the language of the Sinhalese. Dr, Stevenson 
of Bombay has written several papers in the pages of the Bombay 
Asiatic Society’s Journal; but they are by no means calculated to 
assist Philological investigations.* Even the Rev. Spence Hardy, 
with a very intimate acquaintance with the Sinhalese, could not 
trace the origin of that language.t Indeed in times later still (1853) 
when the Sidatsangara appeared, I confess, I was not able, with 
all the assistance of European ond Asiatic researches then at my 
command, definitely to state the origin of the Sinhalese.f 

Tt was upon the publication of that Sinhalese Grammar, how- 
ever, that people, in later times, began to pay greater attention to 
acritical study of the Sinhala, Since then has appeared an invalu- 
able auxiliary to the investigation in hand—*The comparative 
Grammar of the Dravidian language by the Revd. R. Caldwell 
(1856). Since then too has arisen a greater thirst for a knowledge 
of the archxology of Buddhism; and, what is inseparably connec- 
ted with it, the Pili language. These helps combined with the 
light which History has shed upon the subject, and the knowledge 
already possessed by them of the Sanskrit, have enabled the native 
pandits in our own island to investigate with success the origin of 
the Sinhala language: and those investigations establish, as I pur- 
puso to show in a paper which I shall hereafter present to this 
Socicty in continuation of these introductory remarks, a result, 
the very opposite of that which Sir Emerson Tennent states as being 
founded upon “unequivocal testimony,” or which Prof: Spiegel 
considers, is supported by certissimis testimoniis,§ 

Professor Lassen in his Indische allisthumus hunde, a work 
designed to be a critical digest of all the researches of the last 


* In many instances Dr, Stevenson’s lexical analogies are illusory and dis- 
appear altogether on a little investigation.’ Caldiweil's D. G. p. 40. 

+ Ceylon A.S, Journal. 

{ See Introduction. p. xxiv. 

§ KammavichdLatrod: p, vii, 
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sixty years, relative to the antiquities of India, in speaking of the 
languages of the Dekkan viz. the Tulva, the Malabar, the Tamil 
the Telugu, the Karnata, and the Sinhalese, sums up their rela- 
tions to the Sanskrit as follows:— 

. ‘A more critical investigation of the languages of the Dekkan 
has shown that they have been enriched from the Sanskrit, but are 
quite independent of it as to their origin. Their phonetic system 
is distinct, and so is the fundamental part of their vocabularies, em- 
bracing the words in most common use; and farther, what is deci- 
sive, their grammatical structure is peculiar. With this philolo- 
gical fact accord the traditions of the Dekkan, indicating, as they 
do, that the Dekkanese were originally in a rude state, and that 
settlers from the North brought to them their civilization. The 
traditions of the continent agree here with those of the island of 
Ceylon, and the phenomena of the religious and political state of 
the Dekkan, at the present time, establish the fact of its having 
received its civilization from that source. Its alphabets, also, came 
from the North. Yet, certain peculiarities are likewise found, which, 
not being referable to Arya teachers, must be considered as remains 
of usages properly belonging to the South-Country. Nor has the 
civilization brought from the North penetrated every where: many 
tribes are met with in the Dekkan, which have adopted only a part, 
sometimes more, and sometimes less; of the imported culture; one 
indeed, that of the Tudi on the Nilgiri, had, until within a short 
time, received no such civilizing influence.*’ 

With all the respect due to so distinguished an orientalist as 
Pr. Lassen, I cannot but regard his remarks, so far as they relate 
to the Sinhalese, as inapplicable, and therefore inconsiderate. 

It is quite true that the Sanskrit element, by which I mean the 
use of sibilants, aspirates, double letters etc. in the modern Sin- 
halese, cannot be traced to our ancient dialect; and that these have 
been engrafted on the Sinhalese in comparatively modern times.t 


®* §. Ind: Altenth. p, 363, 


t See the history of the Sinhalese language in my Introd: to the Sidat- 
sangard p, clxxxvii. et seq. 
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In view of the particular affinity which the Pfli and the Prikrit 
dialects bear to the Sinhalese, and the historical conjectures as to 
the formation of the latter, it may also be affirmed that the Sin- 
halese is not a direct off-shoot of the Sanskrit. Yet, all this may 
be assented to without in the least affecting the proposition, that 
the Sinhalese belongs to the Northern division of languages, and 
cannot be classed amongst ‘the languages of the Dekkan,’ which, 
in accordance with the language of Mr. Caldwell, I shall in future 
designate the ‘Dravidian.’ 

It may be here convenient to consider the historical before 
entering upon the philological questions, that relate to the sub- 
ject. I believe it is a universally admitted fact, that before the 
Aryas or Sanskrit speaking people of Hindustan first emerged from 
obscurity, and settled themselves in upper India, the whole of the 
Peninsula from Cape Comorin to Himalaya, and also the Lanki. 
of the Ramayana, had been peopled in every direction by an en- 
tirely distinct race of people in different stages of civilization, 
whom they designated Daitya, Danava, (Yakkhas or) Rakshas, 
and Mlichhas*. These were the Yakkhas or barbarians whom 
Vijaya found on his arrivalin Lanka, and of whom the early Sans- 
krit and Bhuddhist writers speak with much aversion. This taken 
in connection with the fact that Demonolatry, or the worship of 
devils in Ceylon, is identical with ‘the system which prevails in 
the forests and mountain fastnesses throughout the Dravidian ter- 
ritories and also in the extreme South of the Peninsula,’t leads to 
the inference, that the early scttlers of Ceylon were a portion of 
the aboriginal inhabitants of India before its occupation by the 
Arya race. But it isalso a fact, as I shall show hereafter, that 
they have neither retained their national character nor their na- 
tional language. 





# Dr. Stevenson’s Kalpa Sitra.—p. 133. 

tT Caldwell in his Dravidian Grammar says, ‘This system was introduced 
within the historical period from the Tamil Country into Ceylon, where it is 
now mixed up with Buddhism,——p. 519. 
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The only tribes, however, that have not intermingled with the 
Sinhalese, and whose savage condition in modern times may be 
identified with the ancient barbarity of the yakkhas, are the Veddas; 
and these, be it remembered, are as distinct from the Sinhalese as 
are the Tamils of the North. There is also a distinctive class 
called the Rodiyas, and it is remarkable that their ranks were re- 
plenished from time to time with Sinhalese convicts of all castes 
from the Royal to the plebeian. Mr. Casie Chetty, the author of 
the Ceylon Gazetteer in giving a number of words in current use 
amongst the Rodiyas expresses a conjecture ‘that they were either 
a colony of some of the wandering hordes from India, or a fragment 
of the aborigines of Ceylon itself partially blended with the Sin- 
halese.’* This is very probable; and although we have not sufficient 
materials for comparison, yet the few words which have been col- 
lected of this dialect, containing the names for the common wants’ 
of mankind are, with six exceptions, different from ‘the Sinhalese 
as it is spoken at the present day, and still moro strikingly as it 
exists as a written language in the literature of the island.’t 

The mention of Nigas or Nigaworshippers, with whom the yak- 
khas had shared the kingdom of Lanki, does not lead to any certain 
results. For the Niga worship had been diffused from a very 
early age throughout the whole of Indiat as well as in the north- 
west frontiers of the Arya-desha, as for instance, Cashmir.§ 

The woship of the Nigas, moreover, was confined to that portion 
of this island, once called the Naga dipa, ‘the northern and north- * 
western parts of Ceylon, where Tamilians commenced to form 


— 





*C. B,A.S. J. Vol. vi. p, 171. 

¢ From amongst 128 words given by Mr, Casie Chetty, of the Rodiya dialect 
we can only identify 6 Sinhalese words o. g. Lintaldwa‘carth,’ altho’ strictly 
speaking it is a ‘plane;’ halluwella for kaluwara ‘ darkness;’ boralowa for 
boratu ‘ gravel; ’ bilinda ‘boy;’ murutan for mulutan that which is cooked; 
pikanawa for penenawa ‘perceive’ C. B., A. S.J, 1850—3. p. 177 ct seq. 

I Asiatic Researches xx p. 95, 

§ See Rajatarangani. ’ 
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settlements ptior even to the Christian era, and from whence they 
have gradually thrust out the Sinhalese.’* 

These are, however, points of inquiry which may be dispensed 
with, in view of the fact, that, after the arrival of Vijaya both the 
aboriginal inhabitants of Lank& and their language had been so 
merged in the Arya invaders and their dialect, the Sinbalese, that 
little or nothing physically, historically, or phildlogically can now 
be traced to a Dravidian origin;t whilst all such considerations lead 
to the inevitable result of the Sinhalese language being an off-shoot 
of the speech of the Aryas, or the Pali, or a Préhrit dialect. 

‘It is vain’ says Mr. Caldwell, and he says it truly,—‘ to expect 
from considerations of colour and complexion any real help towards 
determining the race to which the Dravidian belongs’, p. 512, For, 
to state a fact mentioned by himself, and known tous in Ceylon 
“ the descendants of the Portuguese who settled in India several 
centuries ago, are now blacker than the Hindis themselves,” p, 
513. Regarding, therefore, “colour as a most deceptive evidence 
of relationship and race,” [p. 515.] we may next direct attention 
to it in connection with a less fallible testimony, viz. “the shape 
of the head and the more permanent peculiarities of feature;” (ib) 
and here I need not labour to prove that the Sinhalese present 
a wide difference from all the races of the Dekkan. For instance, 
the features of the Tamils of the Southern Peninsula are peculiar, 
and though the complexion of the Sinhalese presents different 
shapes, the ‘copper colour’ is that which prevails over the rest: 
and this again it would seem is the colour of the Arya race, so 
much honored by Manu (cap. iv. § 180) when he declared it an 


* Caldwell’s Drav. Grammar, p. 4. 

+ Caldwell says ‘It is undeniable that emigrations from Ceylon to the 
southern districts of India have occasionally taken place. The Teers (pro- 
perly Tivir islanders) and the Tavars, ‘Sinhalese,’ (from ‘Ilam’, Ceylon, a 
word which has been from the Sanscrit ‘Simhalam’ or rather from the Pali 
* Sihalam’ by the omission of the initial ‘s") both of them Travancore castes, 
are certainly immigrants from Ceylon”—Caldwell’s Com. Gr, p. 72. 
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insult to pass over ‘even the shadow of a copper coloured man.’ 
The colour as well as the features of the inhabitants of the Dekkan 
are certainly distinguishable from those of the Sinhalese even by a 
casual observer. An utter stranger to the various races cannot be 
three wecks in this Island before he perceives the striking differ- 
ence between the manners and habits of the Sinhalese on the one 
hand, and those of the different other races on the other. Euro- 
pean Teachers have frequently observed the facility with which 
the Sinhalese pronounce European tongues, presenting in this 
respect a quality distinguishable from every race of South-Indian’ 
people. 

It may, however, be urged by those who advocate a contrary 
opinion that the use of long hair by the Sinhalese, a practice to 
which Agathemerus, a Greek Geographer of the third Century 
bore testimnony,* is worthy of notice in au inquiry into the rela- 
tions of the Sinhalese with the early Dravidians. lt is true 
enough that the usage referred to is equally characteristic of the 
Dravidian race.t But I submit that we have no undoubted tes- 
timony of the same usage not having existed in the Northern 
territories from whence Ceylon was peopled. Onthe contrary, 
the fact of Sagara’s having imposed ‘shaving the hair’ as a pun- 
ishment on the Yavanas implies that it had been previously cus- 
tomary to use the hair long: and itis also not a little remarkable 
that Gotama Buddha a North-Indian is represented, like Siri San- 
ghabodhi, one of our kings,f to have worn tresses and a top-knot. 
But even supposing that such was not the case, and that the prac- 
tice of twisting the hair into a knot at the back of the head is 
identical with that of the Dravidian race; and that, as stated by 
Mr. Caldwell, ‘it was from Dravidian settlers in Ceylon that the 


* ‘Tho natives cherish their hair as women among us and twistit round 
their heads.’ 

+ “Up to the present day the custom of wearing the hair long, and twisted 
into a knot at the back of the head is characteristic of all the inferior castes in 
the southern Provinces of the Tamil Country”—Caldwell’s Grammar p. 75. 

t See Attanagalwansn Cap. i § ii. 
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Sinhalese adopted the same usage’ (p.'75); it may still be affirmed 
that there is nothing in this circumstance which miltiates against 
our position. 

Historically Professor Lassen himself furnishes us with an item 
of proof which I shall here notice. He says ‘whenever an ori- 
ginal language has been retained, as among the Gondas, the Kan- 
das and the Padarias, there is nothing of the civilization of the 
Aryas, or merely a sprinkling of it; but wherever, on the other 
hand, Arya civilization has penetrated and prevailed, as among the 
Kolas of Guzerat and others, the language of the Arya has also 
come into use.’ Applying this test to Ceylon and its language, 
I perceive the result to be in direct opposition to the opinion of 
Mr, Lassen to which I first attracted attention. For, to suppose 
that Ceylon retained its aboriginal language even after the Vijayan 
conquest is to affirm that the Sinhalese received not even a 
“sprinkling” of the Arya civilization; which is not the case, the 
fact being, that far from its being ‘a mere sprinkling’ Ceylon 
has enjoyed from the very settlement of Vijaya a greater share of 
civilization than any other Country in the Dekkan, or in the 
fastnesses of the Vindhya. 

Nor is Sir Emerson Tennent of a differont opinion, for he dis- 
tinctly says “ To the great dynasty (of Vijaya) and moro espe- 
cially to its earliest members the inhabitants of Ceylon were 
indebted for the first rudiments of civilization, for the arts of agri- 
cultural life, for an organized Government, and fora system of 
national worship,” (Vol. 1 p. 360.) 

This being established, the converse of the proposition laid’down 
by Professor Lassen holds good, viz—that ‘with the civilization 
of the Arya invaders the aborigines adopted their dialect.’ 

History also shows that the new colonists retained a distinct and 
separate character; and that although intermarriages might have 
taken place between the Yakkhas and the new settlers;* yet that the 


* The only mention however of this in the Mahawansa has reference to 
Vijaya; und the facts there stated clearly show that hewas not ‘‘marricd” to 
Kuveni as supposed by Mr. Caldwell] p,81, but that having been captivated by 
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former remained, for a time, a distinct tribe; and that they wholly 
disappeared after 275 A. D., at which period they are for the Jast 
time spoken of in History as a servile class engaged in opening 
Tanks, etc. But whatever inferences may be drawn from the 
mention of the Yakkhas in the early part of our history; it is quite 
clear ‘from all existing evidence,’ ‘that the period at which a 
vernacular dialect was common to the Yukkhas and Vijayan Co- 
lonists must have been extremely remote’? and that the former 
soon disappeared either by amalgamation with or disintegration from 
the conquerors. ‘The last supposition is however the more reason- 
able; since we find until very recent timesa distinct tribe of people, 
in Ceylon, called the Veddas or Beddas, answering to the uncouth 
“Yakkhas” or “ Monkeys” of ancient writers. 

The language of our first monarch Vijaya was probably the Pali 
or the Praékrit. He came to Ceylon shortly aficr Gotama, who 
spoke the Pali or the Magadhi. Ie was descended through the 
female branch of the Royal family of Aalinga, and his birth 
place was Lala, a subdivision of Magadha. “And the position,” 
says Mr. James Prinsep (Bengal A. S. Journal vol. ii. p. 220) 
“assumed by Mr. Lassen that the Pali of Ceylon was immediately 
derived from the shores of Kalinga, independently of its being 
matter of history, is supported by the evidence of the records now 
discovered in that country:” and although Professor Lassen regards 
this as a question involved in obscurity, yet the very name given 
to the Island by Vijaya, and which we find was shortly afterwar's 
used by the Indian Monarch Asoka, in his rock inscriptions, would 
lead to the inference that the PAli was the language of the con- 


her charms Vijayahad her forhis mistress, and that when he had found he could 
not according to the usages of the east be crowned without a qneen cousort, 
whom a Yakkinni or ‘non-human being’ would ill represent, although the mother 
of two children, he discarded them all for the daughter of King Pandiya of the 
nearest civilized state. 

* Sir J. E. Tennent’s Ceylon p. 328, with whom I entirely concur in the 
matter, having long abandoned a contrary opinion which I expressed in my 
Sidatsangara, p, xxiv, 
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querors. We are not told what was the language of the letters 
which accompanied the embassy sent by Vijaya to King Panduwa 
for a Royal Princess; but itis probable that the letter of invitation, 
to his brother (Sce Mahawansa p. 58,) Sumitta, was in the Pali 
or the Prakrit, a language of the North, which, we learn from his- 
tory, was greatly cultivated throughout the greatest part of Central 
India, which was at this time subject to Magadha. It is also ascer- 
tained from our historical Annals that our Kings had frequent 
intercourse with Arian and Dravidian Princes, and in some places 
the Historian describes the correspondence as having been carried 
on in ‘the Pali language,’ 

There is another circumstance which may be here noticed. The 
birthplace of the first settlers of Ceylon was Lala, It is iden- 
tical with Lata and Léda, and Dandi, the author of Kévyadarsa, 
says that even in comparatively a modern age, that of the Dramas, 
the language of Léta as well as of Banga (which latter is only a 
different pronunciation of Vanga, and merely another name for 
Gawda) is usually the Prakrit, His authority goes further, for 
he places the language of Lala in the same class as that of Gaw- 
da, Surasena, etc: and his Commentator explains the ‘et cetera,’ 
to mean the Magadhé (or Pili) and Panchala (the Zend). Hence 
all circumstances considered it is very clear that the Pali was the 
language of the band from Lala who colonized Ceylon, or rather 
a modification of it which bore the nearest relation to such lan- 
guages as the Suraseni, and the Zend—at all events a so-called 
Prahrita dialect; therefore a language of the Arian and not of the 
South Indiaa class. 

The last inference receives confirmatory proof from another his- 
torical fact, viz., that on the arrival of Mahindu in the Island he 
was not only able to converse readily with the people, but without 
loss of time to preach to them in ‘the Sinhaleso’ language, or ‘the 
language of the land.’ This shows the intimate relationship which 
originally existed between the Sinhala and the dialect of Pataliputta; 
and although in course of several centuries as stated in the Sva- 
éasalankara, the Sinhalese has undergone a vast change, yet it 
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may be readily believed that this change consisted in the dialect 
of the conquerors, (which was probably the Prakrit) being melted 
with the preexisting language—i. e. by a process of shortening the 
words of that language, and modifying it so as to suit it to the 
tongue of men, whose organs of speech were incapable of enunciat- 
ing several of its elements, such as the aspirates and combined 
consonants. I shall hereafter adduce ‘unequivocal proof’ of the 
fact, that the Sinhala as it is known even at the present day, ex- 
hibits the nearest affinity to the Pali and the most distant connection 
with the Dravidian—a fact which is farther borne out by the 
facility with which Buddhagosa of Pataliputta translated the Sin- 
halese Atthakatha into the Pili. It is also a fact to which I may 
briefly allude here, that the only Sinhalese Grammar now extant 
in this Island, follows Sanskrit and Pali, and not Dravidian writers. 

It is certainly true, as stated in the Sidatsangari,* that there 
are three clements in the Sinhalese, one in connection with the 
Sanskrit—another with the Pali—and the third with the local; but 
it must be remembered that the pure Sinhalese so formed upon the 
establishment of the Vijayan dynasty appears to have been drawnt 
chiefly from the Sanskrit in the 15th Century after Christ, and 
from the Malabar and Telingu after the domination of the Dekkan 
princes, of whom the last deposed Sinhalese King, Sri Wekrama 
Raja Sinha, spoke the Telingu well, and the Sinhalese but indif- 
ferently. 

It was perhaps this latter phenomenon in the Sinhalese that led 
the Rev. Dr. Stevenson to consider the Sinhalese also as a 
branch of the Southern family.t His own observations, however, 





* Sco Introduction p. xiviii. 

+ See the comparative specimen of the ancient and modern Sinhalese in the 
Sidatsangara pp, xxxvi, wherein, if one thing is clearer than another, it is that 
nearly every word in the first is directly traceable to the Pali, and in the second 
to the Sanscrit. 

+ See Bombay Asiatic Journal for 1842 p. 195; he also places the Maldivian 
under the head of the southern family ; bat I may hore remark that it is clear- 
ly traceable to the Sinhalese, 
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militate against this opinion, for he says: ‘The Hindi which con- 
tains the most (i. e. Brahminical words) is estimated by Mr, 
Colebrook to have nine-tenths of its vocables of Sanskrit origin, 
and the Marathi which contains the fewest has at least four-fifths 
of its words derived from the same source. In the Southern family 
again Sanskrit words are of rare occurrence, and enter less into the 
common language of the people, except in the Sinhalese which 
from the influence of the Pali chiefly derived from the Sanskrit and 
the language of the Buddhist literature has nearly as many werds 
originally derived from the Sanskrit as the Hindi itself. 

Before however I proceed to adduce the promised proof to esta- 
blish the non-Dravidian origin of the Sinhalese, and which I purpose 
to lay before this Society at a future opportuvity upon several 
distinct heads, I may conclude my introductory remarks by quoting 
the expressed opinion of two of the most eminent linguists of the 
day, viz., Caldwell and Max Muller, names which, as you know, 
must be deemed to impart confidence to those who have the honor 
to labour in the beaten path in which they have travelled. The 
author of the invaluable Dravidian Grammar says, ‘There is no 
relation, however, between the Sinhalese language—the language 
of the Sinhalese properly so-called, who were Buddhists and Co- 
lonists from Magadha or Behar—and the language of the Tamilians, 
nor is there any reason for supposing that the natural course of 
migration (viz., from the mainland to the Island) was ever inverted 
to such a degree as to justify the supposition that the whole mass 
of the Dravidians entered India from Ceylon.’ p. 73. 

And although there is a slight difference of opinion between 
Professor Max Muller and myself as to the relationship which exists 
between the Sanskrit and the Singhalese; yet it will be observed 
that that difference is one which does not affect the main question 
in hand. He says:—*The Sanskrit now lives only in its offspring, 
the numerous spoken dialects of [ndia—Hindustani, Maharatti 
Bongili, Guzerfitt, Sinhalese ete, all preserving in the system of 
their grammar, the living traces of their common parent.’— Survey 
of Languages, p. 31. 
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A few remarks on the poisonous properties of the Calotropis 
Gigantea, the Mudar of Bengal, the Yercum of the Tamils, 
and the Warra of the Sinhalese—By W.C. Onvaarsn, Esq., 
Asst. Col, Surgeon. 


ee RENN TN Ee 


In the course of my public duties, as Medical Officer, in charge 
of the Civil Medical Stores, I was called upon to discover, if pos- 
sible the cause of the death of one John Melder. He died at Chi- 
law, and the stomach and intestines with their contents were sent 
to me on 3lst March last for examination, 12 days after death. 
He died shortly after some drugs had been administered to him by 
a native, who was considered to be a most experienced medical 
practitioner. It appears that the deceased having required an 
emetic, the native Doctor gave him a small quantity of powdered 
Kukuroomang seed, (Randia dumetorum), a well known native 
emetic, mixed in about 2 dessert spoonfuls of the milk of the plant 
called Warra (Calotropis Giganten) with a quantity of cow’s milk. 

The immediate effects of the dose were incessant vomiting, and 
excruciating pain in the bowels: the extremities became benumbed 
and lifeless; and in about 2 hours after the medicine had been 
given, death supervened. The mudar has not to my knowledge 
been considered as a poison by Toxicologists either Indian or Eu- 
ropean. I made some experiments with a view of ascertaining the 
physiological properties of the fresh milk of the mudar. An ounce 
of it being given toa pup, in 5 minutes it began tofroth at the mouth, 
and violent vomiting ensued until the stomach was completely 
emptied of its contents. The animal cried and groaned evidently 
from pain in the bowels. It lay down on the ground and gradually 
sank and expired within 24 minutes. 

Ten minutes after I examined the animal. The mouth and tongue 
were of a violet colour. ‘The stomach was quite empty, and the 
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mucous membrane corrugated, the intestines were contracted pre- 
senting a cord-like appearance, and spots of inflammation were 
visible. 

The left ventricle of the heart and the larger vessels contained 
fluid blood. 

A second experiment was made on a little dog. The quantity 
used was 60 drops diluted with water. 

The symptoms already referred to followed each other in regular 
succession being attended with bloody stools. Death ensued in this 
case in 18 minutes. 

These experiments afford sufficient and satisfactory data to lead 
us to the conclusion, that the milk of the mudar may be placed on 
the list of the most deadly vegetable poisons in Ceylon and India. 

In the rapidity with which it destroys life, it is equal to the 
poison of the Upas, the celebrated Java poison, which it is well 
known is a milky juice drawn from the Antiaris Toxicaria pro- 
ducing the same symptoms on thie animal economy that the juice 
of the warra does. 

From the effects which the milk of the Calotropis gigantea has 
thus been ascertained to produce, it appears to me to belong to the 
class of Narcotic-Irritant poisons, a class of poisons that act on 
the Cerebro-spinal system of the nerves paralysing the muscles 
and finally the heart, 

Daring the trial of the case it was clearly proved that the patient 
suffered from exactly the same painful and fatal effects that were 
noticed in my two experimeuts; and the contracted cord-like ap- 
pearance of the man’s Intestines sent to me for examination at once 
convinced me that death was caused by the effects of the Mudar 
Milk, which, though as I believed hitherto unknown asa poison, 
is positively such, and that of an irritant character. 

As this cannot but be of great interest to the Indian Toxicolo- 
gist, I have in these few remarks brought it to the notice of this 
Society, as this is the only literary and scientific body in Ceylon 
through which the fact can be communicated. 
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The Native doctor who administered the drug was tried for man- 
slaughter in September last at Chilaw, and sentenced to 2 years 
imprisonment within the gaol. The lenieucy of the sentence is to 
be attributed to the circumstance, that the malpraxis in the opinion 
of the Jury, was the result of carelessness and ignorance, 
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On the Crocodiles of Ceylon—By the Revd. Prixcipar Goaxg, 





BORA Rh oer tt etna at sr REN NN 


The favourite haunts of Crocodiles being but seldom visited, in 
consequence both of the insulubrity of the localities in which they 
are generally to be found, and of the dungerous character of their 
inhabitants, the habits of these animals are very imperfectly known. 
The following account of two nests, which were recently found 
withia a few miles of Colombo, muy therefore be interesting to 
Naturalists. 

The first of these nests was discovered by Mr. Symonds of the 
Survey Department, who found it to contain about 150 eggs, which 
he removed, not without considerable risk, having been repeatedly 
charged by the old Crocodile who was guarding them. 

My curiosity having been excited by the description which I 
received of the nest from Mr. Symonds, I went to examine it 
myself. I found it amongst the buthes on the swampy bank of 
the Bolgodde lake, at a distance of a few feet from the water. 

The nest itself consisted of wet vegetable matter mixed with mud, 
and was raised to the height of between three and four feet, pre- 
senting in shape very much the appearance of a small conical hay- 
cock, but in colour and consistency that ofaheap of dung. Round 
the base of the cone, was a circular trench more than three feet 
broad, and about two feet deep, in which the old Crocodile was 
wont to wallow while watching her nest. The circle enclosed by 
this trench, the whole of which was covered by the base of the 
nest, was between six and seven feet in diameter. 

I am not aware that these conical nests have been previously 
noticed, The Rev. J.G. Wood, who makes no mention of the nests 
of the Crocodile, says in speaking of the Alligator in his Illustrated 
Natural History, that the parent deposits her eggs in the sand of 
the river side, scratching a hole with her paws, and placing them 
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in a regular Jayer therein. “She then scrapes some sand, dry 
leaves, grass, and mud over them, smoothes it, and deposits a second 
layer upon them. ‘These eggs are then covered in a similar manner 
and another layer deposited, until the mother has laid from 50 to 
60 eggs. Although they are hatched by the heat of the sun and 
the decaying vegetable matter, the mother does not desert her young, 
but leads them to the water and takes care of them, until their 
limbs are sufficiently strong, and their scales sufficiently firm to 
permit them to roam the water without assistance.” 

Tt will be seen that the nest of the Crocodile of Ceylon differs 
considerably from that of the Alligator as described by Mr. Wood. 
In the former the eggs are placed at a height of at least two feet 
above the surface of the water; and, although the nests in Ceylon 
are principally composed of aquatic weeds in a wet state, which 
might be expected to give ont considerable heat in fermenting, yet 
I do not believe that any artificial heat is required to hatch the 
eggs, because several eggs, which were procured from the Bolgodde 
nests, were hatched in my house, being merely deposited in earth 
which was kept damp and exposed to the rays of the sun, 

While examining the nest that had been discovered by Mr. 
Symonds, We were told by some natives who accompanied us, that 
there was another nest, within a mile or two of the spot, which 
had not yet been disturbed. 

On visiting this second nest, we found it in all respects very like 
the first, except that if was not so large, and that, besides the trench 
which surrounded it, there were one or two holes in the swamp in 
which the natives said that the old Crocodile was accustomed to lie, 

Warned by the narrow escape which Mr. Symonds had when 
examining the first nest, we approached very cautiously, expecting 
an attack every moment, and when we were all assembled on the 
edge of the trench surrounding the nest, we hesitated to cross it, 
because it was when he was in the act of stepping across the trench, 
that Mr. Symonds was first attacked by the other Crocodile, 
which raised its formidable jaws directly beneath him, and would 
no doubt have effectually put a stop to his proceedings, had he not 
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promptly discharged the contents of his fowling piece down her 
throat.* On finding however that no Crocodile appeared, our con- 
fidence returned; and at length one of our number ventured to 
approach near enough to remove the top of the nest, and to take 
away the eggs, of which he procured twenty-five. 

On my expressing astonishment at the pacific conduct of the 
parent Crocodile, and suggesting that it was probably absent in 
pursuit of food, the natives who were with us expressed their con- 
viction, that it was at that moment in the trench; but that it was 
of a different caste from the first, Further enquiries have satisfied 
me that this belief in the existence of two different species, or, a5 
the natives call them, castes, of Crocodiles is universal in the eoun- 
try; and Dr. J. Anderson, of the Indian Museum, Calcutta, informs 
me that a similar belief prevails in Bengal respecting the Mugger, 
which closely resembles the Crocodile of Ceylon, if it be not iden- 
tical with it. One caste is said to confine itself toa fish diet, while 
the other attacks human beings. 

The former, called by the Sinhalese Elle Kimbola, or Grey 
Crocodile, grows to a larger size than the more savage species, and 
is said to be that which is found about Kornegalle. As I havo 
two thriving specimens, hatched from the eggs of the Crocodile 
which attacked Mr. Symonds, and am promised one of the pro- 
geny of that which submitted so quietly to the plundering of its 
nest in my presence, I hope that I shall be able to ascertain, by 
the aid of some eminent English Naturalist, whether they belong 
to the same or to two different species. At present they present 
no difference in appearance that an unscientific eye can detect. 

I may mention that there is some difficulty in bringing up young 
Crocodiles by hand, as they obstinately refuse every kind of food 
that I have cver presented to them, One, which was brought to 
me some years ago, died of inanition, although, for a week or teu 
days that it was in my possession, I constantly tempted it with 


* This shot was not, however, fatal; for Mr. Symonds was subsequently 
charged twice by, as he believes, the same crocodile. 
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both flesh and fish, Those which 1 now have I feed by forcing 
bits of raw meat down their throats witha stick, two or three times 
aweck. Under this treatment, they seem to thrive, having about 
doubled in size since they left the egg; but the operation is not a 
pleasant one, and requires some dexterity, as their teeth are exceed- 
ingly sharp, and they lose no opportunity of turning upon the hand 
that feeds them. 
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Native Medicinal Oils. 


ee Ne nen ee tert Re 


The processes, by which all Medicinal oils are prepared, would 
seem to be almost the same, except in the case of a few. 

The general process followed in these preparations, is this:— 

The drugs prescribed for the first decoction, being cut up and 
pounded together, are put into a vessel (earthen or copper) with 
well-water four times the weight of the drugs; the whole is then 
gauged by meaus of a piece of stick, on which accordingly a mark 
is put to denote the quantity, and three times as much water is 
again added. This is boiled down to a quarter of the whole or 
until it is reduced to the mark. The boiling must go on very 
slowly, continuing for seven days. Sometimes the juices of certain 
plants are substituted for this docoction, 

This first decoction being then strained is put into a vessel, 
generally copper, with oil (Sessamum or other as the case may be) 
equal to a quarter of it in weight, and is next boiled with a medi- 
cal composition, called “ Kalke,” compounded of a number of me- 
dicinal drugs well ground together, which kalke itself must, in 
weight, be equal toa quarter ofthe oil. The boiling of this, which 
may be called the second decoction, is continued for nearly five 
days more, except where juices are used instead of the first decoc- - 
tion, in which case, the boiling should not exceed three days. 
When the Kalke assumes the consistency of Bees’ wax, the vessel 
is taken off the fire, and the liquid being then well strained, becomes 
the Medicinal Oil, 


Omws. No. 1—Sidharte Tiele. 
Fimst Decocrton. 


Bely—gle marmelos, Corr. 
Middy—Premna serratifolia, Linn. 
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Totilla—Calosanthes indica, Blume. 

Palol—Spathodea adenophylla, D C. 

Etdemata—Gmelina Rheedei, Hook. 

Aswenna —Alysicarpus vaginalis, D C. 

Polpala—ZErva lanata, Juss. 

Endero—Ricinis communis, Linn. 

Batu—Solanum Indicum, Lina. 

Bewille—Sida species. 

Take the roots of these in equal quantities, add them together, 
and the roots of Satavaria, Asparagus racemosus. 

Pound them well and put all in a vessel with four times their 
weight of water. Put a mark, and then add three times the seme 
quantity of water. Boil down the whole to a quarter. 


Seconp Decoction. 

Strain and put this first decoction into a clean vessel, with 
Sessamum oil and cow’s milk, cach equal to a quarter of it in 
weight. Then add Kalke composed of the following ingredients, 
by grinding them together with cold water. 

Satepuspe—Anethum sowa seed. 

Wadekaha—Acorus calamus. 

Inguru—Ginger. 

Savindelunu—Rock salt. 

Maha Arathe—Alpinia Galanga Linn. 

Sulu Arathe—? 

Ensaal—Cardamoms. 

Dewedaare—Pinus Deodar. 

Sandoon—Sandal. 

Kottan—Aucklandia Costus, Falk. 

Galmade—Tale, 

Amukkera—Withania somnifera, Dun. 

Meretemiris—Pepper. 

Jatamanse—Nardostachys Jatamansi, D C. 

Welmadete—Rubia cordifolia. 

These should be taken in equal quantities, and when added to- 
gether, the whole must be equal, in weight, to a quarter of the oil 
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taken. All this must be boiled until the water is completely ex- 
hausted, and the Kalke assumes the consistency of Bee’s wax. 
Then strain the oil. 

Virrvurs. 

In all cases of pain in the sides, &c., Rheumatic or otherwise, 
the oil may be rubbed over the parts affected; if the ailment be 
severe, a table spoonful to be internally applied,--immediate relief 
is certain. Females far advanced in pregnancy may safely drink 
this oil in cases of pain in the chest and abdomen, This is also 
good for diseases in the car and head, seven or sight drops may 
be applied to the ear and a little rubbed on the head. This oil is 
of a cold temperament, and is specially adapted for persons who 
suffer from excessive heat in the system. 

Tt may be safely used in cases of illness among children. 





No. 2.— Yaamedewe Kase Tiele. 

Make the First decoction of the following drugs by boiling them 
in the manner prescribed. 

Roots of Wara—Calatropis gigantea, R. Br. 

Navehandy —Euphorbia Tirucalli, Linn. 

Karandec—Pongamia glabra, Vent. 

Totile—Calosanthes Indica, Blume. 

Waila—Gynandropsis pentaphylla, D. C. 

Patuk —Euphorbia nercifolia, Lion. 

Yakevanasse—Anisomeles ovata, R. Br. 

Yakberiye—Crotalavia laburnifolia, Linn. 

Welrukattenc—Cryptolepis Buchanani, Rom. et Sch. 

Kurondo—Cinnamon. 

Lonuvarene—Crateva Roxburghii, R. Br. 

Saksande—Aristolochia Indica, Linn. 

Batu—Solanum Indicum, Linn. 

Ratnetul—Plumbago rosea, Lian. 

Tombe—Leucas zeylanica, R. Br, 

Kariville—Momordica Charantia, Linn. 

Madarutala—Ocimum canum, Linn, 
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Bely—2Lgle marmelos, Corr. 

Cohombe—Azaderachta Indica, Ad. de Juss. 

Pamburu—Limonia Missionis, Wall. 

Hingorupatta— Acacia concinna, D. C. 

Eremudu—Erythrina Indica, Lam. 

Murunga—Moringa pterygosperma, Geert. 

Niyede—Sauseviera zeylanica, Willd. 

Kukurumaan—Randia uliginosa, D. C. 

Siviye—Chavica Chuvya, Moq. 

Nike— Vitex Negundo, Linn. 

Inguru—Ginger. 

Srconp Decocrion. 

Take the following oils in equal quantities, so that the whole 
may be equal to a quarter of the first decoction. 

Seseamum oil— 

Castor oil— 

Mec-oil—Expre-sed from the seed of Bassia longifolia. 

Cohom)e-oil—Margora. 

Next add kalke made of the following ingredients taken in equal 
proportions. 

Seeds of Daluk—Euphorbia antiquorum, Linn. 

Moonemal—Mimusops elengi, Linn. 

Medelle—Barringtoina racemosa, Rox. 

Rukpenere—Sapindus emarginatus, Vahl. 

Puhul—Benincasa cerifera, Lavi. 

Dette—Baliospermum polyandrum, Wight. 

Kekiry—Cucumis, sp. 

Nelly—Phylanthus Emblica, Linn. 

Mee—Bassia longifolia. 

Siviye—Chavies Chavya, Moq. 

Trastevalu—Ipomea turpethum, R. Br. 

Kaluduru—Black cummin seed, Nigella sativa, Linn. 

Sududuru-—White cummin seed. 

Asemodegan—Parslcy. 

Inguru—Ginger. 
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Miris—Pepper. 

Tippily —Long pepper. 

Arelu— Terminalia Chebula, Retz. 
Bulu—Terminalia Belerica,Roxb. fruit. 
Nelly—Phyllanthus Emblica, Linn. 
Noce—Nutmeg. 

Wasawasi— Mace. 

Krabo—Clove. 

Suduloonu—Garlic. ; 
Wadekaha —Acorus calamus, 
Peronkayan—Assa foctida. 
Seenakkaaran. 

Palmaanikkan— Blue vitriol. 
Savindelunu—Rock salt, 
Yavekarelunu—Nitre. 
Soweselanu—Natron. 

Balal lonu. 

Harankaha—Curcuma Zerumbet, Rox. 
Satepuspe—Anethum sowa, Rox. 
Welmee—Liquorice, 
Kottan.—Aucklandia Costus, Falk. 
Maasakka—Oak Galls. 

Boil these for five days, and strain the oil. 


VInTUEs. 


This oil cures all boils in the throat. It renders the aid of the 
Surgeon unnecessary, even in cases, in which it had at first appeared 
to be indispensable, Even cases which had resisted the utmost 
skill of the Surgeon, have often yielded to the application of this 
oil, when such application had been made after mere opening of 
the boil. In cases of boils inside the throat, it should be drunk 
by the patient, about a Tea-spoonful ot a time, once or twice a day 
In other cases it may be rubbed over the boil. 

In cases of scrotulous tumours round the neek, the oil should be 
rubbed over them and they should be fomented with burnt salt. 
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No. 3.— Wiriduhomaare Tiele.” 


Make the First decoction of the following drugs. 
Roots of Garide— 
Lonuvarene —Crateva Roxburghii, Wall. 
Waraa— Calatropis Gigantea, R. Br. 
Totile—Calosanthes Indica, Bl. 
Seenuk—Euphorbia Tortillis, Rottl. 
Enderu—Ricinis Communis, 
Karende—Pongamia Glabra. 
Beville—Sida Sp. 
Ratnetul—Plumbago Rosea, Linn. 
Nike—Vitex Negundo. 
Daluk—Euphorbia Antiquorum, Linn. 
Seconp Decocrion. 


Take equal quantities of the following oils, so that the whole 
may be equal to 1-4th of the First decoction. 
Sessamum oil— 
Castor oil. 
Mee-oil—Bassia Longifolia. 
Cow-ghee. 
Cohambe oil—Margosa. 
Next make “Kalke” of the following ingredients, 
Seeds of Pusvel—Entada scandens, Benth. 
Cumburu—Guilandina Bonduc, Linn 
Karende—Pongamia glabra. 
Arelu—Terminalia Chebula, Linn. 
Bulu—Terminalia Bilirica, Linn. 
Nelly—Phyllanthus emblica. 
Sududuru—White cummin seed. 
Caluduru—Black cummin seed. 
Asemodegan—Parsley. 
Sadikka—Nutmeg. 
” Kraboe—Clove. 
Wasawasi—Mace. 
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Kottemally—Goriander, 

Ulava—Trigonella Foonum-grecum, Linn. 

Peronkayan—Assa feetida- 

Suduloonu—Garlic. 

Inguru—Ginger. 

Miris—Pepper, 

Tippily—Long pepper. 

Boil these and strain the oil. 
‘VinTUEs. 

A remedy for all “Sanny” diseases, fits arising from excessive 
cold, especially in child birth, and oppression in the chest. To be 
applied internally and poured in the ears and nostrils. 

For all pains and “ o”, Hydrocele, it is to be rubbed on 
the parts—and for costiveness of the bowels it is to be rubbed on 
the abdomen and fomentations must be applied. 

This has also the effect of instantly warming the blood. 

No, 4.—Wajjrekaanty Tiele. 

Make the First decoction of Bewille roots. 


Szconp Drcoorron. 

Take each of the following liquids equal to the weight of the 
First decoction. 

Juice of Kidaran-alle—Roots of Amorphophallus campanula- 
tus, Bl. 

Tender cocoanut water. 

Cow’s milk. 

Then take a quantity of Sessamum oil equal to one-sixteenth of 
the aggregate weight of the First decoction and the other three 
liquids. ; 

Next add “Kalke” equal in weight to one-fourth of the Sessa- 
mum oil, by grinding together the following ingredients in equal 
quantities, 

Dewedasre—Pinus Deodar. 

Kalanduru ~Cyperus rotundus, 
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Satepuspe~Anethum sowa. 

Inguru—Ginger. 

Kaha—Curcuma longa. 

Wenivel—Coscinium fenestratum, Colebr. 

Kottan—Auckandia Costus, Falk. 

Kattekumtchal— Frankincense. 

Ensaal—Cardamoms. 

Kurundopotu—Cinnamon bark. 

Namal-reno—Pollen of Iron-wood flower. 

Sandun—Sandal wood, 

Hore-aretu—Core of the Dipterocarpus zeylanicus, Thw. 

Nelun-alle—Nelumbium speciosum-root. 

Boil all these as usual, and strain the oil. 
VIRTUES, 

Good for all sorts of diseases, to be drunk, or rubbed over the 
parts affected, or to be applied to the nose. This is particularly suc- 
cessfull in cases of boils in the thfoat, and mouth, and Gum-boils, 
as well as all asthmatic diseases even in children. 





No, 5.— Vaate murtu Tiele, 

Substitue the Juice of the following plants for the First decoction. 

Mowekeeriye —Sarcostemma viminale. 

Waraa—Calatropis gigantea 

Daluk~-Euphorbia antiquorum. 

Kansa—Hemp. 

Nike—Vitex, Negundo, 

Timbiri—Diospyros glutinifera. 

Extract the juice of the leaves of the first five plants, and of the 
bark of the last plant, and take them in equal quantities. 

Next take the following oils in equal quantities, so as to make 
the whole equal to a quarter of the composition of the above juices, 
* Mee-oil—Extracted from the seeds of Bassia longifolia. 

Sessamum-oil, 

Castor-oil. 


172 NATIVE MEDICINAL OILS. 


Cow-ghee. 

Cocoanut-oil. 

Then make “Kalke” of the following ingredients. 

Kaha—Cureuma Longa. 

Wenivel—Coscinium fenestratum, 

Tippily—Long Pepper. 

Peronkayan—Assa fotida. 

Moonemal-ete-~Seeds of Mimusops elengi. 

Sodulunu—Garlic. 

These should be taken in equal quantities, so that the whole 
when added together, may be equal to a quarter of the weight or 
the oils above mentioned. Boil every thing together during three 
days, until the “Kalke” assumes the consistency of Bees’ wax, and 
strain the oil. 


Virtues. 

Good for all diseases arising from the morbid or excited state of 
the windy humour. This oil is of a warm temperament and ad- 
apted to persons frequently subject tocold sensations, In all cases 
of pains it is to be rabbed over the parts affected. 


. No. 6.—Koleslesma Tiele, 
Extract the juice of-— 

Batu-fruit—A species of the night shade. 
Kukurumaan fruit—Randia uliginosa, D. C. 
Demette fruit—Gmelina Asiatica. 
Pusyel—Entada scandens. 
Hinguravel—Gueilandina Bonduc. 
Niyede—Sanseviera zeylanica. 

Pupule leaves—Vernonia zeylanica, Less. 
Embuldoddan--Citrus aurantium. 

Tremusu roots—Hemidesmus indicus. 
Sooduloonu—Garlic. 

Ingura— Ginger. 

Welaa roots—Gynandropsis pentaphylla, 
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Eremudu leaves—Erythrina indica. 

Kuppeveniye leaves—Acalypha Indica. 

Murunga bark—Moringa pterygosperma. 

Take these juices in equal quantities instead of the First decoc- 
tion, add cocoanut milk equal to a quarter of the whole of the 
juices, Sessamum oil equal to half the cocoanut milk, and the same 
quantity of Castor oil. 

Next make “Kalke” of equal quantities of the following ingre- 
cients, so that it may equal a quarter of the Sessamum and Castor oils. 

Dewedare—Pinus Deodar, 

Welmee—Liquorice. 

Savindeluhu— Rock salt. 

Wasavaasi—Mace. 

Seenakkaaran— 

Tippily—Long pepper. 

Yavekarelunu—Niitre. 

Trastevaalu—Ipomaa turpethum. 

Asemodagan—Parsley. 

Akkrepatta—Pellitony of Spain. 

Galis--Gardenia latifolia. 

Kaluduru—Black cummin seed. 

Sududuru—White cummin seed, 

Karaboe—Clove. . 

Noce—-Nutmeg. 

Palmaanikkan—Blue vitriol. 

Arelu—Terminalia Chebula. 

Bulu—Terminalia Belerica. 

Nelly—Phyllanthus Emblica. 

Boil all these as usual, and strain the oil at the end of three days. 
Vinrves. 

Relieves diseases characterized by an excess of Phlegm, suchas 
oppression in the chest, boils inside the throat, Gum-boils, and all 
kinds of “ Sanny’? convulsion arising from a morbid state of the 
three humours. 

To be taken internally and rubbed over the body, 
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No. 7.—Vissassineely Tiele. 


Take the Juices of the leaves of the following plants in equal 
proportion. 

Aweriye—Indigo plant. 

Attene—Stramonium. 

~ Naa—Iron wood tree 
Kaha—Turmeric, 
Erremudu—Erythrina Indica. 
Aswenne—Alysicarpus vaginalis. 
Nike— Vitex Negundo. 
Daluk—Euphorbia antiquorum. 
Magulkarende—Pongamia glabra. 
Katukarendo—Barleria prionitis. 
Siviye—Chavica Chuvya. 
Kariville—Momordica charantia. 
Wang Eppelle—Justicia adbadota. 
Puak—Areca 
Tippily—Long pepper. 
Telekeeriye—Excmcaria agallocha. 
Wailaa—Gyandropsis pentaphylla. 
Patuk—Euphorbia nereifolia. 
Cohombe—Margosa. 
Getetumbe—Leucas zeylanica 
Keekerendeye—Eclipta erecta, Linn. 
Maaraa— Adenanthera pavonina Linn. 
Kalukammeriya—Solanum. : 
Katurumurunga—Agati grandiflora. — 
Totile—Calosanthes Indica, 
Godemanel—Crinum ornatum, Herb. 
Wasetel—Ipomeea sepiara, Konig. 

. Karal Sebo— Achyranthes aspera, Linn. 
Niyede—Sanseviera zeylani¢a. " 
Polpala—ZErva lanata, Juss. 
Bely—Cgle marmelos, 
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Poataa— 

Yakberiye—Crotalaria laburnifolia. 

Pawatta—Pavetta Indica. 

Andutala—A species of Ocymum, 

Wadekaha-—Acorus calamus. 

And the juices of Polbadda—Cabbage of the cocoanut tree. 

Soduloonu— Garlic. 

Mix a quantity of human urine equal to one-tenth of all these 
juices put together. Add also Sessamum oil equal to one-tenth of 
the aggregate weight of the whole. Next make “Kalke” of the 
following drugs. 

Kurundupotu—Cinnamon bark. 

Ensaal —Cardamoms. 

Inguru—Ginger. 

Miris—Pepper. 

Tippily—Long pepper. 

Kollankole—Pogostemon Heyneanum. . 

Noce—Nutmeg. 

Wasawaasy-~Mace. 

Kraaboe-—Clove. 

Peronkayan—Assa foetida. 

Gajetippily—A species of long pepper. 

Kelende-ete—-Holarrhena mitis, R. Br. 

Waddekaha—Acorus calamus. 

Saarene—Trianthema decandra, root. 

Katerolu——Clitorea ternatea, Linn. 

Olinde-ete—Seed of Abrus precatorius. 

Patuk root——A species of Euphorbia. 

Amukkera—Withania somnifera, Dun. 

Madurutala—Ocimum canum, Linn. 

These must be taken in equal quantities, and the whole when 
prepared, should be equal in weight, to one-fourth of the oil taken. 

Boil three days. 

Virtues. : 
For all serpent-bites to be taken internally, a table-spoonful, and 
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rubbed on the wound. If the patient lose his senses, a few drops 
may be applied to the nostrils and eyes. 
This will be found equally efficacious in cases of poison. 


No, 8.— Heneraaje Tiele. 
First Decoortron, 
Wenivelgete— Coscinium fenestratum. 
Pananpety. 
Roots of Etdemete—Gmelina Rheedei. 
Ankende—Acronychia pedunculata, Walp, 
Magulkarende—Pongamia glabra. 
Anoedaa—Abutilon sp. 
Welaa—Gynandropsis pentaphylla. 
Kurundu—Cinnamon. 
Nike—Vitex Negundo, 
Wara—Calatropis gigantea. 
Tremusu—Hemidesmus indicus, 
Dehi—Lime. 
Embuldodan—Citrus aurantium. 
rs Szcoxp Decoction. 
To this First decoction add juices of:— 
Batu fruit—A species of the night shade. 
Demete do.—A species of Gmelina. 
Kukurumaan do—Randia uliginosa, 
Dehi do,—Lime. 
Dodang do.—Citrus aurantium, 
Kaameranka—Averrhoa Carambola. 
Goreke do.—Garcinia Cambogia. 
Inguru—Ginger. 
Pusul—Ash pumpkin. 
Annasy—Pine apple. 
Heeresse— Cissus edulis, Dalz. 
These juices must be taken in equal quantities, and the whole 
must equal the First decoction in weight. 
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Next add Sessamum oil. 
Mee oil—Bassia longifolia. 
Castor oil. 

Cow ghee. 

Kohombe oil—Margosa. 
Cocoanut oil. 


wt 


These oils must also be take: in equal quantities, so as fo make 
the whole equal to one-eighth of the First decoction and the juices 


put together. 


Then make “Kalke” of the following ingredients, taken in equal 
proportions, so that the whole Kalze may be equal to one-fourth of 


the oils. 
Areloo—Terminalia Chebula. 
Bulu—Terminalia Belerica. 
Nelliy—Phylanthus Emblica. 
Inguru—Ginger. 
Suduloonu— Garlic. 
Abe—Mustard. 
Miris—Pepper. 
Sewese-lunu—Nairon. 
Sawinde-lunu—Rocksalt. 
Balal-lunu. 
Yavekare-lunu. 5 
Lewa-lunu—Common salt. 
Savukkaarang— 
Degal. 
Oluva—Trigonella Fanum Groocum. 
Manoseele—Red arsenic. 
Hiriyal. 
Aankarang. 
Seenakkaarang. 
Navesaarang-—Muriate of ammonia. 
Penerepotu—Bark of Sapindus emarginatus, 

Boil as usual, and strain the oil. 


Bl 
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Vintvrs. 
Relieves all sorts of Sanny-convulsion arising from a morbid 
state of the three humours. To be taken internally and applied to 
the nose and eyes, 





No. 9.—Kaytehe Tiele. 

Take the juice of Wetekeyya roots, Pandanus odoratissimus and 
cow milk in equal quantities, Then take Sessamum oil equal to 
one-eighth of the weight of both. 

Next add “Kalke” made of the following ingredients, which, 
when ground, must equal one-fourth of the oil. . 

Sandun—Sandal. 

Welmee—Liquorice. 

Kottan—Aucklandia Costus. 

Kurundu—Cinnamon, 

Ensaal—Cardamom. 

Kollankole—Pogostemon Heyneanum. 

Hingurupiyely—Kampferia Galanga. 

Kalanduru—Cyperus rotundas. 

Koketiye—Aponogeton crispus. 

Orulesattang—Civet musk. 

Dewedasre—Pinus Deodar. 

Sevenne-roots—Andropogon muricatwn. 

Iriveriye do.—Plectranthus zeylanicus. 

Sirivedy-beville do.—Sida species. 

Kapukinisse seeds—Abelmoschus moschatus, 

Jataamaanse—Indian spikenard, 

Boil these for three days and strain the oil. 
VintTUvEs. . 

Relieves all diseases arising from the vitiated or héated states of 
the blood, such as rheumatic pains, and to be drunk, or rubbed on 
the parts affected. 

No. 10.—Chandrehaanty Tiele. 
The juice of Wetekeyya roots and cow milk in equal proportions 
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Sessamum and Castor oils equal to one-eighth of the juice and 
milk, 

Kalke made of the following drugs equal to one-fourth of the oil 
as usual. 

Dewedaare—Pinus Deodar. 

Welmee—Liquorice. 

Iriveriye roots—Plectranthus zeylanicus. 

Samedera roots—Samadera Indica. 

Lotsumbulu bark—Symplocos racemosa. 

Hingurupiyely—Kempferia Galanga, 

Pambemul. 

Kuppeveniye—Acalypha Indica. 

Keekirindiye— Eclipta erecta. 

Ingini seeds—Strychnos potatorum. 

Orulesattang—Civet musk. 

Kayippoo—Catechu, 

Olinde roots—Abrus precatorius, 

Kalandurua—Cyperus rotundus. 

Bintamburu roots—Ipomma rugosa. 

Arelu—Terminalia Chebula. 

Bulu—Terminalia Belerica, 

Nelly—Phyllanthus Emblica. 

Sandon—Sandal. 

Boil these for three days. 
; ‘VIRTUES, 

Relieves Headache, heat in the brain and eyes, causing a cons- 
tant flow ef tears. Good for all diseases of the head arising from 
heat. This is a very mild oil, and good fdr daily use by rubbing 
on the head. 





No. 11.— Dewemurtukumaare Tiele. 
Take the juices of 
Mee-roots—Bassia longifolia. 
Kurundu do.—Cinnamon. 
Waraa do.—Calatropis Gigantea. 
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- Magulkarende do, —Pongamia glabra. 
These must be taken in equal proportions, as also the following 
juices, so as to make the latter equal to the former. 
The juice of Kinihiriye leaves—Cochlospermum Gossypium. 
Attene leaves—Stramonium., 
Keekirindiye leaves—Eclipta erecta. 
Mugunevenne do.—Alternanthera sessilis. 
Madurutala do—aA species of basil. 
Leeme do.—Dolichos catjang. 
Kapperevalliya do.—Coleus aromaticus. 
Triveriye do.—Plectranthus zeylanicus, 
Satavaariye do.—Asparagus racemosus. 


Ahu do.—Morinda citrifolia. 
Welaa do.—Gynandropsis pentaphylla. 
Nike do,— Vitex Negundo. 


Then add a similar quantity of cocoanut milk, thus you will 
have the two compositions of the juices and cocoanut milk—all the 
three in equal proportions. 

Next add so much of the followiug oils, to be taken in equal 
quantities—as will be proportionate to one-eighth of the whole of 
these liquids, 

Castor oil. 

Mee oil—Bassia longifolia. 

Cow-ghee. 

Kohmbe oil—Margosa, 

Lastly make the “Kalke” of the following ingredients, which 
must, when ground together, equal one-fourth of the oils, 

Kaluduru—Black cummin seed. 

Sudaduru— White cummin seed. 

Suduloona—Garlic. 

Perunkasyan—<Assa fostida. 

Kraboe—Clove. 

Wasawase—Mace. 

Sadikka—Nutmeg. 

Asemodegan—Parsley. 
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Pepiliye—Hedyotis racemosa. 
Nerivisse-—-Aconitum ferox. 
Palmaanikkan--Blue vitriol. 
Savindelunu—Rock salt. 
Welmee—Liquorice, 
Abing—Opium. 
Harankaha—Curcuma zerumbet. 
Atkaha—Turmeric. 
Arelu—Terminalia Chebula. 
Bulu—Terminalia Belerica. 
Nelly—Phyllanthus Emlica. 
Inguru-——Ginger. 
Kattekumathal—Frankincense. 
Jataamaanse—Indian spikenard. 
Wadekaha—Acorus calamus. 
Sevenne roots—Andropogon muricatum. 
Iriveriye roots—Plectranthus zeylanicus. 
Hingurupiyely—Kempferia Galanga. 
Vildummella—aA species of resin. 

Boil these for seven days, using cinnamon wood for fuel. 

‘VintvEs. 


To be rubbed on the head and applied to the ear and nose in all 
cases of Sanny. This oil will readily restore warmth. It is also 
-yery efficacious in cases of cholera, for restoring warmth and relie- 
ving cramps. 
No. 12.—Gadu Tiele. 

Take the Juices of Muruwa leaves, Marsdenia tenacissisna; 
Magulwaaraa Do.—a species of Adenanthera, in equal quantities, 
and cocoanut oil equal to a quarter of both these Juices put together, 

Kalha, 

Sududuru—White Cummin seed 

Kaluduru—Black Cummin seed. 

Kendegan—Sulphar. 
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Sudaloonu—Garlic 
Boil these three days. 
. ‘VirTvEs. 
Cures all incipient boils, when rubbed and fomented with burnt 
salt.— 





No. 13.—Brungamaleke Tiele. 

Take the Juice of Kekirindie—Eclipta erecta, and 

Nelly fruit—Phyllanthus Emblica 

With cow milk and Sessamum oil 

All in equal quantities; mix them together, and to the weight of 
one-sixty-fourth of this composition, take Welmee, liquorice which 
being ground, must be boiled with the liquids, for three days. 

VimTvES. 

Relieves heat in the head and eyes, attended with constant flow 
of tears, blackens the hair and cures all headaches, to be rubbed 
on the head. 





No, 14,—Seepathe Tiele. 
Make the First decoction of the bark of the Maadam tree— 
Syzygium Jambolanum, 


Seconp Decocrion. 

Sessamum oil equal to 4 of the First decoction. 

Kalka. 
Inguru—Ginger. 
Miris—Pepper. 
Tippily—Long Pepper. 
Arelu—Terminalia Chebula. 
Bulu—Terminalia Belerica fruit. 
Nelly—Phylanthus Emblica. 
Wenevel—Coscinium fenestratum, 
Kaha—Turmeric. 
Boil these for three days. 
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VIRTUES. 
A cure for Elephantiasis. The oil should be rubbed on the 
head and the legs, twice a day. This application must be continu- 
ed for one month, when it is certain to give relief. 





No. 15.—Balakorande Tiele. 
Fist Dxcoorion. 
Bewille—Sida species. 
Katokarendo—Phoberos Gcertnerii. 
; Szconp Decoction. 
Sessamum oil equal to a quarter of the First decoction. Cow 
milk four times as much as oil. — 
Kalka Sandun—Sandal. 
Kattekumatchal--Frankincense, 
Kottan—Aucklandia Costus. 
Ensaal—Cardamum. 
Hingurupiyely—Kempfcria galanga. 
Iremusu—Hemidesmus indicus. 
Agil—Logwood 
Kideatuttan. 
Satepuspe—Anethum sowa. 
Amukkera—Withania Somnifera. 
Jeweeke—Seweya. 
‘Vresembeke. 
Jataamaanse—Indian spikenard. 
Welmee—Liquorice. 
Dewedara—Pinus Deodar. 
Savindelunu—Rock salt. 
Ratnetul—Plumbago rosea. 
Asemodegam—Parsley. 
Perunkayan—Assa fetida, 
Tippily—Long pepper. 
Munwenne. 
Maswenna. 
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Inguru—Ginger.. 

Walga miris—Piper Sylvestre. 

These must be taken in equal quantities and the whole when 
ground together must be equal to 4 of the oil. 

Virtues. 

For all pains in the system, nervous debility, and oppression in 
the chest. To be drunk and rubbed over the parts affected, and 
applied to the nose. 

This paper was found among the Society’ 8 papers without any 
name attached to it.—It is believed to have been the production 
of the late Dr. Pieris of Kandy, who paid considerable attention 
to Native Materia Medica. 

The Botanical names given of the plants have been corrected, 
and those not given added by Mr, Ferguson FI. L. S, 
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Ru.Les AND REGULATIONS OF THE SOCIETY. 


[Mem.—The Asiatic Society of Ceylon was instituted 7th February, 
1845 ; and by the unanimous vote of a Special General Meeting 
of the Royal Asiatic Society, held on the 7th February 1846, 
it was declared a Branch of that Society, under the designation 
of the Ceylon Branch of the Royal Asiatic Society. ] 


1. The design of the Society is to institute and promote 
inquiries into the History, Religion, Literature, Arts and Social Con- 
dition of the present and former inhabitants of this Island, with its 
Geology and Mineralogy, its Climate and Meteorology, its Botany 
and Zoology. 

2. The Socicty shall consist of resident or ordinary, honorary, 
and corresponding Members ; all elected by ballot at some General 
Meeting of the Society. 

3. Members residing in any part of Ceylon are considered 
resident. 

4. Persons who contribute to the objects of the Society in an ° 
eminent and distinguished manner, are eligible as lonorary Members. 

5. Persons residing at a distance from Colombo may, upon 
special grounds, and with the recommendation of the Committee, 
be elected Corresponding members. 


6. Honorary and Corresponding members shall not be subject 
to any fec on entrance, or any annual contribution, and are to be 
admitted to the meetings of the Society, and to the privilege of the 
Library, but are not to vote at meetings, or be elected to any of its 
offices, or take any part in its private business. 

7. All Military Medical Officers resident, or who may reside, 


in Ceylon, are Honorary Members of the Society without entrance fee 
or Subseription. 


Vu. 

8, Every ordinary Member of the Society shall pay, on admis- 
sion, an entrance fee of half a guinea, and an annual subscription of 
one guinea. Annual subscriptions shall be considered due on the Ist of 
January of each year. Members who fail to pay their subscriptions by 
the end of the year (provided they have been called for), shall be con- 
sidered to have relinquished their connection with the Society. 


9. The privilege of a Life Membership may be ensured by the 
payment of £10 10s., with entrance fee, on admission; £8 8s., after 
two years; and £7 7s., after four or more years’ subscriptions. 


10. The Office-bearers of the Society shall be, a President, two 
Vice-Presidents, Treasurer and Secretary, with a Librarian, Curator 
of the Museum, and Conservator of the Meteorological and other 
scientific instruments of the Society :—all appointed from time to 
time by open vote at some General Meeting of the Society ; and their 
functions shall be as follows -— 


[1.] ‘The President, and in his absenceone of the Vice-Presidents, 
shall take the Chair at all meetings of the Society and of the 
Committee, maintain order, collect the votes, and cause the 
laws of the Society to be observed and enforced. 


(2.] The Treasurer shall receive, collect, and pay out all 
monies on behalf of the Society, keep an account thereof, 
with the vouchers, and submit a statement of the pecuniary 
affairs of the Society to the Anniversary Mecting, and at 
other times as may be required. 


(8.] The Secretary shall arrange, give notice of, and attend, 
all meetings of the Society and of the Committee, and re- 
cord their proceedings ; he shall also edit the Journal, and 
exercise a general superintendence under the authority of 
the Committee. 


‘ [4.] The Librarian, Curator of the Museum, and Conservator 
of the Scientific Iustrumonts belonging to the Society, will 


‘ 
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take charge of the books and other articles committed to 
them respectively, keep a correct list thereof, and generally 
conform in their management to the Rules of the Society 
in that behalf, or in the absence of such, to the directions of 
the Committee ; having respect at all times to the safety 
and proper condition of the articles, and to the interests of 
the Society in their increase and improvement : The Cura- 
tor of the Museum, in particular, teking care to superintend 
the reception of all articles in that Department, transmitted 
to the Society, and have the same speedily submitted to 
examination and reported on, and suitably arranged. 


11. The affairs of the Society shall be managed by a Committee 
of nine Members, (with power to add to their number), in addition to 
Office-bearers, elected in like manner ; but subject always to the Rules 
and Regulations passed at General Meetings; three to be a 
quorum. 

12. Members desirous of proposing persons for admission to the 
Society shall give notice of the same to the Secrotary, in writing, at 
least a fortnight before the assembly of a General Meeting. Admis- 
sion to Membership of the Society shall be by Ballot at any Genoral 
Meeting. No candidate to be considered as elected, unless he has in 
his favour two-thirds of the votes taken, 


18. A General Meeting of the Society shall be held Quarterly 
namely, on the 7th day of February or first lawful day thereafter, and 
in the first week of the months of May, August and November, and 
at such other times as may be determined by the Committee : due 
notice of the Meeting, and of any intended motion which does not 
come through the Committee, except the nomination of new Members, 
being always first given by the Secretary. 

14. All papers and communications to the Society shall be for- 
warded to the Secretary at least adortnight before the assembly of the 
General Meeting at which they are to be submitted ; when they shall 
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“be read by the Anthor, or in his absence by the Secretary, or some 
Member of the Society. 


15, All papers and other communications to the Society read 
or submitted at any General Meeting, shall be open to free discus- 
sion ; and such papers shall be printed in the Transactions of the 
Society as shall have been approved of by the Committee on Papers. 

16. The course of business at General Meetings shall be as 
follows :— 

{1.] The Minntes of the last Meeting shall be read by the 

Secretary, and signed by the Chairman. 

[2.] Reports of Committees shall be read, and communications 

made of all articles received, and donations to the Society. 

[8.] Any specifie or particular business submitted by the 

Committee, or appointed or open for consideration, shall be 
proceeded with. 

[4.] Candidates or new Members shall then be proposed, 

ballotted for, and admitted or otherwise, as the case may be. 


[5.] Papers and Communications for the Society shall then be 
read. 


17. Special Committees may be formed for the prosecution of 
any specific object or matter of research; but these must be named at 
a General Meeting ; and they will act as much as may be in co-opera- 
tion with the Secretary of the Society, who willalso be a constituent 
Member of all such Committees. 

18. Every Member of the Society has the privilege of intro- 
ducing, either personally or by a card, one or two visitors to the 
General Meetings. : 

19. One copy of each Journal shall be sent by the Secretary to 
every Member who has paid his Subscription for the current year, 
and to every Honorary member resident in Ceylon, and every such 
Member may procure a second copy, on application to the Secretary. 


xi. 
Members requiring more than two copies of the Journal, can be 
supplied with them at half the price charged to the Public. 

20. Evening Meetings shall be held once a month, or at other 
times as may be arranged, for discussion on papers read, or to be read 
at General Meetings, (such papers however not necessarily being 
before the Mceting,) the mutual improvement of the Members, and the 
promotion of the objects and advancement of the interests of the Society. 

21. Members who have been absent from Ceylon, on their return 
to the Island, have the privilege of rejoining the Society within 12 
months of their arrival, on payment of the Subscription for the current 
year. 

22. It shall be competent for any General Meeting to suspend 
temporarily any of the above Rules. 


RULES OF THE LIBRARY. 





1. All Books borrowed from the Library shall be duly entered 
in the Receipt Book, with the date of giving out, und the date of the 
return, which latter shall be initialled by the Librarian. 

2. No book to be written on, or injured in any respect what- 
soever, and every’ book borrowed shall be returned in proper condi- 
tion, as received. : 

8. The period for which books borrowed may be kept shall be 
as follows :— 


[1.] Periodicals, and numbers or volumes of a series, while they 
remain unbound, for 14 days only, and no more. 


{2.] Books and Periodicals must be returned at the end of the 
month in which they were issued, to enable the Librarian to 
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verify his Catalogue. Members not residing in Colombo may 
retain a book for a period not exceeding three months. But 

[8.] All books borrowed, of whatsoever description the same 

may be, shall be returned to the Library one week at least 
before the 7th of February in every year,—that pamphlets 
and serials may be bound up, and the Catalogues corrected ; 
and that a proper Report on the state of the Library may 
be prepared for the Anniversary Meeting. 

4. Dictionaries, and works of reference, or of especial rarity or 
value, do not go out: they remain in the Library for use or inspec. 
tion ; and Periodicals lie on the table for one week. 

5. All works in the Library, or on the table of the Society, 
may be seen and consulted by Members, and also by others properly 
recommended, with the leave of the Librarian, or of his assistants 
under his direction. 





THE MUSEUM. 





No article under the charge of the Curator of the Museum, or 
ofthe Conservator of Scientific Instruments belonging to the Society, 
shall be moved or touched but by the Curator and Conservator 
respectively, or their assistants under their express direction. 


LIST OF MEMBERS: 


Alwis, A. D’ 
Alwis, James D’ 
Andree, H. D. 
Andree, R., M.D., 
Armitage, G. 


Bacon, Rev. J. 
Bailey, Rev. J. H. B. 
Becket, T. W. N. 
Bell, A. J. 

Birch, J. W. 

Blake, J, R. 

Boake, Rev. B., p.p, 
Boake, W. 

Both, C. 

Bowling, G. A. L. 
Brighouse, J., M. D. 
Brito, C 

Brodie, J. 

Brodie, W. C. 
Browne, Capt. Horace A. 
Brown, R. L, M. 
Bryan, W. 


Campbell, A. 

Capper, J. 

Catto, J. 

Coles, Rev. S. 
Coomara Swamy, M. 
Creasy, Hon’ble Sir E. 
Curtayne, J. B. 


Davids, Rhys (life member.) 
Dawson, R. oa member.) 
De Saram, C. 


De Saram, F. J. 
Dias, C. 

Dias, H. 
Dickman, C. 
Drieberg, Bg 
Dunlop, R. V. 


Ferdinands, C. L. 

Ferguson, A. M., (life mem- 
Ferguson, W ber.) 
Ferguson, J. 

Foulkes, S. W. 

Fyers, A. B. Capt. R. E. ° 


Gabriel, H. D. 
Gill, T. 

Gillman, H. W. 
Goonetillike, W. 
Gower, E, 
Green, Staniforth 
Grenier, S. 
Grinlinton, J. J. 
Guthrie, J. 


Hawkins, G. H. 
Herbert, W. H. 
Home, J. W. 


Jayesinghe, Cornelis 
Jones, Keppel 


Karunaratne, C.F. W. 
Kod EL. 


Layard, C. P. 
Leechman, G. B. 
Ledward, C. H. 
Lee, Lionel F. 


Legge, Vincent W., Lt. R.A. 


Loos, C., M. D. 
Lorenz, C. A. 
Ludovici, L. 


Mackwood, F. W. 
Maitland, J. * 

Marsh, J. 

Martensz, J. 

Mendris, G. 

Mill, Rev. J. 

Mitchell, J. C. 

Morgan, Hon’ble R. F. W. 
Morgan, R. H 

Mutukistua, H. F. 


Nevill, Hugh. 
Nicholson, Rev, J. (life mem- 
Nicholls, G. ber. 


O'Halloran, C. 
Ondaatje, W. C. 


Perera, Rev. H. 
Prins, J. F. 
Prescott, W. 
Pieris, J. M. P. 
Pole, H. 


Rains, S. W., (life member.) 
Richmond, S. T. 

Robertson, W. R. 

Robinson, E. 


Sharpe, W. ET 
e, W. E. T. 
Saar W. 
Skeen, W. L. H. 
Slorach, J. 
Sparkes, C. S. 
Spitteler, A. 
Stephen, T. B. 
Stewart, C. H. 
Steward, G. 


Tatham, C. 
Thwaites, G. FH. 


Venn, J. W. 


Wall, G. 

Whyte, A. 

Wijaysinha, Mudaliyar L. 
Winzer, J 


Woodward. Lieut. n.n. 
Young, J. D. 
Zoysa, Mudaliyar L. De 


Honorary Members, 


Childers, R. C, 
Holdsworth, E, 


Military Medical Officers, 
while resident in Ceylon. 


N. B.—Members are requested to give notico to the Secretary, 
in writing, ou their leaving Ceylon for any length of time. 
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PROCEEDINGS 


or 


MEETINGS OF THE CEYLON BRANCH 
or 


THE ROYAL ASIATIC SOCIETY. 


Committee Meeting, November 6, 1866. 





Rev. B. Boake, Vice-President, in the Chair. 
Messrs. C. P. Layard, R. Dawson, W. Ferguson, G. S. Steward. 

Mr. Layard informed the Committee that Mr. Barnes had offered 
the Society his eatomological collection, if proper means for preserving 
it were in the Society’s hands ; and Mr. Layard was asked to write to 
Mr. Barnes and say that the Society would accept his offer. 

The Committee gave permission to Mr. Layard to borrew the 
Native fibres and oils in the Society’s Museum, to exhibit at the 
approaching Agri-Horticultural show. 

It was settled that the price of each issue of the Journal to 
members should be 2s. 6d.,—to non-members, 4s. 





Committee Meeting, November 22, 1866. 


R. Dawson, Esq., in the Chair. 
Messrs. De Zoysa, Primrose, and Steward. 
The following papers were laid on: the table :— 
Engineer’s Journal for June, July, August and September, 
1866. 


ce 


xvili, 


Annals of Natural History, June to October. 
Proceedings of Asiatic Society of Bengal for May, 1866. 
Journal of Asiatic Society of Bengal, Vol. 34, Pt. 1, and 
Parts I. and II. of Journal for 1866 ; and 
A packet of papers presented by the University of Christiana. 
Mr. De Zoysa promised to read a translation from the Mahawanso, 
on Irrigation, at the next General Meeting, which was fixed for Decem- 
ber 8, at 2 p. m. ¢ 





General Meeting, December 8, 1866. 


Dr. Fraser in the Chair. 
Rev. B. Boake, Messrs. Dawson, Capper, Jones, Steward, Marsh, 
Hawkins, Ondatjie, and Blake. 
The Secretary laid upon the table tlie following donations from 
the Smithsonian Society of Washington :— 
Results of Meteorological Observations from 1854 to 1859, Vol. 2, 
Part 1. 
. Smithsonian Reports for 1861, 1862, and 1863. 
Annual Reports of the Trustees of the Museum of Comparative 
Mythology, 1863, and 1864. 
Journal of the Portland Society of Natural History, Vol. 1, No.1. 
Annnal Report of Lieut,-Col. J. D. Graham, on the Improvement 
of Harbours. 
List of American Writers on recent Conchology. 
Report of Lieut.-Col. J. D. Graham, U. S. Topographical 
Engineers. 
Smithsonian Contributions to Knowledge, Vols. 13, 14. 
Smithsonian Miscellaneous Collections, Nos. 1, 2, 3, 4 and 5. 
Proceedings of the Portland Society of Natural History, Vol. 1. 


The following Gentlemen were elected Members of the Society:— 
Messrs. J. J. Grinlinton, F. Mackwood, W. H. St. Albin, 
Staniforth Green, A. R. Dawson, L. Ludovici, J. Drie- 

berg, aud J. Prins. 


xix. 

It was resolved, that.steps be taken for the better care of the 
‘Museum which the Society had taken over from the Medical Depart- 
ment : that a copy of the Journal should be sent to Mr. Justice Stark; 
and a certain number be sent to Mr. Maitland and Mr. O'Halloran, for 


sale. 
The following Office bearers were then appointed :— 


Paggident.—Dr. Fraser. Vice President,—Rev. B. Boake. 
Comirree : 

Messrs. C. P. Layard, J. Capper, R. Dawson, J. Alwis, W. Ferguson, 
Rev. H. B. Bailey, Dr. Ondaatje, Mudaliyar L, De Zoysa, 
Librarian; My. G. Hawkins, Curator; and Mr.G. 8. Steward, 
Secretary. 

The Secretary having stated that he might not be able to continue 
to discharge the duties of Secretary throughout the ensuing year, the 
Rev. B. Boake undertook to act when necessary, until the appointment 
of another Secretary. 





Committee Meeting, February 2, 1867. 
Rev. B. Boake, Vice-President, in the Chair. 
Messrs. J. D’Alwis, Steward, Hawkins, and De Zoysa. 
An application for a loan of paper from the tay was consi- 


dered, but not agreed to. 
It was resolved to call a General Meeting on or about the 15th 


iustant. 





General Meeting, February 14, 1867. 
Dr. Fraser, President, in the Chair, 
Messrs. Schultze, C. A. Lorenz, Hawkins, Primrose, Blake, 
De Zoysa, Skeen, F. M. Mackwood, Jas. D’Alwis, W. Fer-~ 
guson, R. Dawson, and the Rev. Barcroft Boake. 


Xx, 


The Rev. Barcroft Boake, who acted as Secretary, opened the 
proceedings by stating that he had reason to believe that the public in 
Ceylon entertained a very low opinion of the value of the labours of 
the Society, and that he would therefore read the following extract 
from a letter which he had received by the last Mail from Sir Emer- 
son Tennent, in order to shew the opinion entertained by one so emi- 
nent in literature, respecting the value of the Journal recently pub- 
lished by the Society :— — : 

“To-day, the Post brought me the No. of the Journal of the Ceylon 
Branch of the Royal Asiatic Society for 1865-6, and I am indebted to 
you for a rare treat, I have done what I can seldom do, I have read 
italmost ¢wice over, before I could layit down. I never in any ono 
volume, got so much genuine and new information about Ceylon. In 
addition to your own excellent contributions, which I alrealy know 
so well, there is that extraordinarily clover paper of Silva Gooneratne, 
Mudaliyar, on Demonology, full of observation and knowledge. ‘Then 
Mr. D'Alwis on the Origin of the Sinhalese Language, abounding 
in learning and good sense. In fact every paper in the No. is 
excellent, and I have heartily to thank you for remembering me in 
sending it.” * 

Mr. J. D’Alwis stated that he had received similar letters from 
several eminent European Orientalists, and especially from the Seere- 
tary of the Parent Society, expressing the interest with which tho 
numbers of the Ceylon Journal are received in Europe. 

The following Resolutions were then adopted :— 

1.—That twelve copies of the Journal be sent to Messrs. Triibner — 
and Co, ; andthe same number to Messrs. Williams and Norgate, to 
be disposed of, at 5s, cach. 

2.—That a sum of Thirty Pounds, or such smaller sum as the 
Treasurer may report to be available, be set apart for purchasing books 
of reference on Natural History, and that Mr. Holdsworth, Mr, F. M. 
Mackwood, Mr. H. Nevill, and Mr. W. Ferguson, be requested to act 
as 8 Sub-Committee, for laying out that sum to the best advantago. 

3.—That the Secretary be requested to communicate with the 
Secretaries of the Parent Society, the Bombay Branch, and the Asiatic 
Society of Bengal, for the parpose of completing the imperfect sets of 
the Journals of those Socictics which are at present in the Library. 
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4.—That Mr. Hawkins be requested to communicate to Mr. 
Barnes this Socicty’s thankful acceptance of his collection of Lepidop- 
tera, and that Mr. F. M. Mackwood be requested to make arrange- 
ments for its preservation. 


5.—That the Secretary be requested to make a commencement 
of printing the next number of the Journal, by placing the continuation 
of Mr. a. i D'Alwis's paper on the Origin of the Sinhalese Lan- 
guage, in the Printer’s hands. 


The following gentlemen were elected members of the Society :— 


Licut. Woodward, nr. £., Captain D. Graham, Messrs. Becket, C. 
De Saram, S. W. Foulkes, Rhys Davids, E. L. Koch, L. Wi- 
jesinhe Mudaliyar, Ratnapura ; IT. Dias, W. R. Robertson, 
Percy H. Alven, W. J. W. Heath, and the Rev. H. 
Perera. 


6.—That Lient. Woodward be requested to undertake the office 
of Secretary. 


Several members having expressed their regret that the eustom 
of holding Evening Mectings or Conversaziones had been relinquished, 
Mr. Lorenz proposed that a Conversazione in connection with this 
Society should be held at his house at 8 o’clock on the evening of 
Friday, February 22nd, which proposition was unanimously agreed to, 


A suggestion having been made, that some persons were likely to 
he deterred from attending the Society’s Conversazioncs by an idea 
that none but subjects connected with Oriental Literature were admis- 
sible for discussion in them, the sense of the mecting appeared to be 
that,in order to make the Evening mectings more attractive, any subject 
connected with general literature, with science, or with art, should be 
considered to be admissible. 


Mr. Blake promised to read to the Meeting at Mr. Lorenz’s an 
unpublished letter from the celebrated Robert Knox, which he had 
found amongst the Archives iu the Colonial Sceretary’s Office. 


- 


Evening Meeting. 

An Evening mecting of the Society was held, on the 22nd 
February, at the residence of C. A. Lorenz, Esq., Ely House. 

_ Mr. Boake exhibited two young Crocodiles which he had succeeded 
in hatching from eggs found by him, 

Mr. Blake read the letter from Robert Knox, found by him in the 
Archives of the Colonial Secretary’s Office. 

The Rev. Mr. Boake called the attention of the meéting to the 
quantities of resin-in small globules found among the sand on the shore 
at Mount Lavinia. He said that Mr. H. Nevill, who had paid somo 
attention to the subject, had found the same globules at Ballipitimodera, 
where he had also found large lumps of the same substance in the 
swamps and backwaters. He considered them fossil, and thought they 
might throw some light on the nature of Amber found on the German 
coasts of the Baltic. There was however this difference between them, 
that whereas Amber swam in water, these sank, 

Dr. Ondaatje said that in the paddy fields near Cotta, masses of 
a resinous nature had been found near the trunks of a particular kind 
of tree buried in the swamp, but now no longer growing there. 

Mr. Dawson said that in New Zealand great quantities of a similar 
resin were found, and were exported as an article of commerce, being 
very extensively used in England as valuable varnish. It is called 
Kauri gum. The Kauri tree is stilla valuable forest tree in New Zea- 
land. He had seen a spar 104 feet long and 4 feet square at the butt, 
Janded at Trincomalee. But it is strange that no Kauri gum is found 
where the trees are still growing, but only in parts where they formerly 
grew, and now bare of them. 

Mr. Wall asked Mr, Boake, if he knew of the Dim gum, exuded 
from the tree of that name, and whether there was any thing in common 
between that gum and the resin he had observed on the beach. Mr. 
Clerihew, a well known planter, had unsuccessfully endeavoured to 
make the natives collect it as an article of commerce. 

Mr. Boake had not observed any similarity between the Dam gum 
and that found on the beach. He would however allude to a valuable 
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secret said to be possessed by the Buddhist priests. Every one knows 
how soon insects got into books in Ceylon, unless the latter were very 
carefully looked after. Now he had often observed how free the dla 
books of the Buddhist temples and Vihdras were from the ravages of 
these insects, an immunity to be wondered at, as the thick vegetable 
6la leaf seemed peculiarly liable to their attacks. These books smelt 
very strong of some resinous substance, and he was informed that the 
priests used some preparation of resin, it might he from the Dim tree, 
to preserve their dlas from the insect. He had himself tried it, but 
unsuccessfully, on books. ; 

Dr. Ondaatje said that the gum used for the purpose named by 
Mr. Boake, by the priests, was well known in Ceylon. It was from 
‘a kind of Hal tree. 

A disewssion took place as to whether the resin was a normal 
or a morbid production of the Daim tree. Dr. Ondaatje held the 
former view, Mr. Boake, Mr. Wall, and Mr. Ferguson, the latter. 


General Mecting, 31st August, 1867. 
Rev. B. Boake, Vice-President, in the Chair. 

Rev. J. Mill, Messrs. Skeen, De Zoysa, Heath, Ferguson, Holds- 
‘worth and Lorenz :— 

The Minutes of the former Meetings were read over by the 
Secretary. 

A work by Dr. Balfonr on the Forest Trees of Southern India, 
presented by the Government of Ceylon, was laid on the Table. 

A bronze box found under the ruins of a Dagoba near Avisséwella 
was presented to the Society by Mr. Rhys Davids, The thanks of 
‘the Society were ordered to be givento Mr. Davids; and it was re- 
solyed to enquire whether the stone covering the box could be bréught, 
‘ata moderate expense, to the Society’s Rooms. 

A letter from Mr. Hawkins resigning his post as Curator was 
read, The Secretary alzo laid his resignation before the Meeting. 
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The resignations were accepted, and Mr. Nevill was appointed 
Secretary, with Mr. Skeen as his coadjutor in Colombo. Mr. W. Boake 
was requested to act as Curator. 3 

The Rev. B. Boake, Rev. J. Mill, Mr. Holdsworth, Lieut. 
Woodward, and Mudaliyar De Zoysa, were appointed a Committee on 
Papers. 

It was resolved, that the Secretary should take such steps as 
he should think fit, to incrense the sale of the last number of the 
Society’s Journal among the general public, it being understood that 

. an impression prevails that it is out of print. 

The following Gentlemen were then elected members of the 
Society :— 

Rev. J. Bacon; Dr. Loos ; Messrs. H. M. Christopher, W. Boake, 
J. Ferguson, L. Lee, C. Both, A. Spittler, C. O'Halloran, and the 
Rev. Mr. Lovekin. 





Committee Meeting, October, 5th, 1867. 


Rey. B. Boake, Vice President, in the Chair. 

Messrs. C. P. Layard, A. Primrose, W. Boake, Mudaliyar Zoysa, 
and W. Skeen. 

Read a letter from the Rev. Mr. Lovekin thanking the Society 
for electing him as a member, but declining the honor. The Rev. 
Bareroft Boake explained that Mr. Lovekin was proposed by him, 
under the erroncous impression that lio had expressed a wish to 
that effect. - 

The Rev. Bareroft Boake stated that he had requested Mr. Skeen 
to call the Committee together, in order to consider the propriety of 
requesting Mr. Nevill to inform Messrs. Williams and Norgate, who 
have published a book under the title of the Song of Solomon by 
Satyam Jayati, that no person bearing that name is at present, or 
- hasever been, a member of this Society, and to request those gentle- 
men to take such steps as they may think fit for undeceiving the 
public on that point. The Committee approved of Mr. Boake’s 
suggestion. 
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Resolved, that Mr. Alwis be requested to expend a sum not 
exceeding £15, at his discretion, in purchasing beoks at the sale that 
has been advertised by Mr. Gabriel, especially Wight’s two Works 
on Indian Botany, Prinsep’s Indian Antiquities, aud Vans Kennedy’s 
Comparison of the Mythology of India and Europe. 

The Secretary laid before the Committee a Work on Chronology 
by Cownsjee Patell, presented to the Socicty by the Ceylon Govern- 
ment. 

Resolved, that the Secretary convey the thanks of the Society 
to the Government for the donation. 





Committee Meeting, November 16, 1867. 
Rev. B. Boake, Vice-President, in the Chair. = - 


Messrs. W. Boake, James D’ Alwis, Mudaliyar L, De Zoysa and 
W. Skeen. ' 

Proceedings of the last Meeting read and confirmed, 

The Secretary stated that he had talled the meeting principally 
for the purpose of appointing a Treasurer in the place of Mr. Primrose, 
who had resigned, in consequence of his removal to Kandy. 

A list of 22 books was handed in, bought at Mr. Gabricl’s, in 
accordance with the vote of the last meeting ; they consisted of the 
following :— 


£s d, 

Icones Plantarum Indiw Orientalis,6 vols 710 O 
Day’s Malabar Fishes ... eee 110 0 
Wight’s Indian Botany, 2 vols. eee 810 0 
Vaus Kennedy’s Hindu Mythology --- 015 O 
The Sankhya Karika, by Iswara Krishna 060 
Prinsep’s Indian Antiquities, 2 vols.... 15 0 
The Dabistan, or School of Manners, 3 vols. 015 0 
Hampson’s Origines Patricia 0 40 
£15 15 0 
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£a.d. 
Brought forward ..15 15 0 

Wight and Arnott’s Prodromus Flore 
Peninsule Indie Orientalis oa 0 5 0 
The Sankita, or the Sama Veda ane 060 
Thorpe’s Northern Mythology, 3 vols. 012 0 
Total...£16 18 0 


For which the Bookseller, Mr. Gabriel, accepted £15. 

Nos. 117 and 118 of the Annals and Magazine of Natural History 
were laid on the Table. 

Also: a letter from Henry Tottie, Esq., Acting Consul at the 
General Consulate of Sweden and Norway, enclosing receipts for 
& parcel of Books forwarded to the Society by the Secretary of the 
Royal University of Christiana. 

And a number of the Hindu Commentary. 

The Committee sanctioned the payment of a Bill of £1 1s. Od., 
for binding. * 

The Secretary submitted a paper by Mr. Blake,—~a letter from 
Robert Knox, hitherto unpublished. 

The Vice-President submitted a paper by Mr. Nevill, on two 
new birds. 

The Secretary submitted an English Metrical version of the 
Sela-lihini Sandése. 

Resolved, that all the papers be referred to the Committee on 
Papers. 

The Committee requested the Secretary to act as Treasurer, 
until the next General Meeting. 

Mr. D’ Alwis intimated his intention of inviting the Members of 
the Society and their friends to an Evening Meeting at his house. 

Resolved.—That all books belonging to the Library in the posses- 


sion of Members be called in twice a year, in the months of May and 
December. 


XXvii. 
Evening Meeting. 


An Evening meeting was held at Mr. D’ Alwis’s residence, 
5, Silversmith Street, on the 28th November; about 30 members and 
friends were present. 


Numerous interesting articles were exhibited, consisting of Coins, 
Olas, specimens of Natural History, and works of Art; and a genoral 
conversation took place upon the topics which they gave rise to. 


General Meeting, November 29, 1867. 


Rev. B. Boake, Vice-President, in the Chair. 


Measrs. W. Ferguson, F. Mackwood, J. R. Blake, Rev. C.. 
Merson, Mudalizar De Zoysa, Dr. Ondaatje, and Mr. W. Skeen. 

Minutes of preceding Meetings read and confirmed. * 

Mr. C. O’Halloran was appointed ‘Treasurer, in place of Mr. 
Primrose, resigned. 

The Vice-President and members requested that the Secretary 
should make inquiries respecting the order for supplying the Society 
with the Engineer Journal, which was ordered to be discontinued, 
although no such Minute appears in the Proceedings of the Society. 


Dr. Ondaatje intimated his intention of drawing up a paper upon 
the comparative differences in the skulls of the African, Northern, and 
Asiatic races of mankind. - 

The Rev. The Vice-President, the Rev. C. Merson, Messrs. F. 
Mackwood, J. D’Alwis, and the Librarian, were appointed a: Committee 
for the revision and re-arrangement of the Library and the Catalogue. 

Resolved.—That a sum of £10 be voted towards reprinting the 
numbers of the Journal which are out of print. 

The following Gentlemen were then clected members of the 
Society :— 

The Rev. J. Scott, Rev. David Do Silva, Messrs. W. H. Herbert, . 
and H, C. Hancock: 
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Committee Meeting, May 27, 1868. 
Rev, B. Boake, Vice-President, in the Chair. 
The Minutes of the last Meeting were read and confirmed. 
/ It was proposed by the Secretary, that a new seal be procured for 
the Socicty. 

A letter was read from the Secretary, Mr. Nevill, containing 
suggestions about the proposed Report of the Proceedings of the Society. 

Also, from the Rev. De Zylva requesting copy of the last Journal. 

Resolved.—That Mr. Nevill be communicated with about the ° 
Museum and the Journal, and Mr. Williams, of the Medical Store 
Department, respecting a Catalogue of the specimens in the Museum. 

The state of the Funds not allowing the Society to pay a regular 
salary for a qualified Curator, it was considered that a representation 
should be made to the Government upon the subject, soliciting assist- 
ance. 

It was resolved, that the Rev. De Zylva be requested to furnish an 
Introduction, Notes, or additional illustrative matter to the late Rev. 
D. J. Gogerly’s Lecture on Buddhism, which it is proposed to print in 
the forthcoming Journal : 

Also, that the Rules of the Society be reprinted: 

That the state of the Library be reported upon, the Seeretary to 
be added to the Library Sub-Committee : 

That the glasses containing preserved specimens of Natural 
History be filled up with fresh spirits : 

That the almirahs be shifted, the position of the cases altered, 
and all the arrangements made that were possible to obtain more 
spaceand better light for the specimens in the Museum ; as well as to 
find space for the remaining specimens which haye to be removed 
from the Military Medical Store Department.’ 


The following letter from Mr, C. H. De Soysa, was then read. 

To the Secretary of the Royal Asiatic Society, Ceylon Branch. 
Dear Sir, 

Thave the pleasure of sending my old Peacock, “ carefully stuffed,” 


xxix. 


as a gift to the Royal Asiatic Society, Colombo, and hope you will 
have no objection in receiving it to be placed in the Museum; and also 
beg to state, that I shall be very glad to send in future some other 
specimens that may be useful for the place. 
I have, &e, 
C. H, Dr Sorsa, 

Resolved.—That the thanks of the Society be communicated to 

Mr. De Soysa, by the Secretary. 





Committee Meeting, August 15, 1868. 
Rev. B. Boake, Vice-President, in the Chair. 

Messrs. C. P. Layard, W. Ferguson, J. D’ Alwis, C. O'Halloran, 
Hugh Nevill, W. Skeen, and Mudaliyar De Zoysa. 

The Minutes of the last meeting were read and confirmed. 

Resolved, That interesting papers be for the future publishod 
as they are received and decided upon by the Committee on Papers, 
without waiting for other papers to form a volume : 

That special Curators be appointed from time to time to act in 
communication with the Curator, for the arrangement and preservation 
of the different departments of the Society’s Muscum : 

That Mr. W. Boake’s resignation of his office of Curator be 
accepted; and that the thanks of the Socicty be given him for his past 
services : 

That Mr. Skeen, Assistant Secretary, be requested to act as 
Curator; Mr, Skeen having signified his willingness to accept the 
office. 

The Assistant Secretary reported the proceedings he had taken 
for re-arranging the Museum. 

A letter was read from Captain Horace A. Broune, of Moulmain, 
Burmah, requesting the co-operation of the Committee and Members 
of the Society, in ascertaining whether or not there existed in Ceylon 
any work in the Pali language, corresponding with the “ Manoo-Kyay- 
Dharma-That,” (the Dharma Sustra of Mauov); a judicial work of 
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authority amongst the Burmese, which Capfain Broune believes to 
have been originally brought from Ceylon. To assist in the enquiry, 
he enclosed the following 


Memorandum on the Laws of Menu. 


“ Among the literature of Burmah there exists a book entitled 
* Manoo-Kyay-Dharma-That.’ (The Dharma Sastra of Manoo.) This 
book, together with much matter that is now entirely obsolete and 
useless, and much indeed that could never have been in force in Burmah, 
contains many provisions which constitute the lex loci of Burmah, as 
regards inheritance, marriage, adoption, divorce, &c., &e. 

Much of the book has been translated from the Pali, but there 
are other passages which seem to have been interpolated in more modern 
days ; and there are others again whose origin cannot be fixed with 
auy degree of certainty. None of it corresponds with the ‘ Institutes 
of Manoo,’ as translated from the Sanserit. The original ground-work 
of the book was no doubt at some time brought to this country from 
Ceylon; and it will be useful and interesting to ascertain whether 
* there is still extant among the Pali literature of that Island any work 
at all corresponding with the Burman ‘ Laws of Manoo.’ ’ Phe different 
copies of this book as found among the palm leaf libraries of the 
Burman monks, vary considerably ; the editors and copyists having 
from time to time made omissions, amplifications, and additions, to suit 
their own opinions or purposes. About twenty years ago, the best 
obtainable edition was printed for tho use of the judicial officers of 
this Province. The following is a slight sketch of the contents of the 
work, which may be sufficient to identify it with the original, if that 
still exists in Ceylon, The work commences with a description of 
the Genesis of the present world, taken, as is stated in the work, from 
the Melinda pinya. It describes the gradual creation of the solar system; 
the first appearance of mankind, who at first had no fleshly appetites 
no need for eating, and no distinction of sex among them, and their 
gradual degeneration, till at last it was found necessary to erect a 
ruler in the earth, to keep in check the evil passions of its inhabit- 
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ants, This ruler was called Maha Thawada, because he was the 
Elect of many. In his days arose a learned cowherd, who from the 
age of seven years begun to decide disputes among the people. His 
first twelve decisions are recorded, and relate to boundary disputes, 
thefts, damages, loans, interests, &c. Having decided a difficult case, 
in which the evidence was conflicting, by examining the witnesses 
apart, his fame reached the ears of the King, who sent for him, and 
much against his will, appointed him his Chief Justice. Six more 
of his decisions are then recorded. All of these, when pronounced, 
were applauded by both men and angels. The seventh case was 
about a small cucumber. Two men had gardens adjoining one 
another. A cucumber plant growing in one, spread into the other 
garden. The owner of the latter plucked the fruit. Manoo at first 
decided that he had the right to do so. At this decision angels and 
men were silent, Believing from this that he must have made mis- 
_ takes, Manoo reconsidered his judgment, and decided that the owner 
of the root was also the owner of the fruit. On this both men and 
angelsapplauded. In consequence of this mistake, Manoo began to 
doubt his own jnfallibility, and obtained permission to become Pathaya. 
He went to live in a cave near the Mandageence lake, and by virtue 
of his religious exercises obtained the first state of ‘Zan,’ and 
ascended into heaven. There, on the boundary wall of the world, in 
letters as large as elephants, he found the ‘Dhamma That’ inscribed, 
This he copied and gave to King Maha Thamada, Then follows the 
Dhamma-That in twelve books, a chaos of enactments on every sub- 
ject. Various and often inconsistent provisions relating to cognate 
subjects, are scattered here and there throughout the book, and topics 
the most incongruous are jambled up together, forming a strange 
indigesta moles of law and custom, ancient and modern, Hindoo 
and Budhist. The provisions relating to adoption are found in four 
different parts of the work. Those on divorcee in a dozen different 
places in juxtaposition with some other uncongenial subjects, such as 
debts or bailments, as if the book were simply a collection of placita 
of different judgments given in chronological sequence, and not 
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according to the subject matter of the judgments. Many of the terms 
used in the Hindoo law are adopted in the Burmese translation; thus, the 
legitimate son of a couple duly married is called Auratha. The two 
principal classes of adopted children Diettaka and Kiettiema ; step- 
children are Dweepooppakara, Mixed up with the positive legal 
enactments are many traditionary tales, illustrative of the application 
of the law.” 

“Tf the above slight sketch is sufficient to identify the book with 
any existing Pali works in Ceylon, @ most interesting point would be 
ascertained.” 

The state of the Journal was inquired into; and Mr. Alwis 
stated about 100 pages were printed. The Assistant Secretary was 
requested to edit the Journal, and to — the issue as quickly 
as possible. 

The Treasurer stated that the balance in hand was £93 16s, 6d. 





Committee Meeting, November 23rd, 1869. 
The Seeretary laid upon the Table the following books and periodi- 
cals received since the last meeting, 
Quaritch’s General Catalogue of Books, arranged i : classes, 1868, 
Hunter’s Comparative Dictionary of the Non-Aryan Languages 
of India and High Asia, 
Ferguson’s Tree and Serpent Worship, 
The Knuckles, a Poem, descriptive of a Mountain Range and 
Coffee Cultivation in Ceylon, by W. Skeen. 
Classified Catalogue of Printed Books and Tracts in Siyhalese, 
by J. Murdoch and the Rev. J. Nicholson. 
Journals of the Bombay Branch of the Royal Asiatic Society. 
Transactions of the Bombay Geographical Society. 
The Publications and Journals of the Royal Philological and 
Ethnographical Institute for Netherlands India, 
The Publications of the Royal University of Christiana, 
6 Numbers of Triibner’s American and Oriental Record, 
Buddha and His Doctrines, a Bibliographical Essay. 
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8 numbers of the Annals and Magazine of Natural History. 

The Secretary reported that 140 pages of the Journal werd 
printed, and that it would probably be completed in a month; also, 
that the numbers of the Journal which were out of print were in 
course of being reprinted. 

It was resolved, that a Special Committee mecting should be 
called in a few days to consider and adopt a report of past proceedings, 

It was further resolved to call an Extraordinary General Meeting 
of Members on the 4th December. 

A list of 10 names of gentlenien who wished to become members 
of the Society was laid before the Committee. 





Extraordinary General Meeting, December 4, 1869. 


R. Dawson, Esq., in the Chair. 


The Rev. S. Coles, Messrs. A. M. Ferguson, W. Ferguson, 
J. Capper, C. A. Lorenz, Keppel Jones, S. Grenier, C. O'Halloran, 
and W. Skeen. 

Mr. Skeen, on the motion of the Chairman, read the following 
report :— 

The last General Meeting of the Society was held on the 29th 
November, 1867. Committee Meetings were subsoquently held on 
the 27th May and the lst August, 1868, and on the 23rd November, 
1869, when it was resolved to cali the present Extraordinary General 
Meeting. 

The causes of so long a ppried elapsing between the last and the 
present General Meeting are similar to those which affect kindred 
Societics in Caléutta and elsewhere. Office Bearers and Members 
who have leisure and ability and take an interest in promoting the 
objects for which the Society was instituted, are removed from the 
Island, or to distant outstations, or by the hand of death; and a 
period of inaction sets in ; the more existence of the Socicty being 
cared for by a few residents in Colombo whose business avocations 
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prevent them from taking a more active or prominent position in its 
affairs. 
The arrival of strangers, or the return to Colombo of old mem- 
- bers, elicits a spirit of inquiry ; a renewed interest in the Society is 
kindled, and once more its proceedings are conducted with vigour 
papers of value are contributed ; the journal is issued; and a fresh 
period of prosperity is entered upon, 
That such an interest exists at the present moment is manifest 
by the number of gentlemen who have signifled their wish to become 
members of the Society, and whose names will be submitted for ballot 
at the present Meeting. It may fairly be presumed that some amongst 
the number will be found both able and willing to contribute papers 
for publication in the Journal; and by this means sustain the reputa- 
tion which the Society has won amongst the leading literati both .in 
England and the continent of Europe. Now, more than ever before, 
Oriental scholars in the western world are investigating the languages, 
the literature, the religions, and the antiquities of Indis in general, and 
Ceylon in particular. Professor Max Miiller, Dr. Rost, and Mr. R. 
C. Childers, one of our member's resident in England, are engaged in 
translating ancient Pali works into English, while other eminent 
Orientalists are similarly occupied elsewhere; and the result is, 
that not only the learned few, but the unlearned many, are taking o 
most keen interest in all that concerns the religion and philosophy of 
Gautama Buddha—the prevalent native faith of the Sinhalese, with 
the exception of those who inhabit the northern parts of the Island. 
The forthcoming Number of the Society’s Journal will be found 
to contain valuable contributions bearing on these subjects. An ela- 
borate and exhaustive essay by James De Alwis, deals with the ques- 
tion of the Origin of the Sinhalese language; on Buddhism the So- 
ciety will find the last matured deliverances of their late lamented 
President, the Rev. D. J. Gogerly, with an Introduction by the Rev. 
J. Scott, and copious illustrations from the original Pali by the Rev. 
David de Silva:—there is, besides, a contribution by the Rev. S. Coles, 
which it is believed will throw a new and most unexpected light upon 
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the morality of Buddhism as propounded by Buddha himself. Papers 
by the Secretary on Ornithology and Conchology; and an hitherto 
unpublished letter by Robert Knox, written during his captivity in 
Kandy, will, with the proceedings of the Society since the issue of its 
last journal, complete. a volume as interesting and important in its 
contents as any of its predecessors. 

A pleasing proof of the estimation in which this Society is held 
in Europe is afforded by the following letter which accompanied a set 
of the journals to which it alludes:— 


Tue Hacue, February, 1868. 


The Royal Philological and Ethnographical Institute for Nether- 
lands India, highly appreciating the valuable labours of your Society, 
and taking a deep interest in its scientific works, would consider it a 
privilege to entertain the same cordial relations,—especially by the 
interchange of publications,—as has been for some length of time 
established between the Institute and other scientific associations, 
among the number of which also the Royal Asiatic Society of Bengal 
ranges. 

Our Board take the liberty of submitting this proposal to your 
consideration, and will feel much gratified if, by acceding to it, your 
Society will please to order the transmission of its periodicals or other 
works to this Institution. 

In anticipation of a favorable answer, the Board beg your Society 


to accept of the last series of our Journal, - 
We remain most respectfnlly, 
Your obedient Servants, 


* Pp. Brerxer, President. 
J. MiLiarp, Secretary. 


To the Ceylon branch of the Royal Asiatic Society. 


A set of the Socicty’s Journals, as faras can be completed, will 
be forwarded to. the Royal Philological and Ethnographical Institute 
for Netherlands India, as well as to the Royal University of Chris- 
tiana, from whom a similar communication, and a variety of valuable 
publications have been received. 

The attention of members is particularly directed to a commnni- 
cation from Captain Horace Broune of Maulmein, which will be found 
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printed in the Journal, on the supposed Sinhalese origin of 4 Bur- 
mese work, ‘ealled the “Laws of Manu.” Communications of this 
kind ave very desirable, inasmuch as they form subjects of inquiry 
and discussion, which are not only interesting in themselves, but lead 
to many and varied points that would otherwise elude the utmost 
vigilance of an individual. 

Since the last General Meeting several important steps have been 
made towards a re-arrangement of the Museum. The Cabinets have 
been grouped, and numerous valuable specimens that, for want of 
available space, had been long lying uncared for in the Military Medi- 
cal Stores, have, throngh tho exertions of the late Curator and tho 
Assistant Secretary, been transferred to and located in the Socicty’s 
rooms, which however they now most inconveniently erowd. 

Tt has been decided to solicit assistance to the Curator from 
members who may be willing to classify and arrange any branch of 
the varied collections in which they may take peculiar interest, as it 
hag been found impossible for any merely honorary curator to give 
the time and trouble required to superintend directly, every branch. 
In accordance with this plan Mr. Nevill, the Secretary, has under- 
taken to arrange the shells, and probably other members will volunteer 
their serviecs. The following additions have been made to the Museum, 
since the last General Meeting. 

In Natural history -— 

A Peacock, prosented by ©. Soyza, Esq. 

Specimens of the Palmeat, (Paradoxurus typus.) 

The Indian Genetic ( Viverricula Malaccensis). 

The Flying Fox, (Pterops Edwardsii,) and a large river Eel, 
caught in the Mahawellaganga; presented by A. Whyte, Esq., of 
Kandy: also a nearly fall grown specimen of an Otter, caught on the 
banks of the Culombo Lake, presented by W. Skeen, Esq. 


In antiquities:—two ancient swords dug up on the Leangawella 
Estate; presented by A. Waddington, Esq., of Happootella. 
The specimens of birds and mammals are somewhat injured by 
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time and damp, and are all mounted in the grotesquely distorted man- 
ner which characterized the taxidermy of former times. This collec- 
tion isalso not a local one, containing cockatoos, terriers, &c., and it 
is highly desirable that a fresh one should be formed, strictly confined 
for the present, to our indigenous Fauna; while the difficulty of pre- 
serving mounted specimens proves the desirability of retaining sets of 
each species of the rarer specimens, in what is called the skin, in which 
state they are also far more readily available for scientific examination. 

The shells of the Sociaty will shortly be arranged on tables under 
glass, but in the first instance only those that are indisputably native 
will be eo classified; a member has undertaken to name these, and con- 
tributions even of the commonest species will be most welcome. 

The reptiles can only be considered the commencement of a col- 
lection, and as the Society bas purchased numerous glass jars for their 
reception, it is believed they will quickly be increased by donations 
from members, until they form a complete local collection. 

The addition of fresh spirit has greatly improved the appearance 
of the fishes and reptiles at present reecived. 

Specimens of local minerals are numerous, but much in want of 
systematic arrangement; those presented by Dr. Gygax are especially 
interesting. 

’ It is to be wished some members would assist in the formation of 
collections of coins and insects, in both af which they would probably 
find many persons willing to aid the Socicty. 

The Library has been enrichod by the addition of 87 volumes, 
Journals and numbers of publications, Of these 40 have been pur- 
chases made by order of the Committee, and 47 are donations from the 
Seeretary of State for India, the Government of Ceylon, the Uni- 
versity of Christiana, the Royal Philological and Ethnographical 
Institute for Netherlands India, the Smithsonian Institution of the 
United States of America, the Royal Asiatic Society, the Bengal 
anil Bombay Branches, the Bombay Geographical Society, and private 
individuals. 

Among the most important of these may he specially mentioned, 
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Ferguson’s valuable illustrated volume on the Tree and Serpent 
Worship of India, presented by ihe Secretary of State for India ; 
and Hunter's Comparative Dictionary of the Non-Aryan Languages 
of India and High Asia, presented by the Author, 

The state of the buildings oceupiedas the Society’s rooms is 
such as to justify apprehensions as to the -— of the roof, a portion 
of which is much damaged, 

The Treasurer's statement shews o balance of £99 19s. 7d. in 
hand; there is however a considerable amount of subscriptions in 
arrear, which it is exceedingly desirable members should pay in 
without delay, inasmuch as a large sum will be required for reprint- 
ing back numbers of tho Society’s Journal, some of which are quite out 
of print, and of others only a few copies still remain on hand. Ar- 
rangoments for reprinting have already been made, and it is hoped 
that before the close of another year complete sets will be ready for 
delivery to all who desire to possess them. 


ed 


On the motion of C. A. Lorenz, Esq., seconded by J. Capper, 
Exq., the Report was adopted, and ordered to be printed. 

The following list of names of gentlemen desirous of member- 
ship was then read ; and each having been duly proposed and seconded,. 
they were then ballotted for and élected :— 

The Hon. T. B. Stephen, Messrs. H. W. Gillman, C. Dickman, 
Captain Horace A. Broune, E. Robinson, Dr. Brighouse, W. C, 
Brodie, J. = Curtayne, R, L. M. Brown, C. Tatham, R. H. Morgan, 
E. Gower, J. W. Venn, H. D. Gabriel, J. Maitland, C. H. Ledward, 
T. Gill, J. W. Home, A Whyte, J. Slorach, W. Bryan, Geo. Nicholls, 
Jas. Brodie, H. D. Andree, A. J. Bell, W. L. H. Skeen, J. Guthrie, 
C. Brito, A Campbell, Rev. S. Coles, G. A. L. Bowling, G. 
Armitage. 

It was then resolved, that a Deputation from the Society should 
wait upon His Excellency the Governor to solicit aid from the 
Public Funds for the extension of the Society’s Rooms, which had 
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been promised during the a‘lministration of Sir Charles MacCarthy : 
and for the payment of a permanent Secretary. 

The Rev. S. Coles then read 4 paper on Buddhism, containing a 
summary of, and extracts from the Tun Pittakas, which regulates 
the conduct of the priesthood. 

The paper was referred to tlie Committee on Papers. 





Spectal General Meeting, March 12, 1870. 
C. P. Layard, Esq, in the Chair. 

Messrs. R. Dawson, W. ©. Brodie, J. Capper, Koppel Jones, 
W. Bryan, S. Grenier, Dr. Koch, and W. Skeen. 

The Secretary laid upon the Table the first part of the Journal 
for 1866—70 ; and presented the Society with a specimen of the 
sea-snake Hydrophis sublavis of Gray, upwards of six fect long, which 
had been caught ebout twelve miles off Colombo. 

The following gentlemen were then elected members of the 
Socicty :— 

Capt. A. B. Fyers, R. E., Lieut. Vincent W. Legge, R. A., Messrs, 
J. D. Young, W. E. T. Sharpe, 2. A. King, C. S. Sparkes, and 
R, Andree. 

The Mecting then proceeded to elect Office Bearers for the ensu- 
ing year. The following Gentlemen were elected :— 


Presiient. 
Cary. A. B. Frers, R. E., 
Viece-Presidents. 
Rev. B. Bosak, pv. pv. | C. P. Laranrn, Esa. 
Commitice. 
T. B. Sretiten, Esq. Kerret Joxrs, Esq. 
R. Dawson, Esq. C. L. M. Brown, Esq. 
Rev. J. Scorr, , W., SkeEeEn, Esq. 
J. Atwis, Esq. W. Brray, Esq. 
J. Carrer, Esq. Dr. Koen. 


C. O'HALLoran, Esq. 
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R. V. Dustor, Esq.— Tréasurer. 


Lieot. Vincent W. Lecce ; : 
Lionet F. Lex, Esq, t voint Secretaries, 


Moupatirar L. De Zorza,—JLibrarian. . 


Tt was then resolved, that the Committee be empowered to 
obtain the services of & competent Taxidermist : 

That a vote of thanks be passed to the retiring Office Bearers for 
their past services; and 

That copies of the Journal be sent to the local Presses. 


JOURNAL 


or 
THE CEYLON BRANCH 


OF THE 


ROYAL ASIATIC SOCIETY. 


On the Origin of the Sinhalese Language; 
By James Atwis, Esq., um. RB. A. 5. 


Section Srconp. 


In a previous paper I adverted to a few historical facts in proof 
of the proposition, that ‘the Sinhalese is an affiliated dialect of the 
Sanskrit, and that-it bears no affinity to the Dravidian or South- 
Indian class of languages,’ In the present I purpose to adduce the 
promised proof: and here I may premise that (1) whether we 
compare the phonetic system of the Sinhalese with that of the Dra- 
vidians; or (2) resort to lexical analogies of the same languages; 
or (3) compare their grammatical relations; or (4) examine the 
syntactical arrangement of their words, we arrive at but one 
conclusion, viz., that the Sinhalese is as independent of the Dravi- 
dian as the latter is of the Sanskrit. 


Sounps. 


There is some resemblance between a few of the modern Sinha- 


lese and Tamil letters; but this does not lead to any important 
B 
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result, since both Alphabets are derived from the Deva Nagari,* 
and since also the peculiarities which distinguish the Sinhalese from 
the Tamil are such as to render it very probable that each had an 
- independent origin. Before proceeding however to point them out, 
it may be stated that the Sinhalese alphabet now in current use was 
not the one employed in the third century, since the earliest unmis- 
takeable record of a royal grant engraved on a rock about A. D. 
261, intended to be read by the Sinhalese of after-generations, and 
therefore written in the Sinhalese language, is in the Deva Nagari 
character.t 
To the Telagu, Canarese, and the Tamil, as well as to the Sinha- 
lese, are known a short e and o ; but these have been of compara- 
tively recent introduction into the Sinhalese; for our alphabet itself, 
Jike the Deva Nigari, does not give any symbols for the long sounds. 
The Tamil has no characters corresponding to the ri, lri, au, 
and ah; hor has it adopted the obscure anusviira.t Though 
all these are found in the Sinhalese alphabet, yet it is only the last 
which is necessary to expross the Sinhalese, the other letters being © 
used for the purpose of expressing either Pili or Sanskrit words. 
Among the Sinhalese vowels there are also two characters not found 
in the Deva Nigari. These are wand he. It is true they are not 
given in our alphabet, which is in every respect identical, as re- 
gards sounds, with the Deva Nagari; and that they are not found in 
the Sidatsangari. But, whether or not we regard them as modifica- 
tions of thea and i, it is important to bear in mind that there are in 
the Sinhalese many hundred words whose initials begin with these 
sounds, whilst it is impossible to say how frequently they occur as 
medials, as @ in ‘bat’ or a in ‘stand’, Now it is very remarkable 
that, whilst this « is deficient in all the South-Indian Alphabets, no 





* Caldwell’s Dray. Grammar, p. 93 et seq. 

f Sec the Ceylon Almanac for 1834. 

} ‘There is nothing in any of the Dravidian Languages which corresponds 
to the use of the obscure nasal Anusvira os a final, in Hindi and in the north« 
ern vernaculars.'"—Caldwell's Comp, Grammar. p, 108, 
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Dravidian organs of speech can pronounce it correctly. We have 
often been amused in our intercourse with the Tamils by their 
ludicrous pronunciation of it. If, e. g., a Tamilian wishes to 
say eta ‘seed,’ he would invariably express it eta. So likewise ati 
‘are,’ he would express e¢i‘come;’ beri ‘impossible,’ beri ‘very 
ripe;’ eka, ‘ waist,’ eka ‘one; ete. cte. 

Again, we have the ‘half-anusviira’ which is deficient in all the 
Dravidian languages except the Telagu. It is true that our classi- 
cal Sinhalese, like the Tamil, is deficient in aspirates; yet it will 
be observed that the former possesses all the consonants known 
to the Deva Nagari, whilst the latter adopts only the first and last 
characters of each of the five classes into which the consonants are 
divided in the Deva Nagari Alphabet. ‘Thus,’ as remarked by 
Caldwell, ‘the Tamil Alphabet omits not only all the aspirated 
consonants,......but also all its soft and sonant letters.’ p- 96. The 
Tamil, is moreover, deficient in the aspirate ‘h’ as well as the 
sibilant ‘s’, both which have an existence in the Sinhala as 
may be perceived in the very name given to our language. 

The change of s into / is, moreover, a peculiarity which is to be 
found in some Prikrit dialects,* asin the Sinhalese.t It exercises 
such vast influence over those languages in the formation of sounds, 
that on this ground alone we may determine the independence of 
the Sinhalese Alphabet, in its origin, of the Tamil. 

We may also point out four letters in the Tamil which are as. 
much unknown to the Deva Nigari, as to the Sinhalese Alphabet. 
These are a deep liquid ‘r,’ another ‘r’ which is harsh and rough 
in its sound, a peculiar ‘1’ with a mixture ofr, and an ‘n,’ between 
which and the dental ‘n’ there is no difference except that the for-. 
mer is invariably used as a final, 

These differences may be attributed to the high antiquity of the 
literary cultivation of the Dravidian dialects as compared with the 
northern. When Wijaya arrived in Lanka, at the latter end of 





* See Cowell's Prakrit Prakasa, p, 121. 
t Seo Sidatsangara cap. i, § 22. 
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the fifth century before the Christian era, the Dravidians were al- 
ready acquainted with letters. So were the Sinhalese colonists; for, 
soon after their settlement in the island, they ‘ dispatched a letter of 
invitation”* But the two nations had no common origin. Their al- 
phabets too are different. It would therefore be reasonable to con- 
clude that the alphabet which the Sinhalese brought down to Ceylon 
was, what their earliest writingst exhibit, the oldest form of the 
Déva Nigari, similar to the characters of the inscriptions of Asoka, 

The following comparative table of the Sinhalese and the Tamil 
Alphabets also proves that the former has not reached the Sans- 
krit through a Dravidian medium. 


VowetLs. 
Sinh. — a, 4, :i,i:u,i:ri,ri:lrilri :—e: ai :—o:au: an: ah 
Tamil — a, &: i, f su, bh ——: — —:e,8: ei 0,5. au:— s— 


CONSONANTS. 
Gutturals, Sink. k kh : g gh: a 
Ditto, Tamil ce Ko ts — st 
Palatals Sin. «. ch chh: j jh : @ 
Ditto, Tamil ... ch — : — — : fii 
Cerebrals, Sin. a &§ th : d@ ch n 
Ditto, Tamil wo § — to n 
Dental Sin, a @ Hh 2 Od a n 
Ditto, Tamil ww t — :— — in 
Labials, Sin. p ph: b bh: m 
Ditto, Tamil PpPmirisme — im 
Semi-vowels, Sin, 2 ae ee 
Ditto, Ten y r losyr fF 3 a 
Sibilants and aspirate, 
Sink, 5, sh, s, h 
Tanil — —— — 





* Mahawansa p, 53. 
f¢ See the Insoriptions at Mihintala, 
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Though the Sinhalese alphabet contains, as above indicated, the 
Sanskrit vowels ri, rz, Iri, Iri, ai, and au; yet they are unknown 
to the language itself, thus exhibiting a difference between it and 
the Tamil, which has ai and aw ; and, as the reader is aware, a simi- 
larity to the Priikrit dialects which reject all the above vowels. The 
changes, too, which Prikrits effect in the letters of words which are 
taken from the Sanskrit aré exactly the same in the Sinhalese, e. g. 

i. The Sanskrit ri is changed into a, i, u,* ande in the Sin- 
halese; and in this respect the latter follows the Prakrit, of which 
we shall quote the Pali. 


Sanskrit. Pali. Sinhalese. 

dridha dalha dala * coarse’ 
krita kafa kala *made’ 
hrida hada — hada ‘heart’ 
mrita mata mala ‘dead’ 
rishi isi isi ‘a saint’ 
ridbi iddhi idu t 

krimi kimi kimi ‘worm’ 
srighla sigala sival ‘jackal ’ 
riju uju udu ‘direct’ 
mridu mudu mudu ‘soft’ 
vriksha rukkha ruk ‘tree’ 
griba geha ge ‘house.’ 


ii, The use of lrt being not very different from that of ri, even 
in the Sanskrit, I shall pass on to ai, which becomes # or e; thus, 


Saygkrit, Pali. Sinhalese. 

aishvarya issariya isuru ‘prosperity’ 
Airivana Erfvana Eravana ‘a name’ 
Kailiisha Kelfisa Keles ‘a name’ 
taila tela tel © oil’ 

vaira vera vera ‘hatred,’ 








* See Cowell’s Prakrit Prakasa, p. xviii. 
+ A word signifying ‘power to go through the air.’ 
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iii, The aw is changed into a (@) o and w; thus, 


Sanskrit. Pali, Sinhalese. 

nau nivé neva ‘ship” 

aushadha osada osu ‘drug’ 

gaura gora gora . ‘white’ 
chaura chora sora ‘thief’ 

mauktika muttika muta “pearl.” 


Without entering into all the changes which the Sanskrit conso- 
nants undergo in the Prikrits and the Sinhalese, I shall here request 
attention to a few which may be deduced from the above examples. 

iv. It will be seen that the Sanskrit d is changed into 1; as in, 


Sanskrit, Pali. Sinhalese. 

asidha isilha esala ‘July’ 
dridha dalha dala ‘course’ 
dramidha damila demala ‘Tamil’ 
praudha —* pavala ‘bold.’ 


v. The Sanskrit and Pali ¢ is also changed into Jin the Sin-~ 
halese, as; 


Saashrit, Pali, Sinhalese. 
katu katu kulu * pungent’ 
kita kita kulu ‘wild’ 
krifa krita kirula ‘crown’ 
bhaéa bhata bala * soldier,’ 


vi. The Sanskrit and Pali ch is frequently changed into s. in 
the Sinhalese; whilst no effort is spared by Dravidian organs, even 
where a Sanskrit word with an s is adopted by the Tamils, to 
change the s into ch, as Chinkala for Sinhala, 


Sanskrit. Pali, Sinhalese. 
chaura chora sora ‘thief? 
chumba chumba simba ‘kiss’ 
chatur chatu satara ‘four’ 
chakkra chakka saka * wheel.’ 





* Ihave not met the equivalent of this in the Pali, 
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vii. Here Iam reminded ofa peculiarity which distinguishes 
the Dravidian from the Sinhalese. It is that whilst the Sinhalese 
loves to conclude a word with a, as in satara, the Dravidians lose 
no pains to get rid of it, by adopting in its stead au or ei; e. g. 
tiru for tira, ‘a village’; avei for ava, ‘ those,’ etc. etc. 

viii, ‘The Sinhalese d often represents the Sanskrit and Pali 7. 


Sanskrit, Pali. Sinhalese. 
rajan rijé rada ‘king’ 
puja paja puda ‘ offering’ 
majja majjai mada ‘kernel’ 
rujii ruji rudi ‘pain.’ 


There are many other dialectic changes which unmistakebly 
point out that the Sinhalese has proceeded from the Sanskrit; but 
I have, I apprehend, already shown enough, without entering 
largely into questions relating to dialectic interchanges of sounds, 
euphonic permutation of consonants, the laws of harmonic sequence, 
ete. etc., to prove that the Sinhalese, whilst it accords with the 
northern dialects, essentially differs from the Tamil in its phonetic 
system. In proving this, I believe, I prove also its difference from 
the other affiliated Dravidian dialects; for their essential unity in 
all important and minor matters cannot be denied. 


Section Tump. 
Lexical Analogies. 


Those who maintain an opinion different from our own, refer to 
the existence in the Sinhalese, of words of undoubted Dravidian ori- 
gin. This can no more be denied than the existence in the undis- 
puted Sanskrit dialects of a vast number of Dravidian words. 
Indeed we admit the fact; and the History of Ceylon gives 
a sufficient explanation of this; for, we know that the northern 
proviaces of this island have been, from very ancient times, held by 
Tamilians; and that after the fall of the great Sinha dynasty in 
Ceylon, the island was governed by Indian princes of undoubted 
Dravidian origin, between whom and the Sinhalese a warfare had 
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been previously carried on, commencing from a period so far back 
as the age of the memorable Dutugemini.* It is perfectly reason- 
able, therefore, to expect in the Sinhalese an admixture of Dravidian 
words, such as vela (veil) ‘field, Aappal ‘ship,’ gala (kallu) ‘stone,’ 
neli (nili) ‘a measure,’ adangu ‘to contain,’ adukku ‘to pile one 
over the other,’ paru to become ‘ over-ripe,’ etc. But, as very justly 
observed by the author of the Sidatsangara, this element of local 
origin and of casual accession (nipan), is but one of three elements, 
the other two being —the pure, and the adulterated Sanskrit or Pili.t 

Many words of the first class, though corresponding with the 
Dravidian, are yet allied to the Sanskrit, as the following; and it is 
therefore impossible, in many instances, to determine whether they 
have been borrowed directly from the Tamil, or from the Sanskrit 
which has also, it is supposed by some, borrowedt from the Dra- 
vidian: e. g. ° The Sinhalese word amma ‘mother,’ which is the 
same in Tamil, is found in the Sanskrit as well as in some of the 
Indo-European tongues; katu ‘pungent,’ corresponds with the 
‘Lelagu ‘ hatu,’ and the Pali and Sanskrit katu; the Tamil alet 
' ‘arts,’ which is Aald in the Sinhalese, Pali and Sanskrit, is supposed 
to be derived from the Tamil al ‘ to learn;’ Auti ‘house’ or ‘hut’ 
in the Sinhalese has much resemblance to the Tamil Audi or the 
Canarese gudi, and kuti in the Pali and the Sanskrit; hotuva (héta 
Sanskrit) ‘fort’ resembles the Tamil hotei; ete. etc. 





* ‘It is undeniable that immigrations from Ceylon to the southern districts 
of India have occasionally taken place. The Jeers (properly Tivar, ‘islanders’) 
and the Tlavars ‘Singhalese,’ (from I/am ‘Ceylon; a word which has been cor- 
rupted from the Sanskrit Sinhalam, or rather from the Pali Sihalam, by the 
omission of the initial s), both of them Travancore Castes, are certainly 
immigrants from Ceylon; but these and similar immigrants are not to be 
considered as Singhalese, in the proper sense of the term, but as offshoots from 
the Tamilian population of the northern part of the island. They were the 
partial reflux of the tide which peopled the northern and western parts of 
Ceylon with Tamilians.’ Caldwell’s Comp. Grammar, p. 72. 

t+ See Sidatsangara, p. 4. 

t Caldwell’s Comp. Grammar, p. 420, et seq. 
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But all the words in the Sinhalese that may be directly traced to 
the Dravidian, are so few, that if collected, they will not, I am 
persuaded, shew a larger proportion than one to nine, And, it is 
very significant that the writer of the Sidatsangarh does not, in 
giving examples of his three classes, mention one single word which 
is derived from the Dravidian, 

Though, however, so far as the dictionary goes, it is perhaps 
generally difficult to determine the relation of a language which is 
composed of different elements, as, for instance, the English;* yet, I 
believe, it may be affirmed that there is no language, like the Sinha- 
lese, which has ‘ nine-tenths’ of its vocables clearly derived froma 
Sanskrit source, that may be traced toa Dravidian origin. On the 
other hand, there is no language, in which the Dravidian element 
is far in excess of the Sanskrit, that may be placed in the northern 
group. Take, for instance, the Hindustini, Marathi, Bengali, 
Guzerfti. The Sanskrit or north-Indian element of these idioms 
is nearly as much in excess of the Dravidian, as in the Tamil, Telagu, 
Karnftaka, and Maliyalim (the south-Indian languages) the non- 
Sanskrit or the Dravidian is in excess of the north-Indian or the 
Sanskrit element.t In proceeding therefore to an examination of 
lexical analogies, I shall select on the one hand the Tamil, the most 
cultivated of the south-Indian languages,t in which the Sanskrit 
element is less than in others,§ and from whence the other Dravidian 
dialects are supposed to have been derived ; and, on the other, the Pali, 
to which, as I shall hereafter show, the Sinhalese mediately, if not 
directly, owes its origin, 








— 


* Professor Max Maller’s Survey of Languages, p. 7. 

{ Caldwell’s Gomp. Grammar, p. 29. 

¢ ‘From the various particulars above mentioned it appears certain, that 
the Tamil language was of all the Draviidisn idioms the earlicst cultivated : 
it also appears highly probable that in the endeavour to ascertain the character- 
istics of the primitive Dravidian speech, from which the various existing dia- 
lects have been derived, most assistance will be furnished by the Tamil’ 
—Caldwell’s Comp, Grammar, p. 60. 

§ ib p. 33, 
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Before entering into direct proof, it may be here convenient to no- 
tice the lexical analogies of the Dravidian and the Sinhalese, to which 
Dr. Stevenson of Bombay refers in an article ‘on the language of 
the aboriginal Hindus’.* If his conjecture be correct, we 
might, as justly remarked by Caldwell, reasonably expect to find 
in their vocabularies a few primary Dravidian roots,—such as the 

‘ words for ‘head,’ ‘hand,’ ‘foot,’ ‘eye’, ‘ear,’ &c.; but we have not 
been able to discover any reliable analogy in words belonging to 
this class. But Dr. Stevenson professes to give us a compara- 
tive list of “ forty-one primitive words, all expressive (as he says) 
of such ideas as men must use in the infancy of society:” let us 
examine them, 

Referring the reader to that list, 1 shall confine my observations 
to the Sinhalese and the Tamil, which are pat down in the South- 
ern class. At the outset the reader will observe, that of forty-one 
words given of the Hindi, in order to show their agreement in 
sound with the words of the Bengali, Guzarati, Marathi, Telagu, 
Karndtika, Tamil, and Sinhalese, the learned Doctor has signally 
failed to show the Sinhalese for seventeen, 

i, Of the remaining twenty four, ‘ appan, Tamil,<-appd, Sinha- 
lese,’ appears first. This is not an ancient Sinhalese word; nor does 
it occur in our books, which give us piyaand bap, But the word 
which denotes ‘father,’ it would seem, is the same in nearly all lan- 
guages. In the Indo-European and the Semetic families the base 
is a p or b, the difference being that in the former the word com- 
mences with the consonant above given, e. g., pater; whilst in the 
latter, as in the Hebrew ab, the vowel a is prefixed to that consonant. 
In this respect the Dravidian follows the Semetic. Whether this 
vowel is added or not, it is quite clear that the origin of the word 
is the same, and that the one-ness of language in a few words, as in 
the instance before us, proves the one-ness of origin.—‘the one 
language and one speech of the wholeearth before the dispersion of 
mankind,’t 

* Bombay A. S. Journal for 1842, P. 103. 

t See further remarks hereon under the table of names,—in/ra. 
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ii. Péapan, ‘holy father,’ Tam.;—dapa ‘holy father,’ Sinhalese. 
The Tamil word here given is the abbreviation of préppan, [the 
addition pra being the Sanskrit inseparable preposition denoting 
‘pre-eminence,’ ] ‘one higher than a full father’. The Sinhalese 
bappé means ‘uncle,’ and not ‘holy father? and it is derived from 
bala ‘ young,’ and appa, ‘ sire.’ 

iii. Kudappé, the Sinhalese word for ‘paternal uncle’ is com- 
pared with the Telagu Adkka, signifying the same. Now, in the 
primary Dravidian dialect, the Tamil kakk@ means ‘peddler;’ but 
the Sinhalese kudappa has no relation to either the Telagu or the 
Tamil words, the former being, like appa, a compound of hudé, 
‘young,’ and appa, * sire.” 

iv. Adi, Tamil, ‘ foot;}=adi, Sinhalese, ‘foot.’ The correct word 
for ‘foot’ in Sinhalese is pa; see infra. But adi is found in the: 
vernacular to signify the ‘ substratum ’ of one’s feet, or of any other 
object; and I believe it comes from the Pili particle adha, ‘ under-. 
neath.’ Ad# is also used to denote a measure of twelve inches. 
In this sense it is clearly an imported word like many a word 
expressive of modern arts, inventions, &c. 

v. Perru, ‘bear a child,’ and petta pillei, ‘own, child,” in the 
Tamil, are compared with phaddh, bad, ‘the belly, the womb,’ 
Sinhalese. I am not aware that phaddh is a Sinhalese word; 
but the word bada has no relation whatever to the Tamil words 
given above.—See list under the head of Names,—infra. In refer- 
ence to the general list of Dr. Stevenson, and particularly as regards. 
the words under this head, Caldwell remarks:—“ In many instances 
Dr. Stevenson’s lexical analogies are illusory, and disappear alto- 
gether on a little investigation. ‘Thus, he supposes the north-Indian 
‘pet,’ the belly, the womb, to be allied to the first word in the Tamil 
eompound ‘ petta pillei,’ own child. That word should have been 
written ‘pettra’ in English, to accord with the pronunciation of the 
Tamil word: the Tamil spelling of it, however, is ‘perna.’ It is the 
preterit relative participle of per-u,’ to bear, to obtain, signifying 
that was borne. ‘Penr-u,’ to obtain, has no connexion with any 
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word which singifies the womb, and its derivative noun ‘pér-u,” 
means a thing obtained, a birth, a favour.”* 

vi. Kulambu, ‘clay, loom;’ kolu, ‘a plough share” Tamil—are 
exhibited as showing a resemblance to kumbur, ‘a paddy field’ in 
the Sinhalese. The relation between the two sets of words is more 

* imaginary than real. The Sinhalese words for ‘clay’ and ‘ plough’ 
are quite different, and have no reference whatever to afield. The 
word Aumbur is supposed to be derived from the Sanskrit Aumd ‘ to 
cover,’ hence Aumbia in P&li is ‘an amunam in extent,’ generally 
referring to the sowing-extent of a field; and thence we get humbura, 
Sinhalese, ‘a field.” My pandit, however, believes that this is 
derived from the Pali kedara. 

vii. Koliyan, ‘a weaver of the Pariah Caste,’ kolairur, ‘ hunts- 
men,’ in Tamil, are compared with the Sinhalese hkollaya, ‘ plunder.’ 
Philologically or historically, there is norelation between these words. 
The Sinhalese word is clearly derived from the Pili héla-hala, 
‘tumult,’ with which plunder is ever associated in one’s mind. 

viii. Torravu, ‘a herd of cows,’ totti, ‘a pound’ in Tamil—are 
set against the Sinhalese ¢tavalam, ‘a flock or herd.’ The Sinha- 
lese never use this word simply to indicate ‘a flock;'—the sense in 
which they do use it being to denote cattle employed to convey 
goods; which, it is remarkable, are placed on either side of the ani- 
mal’s back, so that the two loads may balance equally. Now, taula 
in the Sanskrit is ‘a balance.’ 

ix, Atam‘ across,’ adkam ‘enclosing, hiding,’ adam ‘ hindrance,’ 
Tamil—are shown as related to the Sinhalese adaya, ‘ prop,’ and 
adassiya, ‘obstruction? but ade or adaya is strictly that which is 
kept under an object in order to prop it up. In this sense it comes 
from the Pali adho, ‘under; whence adassi may be something that 
obstructs the assa (ansa) or ‘side’ [inside.] 

x. Kurrai, ‘ defect,’ Tamil;—koradus, ‘unripe grain, t —Sinha- 
lese. It is here only necessary to refer the reader to the Sanskrit 





* Caldwell's Comp, Grammar, p. 40. 
+ It does not mean ‘ uuripe grain;’ but is a proper name ‘in the Sinhalese, as 
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koradusha, from whence we have obtained the Sinhalese word, to 
show its non-relation to the Tamil kurrai. 

xi. Alei, ‘a wave,’ Tamil, is said to be allied to rela, ‘a wave,’ 
in the Sinhalese. The English ripple would be nearer rela than 
the Tamil alez. But the Sinhalese word comes from the PAli tarala, 
* trembling ’—‘ to pass, to go or move,’ 

xii. Oduhkidam, ‘a recess,’ Tamil=odokkuva, ‘a place in the 
waist for money,’ Sinhalese. This is the only word in the list 
before us which is derived from the Dravidian. It comes from 
adukku ‘to heap,’ thence odokku-va ‘the place [generally the 
waist in which something is kept.’ This is however a modern 
introduction, and is not to be found in the books, which use eka, 
from the Pali anka, 

xiii, Opa, ‘smoothness, beauty,’ Tamil ;—opa, ‘ polish, glittering,’ 
Sinhalese. This is clearly a child of the Sanskrit ojas, ‘light, 
splendour,’ from whence we get oda, and thence opa, 

xiv. Kd, kdvari,‘a piece of wood with ropes attached,’ Ta- 
mil==kavandan, ‘a bullock’s yoke,’ Sinhalese. There is some mis- 
take here. Mr, Clough, from whose Dictionary this is said to have 
been taken, does not give it; and there is no such word in the 
Sinhalese. 

xv, Korabu, ‘nibbling as a mouse,’ Tamil—kurutu, Sinhalese, 
‘arasp.’ What resemblance there is between the nibbling of a 
mouse and the action of kurutu ‘scraping,’ ‘scratching,’ [e. g. apas- 
kirate kuk-kutah ‘the cock furrows;’] I cannot say; = I believe 
the words are not related to each other. 

xvi. Tati, ‘skreen,’ Tamil—tatitu, Sinhalese, ‘eaiiiaees ship's 
deck.’ This word should be ¢attu (see Clough) from the Pali ¢até 
‘top,’ between which and a screen there is no relation whatever. 

xvii. Podi, ‘full sacks or bags,’ Tamil—podi, ‘a bale,’ Sinha- 
lese. The Sinhalese like the Tamil word, is derived from the 
Sanskrit and Pali puta, ‘ concavity,’ 





in the PAli and Sanskrit, for ‘a species of grain eaten by the poor people’ 
paspalum scrobiculatum, Lin, 


I+. ON THE ORIGIN OF 


xviii. Kannardli, ‘a melancholy event,’ in Tamil, is compared 
with hanakal, ‘excellent,’ Sinhalese. Clough does not give this; 
nor is there a word approaching to that sound in the Sinhalese, 
But, what is the analogy between excellent and melancholy ? 

xix. Mottamuta, ‘total,’ Tamil—monvata, ‘beautiful,’ Sinha- 
lese. What coincidence there is between ‘ total’ and ‘ beautiful,’ I 
cannot perceive; but this I can state—that the Sinhalese word mona- 
vata comes from mand, ‘ pleasingly,’ and Aota, ‘ done.’* 

xx. Kargarapu, ‘a rattling noise like thunder,’ Tamil—kara- 
dara, Sinhalese, ‘teazing.’ The Sinhalese word is deduced by some 
from the Pali khara with the affix ¢ara, changedinto dara ; whilst 
others trace it directly to the Pali Aheda, ‘affliction,’ 

xxi, Pinru, ‘retreat,’ Tamil.<=peral, ‘overturn,’ Sinhalese. The 
latter is from parivatiana, and has no relation to the Tamil word 
here given. 

xxii. Polip, ‘a brief explanation,’ in Tamil—dola, ‘a familiar- 
term of address,’ Sinhalese. Here again we do not perceive the- 
analogy intended to be drawn. Bola comes from bhrutaka, Sans- 
krit; bhataha, Pali; bala Sinhalese, ‘hireling’; hence bola is » 
term of address for a subject, or a servant. 

xxiii. Muri, ‘to break,’ Tamil—madanvé, ‘to squeeze,’ Sinha-. 
lese. Muri bears no relation to madina, which is directly derived 
from majjama, the Pali word of the same signification. 

xxiv. Apé, Tamil=apoi, Sinhalese, an interjection. Without 
exclaiming with Yaska, the eminent Hinda philologer, that ‘ words 
are fixed in the world, we cannot say how,—svabhavatah by na- 
ture!,’ we may refer to the Sanskrit particle apa implying “loss,. 
negation, privation, wrong, bad, unnatural, as the source whence 
we have obtained apoi. 

“The only resemblances (says Caldwell) which have been point 

_, ed out are those which Dr. Stevenson has traced in a few words. 
remote from ordinary use, and on which, in the absence of analogy 
in primary roots, and especially in grammatical structure, it is 
impossible to place any dependence.” I may add that, as regards 

* K is changed into v as dandu-kam—dandu-vam ; Sce Sidatsangara, p. 17- 
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the Sinhalese in Dr. Stevenson’s list of forty-one words, there are 
but three which have any relation to the Dravidian. They are 
appa, ‘father;’ odohkuva, ‘a recess in the waist;’ and adi, ‘a foot 
of twelve inches.” Thus, the proportion which the Sinhalese 
bears to the Dravidian is, in the instances selected by the Doctor, 
less than one to thirteen. 

T have occupied more space than was actually necessary to dis- 
prove the relationship attempted to be established between the Sin- 
halese and the Dravidian, It is time to proceed to direct proof of 
their non-relation. 

I purpose to institute my comparisons with reference to what is 
ealled by Abel Remusat, the ‘prerogative instances,’ consisting of 
nearly all the words given ina List issued by ‘the Anthropological 
Society, to be noted and used for the radical affinities of languages, 
and for easy comparison,’—words which may be classed into (1) 
numerals; (2) names for days, and (3) months; (4) pronouns; 
(5) names, and (6) actions expressive of the common wants of 
mankind; (7) the earliest extant Sinhalese; and (8) words in our 
authors, usually entitled the Zl. 


NUMERALS. 

Pali. Sinhalese. Tanil. 
One eka eka onnu—oru 
Two dva deka rendu 
‘Three ti tuna minu 
Four chatu satara nila 
Five pancha pasa anji 
Six chcha saya aru 
Seven satta sata élu 
Eight aitha ata etiu 
Nine nava nava ombadu 
Ten dasa dasa pattu 
Twenty visati vissa irivadu 
Fifty pafifiasa panasa ambadu 
Hundred sata siya niru. 


The above comparisons clearly indicate that the Sinhalese nume-— 
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rals* stand in fraternal connection with the Pali and the Sanskrit, 
There is not one Sinhalese word in the above list which has the least 
affinity to the Tamil, if we except ettu, ‘eight.’ Its resemblance 
to the corresponding numeral of the Indo-European family, is indeed 
very remarkable; and it is generally supposed that the Tamil nume- 
ral noun is derived from the Sanskrit ashta. But, as properly re- 
marked and proved by Caldwell, ‘this resemblance, though so close 
as to amount almost to identity of sound, is accidental; and disappears 
on investigation and comparison, like the resemblance between onna 
and unus, anju and pancha.’t Again, it is truc that oka is used 
in the Telagu for ‘one;’ but the resemblance between it and the 
Sinhalese eka is as illusory as that between the English ‘ one’ and 
the Tamil ‘onnu,’ It is also true that the Canarese ondu, ‘ one,’ 
and the Malayalam renda for ‘ two,’ are occasionally used by the 
Sinhalese as in otu for ‘ one-tenth’ or ‘tithes,’ and ondu, ‘unit,’ 
iratte, ‘double,’ as in playing a Tamil game with chanks; but, as 
every one conversant with our language fully knows, they are used 
very seldom, and are not to be met with in our books. ‘ Though 
eka is invariably used for ‘ one,’ yet, says Caldwell, a form has beer 
noticed which appears to be allied to the first numeral of the West- 
ern languages,’ viz., dna-s ‘less,’ which is prefixed to some of the 
higher numerals to express diminution by one (e. g.) tinavinshati, 
‘nineteen,’ like the corresponding prefix wn in the Latin undevi- 
ginti.{ Professor Bopp is also of the same opinion; see his Com- 
parative Grammar, i., p. 416. Where such eminent scholars have 
expressed an opinion, I cannot but approach the subject with great 
diffidence; but a careful examination forces a strong conviction into 
my mind, that the @na in the phrase dnavinshati is not allied to 
the Latin unus. This expression for ‘nineteen ’ is nearly the same 





* «The numerals are generally a very safe criterion of an original relation- 
ship between languages.’ Pr. Max Muller's Survey of Languages, p. 13. 

t See Dravidian Grammar, p. 279 et seg. 

t i, p. 264, 
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in the Sinhalese, as unw vissa. It is an elliptical phrase; and. 
though it literally means ‘less twenty,’ or ‘incomplete twenty*; ' _ 
yet it conveys ekena tina vinshatih ‘ twenty less by oné,’ or, a8 in 
ehona-vinshatih ‘twenty minus one’==‘nineteen.” The unin the — 
Latin word is, as I conceive, a negative prefix like the na in the . 
Sanskrit ekanna-vinshatih, ‘ by one not twenty.’ 

This elliptical phraseology, it is curious to observe, is found in 
different dialects in expressing numerals; e.g. addhena chatutto, 
in the Pali, is ‘ four by half’==‘ four (less) by half,’==‘ four (less) 
by half (of one),’ [= three and: a half,”] eka being understood as 
in the Sanskrit dna-vinshatih, or in the Sinhalese unw-vissa. 
Again dasa-ada-masa ‘ten months by half’==‘ten months (less) 
by half,’ or ‘ten months (less) by half (of one),’ or ‘nine months 
and a half.” This elliptical form, moreover, is the same in the 
Hindustini, which has unw-is (—una-bis), although the Marftht 
has ek-un-isa, like the Sinhalese form which we sometimes find in 
our books, ek-un-visi, The Tamil on-badu is indeed formed like 
the Hindustini una-bis; but except in the principle of its forma- 
tion, I perceive no analogy between the two; for whilst dna in the 
Jatter expresses ‘ diminution,’ the on in the former (on-patu, or 
on-pattu) denotes ‘one’ as in the Roman numeral ix=—(i—x), 
“one (less) ten.’ 

TI shall next examine the names for days and months, 


Daxs, * 

Pali. Sinhalese, Tamil. 
Sun-(day) ravi-(dina) iri-(da) nair-ti-(keleme) 
Mon. soma sandy. tinkal 
Tues. mangala angaharu sevai 
Wednes. budha bada padan wid 
Thur’s guru brahaspati — vyfila 
Fri. shukra _—sikurfi velli 
Satur. seni senasura seni 


The above comparisons lead to this, if no other, important result, ~ 
——that the Sinhalese names are not derived from the Dravidian. 
But, the principle on which the names were originally formed 

D ” : 
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“hn both is eae same; for the Dravidians, who had made great 
_. strides in civilization* at the period of our colonization of this 
_ island, were doubtless acquainted with the Astronomical causes 
which led to the names of ‘days.’ The principle upon which the 
- assignment of the days to their respective guardians was made, is 
indeed well known. The Sinhalese assign the days to the same 
planets as the Hindus and the Tamils, and-if there be any 
difference in the names adopted, the reader will find that whilst 
__., Qnenation uses one word, for instance ravi, another uses a synonym 
~ for the same, as iru, and snother, nair. The only peculiarity which 
exists in the formation of the Sinhalese and the Tamil names is, that 
_ whilst the former, like the Indo-European, adopt day after the 
particular name of a deity, the latter use another expression, Aila-. 
mei, ‘that which belongs to.” The deities or planets named are 
Sun, Moon, Mars (red-deity), Mercury, Jupiter, Venus, and Saturn.t 


Montes. 
: Paii. Sinhala, Tamil. 
Mar. 13 chitta bak chittare 
_ April 12 vesikha vesak vaikasi 
wo May 18 jettha ’ poson fini © 
-« alune. 14 asflha esala adi 
July 15 Sere nikini dvanni 
| Aug. 16 ik binara peretéhsi 
Sept. 16 assayuja vap atpasi 
Oct. 16 kattika il kiirtige 
Nov, 15 méagasira undu-vap =‘ markiili 





* See Caldwell’s Dravidian Grammar, p. 54 et seq. 
t There is another peculiarity which distinguishes the mode in which the 
Tamils calculate the day from that in which the Sinhalese compute it; for the 
~formey reckon from mid-day to mid-day, and the latter from sun-rise to sun- 
* wise, which js also the mode of computation in the Pali books. ; 
“¢ Ihave here, as elsewhere, introduced the Sanskrit form to show its 
relation to the Sinhalese. 





ey 


See i a 
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Pali. Sinhala. Tamil, 
Dec. 15 phussa durutu thi 
Jan. 13 migha navam miisi 
Feb, 11 * phagguna medin-dina pangini* 


The Dravidian names of the months are derived, like the Pali, 
from the names of the asterisms; and though the Sinhalese adopt 
some of them, e. g. vesak, esala, etc., yet itis very remarkable that 
they have for others, names which have no relation whatever to 
the Dravidian, and which owe their origin to local and other 
causes; e. g., Medin-dina denotes the month in which the sun 
enters the ‘central meridian line’—madhya-rekhé,—" the line, _ 
which, passing above Lank& and Ujjayani, and touching the region _ 
of Kurukshetra, etc., goes through Meru.”t Navam, from nava's; ~ 
‘new,’ refers to the new-ness of the vegetable kingdom, which is | 
exhibited at this period, and means ‘ the spring,’ when all nature is 
clothed with verdure. Du-rutu, from du ins. prep. and ritw 
‘season,’ denotes the inclement season when the natives require 
the use of fire and firewood to keep themselves warm. Undu-vap 
appears to be the period when a kind of small grain called wndu 
was (vap) ‘sown,’ JI denotes the month in which the moon is full, 
nearly in the longitude of il-valé, the stars in the head of the 
Antelope.t Vap indicates an ad-interim season for sowing. Binara 
comes from the Sanskrit biadra ; and nikini from nikkhamaniya, 
Pali, with reference to a custom of religious seclusion observed at 
this period. sala is from asdlha, Pili, Fos-on ‘flower-less ’ is 
the period when flowers go out of season, Vesak is from the Pali 
vesdkha; and Bak indicates the month in which there isa‘ break ” 
in the computation of the year, though my Pandit intimates the 
probability of its being expressive of (bakka ‘ great’==) the chief, 
or first month, 








* i.e.‘ from Feb. 11th to March 12th’ 


t See Stirya Siddhanta, by the Rey. E. Burgess, p. 185, 
¢ ib., p. 466, 
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Pronouns. 
Pali, Sinhalese. Tamil. 
amha ma 
ahan ma(ma) (nom.) = 
We... mayan api _ nim 
tumha ta 
Thon { = | - ni 
"You tumhe tepi nic 
~ My mama mage en 
. “Thy tava tage nin 
~~ He (prox.) e€s0 mohu * ivan 
‘He (remo.) so ohu avan 
They (prox.) ete moyhu ivar 
They (remo.) te ovhu avar 


The personal pronouns serve more to establish or disprove the 
relationship of languages than any other words* of a language. 


_. Now, on comparing the above there is not one Dravidian form 
» owhich has the most distant relation to the’ Sinhalese, whilst it is 
quite evident that most of the latter bear the nearest affinity to the 


Sanskrit, or the Pati. 


The Sinhalese radical ma, which is sama in the nominative, is 


- clearly taken from one of the Pali oblique cases of ahan, ‘and 


exercises a great influence in the inflexions of the verb of the first 
person, In the formation of the plural the vernacular Tamil 
changes the na and the ni to na(n)-gal and ni(n)gal; and it will 
be shewn hereafter that this addition of gal bears no resemblance 


‘whatever to the pi which the Sinhalese adopts, nor is that plural 


inflexion to be found in the formation of any of the Sinhalese 
plural nouns, But this inquiry properly belongs to another head of 
our investigations, viz. the Grammatical ; see infra. 





* ‘The very last words which we-should think of borrowing from a foreign 


nation are pronouns, particles, and numerals *—Profestor Max Muller's Survey 


of Languages, p. 12. 
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- Names 
| Expressive of the common wants of Mankind.] 


Pali. Sinhalese, * Tamil, 
Hand hattha ata kai 
Foot pada re . kl 
Nose nisd nasa miikku 
Hye . achchi . resa kan: 
Mouth vatta “ies vii 

danta data 
bs ‘aus Sans. _— - 
Ear kanna kana kita =. 
Hair kesa kes mair 
Head sisa | re talei 
Tongue jivha diva nikku 

_ kusa 

Belly kuchchhi { ai vayaru 
Back pitthi pita. mudugu 
Iron aya ya-kada ironpu 

suvanna ruvan 
Geld crema San. { ran r= 
Silver rajata ridi velli 

’ - piya 
Father pitd pa open 
Mother amma ees th Altes 
sahodara 

Brother sahddara soboyura sahodaran 
Sister sahodari sahodari tangachchi 
Man manussa minis®™ maniden 


< itiri 
Woman ‘ia $a manidi 
1 . 


Wife 
Child 

Son 
Daughter 
Slave 
Cultivator 
Field 
Tank 


Plough 


Cow 
Cattle 
Yoke 


Shepherd 
God 
Devil 
‘gs 
Moon 
Star 

fire 
Water 
House 
Horse 


Dog 
Cat 


Cock 


Duck 


Sa 
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Pali, 
bhariy& 


- apachcha 


putta 
dhita 


disa 
gahapati 
khetta 
vapi 
nangala 


be 


yonga 
gdpila 


deva 
yakkha 


- gure 


chandra 
chanda 


tard ~ 
aggini 
vari - 
geha 
ASE 
basaka 
bilala 
kukkuta 


— 
hasa 


khara 


Sinhalese. 

{ beri 
ambu 
daru 
puta 
di 

j dasa 
vahal 
goyi. 
keta 

{ kumbura 
vova 
nagula 


gon 


yuga 
3 gopolla 
enderd 
devi 
yakd 
hira 
chanira 
{ handa 
taro-ka 
gini 
vatura 
ge 
assa 
balu 
balald 
kukula 
{ sevul 
hansa 
tara 
kotoluv& 
| kaludeva, 


Tamil. 
panchadi 
pullei 
magan 
magal 
adimei 


ulunan 
{iamabiren 


vail 
kulam 
kelappei 
pasu 
nukam 
idayan 
kadavul 
pe 
suriyan 
tinkal 
nakshettra 
neruppu 
nir 
vildu 
kudirei 
nai 
pinei 


eval 
tara 


kaludei 
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Pali. 
Camel ottha 
Bird pakkhi 
Up uddhan 

samipa 
—_ { lagga 
Down hettba 
Before puralo 
Far diira 
Behind pacch& 

ko 
Who katara 
What kim 
Why * kasm& 
And or with saha 
But kintu 
If yadi 
Yes fima 

“No na-no 

Alas aho 


Sinkalese. 
ofa 
{ paksi 
kurulu 
uda = 
$i 
ki¢tu 
yata 
peraéu 
dura 
pasu 


kavuda 
kavuru 


kim 

‘{ mokada 
weyi 
saha 
tavada 

| yali 
ehet 
nam 
idin 
ovu 
na-ne 
aho! 
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umn-afhx, 
Avil 


il-affix 
én, imi 
illei 
ah! 


Here are sixty four words,—not remote from ordinary use, but 
expressive of the common wants of man, both in a savage and a 
civilized state. On examining the Pali words, it will be noticed, 
there is scarcely a single word which does not claim relationship. 
with the Sanskrit. If we examine the above Pali words with their 
equivalents in the Sinhalese, especially as we find them in the books, 
we shall find the latter, with one exception, to be allied to the 
former. That exception is hotalu, ‘ass.’ But this is clearly a 
native word not derived from the Tamil, for the simple reason that 
in our modern usage we have kaludeva, which is from a Tamil, 


24 ON THE ORIGIN OP 


source, although the Tamil word itself is derived from the Sanskrit 
khara. Again on comparing the Sinhalese with the Tamil, we do 
not find a single Tamil word that has auy relation to the ancient 
Sinhalese words of the same signification. But whilst we thus 
have for every Tami! word, its Sinbalese equivalent clearly allied 
to the PAli and unconnected with the Tamil, it will be observed 
that there are a few Sinhalese synonymes which have some resem- 
blance to the Tamil. These secondary formations are nine in 
number, and are the following, which I shall examine separately. 

i, The Sinhalese word hakula is supposed to have come from 
the Tamil hal, ‘foot.’ Not finding it in our books, I am inclined 
to treat it as a Tamil derivative; but it is very remarkable that 
kakula, deflected from its original signification of kal, is used to 
express—not the ‘ foot,’ but, the ‘leg.’ 

ii, There is some distant resemblance between olw and talei, 
‘head’; but it is purely a native word, and does not bear any rela- 
tion to the Tamil. See Sidatsangara, § 22. 

iii, Some believe that our Sinhalese bada comes from the Ta- 
mil vayaru, ‘belly’ This ieamistake. The resemblance between 
these two words is not greater than that between bada, and the 
English belly or body; indeed it is reasonable to believe that it 
comes from the Pali Jondi, ‘body; although a friend suggests that 
bada, as » name for the largest part of the body, may be from fhe 
North-Indian Jada, ‘ great.’ 

iv. Appd, Sinhalese=appen, Tamil, ‘father.’ I have already - 
noticed this word, ante p. 10. I may here add that its use is 
confined to the colloquial language. 

vy. Sevul, Sinhalese==Savel, Tamil, ‘cock. This is clearly 
from the Tamil. So far as my observation goes, it has been intro- 
duced into our language within the last four hundred years. 

vi. Téra ‘duck’ is a modern introduction from the Tamil into. 
the colloquial speech of the Sinhalese. Neither Sanskrit nor Sin- 
halese writers have ever drawn a distinction between the Swan 
and the domestic goose or duck, The word used by both for all 
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these is hansa, The very English words ‘duck’ and ‘ goose’ come 
from the Vedic hak-gitsa=hansa. 

vii. The Tamil haludei ‘ass,’ which is evidently allied to the 
Sanskrit kkara, has produced our Sinhalese kaludevé. But the 
original Sinhalese word kota-lu is independent of the Tamil, 

viii. The Sinhalese word for ‘ bird’ is paksi; but in colloquial 
usage we meet with kurulw,so near the Tamil Auruvi. It is not a 
generic term for bird, but a word for a species of small birds, 
See my Contributions to Oriental Literature, i. p. 44. 

ix. ‘There is some resemblance between the Sinhalese Aittu and 
the Tamil hitta, ‘near.’ In the Sanskrit, Pili, and some of tho 
North-Indian vernaculars the word for ‘near’ is nikata. This 
word the Sinhalese have adopted for the ‘chin,’ and have therefore 
altered the same word into hittw to denote ‘nearness.’ It may be 
thence ioferred that both the Tamil and the Sinhalese words are 
derived from the Sanskrit. 

Thus, in three out of the above nine words, the lexical analogies 
disappear on a little examination; and we have only six out of 
sixty-four words, or less than one-tenth of the words in the above 
list, which are related to the Dravidian. Yet, it is very remarkable 
that those six words are not what we find in the books, but what 
may be termed a secondary formation confined to the colloquial 
speech of the Sinhalese. It would thence appear that, if we dispense 
with all the Sinhalese words which we may trace to a Dravidian 
origin, we may still express ourselves on all matters with the aid 
of other Sinhalese words which are undoubtedly of Sanskrit origin; 
or, in other words, that the Sinhalese may flourish without the aid 
of the Dravidian. 

Though generally, as I have already remarked, the terminology 
of our classical authors is free from the Dravidian; yet, it is of some 
historical interest to notice here an exception. It is the Sinhalese 
version of the Punsiapanas Jatake, in which we find such words 
as the following, and which it is impossible to understand now-a- 
days but for the Pali work of which it is a translation; kollu and 

BE 
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hanan ‘a species of gram, the glycine villosa ;’ talakhattuva ‘ head- 
building’ for ‘ the top of an edifice;’ nadaya ‘ up-stair;’ pambattiye 
‘snake charmer;’ parakky ‘sheet or coverlet;’ pulimukham ‘ tiger- 
face;’ agampadi ‘ body-guard, retinue,’ ete., ete. The presence, 
however, of this foreign element in this particular Sinhalese book 
may be traced to the foreign Dravidian agency which was at work 
in the translation of the Jitakas. The Mahavansa says:— 

Athé pi Chola-destyan nfinfi bhis4 viséradan 

Takk&agama dharan ckan mabii-theran Susafifiatan 

Raja raja guraééhine thapetva tassa santike 

Jitakfoi cha sabbini sutvi sutvi nirantaran 

Ugganhitvi tad’atthampi dhiretvi tadanantaran 

Tani sabbfni pafiiiisi ‘dhike panchasate subhe 

Jitake Pili bhisito Sihaliya niruttiyaé 

Kamato parivattetv’ pitakattaya dharinan 

Mahé therfina’ majjhamhi sivetva parisodhiya 

Lankiiyan pana sabbattha lekhfpetva pavattayi, 

Jitakini pune tini nija sissappaveniya 

Pailayitvaé pavattetun fridhetvina dbimato, 

Medhankaribhi dhanassa therassa tassa dapayi— 

Tasseva saka namena parivenan cha keriya 

Parana gaman Sannira selan Labuja mandakan 

Moravankan’ti me game chaturova sadiipayi. 

* Afterwards, the king | Parikkrama] appointed a royal Teacher 
(in the person of) a very humane Mahi-thera of the country of 
Chola (Tanjore), accomplished in different languages and in Logic 
and religion; and having continually heard and studied under him 
all the Jatakas; and, having (moreover) committed to memory their 
significations, (he) thence gradually translated all the five hundred 
and fifty Jftakas from the Pali into the Sinhalese language, and 
having thoroughly revised them, after reading the same to an 
(assembly of) venerable priests who had mastered the three Pitakas, 
caused them to be written, and published them throughout Lanka. 
He next entrusted those Jitakas to a learned priest named Me- 
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dhankara, requesting him to have the same perpetuated without 
injury amongst the successive generations of his pupils. Having 
also established in his own name, 2 collegiate Temple, [he] bestowed 
the (following) four villages, Puranagaman [ Paranagama] Sannira 
sela [Tembili-hela] Labuja-manda aectcaraa and Moravanka 
[Moravaka].’ 


Beat 
Stand 
Die 
Give 


Shoot 
Sleep 


Cook 


Drink 
Fall 
Chew 
‘Break 
Play 


Vergs 


[Expressive of the actions of every-day life.] 


Pali 
bhi 
yi 

e 
khada 
ni-sida 
ghansa 
thfi-(stha) 
mara 
da 
dhiva 
vidha 
nidda 


pacha 
pa-(pibana) 
pata 
chabba 
khadi 

ila 
klipa* 
chida 


Sinhalese. 
vu 
ya 
pala 
en 
vara 
ka 
indha 
gaha 
hiti 
mara 


di * 


» duva 


vidi 
nidi 
piha 
bo (bona) 


veta 

vika (vi & ka) 
kada 

keli 


kapa 
sinda 





Tamit. 
iru 


po 


va 
tin 
ira 
adi 
nil 
sh 
ta 
éda 





* From dripa comes the past participle Alipta—Sanskrit, 
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sag Sinhalese. Tait. 
Dp ‘ 
Know \ janati dana ari 
Walk fihinda vida nada 
Plough ka-sa ha ula 
disa 
See { rare daka kin 
Keep { roll taba vai 
Make sfida sada ie 
Bind badha banda katiu 
Bite dasa vika kadi 
Write likha liya eladu 
Turn parivatta perala tiru-pu 
Fill para purava nirappa 


Nearly every Sinhalese word is in the above list of thirty verbs 
allied to the Pali or the Sanskrit; and there are only two secondary 
forms, as in the names, which have some resemblance to the Tamil. 
They are pala ‘go’ end vara ‘come’. Now, pala is not used in 
any of the variations of the verb, except in the sevond person 
imperative; and does not, like all other verbs, come from any radi- 
cal which denotes motion, or from which the other moods and 
tenses are formed. The radical for ‘go’ in the Sinhalese is ya, 
from which we obtain yami ‘I go;’ giyemi ‘I went; yannemi ‘I 
shall go,’ etc., with slight modifications in the other persons. So. 
likewise va-ra ‘come thon’ is a form for the second person. It 
does not come from the root e, which alone enters into all the 
variations of tense and person, as emi ‘I come;’ A(v)emi ‘I came; 
¢ nuemi ‘I shall come.’ The regular imperative forms of ya and e 
are also the following:—yan, yanne ‘go thou;’ en, enne ‘come 
thou; yavu ‘ go ye;’ eve ‘come ye." 

Whence then do wo got these stray forms of pala and vara 
which we use to persons who are addressed with the offensive pro- 
noun to? Pala is nearer the Pali paleti ‘he goes’ than the Tamil 
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po; but vara is supposed to be from the Tamil. We thus have 
but one stray Dravidian form in the thirty verbs in the above list. 

Having given the Sinhalese names and verbs in common use at 
the present day; I now proceed to examine the earliest extant Sia- 
halese, of which I have presented'a specimen in the Sidat-Sancara, 
p. xxxvi; and these words, be it remembered, being fousid on arock 
inseription fof 262 A. D.), are unadulterated by the errors of 
transcription.* 


Poli. Sinkala. Tamil, 

Prosperity siri sivi tiru 
Weight bhira bara param 
Kshestriya  khattiya = ket chattriya} 
Family kula kula kulam 
Pinnacle kunta kot thuvi 
Xshwaku okkaka okii-vas suvaku 
King rija raja rasa 
Succession parampary = parapura parampara 
Descend bhassa bata, rangu 
Iilustrious vasabha usabi prastava-mana 
‘Name’ Méghavanna evan 
Great mahanta maha magha 
That ta et anda = & 
Equal sama sama sama 
Lineage jati jeyi jadi 

i . 
Ferg onl = gn SO Coe 
Womb kuchcbhi kusa kerpam 
Born upajja ipada upavital 
First fidi-piida wepd modal 
Enjoyed yinda vinda anubavitta ¢ 
Due-course pati-piti pilivela kiramam 


* In the above table I have given the root of every word omitting only the 
inflections, names and repetitions. 
- ¥ This comes from the Bangali e-mata, 
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Pali. 
Self atuma 
Island dipa 
Pleasing pasida 
Stand | tha 
State Canopy chatta 
Raised langa 
Sixteenth sdlasa 
Year sarada 
name of amonth———— 
Moon chanda 
Full punna 
Month masa 
Tenth dasa 
Part pakkha 
Day divasa 
Temple vihara 
And saha 
Dwelling vasanta 
Beggar bhikkhu 
Association . sangha 
Lord simi 
Gatherings sen 
To do kara 
Brother bhatu 
Before pura 
Kept thaphita 
_ Custom chéritta 
- Own nija 
Desiring ruchi 
Taking gaha 
This ima 
Is worth vatiati 
Proper nichchhati 


Sinhala, 
tama 
divu 
pahaya 
sida 
sat 
laga 
solos 
havurudu 
vap 
sanda 
pun 
mas 
dasa 
pak 
davas 
veher 
ish 
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Paii. Sinhala, Tamil. 
With and sahi bi um 
Assimilate  sansanda sasade ~ oppikku 
Labourer kammi kemi priyasi 
Slave disa das adime 
An affix yutta yutu 
Receive labha laba vingu 
Give dé da kodu 
Explain viyfikarana § vivaruna® vilakku 
One eka ek oru 


In the above list which contains sixty-four words, fifty seven, or 
nine- tenths are clearly deduced from the Fali; and of the seven 
words, for which I find no direct equivalents in the latter tongue, 
it may be remarked, five are allied to the Pali, that is to say; e 
‘that’ may be from eta ‘this;’ diso ‘ anointed queen’ is from 
Abhiseka the name of the ceremony of regal anointment; vap is 
clearly derived from the Pali vapa ‘to sow,’ and thence used for 
* Sep-Oct,’ a period of cultivation amongst the Sinhalese; nisi, which 
here bears the secondary meaning of ‘ proper,’ probably comes from 
the Pali nichcha ‘ sure,’ ‘ certain,’ ‘with judgment’ —thence ‘ pro- 
per’ in the Sinhalese; and vivara is most likely derived from the 
Pili vohéra ‘custom’ or ‘rules of justice’—thence vohdrika ‘a 
magistrate.’ Of the remaining two words, one (yuta) is a native 
affix, and the other (isi) a native particle. 

A comparison of the language of the original rock Inscription, 
with that of the modern version (both which I have given in my 
Sidath-Sangari, p. xxxvi) also establishes the fact, which has been 
noticed by philologers in reference to Priikrit dialects, viz., that 
‘two-fold forms of the same Sanskrit words are found’* in the 
Sinhalese—one more Sanskrit, thefother more Pali—the latter being 
decidedly anterior to the former. The Rev. B. Clough has given 
both these forms in his Sinhalese Dictionary, sometimes omitting 





ee 


* Professor Lassen’s Inst. Prakritiem. Sco Introduction p. vi. 
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one, and sometimes the other; and this has led many Oriental 
scholars, and amongst them Professor Spiegel in his Kamma- 
vakya, to the error of believing that ‘a multitude of words have 
been transferred from Sanskrit, and not Pali, into the Sinhalese.’ 
Under this belief he has given two instances; and he is in error as 
to both. For, kana* ‘ear’ is the Sinhalese for the Pali hanna, 
and not karna, Sanskrit—and vaira is the modern form of the 
ancient Sinhalese vera,t so much nearer the Pali than the Sanskrit 
form of the word for ‘enmity.’ The use of the visarga, which has 
nearly disappeared from the Pali, is indeed quite unknown in the 
Sinhalese; and in the latter language the word ‘ pain’ is not duksha 
but duk from the Pali dukkha. Such speculations as those to 
which Professor Spiegel refers, and which I give in the note below,t 
has made him say—“Propius adhuc Elu ad linguam Sanscritam 
accedere, quin etiam originem ex ea ducere fertur, quod tamen 
addubitamus, ipsius Cloughi verbis innisi, quia Raskius, linguam 
Singhalensem numero dikkhani carum esse adscribendam, certissi- 
mis probavit testimoniis.” —Kammavdahya pp. vi. vii. 

All my observations in this chapter will serve as a running 
commentary on the above remarks; and the question as to the 
Sinhalese being one of the Dekkhanse, or of the Malay-Polynesian 
group of languages, is also disproved by the positive proof of the near 
relationship which 1 have throughout exhibited between the 
Sinhalese and the Pali. 

On comparing, moreover, the Tamil words in the above list, 
consisting of 64 words, (of which we shall for obvious reasons 
exclude two, Meghavanna and yutta) with the Sinhalese, it is 
quite clear that the relation which the 28 italicised Tamil words 


o 


* See Namavaliya, p. 44. 

+ ib, p. 18, 

$ ‘Eloo has undoubtedly given birth to the vernacular language of this Coun- 
try. It sppears to claim great antiquity, and being derived from Sanskrit, a 
great portion of her may be traced from that source.’ Clough's Sinhalese Dic- 
tionary, p. ii. 
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bear to the Sinhalese is not direct, that they are derived from the 
Sanskrit, sometimes from the same word from which the Sinhalese 
is derived, and sometimes from auother Sanskrit word of the same 
signification, e. g. anubavifla; and that of the remaining 29 words 
not a single one, so far as I can speak on the subject, has any rela- 
tion to the Sinhalese, whilst every one of the 64 Sinhalese words 
with the exception of e, (epé and vap) is directly derived from the 
Pili. So that the result is ‘ that the Sinhalese, as itis spoken at 
the present day, and still more strickingly as it exists a8 a written 
language’ in the uncorrupted tablets of rocks in this island, presents 
‘unequivocal proof’ of its independence of the Dravidian, and of its 
affinity with Sanskrit dialects, 

Lastly, on a careful comparison of the old Sinhalese (which is 
usually denominated the Llu) with the Pali and the Tamil, nearly 
every word of the first is found to be derived from the Pali, and 
not the Dravidian. Let us take, for instance, the first thirty words 
in the alphabetical Index of the Revd. 0, Alwis’ version of the 
Namavaliya, avoiding proper names and different forms of the 
same words, and compare them with the Pali and Tamil words of 
the same significations, 


Pali Sinhalese, Tamil. 
Eye akkha ak kan 
Lightning asani akana min 
Canopy akasa vitina akasana met-katti 

Akhara 

Letter akkbara = akura {NO 
Goad ankusa akussa {mn 
Demerit akusala akusala pavam 
Anger akkdsa akos kovam 
End agga aga mudivu 
Depth agadha agada alam 
Value aggha agaya perumati 
Uncetion angarigsa agara abishekam 


¥ 
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Pali. Sinhalese, Tamil. 

Ditch . agidha agala akal 
Longwood { ger agil akil 
Body anga anga pra So 
Woman angand angana manasi 
Market assembly angine angani ankédi 
Mars angira angaharu Sevei 
A creeper ankola anguna kurinji 
Ring anguliyaka § anguva modiran 
Ram aja aja aidu 
Eight attha ata ettu 
Eight tastes —_at¢ha-rasa afa-rasa ashta-suve 
Tower atéila adalla attala 
Joy piti =~ ati aval 
Half addha ada padi 

. Forest atavi adavi kadu 
Less addhia ada korenda 
Body (member of) atta at angam 
Branch siikha atta kombu 
Hand hattha ata kii 


From the above comparisons, it would seem that out of thirty 
words there are but four which do not bear a close resemblance to 
the Pili. They are agddha, ankola, piti and sakha. Now 
agadha means ‘ exceedingly deep,’ and from it comes our agala 
‘ditch.’ The resemblance between Anguna and ankola (‘Alangium 
hexapetalum’) is apparent; since the substitution of n for J is frequent 
in the Sinhalese, and also the interchange of k and g. Thus laléta 
becomes naldta ‘forehead; velando is sometimes expressed venado 
‘merchants; and the 2 in el-biju ‘ cardamum’ is sometimes changed 
into, as in en-sal, ‘sil’ being another word for ‘biju’ Piti 
may or may not be the source from whence we get ati; and though 
atta does not come from sakha, yet it is clear that the former 
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comes from hattha in the sense of an ‘arm’ ofa tree. Even if we 
except the first and the two last of these four words, the result 
of the comparison is that in the above list but one Tamil word 
(akal) bears a relation to the Sinhalese, and that more than nine- 
tenths* of the words in the Sinhalese, especially ‘as it exists as a 
written language in the literature of this island,’ is traceable to a 
Pali origin, exhibiting evidence, in some important particulars, that 
the.corruption of the Pali into the Sinhalese has arisen from that 
natural process of change which we see exemplified in Europe in 
the corruption of the Latia into the Italian and the French, 

A careful inter-comparison of Indian dialects with one another, 
and the Sinhalese with them, also furnishesus with proof confirmatory: 
of ‘the Historical fact—that the Sinhalese was imported into Ceylon 
by its first Colonistst from North-India. 

Mr. Caldwell, who may be regarded as the best authority in all 
matters relating to Driividian languages, states: —‘ The Scythian or 
Dravidian element is substantially one and the same in all the ver-. 
nacular languages of India, whether Northern or Southern, but is 
smallest in amount in those districts of Northern India which were 
' first conquered by the Aryans; greater in the remoter districts of 
the Dekhan, Telingana, and Mysore; and greatest of all in the 
Tamil.country, at the Southern extremity of the peninsula, to 





* “But the Sinhalese, the vernacular language of the Island, is decidedly 
allied to the Northern family, as it is supposed to have nine-tenths of its 
vocables from the Sanskrit"—The Rev. S. Hardy in ©. Bs A. 8. Journal, ii, 
p. 98. 

¢ ‘Atthe place where mention is made of ‘Sihala language,’ what can. 
Sihala language signify? As it is said that king Sihabahu took Siha captive, 
so the name Siha-la is derived from that circumstance,.......scseorssees As, again, 
the city in which Sakkra dwells is named Sakkra-city, so the Island in which 
the Sihala dwell is called Sihala-island. As also people who are natives of 2 
place speak in their native tongue, so likewise the people of this Sihala country: 
make use of the Sihala speech—their language is thence named the Sihala-Jan- 
guage’ —Pradipikava, quoted in the Sidatsangara, p. xxv. 
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which the aggressions of the Brahmanical race had not extended 
in the age of Manu and the Ramfyana.’ p. 39. 

This state of things precisely accords with the facts stated in 
Sinhalese Historicul records, For, if the Sinhalese was not im- 
ported in an early age into Ceylon from North-India, it is but 
reasonable to find that the Dravidian element, which grows great 
and greater as we come downwards to the South, would be the 
greatest in Ceylon, the most distant territory from North- 
India. Far from such being the fact all the comparisons to which 
I have submitted the Sinhalese, indisputably prove that the Dravi- 

. dian element is even less in the Sinhalese than ‘in those districts 
of Northern India which were first conquered by the Aryans” No 
one therefore, knowing the position which, geographically, Cey- 
lon occupies in regard to the Tamil country,* can reconcile this fact 
with the supposition that the Sinhalese is a South-Indian dialect, 
On the contrary, the conviction must be inevitable, that the Sinha- 
Jese, like the Magadhj or the Pali,t had been long separated from 
Northern -India, and had remained fixed in this Island, unaffected by 
those chauges which even the Maharashtri, the dialectus principua 
of Vararnchi and Lassen, and other undoubted dialects of the Sans- 
krit, have in course of time undergone in India, 

Without entering into other inquiries as to how far the one- 
tenth (I believe the proportion is reully less), the apparently 
Dravidian element in the Sinhalese, may be traced to other influen- 
ces and causes, enough, I believe, hus been shown to justily the 
position which I maintain, that our vocabulary presents more cogent 
evidence than even any of the verfiacular dialects of Northern India, 
of the Sinhalese language having a Sanskrit basis with a very 
mnall admixture of a foreign or non-Sanskrit element, In a case 

* ‘From the evidence of the words in use amongst the early Tamilians,’ 
Mr. Caldwell deduces, amongst other facts, that they had ‘no acquaintance with 
any poople beyond sea, except in Ceylon, which was then accessible on foot at 
low water,’ p. 79. 

¢ Kachchayana’s Grammar, p. cri, 
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like this where all lexical analogies tend to establish a close affinity 
to languages which are already ascertained to have sprung from a 
Sanskrit source, I may indeed close the inquiry withovt at all 
consulting Grammar. But, when with the evidence furnished by 
the Dictionary we couple the testimony of History, and also find 
historical facts confirmed by the analogies to which I have already 
directed attention, it is impossible to resist the conclusion that the 
Sinhalese is a legitimate descendant of the Sanskrit. 





Sxction Fourrs. 
Grammatical Relations. 

‘The life and soul of a language, that which constitutes its sub- 
stantial individuality, and distinguishes it from all others,’ says 
Professor Max Muller, ‘is its Grammar.’ In acvordance with this 
undoubted belief, I purpose in this section, to examine the Gram- 
matical forms of the Sinhalese with a view to ascertain whether they 
have been imported from the South-Indian, or from the Sanskrit 
family of languages. In doing so I may as well intimate that I do 
not intend to enter into an investigation of all grammatical forms, 
but of such only as have been pointed out as possessing an intimate 
relationship between the Dravidian and the North-Indian (in which 
the Sinhalese has been included by some), and also a few of 
such other forms as may throw light upon the inquiry in hand. 

The reader who has followed me through a variety of comparisons 
of words, with overwhelming results in favor of the proposition with 
which I have set out, must already be prepared to find the Gramma- 
tical structure of our language to accord more intimately with the 
Sanskrit than with the Dravidian. In this hope he will not indeed 
be disappointed; but it is, perhaps, right to mention that the Sinha- 
lese have also adopted some forms which bear some affinity to the 
Dravidian. Founded upon a few coincidences between the Dravidian 
and the North-Indian vernaculars, in which last] include the Sinha- 
lese, it has been suggested that it would be more correct to represent 
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the latter as having a Scythian basis with a large and almost over- 
whelming Sanskrit addition, than as having a Sanskrit basis with 
a small admixture ofa Scythian element. The reverse however of 
this proposition seems to be correct. For, though Grammar is the 
best test that may be applied in philological investigations, yet the 
existenve of astray Dravidian Grammatical form bere and there can, 
no more than a few Dravidian words, be regarded as decisive of 
the question. ‘In general, it appears,’ says Bopp,* ‘that in warm 
regions languages, when they have once burst the old grammatical 
chain, hasten to their downfall with a far more rapid step than 
under our milder European sun.’ Now, in Ceylon, it is the influ- 
ence not only of climate, but of circumstances, that has led to a de- 
parture from the original grammatical forms and the‘ adoption of 
others savouring of idioms, peculiar expressions, etc. These 
analogies will find a solution in the centinuous intercourse which 
we have had with the Dravidians for 24 centuries,—daily speaking 
their language, and wishing not only to understand them, but to be 
understood by them. In this state of things itis but natural to 
find that we, like ‘the Bengali and other new Indian idioms, 
have really laid aside our old grammatical habiliments, and have 
partly put on new.”* ButI can promise at the outset, that the 
changes which our grammatical forms have undergone, are far 
fewer in number than have been experienced by the Northern 
vernaculars, ; 

Supposing, however, for the sake of argument, that they are 
identically the same in the North-Indian vernaculars and the Sin- 
halese, it is well worthy of consideration, whether the coincedences 
might not have originated from other than Dravidian influences. 
Mr. Caldwell, even without the evidence which I have already 
adduced, and have yet to adduce, has arrived at this conclusion. 
What he says, in the following extract, of those idioms, applies 
equally to the Sinhalese:—‘ Whatever relationship, in point 


* Bopp’s Comp. Grammar, vol. ii, p, 711. 
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of blood and race, may originally have subsisted between the 
northero aborigines and the southern—whatever ethnological evi- 
dences of their identity may be supposed to exist,—when we view 
the question philologically, and with reference to the evidence 
which is furnished by their languages alone, the hypothesis of 
their identity does not appear to.me to have been established, It 
may be true that various analogies in point of grammatical structure 
appear to connect the Un-Sanscrit element, which is contained in 
the North-Indian idioms, with the Scythian or Tartar tongues. 
This connection, however, amounts only to a general relationship 
to the entire group of Scythian languages; and no special relation- 
ship to the Dr&vidian languages, in contra-distinction to those of 
the Turkish, the Finnish, or any other Scythian family, has yet 
been proved to exist, Indeed I conceive that the Scythian sub- 
stratum of the North-Indian idioms presents a greater number of 
points of agreement with the Oriental Turkish, or with that Scy- 
thian tongue or family of tongues by which the New Persian has 
been modified, than with any of the Drividian languages, 

“ The principal particulars in which the grammar of the North- 
Indian idioms accords with that of the Driividian languages are as 
follows:—(1), the inflexion of nouns by means of separate post-fixed 
particles; (2), the inflexion of the plural by annexing to the unvary- 
ing sign of plurality the same suffixes of case as those by which the 
singular is inflected; (35, the use of a dative or dative-accusative 
in ‘k6’ or ‘ku: (4), the use in several of the northern idioms of 
two pronouns of the first person plural, the one including, the other 
excluding the party addressed; (5), the use of post-positious, 
instead of prepositions; (6), the formation of verbal tenses by means 
of participles; (7), the situation of the governing word after the 
word governed, In the particulars above-mentioned the grammar 
of the North-Indian idioms undoubtedly resembles that of the 
Dravidian family: but the argument founded upon this general 
agreement is to a considerable extent neutralised by the circum- 
stance that those idioms accord in the very same~ particulars, and 
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to the very same extent, with the Turkish and several other families 
of the Scythian group. Not one’of those particulars in which the 
Dravidian languages differ from the Turkish or the Mongolian 
(and there are many such points of difference) has as yet been 
discovered in the North-Indian idioms. For instance, those idioms 
contain no trace of the relative participle which is used in all the 
Drividian tongues instead of a relative pronoun; they are destitute 
of the regularly inflected negative verb of the Dravidian languages; 
and they contain not one of the Drfvidian pronouns or numerals— 
not even those which we find in the Scythic tablets of Behistan, 
and which still survive even in the languages of the Ostiaks and 
Lapps. If the Un-Sanscrit element contained in the northere 
vernaculars had been Driividian we might also expect to find in 
their vocabularies a few primary Dravidian roots~such as the 
words for ‘ head,’ ‘hand,’ ‘foot,’ ‘eye,’ ‘ear,’ &c.; bat I have not 
been able to discover any reliable analogy in words belonging to 
this class. The only resemblances which have been pointed out 
are those which Dr. Stevenson has traced in a few words remote 
from ordinary use, and on which, in the absence of analogy in 
primary roots, and especially in grammatical structure, it is impos- 
sible to place any dependence. ‘The difference between the Dra- 
vidian vocabulary and that of the languages of Northern Indis 
with respect to primary roots together with the essential agreement 
of all the Dravidian vocabularies one with another, will appear 
from the following comparative view of the pronouns of the first 
and second person singular.* It sometimes happens that where one 
form of the pronoun is used in the nominative, another survives 
in the oblique cases, and a third in the verbal inflexions: it also 
sometimes happens that the ancient form of the pronoun differs 
from the modern. Where such is the case I have given all extant 
forms a place in the list, for the purpose of facilitating comparison. 


* To which I have taken the liberty to add the Sinhalese pronouns. 
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Pronoun of the first person singular: — © ie hE ig, 


Norra-Inp1an Ip1oms. Dravipran Iproms, — 
(Sanskrit primary form ‘aham;’ Tamil, nan, yan, én, en 
secondary forms, ‘ma,’ ‘mi,’ ‘m;’ Canarese, an, niinu, en, éne 


Turkish primary form, ‘man.") Tala, yin, en, © 
Hindi main Malayalam, njan, én, en, in 
Bengali, mii Telugu, nénu, n& 
Marathi, mi Tada, én, dp, en, ini 
Gujorathi, hun Kéta, ne, en, @ 
Sindhi man _ Génd fina, an ? 
Sinhalese man Ka &nu, na, énu, 0 

Rajamohal, en 
Uraon, enan 


Pronoun of the second person singular: — 


Norta-Inpian Ipioms. ' Dravivran Iprows. 
(Sanskrit primary forms ‘ tvam,’* Tamil, nf, nin, nei, f, 
*tav,” ‘te;’ secondary form, ‘si,’ Camarese, nin, ninu, f, 1 
*s;’ Turkish primary form, ‘sen.”) Tula, f, ni, nin 
Hindi, tun, tu, te Malayalam, nf, nin, nan 
Bengali, tai, to Teluga, nfvu, nf, nin 
Marathi, tin, tu, to Tuda, nf, nin, i 
Goujarathi, tan, ta Kota, nf, nin, i 
Sindhi, tun, to Génd, ima, nf, i 
Sinhalese ta, to Ku fon, nf, i 
Uraon nien 
Rajamahal nin 
Brabui nf 
Scythic of the Behistun tablets nf 


“From the striking dissimilarity existing between the North- 
Indian pronouns and the Dravidian, it is obvious that, whatever 








* *Tva-m becomes fuva-m in the old Persian; and from tu (itself derived 
from fv) proceeds the Sanskrit dative tu-bhayum, the base of which is allied to, 
or identical with, the Latin, Armenian, and Pchlvi tx, the Aolic and Doric tu, 
the Persian, Afghan, and Singhalese to, and the Gothic thu, The th of the 
Gothic and Zend, points out the path by which the old Greek ¢u was converted 
into Su’— Caldwell, p. 311. 

e 
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~ gay have been the natore and origin of the Scythi¢ influences by 
which they were modified, those influences do not appear to have 
been Drfividian. In the pronouns of almost all the North-Indian 
languages, the Scythian termination—the obscure ‘n’ which forms 
the final of most of the pronouns—is at once observed. We cannot 
fail also to notice the entire disappearance of the nominative of the 
Sanéerit pronoun of the first person singular, and the substitution 
~ for it of the Turkish ‘men’ or ‘ man;’ but in no connexion, in no 
number or case, in no compound or verbal inflexion, do we see the 
Jeast trace of the peculiar personal pronouns of the Dravidian 
family, ‘Possibly, after all, farther research may disclose the ex- 
istence in the northern vernaculars of distinctively Dravidian forms 
and roots; but their existence does not appear to me as yet to be 
proved; for most of Dr. Stevenson's analogies take too wide a range, 
and where they are supposed to be distinctively Dravidian, they 
invariably disappear on examination, I conclude, therefore, that 
the Un-Sanscrit portion of the northern languages cannot safely be 
placed in the same category with the southern, except perhaps in 
the sense of both being Scythian rather than indermepens” 
oe ee 
’ In addition to the Grammatical relations which may be deduced 
from the Lexical analogies, to which I have already alluded, I shall 
now proceed with farther proof, noticing in the course of my ob- 
servations the coincidences to which Dr. Stevenson and Mr, Cald- 
well have attracted attention, My remarks and investigations will 
here be confined to (1) Formation of Words; (2) Nouns,—their 
gonder, number, declension, infloxional and periphrastic; (3) Cases, 
the nominative, the vocative, the accusative, the instrumental, the 
auxiliary, the dative, the genitive, the locative, and the ablative; (4) 
Adjectives ; (5) Pronouns,—personal, intensive, demonstrative, and 
interrogativ e; (6) Prepositions; (7) Verbs,—the negative, and 


passive voices, the causal and auxiliary verb; (8) Conjugations,—the. 


present, past, and future tense, the participle and the infinitive; (9) 
the Relative Participal Adjective, (10) Adverbs, 


B 
; 


Peas tae 
OT ig ne ae ae ot 





‘gees 


Appin) ie oF Set 


hus, 
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a Formation oF Worps. 

i... The Dravidian dialects differ from the Sanskrit in als 
using the crude root of the verb as the imperative of the second 
person singular. ‘This, I venture to assert, was not the principle 
upon which that mood of the verb was originally formed in ‘the 
Sinhalese. The Sidatsangard gives (see p. 61) four inflexiona, 
and the Sinhalese scholar knows that in practice we use @ variety 
of other honorofic terminations to suit the peculiar position of the 
party addressed.* Take for instance the radical ka, ‘eat.’ If we 
tell one ka eka, no one will understand the ka in the sense of ah 
imperative; to convey which it would be necessary to say kanx, 
ha-nne, ké-piya. So likewise denu, denne, diya, to form the im- 
perativeof de ‘give;’ karanu, haranne, harava, kara-piya, to express 
the imperative dara, ‘do;’ etc. The general rule in the Sidatsan- 
gerd is that the imperative takes ‘nu’ for its inflexion as karave 
bojanu; see § 58. There is however an occasional exception to this 
rule, which favors the Dravidian principle when the radical ends 
with a, as boja, ‘eat,’ and dala, ‘behold’ But this is of very rare 
occurrence, for even in those cases the Sinhalese, in order to mark 
the imperative mood unmistakeably, adds a va to the root, as balava,. 
‘behold.’ See Sinhalese version of Mat. cap. iii. 16, 17, given. in 
my Contributions to Oriental Literature, vol. i. p. 95. The 
peculiarity here noticed, and whieh is the rale in the Dravidian 
dialects, can therefore only be regarded as an exceptional mney, 
in the Sinhalese, St: 

ii, The Dravidians obtain many words for ordinary objects from. 
verbal roots. Thus adtis both ‘beat’ and “blow’; nilam ‘ ground” 
comes from nil ‘to stand;’ madu ‘ox,’ from madu, Osnarese’*to- 
do;’ ddu ‘sheep’ from adu ‘to frisk; kurangu ‘monkey,’. from 
hura ‘to sound;’ pakal ‘day,’ from pagu ‘to portion;’» kan ‘eye,’ 
from han ‘to see;’ mukku ‘nose,’ from mugu Canarese ‘to smell,’ 
ete. ete. For all these names, I need scarcely say, we have differ- 





o® See Article on Terms of Address in Ceylon. A. S. Journal for 1656—8. 
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‘ent Sinhalese words, derived from different radicals, which bear 
‘the closest affinity to the Sanskrit or Pati. 


‘J shall tabularize them as follows:— ’ 
" Pali Sinhalese. Tamil, 
b Grouna bhimi bima nilam 
on Om 5 =; gava gon madu 
~ Goat aja | Am Adu 
Monkey va-nara ae kurangu 
Day da da pakal 
~~ Eye achchi sa kan 
“Nose niisa niisa mukkao 
~~ ‘Hand hattha ata kai 


iii, As the Dravidian dialects adopt a class of derivative words, 
which in the Sanskrit family may be treated as primitives, so 
likewise where the latter class of languages, especially the Sinhalese, 
adopt different appropriate masculine and feminine names, the 
former simply alter the masculine into the feminine by inflexion; 


28 
jerky ss. Pali, . . ~ ‘Sinhalese. Tamil. 
is Man - manusss minis ~ maniden 
“Woman itthi : a mania} 
Son pitta puta makan 
Daughter dbita at makal 
King rija riija risd 
Queen rajant biso risiti 
He £0 ohu avan 
She ea © aval 


2 


iv. No one conversant with the Tamil can fail to have observed 
the successive formative and inflexional particles and pronominal 
fragnients which are added toa Dravidian monosyllabic root; as 
per-ugugiradu ‘it increases’ from per. This expansion is not found 
4u,the Sinhalese, which hardly takes a termination of more than two 


Se 


‘’ 


tet dae Mie ve Se 


Ast. ee oS 
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syllables; as Sedili-ni ‘it brightens.’ Examine the nominal rocks 
in the Sidatsangara, § .58. 

y. The Dravidian formatives are chiefly gu, ngu, kkueech or 
neh», su or chu, du, ndu, tte, bu, mbu or ppu. The Sinhalese 
possesses none of these. It takes others such as a va, i, éa, 
vat, etc. Take, for instance, the Tamil pada-gu ‘boat; the Sin- 
halese cuts off the formative, and adopts simple péda, or adds a va 
’ to it, whence it becomes péru-va, For the Siuhalese inflexical (ere 
minations, See Sidatsangara, § 58. 

vi. In the formation of the adjective from the noun, the Dravi- 
dian presents a peculiarity distinguishable from the Sinhalese, 
For this purpose, or for qualifying another noun, or for converting 
an intransitive into a transitive verb, or for the purpose of forming 
a noun from verbal themes, the Tamil has to reduplicate the final 
consonant, This process of reduplication is unknown to the “Sin- 
halese, E. g.; from Aarak ‘ox’ (Sivbalese) is formed harak-hama - 
* ox-bide;’ but from madu ‘ox’ (Tamil) is formed mattu-(¢)-tol ‘ ox- 
hide.” Also, from duva (Sinhalese) ‘run’ comes duva-va ‘ cause to 
run,’ so much like the Sanskrit ya; whilst the Tamil would redu- 
plicate the d (—+t) in odu and render it oftu. Again, whilst ‘the 
Tamil cannot obtain elattu ‘writing’ without reduplicating the 
d (=t) in eladu ‘writing,’ the Sinhalese converts the simple 
radical with a single m; as liya ‘ write;’ liyu-ma ‘ writing,’ 

vii. ‘The formation of compounds in the Sinhalese is entirely 
after the fashion of Sanskrit compounds. See Sidatsangara § 85,’ 

viii. The Sanskrit and some of the Indo-European dialeetsare. 
fond of combining clashing consonants. The Dravidian dialects, 
on the contrary, aim at ease and softness, and are unable to. utter 
two consonants of different classes as sedmi without introducing 
a vowel between them, as suvami, or without cutting off one of 
the consonants aa insdmi. In this respect the Sinhalese resembles 
‘the Dravidian; but I must warn the reader against any inference 

‘therefrom that the Sinhalese is related to the Dravidian. For, it 
will be observed that this is » peculiarity which distinguishes the 
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‘Sanskrit from not only the Sinhalese but its very satel the Pali, 
‘and other Prakrits of undoubtedly Sanskrit origin. This. will .be 
rendered manifest by the following table of Sanskrit, Pali, and 
Sinhalese worils, which show the growing reluctance with which 
each generation bas cast away, what even all Northerners must 
admit, the difficulty of expressing heterogeneous sounds, as in the 


’ pee — 


Sanskrit, Pali. Sinhalese, 


lead sirsa sisa hisa 
Fall pirna punna pun 
Limb gitra gatta gat 
; “Raiment vastra vattha vat - 
Mouth vaktra vatta vat 
- Eye netra netta net 
Demon raksha rukkha rakus 
Heaven svarga sagga saga 
Pearl mukia * mutta mutu 
‘Name Laksmana Lakkhana Lakkana 
‘ Agent ~— Aeartru katta katu 
- Above firdhran uddhan uda 


ix. Another peculiarity observable in. the formation of words 
may here be mentioned. Whilst, as a general rule, in the Dravi- 
dian, as in the Scythian family of tongues, ‘ neither the vowel nor 
the consonant (or consonants) of which the root is composed, sus- 
tains any change or modification on the addition of the signs of 
gender, number, and case, or of person, tense, and mood; which 
are successively agglutenated to the root, not welded into combina. 
tion with it,"*—the vowels in the Sinhalese as well as in the Indo-. 
European radical, are, in general, modified by the addition of 
the suffixes of case andtense, E. g. the Sinhalese word Aolu ‘boy,’ 
which comes from eli ‘to sport,’ is changed into Aolla in the 
masculine, and felt in the feminine. The word balu ‘dog’ be- 





= #: Ba * Caldwell, p. 164. 
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comes dalla in the singular,—and dal/é in the plural.” The sane 
word serves as an example of the change which it undergoes’ in 
the different cases. Again, the root daka ‘ to see,’ becomes dahi-~' 
mi ‘I see’ in the present tense; duti-mi ‘I saw’ in the past tense; 
dakinnemi ‘1 shall see’ in the future tense; and deka ‘ having seen" 
in the participle.* 

Noun. . 

Gender—In entering upon the Noun, its Gender demands te 
tention first. The Sanskrit family recognize besides the two natutal ' 
genders, another—the neuter or the eunuch. To the Sinhalese 
are, however, known only the two first See Sidatsangara, § 24. 
This is quite consistent with the practice of the Sanskrit. For, 
although the Aliva, according to its original intention, ‘had e. 
represent inanimate nature only; yet when it is remem 
it has not every where confined itself to these old limits, and “oat 
the Sanskrit imparts life to what is inanimate, and, on the other 
hand, (according to the view then taken), impairs the personality 
of what is by nature animate; (Bopp. i. p. 126), a language formed 


* For different other changes which the radical undergoes, see my Introduc- 
tion to Sinhalese Grammar, p. 17 ct #cq. 

Tt In the Dravidian languages al] nouns denoting inanimate substances and 
irrational beings are of the neuter gender. The distinction of male and female 
appears only in the pronouns of the third person; in the adjectives (properly 
appellative nouns) which denote rational beings, and are formed by suffixing - 
the pronominal terminations; and inthe third person ot the verb, which; being” 
formed by suffixing the same pronominal terminations, has three forms. in, tho: 
singalar and two in the plaral, to distinguish the several geudera, and in agcor- - - 
dance with the pronouns of the third person. In all other cases where. it is 
required to mark the distinction of gender, separate words signifying ‘male and 
‘female’ are prefixed; but, even in such cases, though the object denoted be 
thé male or female of an animal, the noun which denotes it does“not cease to 
be considered neuter, and neuter forms of the pronoun and verb are required to 
- be conjoined with it. This rule presents 2 marked contrast, to the rules res- 
pecting gender which we find in the vivid and highly imaginative Sanscrit, and 
in the other Indo-European languages, but it accords with the usage of all the 
languages of the Scythian group. Caldwell’s Dravidian Grammar, p. 34. 


7 


Rea _ ON RH ORIGIN OF 


~ from it is sure to fail in recognizing the intention which was not 


“carried ont in practice; and in its endeavour to simplify Gramma- 


tical forms, is likely, as the Sinhalese has done, to make a distri- 
bution of all nature into two classes, the male and female. The 
rationale of this’is to be found in various other parts of our Gram- 


matical System. 
: appears very plainly that this absence of the neuter gender is 
: z to an effort on the part of the ‘Sinhalese to simplify the © 
BS “difficult process of discriminating the genders in the Sanskrit, and 


to.adopt itself to circumstances, one of which is the absence in the 


me Sinhalese of that simple termination which the Sanskrit has adopted 


for the neuter as distinguishable from the masculine and feminine, 
Now, according to the formation of words in the Sinhalese, no 
system of Graminar or philvlogy can devise a rational plan by which 
the neuter may be distinguished from the two natural genders. If 
the neuter was confined to inanimate nature alone, this would be 
possible; but when the greater part of names expressive of inanimate 
nature are found as masculines and feminines, there was no alter. 
Fncihin but to ignore the neuter altogether. This reasoning would 

be inadmissible but for the undoubted testimony which this very 
fa actaene of Grammar farnishes us as to the Sinhalese being s 
derivative of the Pali and Sanskrit. I here allude to the rule by 
which all Sanskrit and P&li neuter names are regarded in the 
Sinhalese as masculine. Soe note (f) at p. 20 of the Sidatsangaré, 
The formation too, of the two natural genders is precisely in accor- 
dance with the development of the Sanskrit, the feminine marking 
its distinction by broader and more sonant vowels. 

When, however, we look to the Tamil which has all the three 


genders, and therefore is different from the Sinhalese, we observe 


that not ovly are all nouns denoting inanimate objects and irrational 
beings, placed in the neuter gender; byt in most cases separate 


‘words denoting male or female are added to neuter nouns. It would . 


also seem, that the long t, which constitutes the rule in the formation 
of the Sinhalese and the Sanskrit feminine, forms the exception in 
the Dravidian dialects. See Caldwell, p. 181. 


Areas 
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_ Number.—In turning our attention to the Number of the Sin- 
. halese noun, we again meet with evidence of an effort to simplify. 
the superabundant forms of the Sanskrit. ‘The dual,’ says Bopp, 
‘ like the neuter, in course of time is the first to be lost with the 
weakening of the vitality of the view taken by the same, or is 
more and more straitened in its use, and then replaced by the ab+ 
stract plural expressive of infinite number.’ Vol. i. p. 126. 

Pali has only so much of the dual as the Latin viz. a rem 

it in two words, which signify ¢wo and both.’ p.127. Itis entirely 
wanting in the Priikrits as in the Sinhalese, which does not ¢ven 
recognize the duality of the pronoun adopted by the Tamils in com- 
mon with the Northern vernaculars. See remarks thereon infra, 

-- Declension.—The Sinhalese, like some of the Dravidian dinleots; 
‘is not deficient in the number of cases required ime einen , 
of nouns, Unlike the Sanskrit, the Sinhalese employs the 

radical without inflexion,* and therefore attempts to simplify & 
variety of forms which even the Sanskrit has declined to adopt in 
the primary forms of compounds; yet the rule in Sinhalese Gram- 
mar is, as in the Sanskrit, to inflect the noun to express the 
different relations of case. It is unnecessary to specify all the 
modifications which nouns undergo, They are all given in the 
Sidateangar4, p. 27." Suffice it to present two declensions. 


SanpA=Tincex, ‘Moon’ 


Singular. Plural. “Be 
~- Sinhalese, T'amil, ° Sinhalese. Tamil, Ng 
No. Sanda Tingel Sanda-hu Tingel-kal 4° Gh: 

Vo. Sanda Tingal Sand-eni Tingel-kal 
Acc, Sandu Tingel-ei Sand-un Tingel-kalet * 

Ins. Sandahu Tingel-Al Sand-una _ Tingel-kalit 
Aux. Sandu —-- Sand-un —_——. 

Dat. Sandata Tingel-ukkn Sanda-nata Tingel-kalakka 
Ab. . Sand-en Tingel-enindn = Sanda-nen Tingel-kalininda 
Gen. Sand-uge Tingel-udei Sanda-nage Tingel-kal-ndei 
Loc, Sande Tingel-il Sanda-uhi Tingel-kal-il 


* Also sce my Introduction to Sinhalese Grammar, p. 17. 
x. 
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* GasMarky, ‘Trex’ 


Singular, — ; 
Sinhalese. Tamil, Sinhalese, Tamil. 
No. Gasa Maram Gas Maran-gal 
Re Gasa Maram Gas-ni Maran-gal 
Gasu-ta Marattei Gas Man-galei 
Be Gasin Mara-ttal Gas-val-in Maran-galal 
Gas-en — Gas-val-in pra ees 
Gasa-ta Mara-ttuka Gas-vala-ta Maran-galattuku 
~ Gas-en Moaratta-nindu © Gas-val-in Maran-galinindu 
a Gas-e Marattndei Gas vale Maran-gal-udei 
Loe. Gas-e Marattil Gas-hi Maran-gal-it 


~"2"On a carefal examination of the above forms, the reader van- 
not fail to observe that in the Sinhalese (1) the radical is inflected 
in the Nominative case,* as in all the oblique cases; (2) that al- 
though the plural nominative occasionally takes a sign of plurality, 
yet it is not invariably to that sign, but to the root, that the inflex- 
ional signs are annexed in the oblique cases; (3) that all the inflex- 
‘Yons in the plural are not every where identical with those in the 
-- singular,—facts, which serve to distinguish the Sinhalese not only 
SS from the Dravidian but from the North-Indian dialeets.t 
With respect to the principle of pluralization, it will also be 
“Observed that the Sinhalese noun, like the Dravidian, is not ordi- 
narily indefinite, and does not depend upon its connection in a 
sentence to determine its number. Asin the primitive Indo-Eu- 
ropean tongues, the plural of a Sinhalese word is carefully distin- 
guished from the singular. It is true that in modern usage we 
find a few nouns which take in the plural val, like the Tamil gai, 
but it should be borne in mind that that formative is not an in- 
flexion, but that which may be regarded as a complete word by 
itself, serving, when added to nouns indicating inanimate objects, to 
render the expression a compound, like ‘ stone-~heap’ or ‘trees-mass.’ 
Thus ge, ‘house,’ becomes in the plural ge-val. 





~* The Dravidian nominative singular is simply the inflexional base, - Cald- 
well, p: 204. 


‘+ The signs of cases are suffixed to the sign of plurality in the Dravidian, iB, 


eee ien 
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This is supposed by some to be identical with the gal in tle: 
Tamil déu-gal, ‘houses.’ Dr. Stevenson is of opinjon that this: 
addition is an abbreviation of the Sanskrit sakala (—sagala, Ta- 
mil) ‘all.’ But, says Caldwell, the root signifying all, which the 
Dravidians have preferred to- retain,. viz., eld, is connected, not with: 
the [Greek] ol ‘ whole,’ the Hebrew Aol, &c., but with the Saxon 
eal, English al. Whether it comes from the one or the other, ib 
is indeed very clear that this addition of pluralization conveys, like- 
the Sinhalese word siy-al,—‘all’ Now in the Sinhalese +. 
few inanimate nouns take this val as a sign of pluralization; and 
in some instances it is found in the oblique cases, and never in the: 
nominative; thus ata ‘hand,’ at ‘hands’ at-vala ‘in hands; gasa: 
‘tuee,” gas‘ trees,’ gas-vala ‘in trees.” Hence it accords well) — 
with Professor Max Muller’s belief of this being a. “compound. exe. 
pression like animal-mass for ‘animals,’ or stone-heap for * stoties.”” 
There is another reason which induces me to believe that this val,. 
in the sense of vane for a ‘mass,’ is a word by itself. It is this,— 
that like wal the Sinhalese occasionally takes vara-in a few nouns: 
for the formation of the plural, as guru ‘ teacher, guru-varu ‘ teach- 
ers’; raja ‘king,’ raja-varu ‘kings In these instances vara is 
elearly an additional word to denote ‘ nespect;’ for it will be seen: 
that as the plural of both words is ordinarily formed by the addi- 
tion of (h)u, as guru, guruhu; raja, rajahu, they take the same. 
u in the plural even after the addition of vara ;- and that this var 
termination is never used except in connection with masculine. or 
feminine names that deserve respect, as val is seldom used except 
in connection with inanimate nouns implying objects that.are usually: 
associated in the mind with heap or mass.. 

The Sinhalese has also, like some of the Scythian tongues, = 
_ secondary or periphrastic mede of denoting some of the relations of 
nouns, and in this respect it accords with, and adopts some of, the- 
words. found in the North-Indian vernaculars. E. g. ° 

Nominative—¢ema. 
Instrumental—risin, ‘by.’ 


. 62, oN Sm ons on, 


Gir’ Auxliary-charana-kota, ‘by means of 
pe) {Dative—pinisa or vas, ‘for? 
Locative—Kerehi, ‘in.’ 
 Ablative—Keren, “from.” 


These 8 signs are common to both numbers, except tema which 
‘ pas used in the singular, its plural being ¢umu, Nouns in the 
lar also take an ek in the Sinhalese, to express the indefinite 
wak-ehu-ta, ‘ to-a-bullock.’* 


oT ema, in the Sinhalese, derived from the Sanskrit dint * self,” 
“not Oly expresses the Nominative case, but also conveys’ the 
/ Gender of the noun to which it is added. The Sidatsangar& says: 
“Observe also, that in this case the suffixes ¢ema for the masculine 
singular, ¢omo for the feminine singular, and ¢wmu for both genders 
in the plural number, may be used in peraphrases and commenta- 
ries.” 

The periphrastic instrumental visin, from the Pili vasena ‘by 
authority,” in the sense of the agent or instrument, is also used in 
the Sinhalese. Karana-kota—the Pali harani-kritya ‘having ac- 
complished @ means of action, is the periphrastic sign of the 

auxiliary, which we have doubtless brought over to Ceylon from 
. Northern India, since we find it unmistakeably in the Murathi 
Rariina, so different from all Dravidian case-signs. I may also 
observe that the very name for the Auwiliary case (the Karana) 
is derived from this case-sign. The dative pinisa==Pili panissaya, 
is not exactly, as, the others are, a universal case-sign for the dative; 
but is used to express ‘for,’ or ‘for the purpose.’ Kerehi is the 
periphrastic locative sign, and comes from kara ‘to do;’ from 
whence it obtains the signification of proximity or ‘ nearnéss,’ and - 
thence, with the addition of the locative sign, the idea of locality, 
The ablative keren is also from kara with the proper sigu en. 





* See Vibat-maldama in tho Appendix to Sidatsangara, p. 91, 
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yt ; Cases. : 

. "The Nominative, in the Dravidian dialects, is ‘the noun itéélf? 
_ or the inflexional base, without addition or alteration. ‘The Sinha: 
lese nominative takes ¢, 4 in the singular, and 6, hu in the plural; 
and these present the most marked difference to the exceptional 
formations of the Tamil neuter nominative, and the Canarese nd 
and ta. Dr. Stevenson observes that in the Dravidian as well as 
in the North-Indian vernaculars, the nominative is substituted “for 
the accusative, e¢ vice versa, This is not the case in the Sinhalese; 
for no one, not even the rudest rustic amongst us who knows not the 
use of case-signs, will ever say ballad gasimi ‘canes percuti’ but 
ballata gesimi ‘canem percuti.’’ It is, indeed, true that the il- 
literate Sinhalese do, as stated by Dr. Sterengon, occasionally use the 
accusative for the nominative. This, I have, and I believe » satis. ’ 
factorily, accounted for elsewhere,* and shal) therefore proceed to 

The Vocative Case. In the Driividian there is properly no 
case-sign for the Vocative. It is formed by a simple sign of 
emphasis, different from the Sinhalese, which takes @, a and a 
in the singular, and in, en, nen, ini, eni, neni, and ni in the plural, 
These, it may be remarked, are different also both in form and 
principle from the ir, a fragment of the nir ‘ you,’ which the Tamils 
use in the plural. 

Again, it will be observed that the exceptional usage in the 
Sinhalese, by which the Nominative is employed to express me 
Vocative, accords with the Indo-European languages, : 

‘The Accusative Case. ‘Ordinarily,’ says Caldwell, ‘the North. 
Indian vernaculars are distinguished from the Southern’ by’ their 
use of the dative case-sign for the Accusative.’ This is no less a 
peculiarity in the Sinhalese, which is distinguishable from the 
Dravidian family, in which, if we except the Génd, the Dative is is 
quite distinct from the accusative. 








+ Sco my Contributions to Oriental Literature, vol. i. p. 46, . 
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_») The only accusative sign which ihe Tamil has, is ¢i. This, I 
_ peed scarcely say, is different from all signs in the Sinhalese, -in 
which the only termination that may approach the Dravidian, is 
the Canarese a, and this is of very rare occurrence in our language. 
» In turning our attention from the mere formation of the case- 
signs, to the Syntax of the accusative case, we find the Sinhalese 
to accord with the Sanskrit and the Latin; e. g., where reference 
id made to duration of time, all the above languages use the accusa- 
tive. For other affinities, see Sidatsangari, p. 29. 
~The Instrumental Case. Tho Telugu changes the locative ti 
*Gnto fa, to express the instrumental or the auxiliary, both which are 
‘treated by Tamils and others as the instrumental, See Sidatsangara, 
p. 31. Now, according to Caldwell, the Canarese instrumental suffix 
im is identical with in, the Tamil ‘ablative of motion.’ If this is 
the case, its tendency to confound the instrumental with the ablative, 
is in accordance with the Latin and the Greek, which confound tlie. 
auxiliary with the instrumental. Even the English, in which, as 
Caldwell points out, ‘dy’ in the sense of ‘close by’ was originally a 
locative, would indicate the origin of the Telugu instrumental. 
The Tamil suffix for the instrumental is clearly al, and bears no 
“gnalogy to the Sinhalese terminations a, a, v, hu in the singular, 
“anid an, dna, na, n, and un in the plural. 
- The use of the instrumental is gradually getting into disuse 
amongst the lower orders of the Sinhalese. There is also much 
difficulty felt by learners in comprehending the difference between 
the nominative and the instrumental. Veople say mama karano 
vedes=nin sekir velei, Tamil. Now, karana==sekir is not » 
complete verb. It is devoid of vitality, though possessed of an 
attribute, and the tense. It approaches nearest to an English par~ 
‘ticiple; and, considering its function in the above sentence, we may 
call it the relative participle, or as the Tamil Grammarians name 
it, peyer echam ‘noun-defect’ or ‘noun-complement;’ i e., as ex- 
plained by Caldwell, a word which requires the complement of a 
houn to complete its signification, We find it always associated 


. 
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with two nouns, one which it qualifies, and another (either expreased 
or understood) which indicates its agent. The proper designation 
of it would then seem to bea relative participial adjective. Having 
ascertained the real force of karana, let us inquire in which of the 
two agent-cases we should place the noun-agent. We cannot put 
it in the nominative, because our Grammar teaches us that the 
nominative should be followed by a complete verb ‘expressive of 
an attribute, of time, and of an assertion.”* We are therefore 
constrained to use in the sentence before us the- instrumental md, 
and not the nominative mama. 

The sense of the instrumental is also preserved in a similarly 
constructed English sentence; e. g., karana de is ‘ being-done thing ” 
or ‘the thing that is being done.’ Now, if we add an agent tothe 
act, we have mama harana de ‘I being-done thing or ‘the thing 
that is being done [by] I.’ This sign ‘by’ or visin is’ understood 
in the Sinhalese, in which case the noun takes the sign of the.case, 
and it is necessary that the nominative mama should be changed 
into the instrumental ma ‘by me.’ The sentence itself would then 
run grammatically both in Sinhalese and English, thus; ma karana 
de ‘the thing that is done by me.” On comparing the Murathi, 
the Sinhalese, and the Sanskrit, I find that the prevalence of an 
instrumental case in connection with the passive verb, and the 
relative participial adjective, is one of the most remarkable features 
in the Syntax of all theso languages. ‘This instrumental cons 
struction after passive verbs’ says Professor Mon. Williama,} ‘is 
8 favorite idiom in Sanskrit prose composition;’ and our best prose 
writers abound with instances of the instrumental casein the 
connection above stated. 

It is unnecessary to say more on the subject; nor to inquire 
into the usage in the Tamil. All my observations here as elsewhere 





* See my Sinhalese Grammar, Section viii. § 92; also Harrison’s Structure of 
the English language, p. 315. 
t See his Grammar, p. 366. 
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‘show that the usage which is springing up in our language, is un- 
‘warranted by Grammar and the usage of our standard writers. I 
shall treat of the idiom involved in the use of an expression, as in 
mé& karana de, when I shall have entered upon the Section on 
Verbs. 

“The Auziliary Case, which is found in the Sinhalese, owes 
‘its origin entirely to the Sanskrit. Although the Dravidians havo 
‘some notion of it, yet it is found confounded by them with the in- 
strumental, There is however one important particular by which 
the Sinhalese auxiliary may be distinguished from eyen the Sans- 
krit,—that whilst the latter adopts the instrumental suffixes for the 
‘auxiliary, the former have generally an entirely different set of 
inflexions for each of the two cases. A careful investigation of 
grammatical forms in the Indo-European, the North-Indian, and 
Dravidian dialects, convinces me that there is a tendency in all of 
them towards a distinction between the instrumental and the 
auxiliary, which Caldwell denominates the conjunctive, although 
the Sinhalese alone have marked the distinction with special suffixes, 
See Sidatsangari, p. 30. 

‘The Dative Case. One of the striking analogies, to which Dr. 
Biétenton refers 1 as running through the North-Indian and the 
Dravidian dialects, is the resemblance in the Dative hi ku ge,* 
which are different from the Sanskrit and all Indo-European dia- 
lects. 

Caldwell also states that ‘in the vernaculars of Northern India, 
which are deeply tinged with Scythian characteristics, we find a 
suffix which appears to be not only similar to the Drividian, but 
the same,’ p. 225. In giving examples from the Northern verna- 
culars, Caldwell gives ghai as the ‘ Singhalese’ form of the Hindi 
ko and ku. This is clearly not so. We have no g or & in the 





* In tho‘primitive Indo-European tongues we discover no trace of any such 
dative suffix or case-sign as the Dravidian ‘ku;’ but on turning to the Scythian 
family, interesting analogics mect us at every step, 
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in the Dative Casé. The only Sinhalese dative termination, ta 
presents the most unequivocal testimony of its none-relation to the 
Dravidian ; and in this ta may be recognized the Murathi la, the 
absence of which in her sisters is probably owing to Dravidian 
influences. Turning our attention to the Syntax of this case we 
find that words expressing ‘cause or purpose’ take a dative in 
the Sinhalese as in Sanskrit and Latin. ‘Connected , with 
this application of the dative case’ says Professor H. H. Wilson* 
‘ is its optional substitution [in the Sanskrit] for the infinitive after 
averb.’ So clearly is this the case inthe Sinhalese infinitive, e. g., 
lia (n) ta as in the English ‘to-write,’ that the sign of the dative 
ease is found bodily transferred to the ’ infinitive. “It would be idle 
to allude to various other syntactical laws which are identical in 
“the formation of the dative in these languages, and twhich an ordi- 
nary acquaintance with them cannot fail to exhibit. I shall there- 
fore pass on to 
vii. The Genitive Case.--The signs of this in the Tamil are 
in, an, and ni, the first being the most frequent. Here again Dr- 
Stevenson says the letter m is a general characteristic of the 
genitive singular. Now, although it may bé found in the Tamil 
in, the Telegu ni, and in the English mine, it nevertheless is defi- 
cient in the Sinhalese, and in the North-Indian vernaculars, ‘of all 
which,’ as stated by Caldwell, ‘the Gujarathi is the only one which 
contains a form of the genitive resembling that which we have been 
examining.t need scarcely add that the Sinhalese take ge besides 
the dative ta ; and that although a simple 2 is also given with un, in 
the Sidatsangar, yet the use of them is so very rare that the author 
seems to have had some difficulty in finding out examplés of theit, , 
use ; and even in those which the Translator has supplied, there 











-4 
* Introduction to Sanskrit Grammar, p. 383 
¢ Caldweli’s Dravidian Grammar, p. 237. 
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is this peculiarity to be observed—that the n is simply a as 
euphonie addition in a compound rendering. 

But the resemblance to which Dr. Stevenson refers is, that this n 

is a general characteristic of the genitive singular. Itis decidedly 
not found as a singular suffix in the Sinhalese ; see Sidatsangara, 
p. 178.. Even if it were, the fact would furnish no evidence in 
favor of the analogy which Dr. Stevenson seeks to establish. For, 
‘as remarked by Caldwell “both in the Sanskrit and in other mem- 
bers of the Indo-European family, we may observe distinct traces 
of the adjectival or the genetival use of a particle, of which the 
consonant n is the most essential element.”* He also adds in the 
same page, “ The Lethunian goes further than any other indo- 
European tongue in resemblance to the Tamil in this point, for it 
not only uses’ as a sign of the pronominal possessive (of the first 
person,) but it adopts this genetival man as the inflexional base of 
all the rest of the oblique cases of the same pronoun.” 

Moreover, the analogy which Dr. Stevenson supposes to exist . 
-between the Sinhalese ge and the Telegu yokha, entirely illusory. 
Between the g in the Sinhalese genitive, and the & in the Telegu, 
there is, I feel persuaded, no relation whatever, since the Sinhaleso 
-genitive sign represents the ge or ‘the habitation’ in the sense of 
the “possession” which this case implies. 

A peculiarity connected with the Sinhalese case-signs of the 
genitive, exhibits its very near relation to the Sanskrit. Itis this, 
In the Sanskrit, the genitive is constantly interchangeable with 
the dative and the accusative, etc. ‘ This vague use of the genitive,’ 


says Professor Monier Williams ¢ ‘to express various relations, 5 Hi 
prevails also in early Greek.’ It likewise prevails inthe Sine 


halese. . Compare the case-sign given in the Sidatsangara, p. 37, 
as those peculiar to the genitive, the dative, and the accusative. 

* Caldwell’s Dravidian Grammar, p. 238. 

t See bis Sanskrit Grammar, p. 364. 
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" viii. The Locative Case.—The Dravidian Locative sign pre- 
sent a marked contrast with the Siuhalese. Compare Sidatsangaré, 
p. 180, with Caldwell’s Dravidian Grammar, p. 247 et seq. ‘None 
of the Dravidian affixes of the locative,’ says the last mentioned 
writer, ‘bears any resemblance to the locative case-sign of the 
Sanskrit, of any other of the Indo-European languages, or of the - 
N AgeeTR vernaculars.” 

‘The Ablative Gase seems to have been introduced into 
Dravidian Grammars ‘out of deference to the principles of Sanskrit 
Grammarians.’ It is therefore unnecessary to institute any com- 
parisons between the Dravidian and the Sinhalese beyond stating 
that in this respect the Sinhalese presents one other in addition to 
the many unequivocal proofs I have adduced to show its non-rela- 
tion to the Dravidian. 

Apsgorives. 

All languages that are entitled to be considered as of high anti- 
quity, whilst drawing a distinction in the sense of a name and its 
attribute, look upon adjectives as nouns, and invest them with 
number, case, and gender. This peculiarity may be recognized in 
all those dialects which stand in fraternal connection with the 
Sanskrit. But in the languages which have arisen from these 
Sanskrit daughters, the tendency to simplify the contractions, evo- 
lutions, involutions, and inflexions of case, gendcr, and number, 
in which their mothers delight, is indeed manifest. The Sinbalese 
in their Grammatical System place the adjective amongst nouns 
[see Sidatsangara, § 21 ¢.]; and even clothe it with a sign of gender, 
and case ; as, heli from hela ‘ white ; hota ‘short one,’ from Rota 
‘short’; pati ‘lass,’ from peti ‘young’, gori ‘ white person’ from 
gora ‘white ;’ heli ‘black person’ from hkalu ‘black,’ etc. These 
are only a few remnants of a large Sanskritic developement, which 
xoust doubtless have existed upon the early formation of the Sinha- 
lesge,. Even some of these are being gradually given up ; and we 
find that, generally, the Sinhalese, like the English adjective, has 
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at present no variation, undergoes no change of form, and takes its 
" position immediately before the noun which it qualifies. * This is 
also the case at present with the North-Indian diatects ; and, what 
is still more remarkable, they possess, like the Sinhalese, a few 
- remnants of the early developement of gender, number, and case ; 
“e:-g., im the Murfthi many adjectives have separate terminations’ 
for the three genders, and have two cases. t 
“We are thus enabled to assign to the Sinhalese and the North- 
Indian dialects s common origin, though like many modérn Indo- 
European tongues, they have gradually given up the peculiarities 
of the adjective, which distinguish = from the dialects from 
which they ns arisen. 
PRONOUNS, 

Next to inseparable Prepositions, of which I shall treat here- 
after, there is no class of words, which more clearly proves the non- 
relation of the Sinhalese to the Dravidian, than the Pronouns. 
Indeed they throw generally much light on the relationship of 

" languages ; for, as remarked by Caldwell, ‘the personal pronouns, 
and especially those of the first and second person singular, evince 
more of the quality of permanence than any other parts of speech, 
and are generally found to change but little in the lapse of ages.’ 
In laying before the reader a long extract from the writer above- 
named in which he compares the Dravidian, with the Ni orth-Indian 





* “Yn Sanskrit and all the Indo-European tongues, adjectives are declined 
like substantives, aud agree with the substantives to which they are conjoined, 
in gender, number and ense. In the Dravidian languages, as in the Scythian, 
adjectives are incapable of declension. When used separately as abstract nouns 
of quality, which is the original and natural character of Dravidian adjectives, 
they are sucject to all the affections of substantives; but when they are used 
adjectively, i. e, to qualify other substantives, they do not admit of any inflex- 
ional change, but are simply prefixed to the nouns which they qualify.” Cald- : 
well’s Dravidian Grammar, p. 35. 

{ See Dr, Stevenson’s Murathi Grammar, pp. 77—78. 
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personal pronouns, I have taken the liberty to insert the Sinhalese 
forms under the Sanskrit family to which they are allied ; and I, 
need therefore do little more here than refer the reader to his Tables, 
given ante, p,41. But some further examintion into the subject 
may not prove uninteresting, 

From the results of the valuable investigations of the same writer, 
nan appears to be the Tamil nominative of the first person. There 
is very little difference, if any at all, in the other Dravidian dialects 
which also take na as the radical of this person. Now the Sinha- 
lese has mam which may be seen as in the Persian man, the Sindhi 
man and the Oriental Turkish men, which is the same in« variety 
of Scythian tongues. It is found in those languages, in which ni 
is used as the equivalent of personality in the verbal terminations. 
This usage may also be observed in the North-Indian vernaculars, 
as in the Sivhalese. ; 

The base of the Tamil pronoun ni ‘thou’ [second person] is the 
same in the Malfyilam, the Tudi, etc., and seem to come from the 
pronoun of the first person. Ona comparison of the several Dra- 
vidian dialects ni, nu or na may be pronounced to have been its 
original form. The Sinhalese td or to has no relation whatever to 
these bases, and on the contrary bears the nearest affinity to the 
‘Sanskrit tvam, a form which pervades nearly all Indo-European 
and the North-Indian dialects, 

From an examination of the pronouns for the first and second 
person singular, I shall proceed to examine their forms in the 
plural ; and here we find a peculiarity in the Sinhalese, not only 
distinguishable from the Dravidian, but also from the Pali and the 
Prikrits, to which lexically it bears the nearest affinity. The first 
person forms its plural in all the Dravidian idioms by changing the 
inflexion n into m, whilst the Prakrits adopt mhe. But the Sin- 
halese use pi, a termination neither allied to the Dravidian, nor to 
the Prikrit, nor indecd to the termination of pluralisation in the 
ordinary form of the North-Indiau vernaculars. There is algo this - 


‘ 
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difference to be observed between the Sinhalese api ‘we,’ and all 
the forms of the dialects above named,— that whilst the latter 
retain the primary consonant of the first person, the former gives 
it up altogether. Yet it will be observed that the Sinhalese 
is indebted for this ap, not to the Dravidian, but to the North- 
Indian ; ¢. g., the Murithi and Gujarathi dpane ‘we. 

Now, apane in the dialeots above named, one of the two pro- 
. nouns for ‘we’—that is, ‘the partygpeaking, including those who 
are addressed,’ whilst hame, the ordinary form, is simply ‘the 
party speaking.’ The existence of this two-fold form of the first 
person plural, in some of the North-Indian vernaculars has induced 
Dr. Stevenson, and several other scholars to class them with the 
Dravidian dialects, which also have this two-fold plaral. Even 
with regard to those North-Indian idioms, the utmost extent to 
which an inference may be drawn from the above circumstance, is, 
that one class has borrowed an idiom of expression from the other; 
for the words which the Dravidians use are [ndm and nangal]} 
different from those adopted by the North-Indians, When we 
turn from the North-Indian to the Sinhalese, we neither find 
two pronouns of the first person plural, nor the distinction sought 
to be cenveyed by the adoption of two sets of words.* The Sin- : 
halese apt means nothigg more or less than what ‘we’ means in 
the English, or nos in Latin, or amhe in Pfli; and it clearly 
comes frem apane, from the Sanskrit dual form avan, the v being 
changed into p. 

This p, or the entire inflexion pane must have originally had 





*“The existence of two pronouns of the first person ploral, one of which 
includes the other exclades the party addressed, is a peculiarity of the Dravi- 
Gian dialects, as of many of the Scythian languages; but is unknown to the 


Sanskrit and the languages of the Indo-European family,”"—Cualdwell’s Dravi- 
dian Grammar, p. 36. 


. 
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some significant meaning, for we find it in the second person, as 
in the first person plural. 

Whilst we take the root ¢a ‘thou,’ it will be observed we add the 
same p in api to pluralize ta. The origin of pi, even if we 
disregard the Sanskrit dvdn, may, judging from the senseof | 
duality which it was intended to convey, be traced to the dual 
terminations in pi and pin, Greek; bhyam, bhis, Sunskrit ; and 
bis, Latin. The Notherners, who have no dual number, seem to, 
have adopted this case-suffix, which so largely runs through several 
of the dual cases in the Sanskrit, to express the two-fold relation 
of the party speaking and the party spoken to ; ‘and it seems to. be 
equally clear that the language which stands in fraternal connec— 
tion with them, viz., the Sinhalese, was not so mindful of the 
distinction, and therefore adopted one or two pronouns used by 
her sisters, expressive of the plural pronoun for the first person. 

It is unnecessary here to enter into the other terminations in the 
oblique cases of the pronouns of the first and second person, since 
they are the same as those to which we have referred under the 
declension of nouns; nor is it, for obvious reasons, necessary to go 
into comparisons of the ohu ‘he,’ Sinhalese and avan Tamil; mohu 
‘he { proximate] ’ Sinhalese, and ivan, Tamil. Suffice it, however, 
to notice the form of the Tamil reflexive pronoun ¢én singular, 
tam pluarl ‘self,’ which may be traced to the tama and tam-ai in 
the Sinhalese. This may at first sight seem to be a Dravidian 
derivative; but there is no reason whatever to indicate why both 
the Tamil and Sinhalese forms might not have had their origin in 
the Sanskrit a¢man. Tam-ai is used in the modern vernacular 
Sinhalese as in the Tamil to express a strong affirmation of ‘self 
or ‘the very person’ whom the speaker intends, to single out 
as the man,’ as in, ‘Thou ; art the man ;’ but in the Sinhalese we 
use it as in the English with a verb. Thus whatin Tamil would 
be expressed by ni-tan ‘ thon self’ we would express in Sinhalese 
to tam-ai ‘it’is thou (very) self’ Zan in the Tamil must 
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therefore be regarded more in the light of a verb of affirmation, 
than asa pronoun. This appears to be the case when we examine 
another use of the expression which is identical in the Sinhalese : 
e. g. mei tan Tamil, sebe tam-a-i Sivhalese, ‘it is indeed true,’ or 
ironically, poi tan, Tamil=born tam-ai ‘false indeed !’ Sinhalese. 
Bat whether we accept this (t@o==tama) a3 a pronoun or a noun 
derived from the Sanskrit d¢man, it may be affirmed that the only 
Sinhalese reflexive pronouy which the books adopt, and which the 
Dravidian dialects do not possess, is siya, from the Sanskrit srayam 
wovnear the Latin sui, sibi, and se. © 
“ The Siuhalese, like the Sanskrit, is devoid of a tuple pronoun 
of the ‘third person. The Sidatsangar& gives é (remote) and mé 
(Proximate.) ‘This looks like the Zend hé, and the Prakrir sé, for 
Své; for the s is changed in our language, as in the Prakrits, to A, 
and that consonant is sometimes altogether omitted, leaving but 
the vowel which was inherent in the original word. The Sin- 
halese also possesses another word ohu for the.third person singu- 
Jar. Its affinity to the Zend éi, to which, as pointed out by 
Bopp, the Greck oi is similar, is very clear. This pronoun, so 
different from the Tamil, is in common use amongst us, and may 
be traced to a variety of dialects.. See Caldwell’s Dravidian 
Grammar, p. 298. 
The demonstrative bases in the Tamil seem to be a (remote,) 
and i(proximate;) e. g., apporadu; that time ,’ ipporadu ‘this time;’ 
- I shall here compare the Tamil demonstratives, with the Sinhalese, 
which bear some similarity in the sense in which they are applied 
although there is as much dissimilarity iu their formation. 
_ Tamil, Sinhalese. 


A-sdu (remote) é (remote) ‘that’ 
A-van éka ‘ that person’ 
A-p-gu e-tena ‘ that there’ 

A-ndra o-da * that day’ 


Here the Sinhalese 2 is from the Bengali 6; andthe Tamil a as 
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well as the proximate i is moreclearly allied to the Indo-European 
than to the Sinhalese and the North-Indian. 


Tamil. Sinhalese 

i-ifin (proximate) ; mé * this’ 
i-van me-ka ‘this one’ ° 
inga : me-tomn ‘this place’ 
i-nda ; me-dd ‘this day’ 


In the North-Indian dialects the radical ¢ is used more syste- 
matically than the ‘remote’ a. In the Sinhalese, however, the 
personal pronoun ma is, compounded with other words to convey the 
proximity to ‘ego.’ ‘ Here tlie word da, compounded of @ and mé, 
is derived from the Sanskrit ha=ehé, one,’ and comes from eka. 
So likewise tana comes from sthdna, and da from da. 

There is another demonstrative base which enters into an 
adverbial expression, It is « in Tamil, and @ and ara in Sinhalese, 
Besides these, to which I have now referred, it would seem, the 
Dravidian languages have no pronouns, properly so culled. * 


INTERROGATIVES, 


I take the following comparative table of interrogatives from 
Caldwell, p. 344, shewing their Sinhalese equivalents. 


Proz.i Remote, a Interrogative Sinhalese, 
Mas, Sin. ivan, hic = avua, ile evan, quis? ko (i)-Ce) ka 
Fem. do. ival, hac aval, Ma eval, quae? ko (i)-(e) ki 
Neuterdo. du, hoe adu, Hud ella, quid? ko (i)-(e) ka 


Kpicine pl. —ivar, Ai, he * avar, ili, ile evar. qui, que? 
“Neuter do. —ivei. haee avei, illa cvei, quae? 

Though the Tamil presents a great similarity to the Latin 

in having as many demonstratives designed to express ‘ so many 


} ha-vara 





* All other words which correspond cither in meaning or in-use to the pro- 
nouns of other languages will be found on examination to be nouns reynalarly 


formed and declined. Caidweil's Comp. Grammar, p. 349. 
x 
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relations as the above, yet it would seem that the latter have no 
more relation to the former than the Sinhalese have to the same. 
The interrogatives ké-kd, hd-ki, hoka, havara are all from the San- 
skrit base Aa, and are allied to the North-Indian. Although I have 
shewn an inanimate 26-ka, yet it must be remembered that this is 
a usage of comparatively recent times, for inanimate objects as I 
have shewa under the head of gender. 


InsePARABLE PRepostTions. 


If one circumstance, more than any other favors my position 
that the Sinhalese bears a close affinity to the Sanskrit, and is not 
allied to the Dravidian, it is to be found in the unmistakeable iden- 
tity which may be established between the Sanskrit or Pali, and 
the Sinhalese prepositions, none of which are known to the Tamil,* 
or any other Dravidian dialect, except indeed what may be found 
in words which may be clearly traced to a Sanskrit origin, It 
would also seem that, except in a few instances, [e. g. pard-jaya, 
etc.] these prepositions are used in the Sinhalese and in the 
later Sanskrit,t as prefixes, to qualify the sense of verbs, and 
are thence named upa-sarga, 

The fullowing is a comparative Table of seer iat Pali, and 
Sanskyit inseparable prepositions:— 


Sinkalese Pali. Sanskrit © Examplest 


a a a adara, * affection.’ © 
abi abhi abhi abi-seka * anointed.’ 
ati ati ati ati-sara, * dysentery.’ 


* Wherever prepositions are used in the Indo-European languages, the Dra- 
yidian languages, with those of the Scythian group, use post-positions in- 
stead,—which post-positions do not constitnte a separate part of speech, but 
are real nouns of relation or quality, adopted as auxiliaries.”—Caldwell’s Dens 
vidian Grammar p. 35. 

¢ See Professor Monier William's Sanskrit Grammar p. 316. 

$ The above examples are only given in the Sinhalese. 
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Sinhalese. Pali. Sanskrit. Examples, ~ . 
adi, = adhi adhi adikarana * supreme.’ 
apa apa apa apa-dan, * ab-lative,’ 
api api sap *pi-yana,* * cover.’ 
anu sun ana anu-sara, * prevalence.’ 
ava ava ava ava-man, * dis-grace,’ 

u u ut u-legi, * up-risen, 

wpa upa upa upa-ma, * comparison.’ 

du du dur du-dana, * wicked.’ 

ni ni ni ni-dahas, ‘leisure,’ 

pa pa pra pa-vara, * pre-eminent.’ 

paré para paré para-jaya, * de-feat.’ 

past ni nit = pasa ‘ to pass through.’ 

piri pari pari piri-vara * retinue,’ 

pili pati prati pili-gat, * accepted." 

vi vi vi vi-ridu, “ opposed.’ 

sa son sam  sa-banda * con-joint.’ 

su su sth su-ratu, * very-red.’ 
Tue Vers. 


_In turning from the noun to the verb, Dr. Stevenson says, the 
second person singular in the imperative is the root in the Jan- 
guages which he compares, that is, the Dravidian, under which he 
includes the Sinhalese, and the North-Indian. I havealready dis- 
posed of this supposed mark of resemblance under the head of roots. 
In farther illustration of the facts therein stated, I may here refer 
to the verb substantive. This is changed from bid in Sanskrit to 
vit in Sinhalese. The imperative in the latter is never vii but 
vé or, more frequently (like the Sanskrit bhava=) veva ‘ be thon” 
singular, and vevu ‘be ye’ in the plural ; see Sidatsangard, § 5I. - 





* The initial a in apiis generally lost in composition in the Sinhalese, as 
in pi-nasa ‘nose-affection.’ ne 

+ This is the only word, the relation of which to the Sanskrit docs not clear- 
ly appear. 

t Here, it will be observed, the Sanskrit ¢ is changed into? in the Sinhalese, 
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It may%e convenient here. to notice. the other verbal analogies 

to which Dr. Stevenson refers under the head of (1) Voices, (2) 

‘the formation of tenses, (3) the Participle, (4) thie Infinitive, (5) 
Verbal nouns, and (6) the Relative participle. 


THe Vorces.: 


The Negative Foice. Dr. Stevenson points. out a_ Negative 
Voice, in the Dravidian as. well as in the North-Indian dialects, 
but admits that ‘to the observations under this head, the Sinhalese 
seems [it indeed is] an exception, having no affix which it adds 
to deny the existence of the act, beyond that which is ‘kriown to 
the Sanscrit family of languages.’ 

To render this more plain :—The Dravidian dialects add a 
negative particle between the radical and the verbal theme, e. g, 
var-@ du, ‘do not come’ ; whereas in the Sanskrit.and the Sinha- 
Jese the mark of negation, generally ma, is prefixed to the radical. 
Thus, asti Sanskrit, and adi Sinhalese ‘ it is,’ become nésti and 
nati, respectively in expressing ‘it is not.’ 

Another peculiarity connected with the Dravidian negative verb, 
is, that it has but one tense, y “which is’ an aorist, or is indetermi- 
nate ‘in point of time; ¢. g. pogen “Tamil, ‘I go Pot’ means 
either ‘T do not go,’ ‘I did not go,’ or ‘ I shall not go.’ . There is 
no such indefiniteness as to tense in the Sinhalese or the Sanskrit; 
in both which the tenses are regularly formed, notwithstanding 
the negative affix; as no-yami ‘I go not,’ no-giyemi ‘I went 
not,’ and no-yannemi ‘I shall not go.’ 

The Passive Voice. Many who have not thoroughly mastered 
the Sinhalese have laboured to shew that the Sinhalese language, 
like the Dravidian dialects, is devoid of a regular passive voice. 
This is as much ‘a mistake as to suppose that it has not a ‘relative, 
pronoun, or an instrumental case, The mistake arises from‘ a 
careless observance of our best writers, and too much adherence to 
_ the ignorant usage of illiterate men. Iam free to confess that the 
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Sinhalese in their colloquial dialect make an effort. to express 
themselves in the active rather than in the passive voice,; 1t_is 
also true, as stated by Dr. Stevencon, that they generally express 
themselves as in the North-Indian vernaculars, ‘I ate a@ beating’ 
instead of ‘I was struck’ This is after the fashion of the people 
with whom they had been, and from whom the Sinhalese were 
long. ago separated. - And the reason why.the North-Indians have 
adopted this idiom may be found in the constant intercourse which 
they have had for centuries with their Dravidian neighbours. * 

Yet because a foreign idiom is adopted, or the Sinhalese shows 
a tendency to adapt itself to. cirqumstances it must not be concluded 
that’ the language is. destitute of a passive voice. -. It'must moreover 
be borne in mind that in the particular, investigation in hand-it is 
not necessary to enquire what is the tendency of the Sinhalese,at 
the present day—twenty-four centuries after it had been fixed in 
Ceylon—but what was its state, as to this passive voice, according 
to its earliest writings, its acknowledged grammatical system, and 
the learned usage in respect of it at the present day. There is 
searcely a single Sinhalese book in which the passive voice is not 
unmistakeably expressed by its author. It id expressiy treated of 
in the only ancient Sinhalese Grammar of authority, the Sidat- 
sangaré ; it is found in writings contained in the Newspaper Press 
‘of this Island; and it is familiar to every one who reads his Lord’s 
Prayer in Sinhalese. : 

Bat it is said that the word used is leba ‘ receive.’ It signifies 
nothing what the auxiliary verb is that is employed to express the 
passive, so long as it.conveys, when joined to the principal verb, 
which leba does, a passive signification. _ If exception be taken 
as I have seen it has been, that /eba is by itself a-separate word, 
what will the critic say to the verb substantive which enters into 
the composition of the English passive verb ? What to the ya 
(from ya ‘to go’) which is added to the Sanskrit verb ? Surely 
the one or the other of these is as much a distinct word and a verb 
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as leba or lada. Surelythe addition of be in English or ya in 
Sanskrit does not divest the verb, to which they are added, of the 
passive signification which they impart. If not, it would seem that 
leba, from its-very meaning of, ‘ passion,’ ‘endurance’ or ‘ suffering’ 
is calculated to make this voice more distinctly marked than either 
be or ya. 

The formation of the passive voice in the Sinhalese is two-fold ; 
one with inflexions, and the other with the periphrastic or 
auxiliary Jeba, ‘The first may be regarded as the original form, 
and. the second the form adopted to render the voice distinctly 
marked in such writings as paraphrases, tihds, etc. Ofthe first seé 
examples.in all our ancieot works ; and the latter the reader meets 
in every modern writer. Now, the exceptional use of the ac- 
tive for the passive with a turn of expression does not shew that 
the Sinhalese is allied to the Dravidian any more than that the 
Dravidian exhibits a relation to the Semetic, from the resemblance 
which the one class bears to the other in the formation of roots 
[Cald. p. 160, ] Even after the too general adoption of this form 
of expression, it will be found, we have not altogether ceased to 
use a passive voice: and I may indeed adopt the very language of 
Dr. Stevenson in 1843, a year after he wrote his Essay published 
in the Bombay A, S. Journal, and say “There is undoubtedly 
such a thing as a passive verb occasionally used [in Sinhalese as. 
well as] in Murathi; but its use is very limited, compared with that 
of the English passive verb, and its place is generally supplied by 
intransitive verbs, or by circumlocution. * 

There is also another:peculiarity connected with the Sinhalese. 
passive, or, as some call it, the middle voice, which may be noticed’ 
here. ‘When’ says the Sidatsangara, ‘the agent and the object are the 
same, (as when a thing is produced of itself,) the verb takes a pas-_ 





* Murithi Grammar, p. 87. 
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sive termination.’ This is of frequent use in the Siuhalese, as gaha 
veetuni ‘ the tree fell,’ 

The formation of the causal verb both in the North and South- 
Indian classes, is according to the Sanskrit. The aya in the latter 
is changed into ay or ave in the Prikrit, into va in the Sinhalese 
and Mur&thi,* and vi in some of the Dravidian dialects, 


; ConsuGaTIonAL System. 


The present tense,—The Sinhalese verb, like the Prakrit, is 
formed by suffixing pronominal fragments to the root, as kara root 
‘do’; hara-mi ‘I do.’ As in the Dravidian, there is no sign what- 
ever in the Sinhalese verb to indicate the gender of the third person. ° 
The pronominal signs are however in both suffixed, not prefixed. 
The Sinhalese has also of late years shewn a tendency, especially 
amongst the lower orders of the people, to divest the verb of all 
signs of personality, and to use it with a prondun or a nominative. 
This is certainly not after the fashion of the Dravidian, nor from 
Dravidian influences; for the most ignorant Tamulian uses the verb 
with its proper personal inflexion. The use of the substantive 
verb, as an auxiliary in the formation of some of the tenses, is not 
known to the Sinhalese as it is to the Dravidian, and some of the 
North-Indian vernaculars. But these resemblances, and differences 
lead to no important results in the particular investigation before 
us. I shall therefore proceed to 

The Past Tense —Here againI may allude to what Dr. Steven- 
son has pointed out, under this head, as an analogy which pervades 
’ all the Dravidian, «ud the North-Indian dialects, viz: that the past 
tense of the verb is marked by affixes and not prefixes as in the 
Sanskrit, The Sinhalese is not without # prefix to form the’ past 
tense as yami ‘I go’ and gi-ye-mi ‘I went’; but, I admit that 
the Sinhalese verb generally accords with the Dravidian in the 





* Dr, Stevengou’s Murathi Gr. p. 87. 
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peculiarity noticed by Dr. Stevenson. This admission however 
does not at al] militate against the position, that the Sinhalese and 
her North-Indian sisters are indebted for this grammatical form to 
other. than Dravidian influences. It is true that the Sanskrit 
takes:'the augment a in the [Hiyattani, Ajjatani, and Kalatipatti]} 
past tenses ¢ but the Pali, which is the dialect which-exhibits the 
nearest approximation to the Sauskrits, shows. the earliest traces of 
a departure from this rule. For, on reference to Kachchéyna’ § Pali 
Grammar (lib. vi.chap. iv. § 38 ] it will be seen thatthis change ofthe 
present into the past by the augment a, is * optional;’”e. g. a-gamd== 
gama ‘he went. - After the Pfili had taken this first step of depar- 
ture from the Sanskrit the other Prikrit dialects have followed 
the secondary formation of the Pili preterite. See Vararuchi’s 
Prikrit Grammar, sec. viii. § 23. Not only they but the North- 
Indian Vervaculars have along with the Sinhalese, and some of the 
Indo-European Janguages * followed the practice. of retaining the 
radical without a prefix in the aorist, e. g. amo, amavi, Latin; do, 
did ; Eng, etc., etc. Caldwell in summing up the relations which 
éeveral languages bear to each other iu the formation of the preterite, 
says ‘Ina large proportion of the verbs in the Germanic tongues, 
in the modern Persian, in the ‘Turkish and Finish families of lan- 
guages, in the vernacular languages of Northeru India, and, with a 
few exceptions, in the Dravidian languages, the preterite is formed 
by suffixing to the verbal theme a particle, generally a single con- 
gonant only, which is significant of past tense. 

The future tense.—The characteristic sign of the future in the 
Dravidian dialects is av or 6, The Bengali has also adopted a b, 
which Professor Max Muller identifies with the } or be‘ which forms 
characteristic sign of the Latin future, and which is considered to 
be a relic of an old substantive verb.’ Now the Sinhalexe future 
liad no signin common with any of these languages. It ‘takes 


. e Caldwell, p. 391, 
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nemi, heing simply an introduction of an x to the personal terini- 
nation of the present tense. 

Participles—On examination, I find a peculiarity which 
distinguishes the Sinhalese from the Dravidian Participle, viz., that 
the latter is destitute of what the former, in common with all the 
North-Indian and Indo-European dialects, possesses, the verbal par- 
ticiple, which participates in the nature of adjectives.* 

I may here notice another analogy in the formation of the par- 
ticiple to which Dr. Stevenson refers. He says that in the Sinhalese, 
Telugu, Carnatika, and Tamil...,..the present participle active re- 
ceives the signs of the persons as affixés, to form the present indi- 
cative. ‘In thé Northern family generally (he adds), I believe,-as in 
the Hindi, and with a negative in Gujarathi, the present tense is 
formed by the participle and the substantive verb as in our form, 
I am reading, 

The sign of the Sinhalese present participle has indeed, appa- 
rently, a distant resemblance to the sign of the first person; but I 
feel persuaded that its formation is totally unconnected with the 
principle apon which the verbal termination in the first person of 
the indicative mood is formed. In the latter, the first person takes, 
asin several other languages, the pronoun for the first person, 
which is m in the Sinhalese; but the participle takes min, which is 
the Sanskrit and the Pali mana in the same part of speech. e. g. 
Gachchaminan, Pali and Sanskrit (neuter) ‘ going’; and this again 
is more like the termination in the English ‘sing-ing,’ or the Scotch 
‘sing-in,’ 

The Infinitive—Dr. Stevenson says that in the languages, whose 
agreement in grammatical forms he has noticed, the infinitive 
adopts the sign of the dative. So far as appearances go this 
is quite correct. If any inference can be drawn from this resem- 
blance, it will be observed that the same inference may also be 
drawn as between all these dialects, and theEnglish. See ante p. 57. 


* Caldwell’s Drayidian Grammar, p. 384. 
L 
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Bat, says Caklwell, ‘the supposition that the final da of most Tamil 
infinitives is in any manner connected with ku, the sign of the Dra. 
vidian dative and of the Hindi dative-accusative, is erroneous. A 
comparison of various classes of verbs, and of the various dialects 
shows that the ka in question proceeds from a totally different, 
origin’* Iam not prepared to, state that in this I quite agree 
with Mr. Caldwell; but I do believe that the Sinhalese, in which we, 
fiud, not a ha as already explained at p. 5%, but, a ¢a beth in. the 
dative and in the infinitive, is not indebted to the Dravidian for. 
the principle of this formation, Ht should however be borne 
in mind, that the analogy sought to be deduced is, not that, 
the same form hu occurs in the dative and the infinitive of 
both the Dravidian and the Sinhalese; but, that though each 
uses different forms, yet each employs one and the same sign 
in the dative noun and the infinitive verb, thus establishing 
a common principle upon which the dative and the infinitive 
ave formed in those languages. Ifthis principle were recognized, 
we should indeed find no difficulty in tracing out the same analo- 
gies in languages belonging to the Sanskrit family. In the Sans- 
krit, as in the Sinhalese, the infinitive is ever to be received as the 
object of a verb expressed or understood. ‘As the object of the 
verb,’ says Monier Williams, ‘it may be regarded as an equivalent 
to an indeclinable substantive, in which the force of two cases, ar 
accusative and dative, is inherent” Now in the Sinhalese the 
infinitive, as well as the accusative and the dative, take the same 
termination éa4. The reason for the adoption of the same inflexion 
in the infinitive which occurs in the accusative and the dative is 
therefore obvious: The use of the inflnitive, continues Professor. 
Williams, as a substantive, with the force of the accusative case, 
corresponds to one use of the Latin infinitive; thus, tat sarvam 
srotum icchdmi, ‘I desire to hear all that,’ id audire cupio, where 
srotum and audire ave both equivalent to accusative cases, them- 





* p. 423, 
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selves also governing an accusative. Similarly roditum pravritté 
‘she began to weep;’ and mahin jetun arebhe, ‘he began to conquer 
the earth,’ where mahijayan drebhe ‘he began the conquest of the 
. earth’ would be equally correct.* All that is here said of the Sans- 
krit equally applies to the Sinhalese: and, when we moreover learn 
from the authority already quoted, that ‘infinitives in the Veda may 
also be formed by simply adding the usual case terminations,’ we 
need no longer hesitate to account for the existence of the da- 
tive and aécusative sign in the Sinhalese infinitive, and to trace its 
cause to the genius of that language, the Sanskrit, in which ‘the 
fofinitive most ¢ammionly involves,’ as the Sinhalese does, ‘a sense 
which belongs especially to the Sanskrit dative viz., that of the 
énd or purpose for which any thing is done;’ and in which, as in 
the cases above given, it would be equally correct to substitute the 
ative for the infinitive.t 

There is yet another peculiarily, to which Dr. Stevenson has called 
attention, and which it is convenient to notice here. It is that of 
‘nouns being used with the verb’ ‘ to do,’ ‘give,’ ‘take,’ &c. This does 
not possess a characteristic by any means distinguishable from the 
Sanskrit. What is hore described as nouns aro verbal derivatives. 
Though they present all the appearance of nouns, yet they are 
deduced from, and are clearly traceable to, verbs; e. g., horakan 
kala ‘he made steal-ing.” Now, as remarked by Bopp, “the 
Sanskrit verbs of the tenth class, and all derivative verbs, peri- 
phrastically express the reduplicated preterite by one of the auxi- 
‘iary verbs—kri, ‘to make, as and bhu, ‘to be’t E. g., chora- 
yanchakara ‘he made stealing.’ The Sanskrit also uses ‘ gu’ as 
an auxiliary, as vapushiamartham varayam prachakranuh, ‘they 
weut to a solicitation.’ So likewise in the Sinhalese, as well as in 


* Mon. William’s Sanskrit Grammar, p. 367, 
+ ib. p. 368; also Silatsangara, § 30. p. 35, 
t Also sce Panini, fii, 1. 35 cq. 
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other Indo-Earopean dialects.” See Bopp’s Comp. Grammar, ii. p. 
841, et seq. 

So again in the Pali, as in the Rule, bhu kara sabba dhatvatth- 
esveva santi, tato setiti sayanan karotit yat ho* i.e. Bhu ‘be,’ and 
hara ‘do,’ enter into the sense of all verbs; then seti ‘he sleeps’ 
has the sense of sayanan karoti ‘ he does the sleep.’ 


Tue Retvative Parricrera, ADJECTIVE. 


Though the Sinhalese participles, both in the active and passive 

_ Voites, materially differ as regards their inflexions and their forma- 
tion from the Dravidian, yet a peculiarity has been pointed out 
with reference to their use, »s shewing the affinity of those lan. 
guages. It is this—that whenever practicable the Sinhalese ag 
well as the Dravidians use, as adjectives, the relative participles of 
verbs in preference to nouns of quality, or adjectives properly #0 
called. Now, the Dravidian dialects have no relative pronouns what- 
ever, and it is on that account they resort to this, if I may so call it, 
make-shift, a ‘ relative participle’—a part of speech which is invari+ 
ably followed by anoun, and which [ when not understood J is preceded, 
by the words or phrases which depend.upon the relative. E. g., 
atrum &l in Tamil‘ the coming person,’ for ‘ the person who comes.’ 
The Sinhalose and the North-Indiau vernaculars, however, are not 
destitute of the relative pronoun, They have ya, yah, yad, ‘ who,’ 
‘ which;’ and the same is clearly and distinctly found in the litera- 
ture of Ceylon. In the Pansiapanas Jétaka, in which the Trans. 
lators have not disdained to use pure unadulterated Dravidian words 
and phrases, as already shewn, at ante p. 25, we fiud the relative 
pronoun as fieqnently as in any Sanskrit or Pali work, Here is 
an example. Yam gasak mula sevaue swtapi yam-ek hunnevi nam 
é gusa atiak vevai satpurusa tevette no-bidineya. ‘If a person 
recline under the shade of a tree, even a branch of that tree does 





* Balavatara; also examine Prof. Mon, William’s Sanskrit Grammar, p. 347, 
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not the righteous man break ’=‘ The righteous man does not break 
even a branch of the tree, under whose shade he teclines.’ : 

This form of the relative clause, though different from that ii 
which it is expressed in the English, is nevertheless identical with 
that used in the}Pali or the Sanskrit. It may be unsuited, or may; 
as remarked by a late writer, sound ‘ludicrous’ to the English 
ear; yet it must be remembered that it is peculiar to the idiom and 
usage of Sanskritic dialects. E. g. yena Bhagavad (vihari] tena 
raja upasan-kami, in Pali is equivalent to, yam tenaka Buduhu 
vistida, etanata rqj@ pentiniyeya in the Sinhalese. ‘Did Buddha 
dwell any where, the king arrived there.’ 

Though the existence of the relative pronoun in the Sinhalese is 
undoubted, and there is not a trace of itin any of the Dravidian 
dialects; yet the use of the relative partiviple is very frequent and 
even common in the Sinhalese as in the North-Indian Vernaculars: 
Caldwell thinks that this is ‘ through an under-current of Dravidian, 
or at least of pre-Sanskrit influences—p, 412. Iam however inclined 
to a different belief, not only on account of the simplifying process 
to which all vernaculars resort, and the undoubted existence of the 
relative pronoun in the Sinhalese; but because the so-called rela- 
tive participle is known to Sanskritic dialects and even the Sans+ 
krit as much as to the Dravidian. TE. g. bhésayantah bhénavah 
‘ brightening rays;’ avatarantan munin ‘descending sage;’ hri- 
yamanan kama ‘bving-to-be-made act;—Sanskrit. The use of 
this relative participial adjective is the same in the Pali, the Sinha- 
lese, the Greck, the Latin, and English. E. g. Sakin vutidni 
vachanéni=varak hi vachana==hapax legomena remata,=semel 
dicta verba=‘ once spoken words.’ 


ADVERBS. 


The Dravidian dialects have no adverbs at all; and as attempts 
have been made by some writers to shew that in this respect also 
the Sinhalese may be idcutified with the Dravidian, I annex the 
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following comparative statement to shew that the Sanskrit, Pali, 
and Sinhalese adverbs present no great diversity either in form, or 
in their use. For further examples I may refer the readér to the 
Sidatsangari, Appendix, p. 170 et seq. 


Sanskrit. Pali. Sinhalese, 

Mama puratas = mamapurato mf perata * before me.’ 
Adya gatoh ayju gato ada giye “ gone to-day.’ 
Saha nidrayati saha niddayati hd nidai * sleeps with.’ 

Ati mahin attea mahi ita mahat * vory great.’ 
Diva yati divd yati davul yayi * gocs during-day.’ 


Paschdt tapah —pacelitt thpo past tevilla ‘#e pontence.’ 

Tt would thus appear that, whilst the Sinhalese is admitted by 
Dr. Stevenson himself to be an exception to éwo out of the ten 
Grammatical peculiarities which he has cited* to shew a relation 
between the North-Indian and the Dravidian, there are, as already 
pointed out, five others [e. g., as regards (1) the inflexion of nouns, 
(2) the interchange of the nominative and accusative cases, and the 
formation (3) of the imperative, (4) the present tense, and (5) the 
infinitive], which bear no analogy whatever to the Sinhalese; that 
the remaining three are secondary forms, which exist along with a 
primaty Sanskrit form distinguishable from the Dravidian Gram- 
matical systems and that a/l are traceable to Sanskrit influences. 
So much for the ‘ uneqnivoeal proof’ of lexical and grammatical 
avalogies. I sbull proceed to an examination in, , 


SECTION FOURTH, 


Or Syxtactical. ARRANGEMENT, 

T am not quite certain whether it is necessary to enter into the 
Syntax of the languages under consideration, which I have al- 
ready partially done in the aly ve submiit-d details, though, per- 
haps, not so methodically as I could have wished; but, since it 











* Seo Bombay As. Soc. Journal, vol. i. p. 106, 
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has been remarked by the same writer, to whom I have so frequently 
- referred in the course of my remarks, Dr. Stevenson, that 'the 
general structure of all [the North and South-Indian dialects] 
is the same, and has certainly remained unaffected [by Brahmanical 
influences], a few remarks may not be deemed unnecessary. 

Mr. Caldwell in summing up all the Syntactioal differences be- 
tween the Sanskrit family of languages and the Dravidian, says:— 

“The situation of the governing word is characteristic of each of 
these families of languages. In Sanskrit and the Indo-European 
family it usually precedes the word governed: in the Dravidian 
and in all the Scythian languages, it is invariably placed after it; 
in consequence of which the principal verb always occupies the last 
place in the sentence. The adjeetive precedes the substantive : 
the adverb precedes the verb: the substantive which is governed 
by a verb, together with every word that depends upon it or qua- 
lifies it, precedes the verb by which it is governed> the relative 
participle precedes the noun on which it depends: the negative 
branch of a sentence precedes the affirmative: the noun in the 
genitive case precedes that which governs it; the pre-position 
changes places with the noun and becomes a post-position in vir- 
tue of its governing a case: and finally the sentence is concluded 
hy the one, all-governing, finite verb. In each of these important 
and highly characteristic peculiarities of syntax, the Dravidian 
languages and the Scythian are thoroughly agreed.”—p. 36. 

There seems to be some misapprehension here; for I 
cannot perceive so great a diversity, as here stated, in the 
construction of Indo-European and Dravidian dialects. I fail also 
to perceive much differeuce, in many of the particulars above 
stated, between the former and the Sinhalese. If the peculiar 
characteristic in the construction of a Dravidian sentence is, that 
the governing words are preceded by those that are governed, the 
Sinhalese, like some of her North-Indian sisters, is certainly 
an exception, in many respects, to the rule; and, where itis not, it 
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is indeed remarkable, that it accords with the Pali or Sanskrit on 
the one hand, or with the Latin or Greek on the other. 

E. g., In the Dravidian as well as in the North-Indian dialects 
including the Sinhalese, the adjective precedes the substantive 
which it qualifies: so it does in Pali,* Sanskrit, Latin, and English, 
2.—The adverb precedes the verb: so likewise in Latin, and Pali, 
3,—The genitive precedes its governing noun: so it does in Sans- 
krit. 4.—-The relative participle precede the noun on which it 
depends. Here therelative participial adljrctiveis evidently meant, for 
there is no relative in the Dravidian dialects, In the use of the 
relative participial adjective not only the Latin and Greek, but the 
Pali and the Sanskrit are equally agreed with the Sinhalese.f 
5.—The noun which is governed by a verb precedes the latter: so 
likewise in the Latinand Pali; 6.—The finite verb takes the last place 
in the sentence; so it does in the Pali and Sanskrit~ And 7, the 
negative branch of a sentence precedes the affirmative. This, I 
admit, is generally the case in the Sinhalese; but there are excep- 
tions to the rule: and an exceptional rendering in one of the 
examples given below is not the less elegant on that account, like 
the English sentence—‘ Not that I loved Casar less—but that F 
loved Rome more.’ 

Let us, in the next place, examine these ‘highly characteristic 
peculiarities’ of construction in Dravidian dialects, with reference 
to the Syntax of a Pali, as compared with a Sivhalese, sen- 
tence. Hf, by such comparison I can shew that the Sinhalese ap- 
proaches very nearly to @ very ancient type of the Sanskrit, of 
undoubted Northern origin, I believe it will be unnecessary to 
examine the construction of the Dravidian, Proceeding therefore 





* Agahita visesand buddhi visessamhi na-uppajjatiti visesanam pubban hot? 
—Bila-vatira, i.e. ‘The mind unembued with the attribute comprehends not 
the substantive; wherefore the adjective precedes (the noun.)’ 

t Vide supra, p. 77. 
} Vide remarks infra. 
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to the comparison of the Pali and the Sinhalese, I shall divide my 
* observations into three classes: first their lexical, secondly their 
grammatical, and ¢hirdly their syntactical analogies. 

Péli.—Tissadatta thro Aira Bodhi mande suvanna salikan ga- 
hetvi at¢hirasasu bhisisu katara bbasiya katémi-iti paviresi. 

Sinhalese. —Tisdat tera vanaht Bodi mandap? suvarna (or ran) 
salikiva gena daha-afa bishven kavara bisavakin kati karam-deyi 
preveri. : 

English—‘ Tissadatta thera having taken up the gold broomstick 

in the Bé-yard, requested to know in which of the eighteen 
languages he should speak,’ 
. i. Here are fifteen words, of which two alone cannot be traced 
to the Pali. They are vandhi and deyi, both indeclinable parti- 
cles. Of the others, all which are independent of the Dravidian, 
suvarna is nearer Sanskrit than the Pali. It is true that the 
ancient Sinhalese word for ‘ gold’ is ran, different from the above; 
but even that word is clearly a derivative of the Pali aranna, 

ii, Though the Sinhalese nominative a in tera is distinguish- 
able from the Pali; yet the Pali locative e in mande is the samo 
as in the Sinhalese. The similarity in the termination of the verb 
in the third person singular ‘pavaresi’ is obvious. The only differ- 
ence in the grammatical construction of the two languages, as ex- 
hibited in the above versions, is that the Pali locative dhasdasu, is 
expressed in the Sinhalese by the ablative. I have followed the 
modern usage with a view to exhibit the difference between it and 
the ancient, which, as we find from the Amavatura and Pradipihava, 
preferred the locative. The locative if used in the Sinhalese would 
not be less elegant than the ablative, 

iii. Syntactically, it will be observed that every word in the 
Sinhalese takes the same position which it occupies in the Pali. 
The nominative is the first word in the sentence; the adjective 
precedes the substantive; the accusative suvanna precedes the 
past participle gaketv@, which it governs; the locative mande 

u 
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tukes the precedence of the accusative; and the finite verb is placed 
last in the sentence. 

Péli—Tan pana tena atthato uggahetvi psvaritan; na-patisam- 
bhidaya ¢hitena; sohi maha pannatiya tan tan bhisan kathipetva 
ugganhi: Tato uggahe¢hatvi evan paviresi. Bhisan nima satta 
ugganhantiti vutvacha panettha idan kathitan, Matapitirohi daharh 
kale kumérake manchevi pithevé nipajdpetv4é tan tan kathaya ma- 
nfi tani tani kichchini karonti; dirak& tesan tan tan bhiisan va- 
vatthipentu ‘imi’ idan vuttan, imin’ ud vattan ’-ti gechchante 
kiile sabbampi bhiisan jinanti. 

Sinhalese—& vanihi artayen igena pavarana-ladi; pilisimbi- 
yavehi sitiyan-visin nove; hetema mahapwna-vat bevin d 2 basi 
kiyava ugatl: eheyin igenmehi sia mesé pevari. Bisii nam satvayé 
iganaganityayi kiyfida vanihi mehi meya kiyana-ladi. Mavu-piyé 
vanibi ladaru kala kumarun messého putuvého hovi & 2* [bas] 
kiya-min & & katayutu kara-ti; ladaruvo ohunge ¢ 6 bas—‘meyin 
meka kiyana-ladi meyin meka kiyana-lade’-yi niyamakaraganiti : 
hal-yamen ¢ siyalu-ma basiva daniti. 

English—‘He so (spake) from (a knowledge of the languages) 
acquired by actual stady—not through inspiration, For, being 
a very wise personage he knew those several dialects by learning : 
wherefore, being one of (such) acquirements, he so inquired. This 
is said here (to illustrate) that men acquire a language (by study). 
Parents place their children, when young, either on a cot or a 
chair, and speak different things, and perform different actions. 
Their words are then distinctly impressed on the children (on 
their minds, thinking,) that such was said by him, and such by the 
other ; and in process of time they learn the entire language.’ 

i, Here patisambhidaya Pali, Pilisimbiyaveli ; ‘inspiration ;’ 
sohi hus not produced hetema, which comes from he=* that,’ ‘ he’ 

* Yamak yamak would be better. 
T Ihave put this in the ablative, but the locative may be elegantly used as 
in the Puli, 
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and tema ‘self’ as the sign of the nomitative. The nearness of 
signification and form of uggahethatva to igenmehi-sita is reomark- 
able; also of ndma and nam ; and of kale and hala. Here is an 
illustration of the Sinhalese words mavu-piya for ‘father’ aud 
‘ mother,’ being of Sanskrit origin. No Sinhalese scholar, I am 
persuaded, will introduce into the above sentence appé or ammé, 
any more than an English writer would ‘ papa’ or ‘mamma.’ The 
Pali dahara and the Sinhalese la-daru are synonymous, the la 
being in the latter added to mark the ‘tenderness’ of the infant. 
The Pali ¢i is expressed by the Sinhalese y#, and in the use of them 
there is not the slightest difference. Again there is not a single 
* word, in the above sentence, which has the mast distant relation to 
the Dravidian. 

ii, The Sinhalese auxiliary artayen is expressed atthalo in the 
Pili. The passive voice is here undoubtedly expressed by pava- 
rana-ladi, and hiyana-ladé. There is, moreover, no grammatical 
form that may be pronounced to have had its origin in the Dravi- 
dian. 

iii, In rendering the above Pali passage into the Sinhalese, 
idiom has rendered the displacement of only two words. One is 
the negative particle na, which, in the Pali, is prefixed to pati- 
sambhiddya when the verb is understood, but which in the Sin- 
halese should be added to the verb substantive which is generally 
expressed. The other is the principal verb vavatthapentu—=niya- 
makara-ganiti, ‘ determine,’ which in the Pali precedes the quota- 
tion following, but which in the Sinhalese follows the passage ex- 
pressed as the thought that is passing in the children’s minds. 
Adverting to the only remaining analogy to which Dr. Stevenson 
refers,—that iu the Dravidian dialects ‘the verb is used, lasé in tho 
sentence,’ I may remark that the difference here between the Pali 
and the Sinhalese is, that contrary to the position of the verb in 
the first example, the Pali finite verb in example second does not 
occupy the last place in the sentence, whilst the Sinhalese verb 
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does. As already remarked it isa mistake to suppose that this 
is at all a characteristic which distinguishes the Sinhalese from the 
Sanskrit; for in the latter, as stated by Professor Monier Williams 
(See his Grammar p, 348) ‘the verb is commonly, though not 
always, placed last in the sentence.’ 

Such is the evidence which I promised to adduce; and so far 
as historical testimony, lexical, grammatical and syntactical analo- 
gies go, I believe I have supported my position with the ‘unequivo- 
cal testimony’ which others have claimed for a contrary theory. 
Doubtless there are few Dravidian words and Grammatical forms 
to be found in the Sinhalese; and these, which, like the oases in the 
desert, ave few and far between, I have not failed to point out. 
But, which is the confessedly Sanskritic dialect that has not 
departed more than the Sinhalese from its parent stem? In order 
to establish an original identity between two dialects it is not essen- 
tial that there should be a resemblance in all their words and 
Grammatical forms, ‘Philology (says Bopp) would ill perform its 
office if it accorded an original identity only to those idioms in 
which the mutual points of resemblance appear everywhere pal- 
pable or striking; as, for instance, between the Sanscrit dadami, the 
Greek Lithuanian dumi, and Old Sclavonie damy, Most European 
languages, in fact, do not need proof of their relationship to the 
Sanscrit; for they themselves shew it by their forms, which, in 
part, are but very little changed. But that which remained for 
philology to do, and which (he adds) I have endeavoured to the 
utmost of my ability to effect, was to trace, on one hand, the 
resemblances into the most retired corners of the construction of 
language, and, on the other hand, as far as possible, to refer the 
greater or less discrepancies to laws through which they became 
possible or necessary,’ 

In the comparisons, however, which I have instituted, if was 
even unnecessary to resort to the ‘most retired corners’ here spo- 
ken of. For, the resemblance which the Sinhalese bore, both 
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lexically and grammatically, to the Pali, and therefore to the 
Sanskrit, has been found to be so ‘palpable and striking’ that 
their relationship appeared at once to be even greater than that 
between the Sanskrit and the Indo-European dialects. Iam fully 
persuaded that no one, who has followed me closely through the 
investigations -which are here submitted, could fail to notice 
that the prominent features of the Pali are indelibly impressed 
upon the very face of the Sinhalese, and so clearly, that it is 
impossible to deny to them the affinity of mother and daughter. 
But whether their relationship is so close or more distant, the 
points of resemblance which Ihave exhibited between some of 
the North-Indian vernaculars (so entirely | different from the 
Dravidian), and the Sinhalese, especially in the case of Pronouns, 
see p. 63; and the still closer resemblaace which -the Sinhalese 
bears to the Pali, when compared with the North-Indian dialects, 
must satisfy any candid mind that the Sinhalese had at one time 
& local existence in the North of Hindustan, and that her early 
separation from her Sisters, combined with the help which 
Pali literature has rendered her, on the one side, and on the other, 
the implacable hatred of our forefathers towards their Dravidian 
neigbours which induced her to repel their advances, has enabled 
her to live upwards of two thousand years without those material 
changes which her Hindu Sisters have undergone. Indeed, 
I may remark in conclusion, with far less weighty evidence, than 
I have adduced, did Professor Max Mullert lay down his brief, 
and leave his case in the hands of an English Jury, confident of 
their verdict as to the relationship of the Hindu, Greek, and the 
Teutonic. With, however, the venerable authorities which I have 
cited, the overwhelming results of the cross-examination to which 
I have subjected the witnesses on the opposite side, and the 





* Professor M. Williams’s Sanskrit Grammar, p 348. j 
+ Ancient Sanskrit Literature, p. 11. 


86 ORIGIN OF THE SINHALESE LANGUAGE. 


very strong and irresistible testimony which the Pali has borne 
in favor of its relation to the Sinhalese, I believe I have a right 
to expect that the same English Jury will give their verdict in 
my favor; and that they will, without retiring from the jury- 
box, pronounce that ‘ Tue SmvHaesr 1s A Sanskriric, Nortu- 
Inpian,—NoT A DRAVIDIAN—DIALECT. 


BUDHISM:—A Lecture delivered before the Colombo 
Young Men's Christian Association; by the late Ruy. D. J. 
GocEerLy.— With Introduction by the Rev. Joun Scort; 
and Notes by the Rey. D. pm Strva. 


In a recently published essay on Buddhism, Professor 
Mux Miiller after referring to the Pali studies of the late 
Mr. Turnour says, “The exploration of the Ceylonese 
literature has since been taken up again by the Rev. D. J. 
Gogerly, whose essays are scattered about in Sinhalese 
periodicals and little known in Europe.” Mr. Gogerly 
devoted a great part of the labour of forty years to resear- 
ches in Buddhism as set forth in the original Pali works, 
and the results of his investigations cannot fail to be of 
value to the students ofa religion which is professed by 
nearly one third of the human race. The following lecture, 
delivered in Colombo shortly before Mr. Gogerly’s death, 
contains, it is believed, the latest and most comprehensive 
account published by him of this strange oriental system of 
mingled religion and philosophy. 

‘There are some of the lecturer’s conclusions to which it 
may be desirable to attract attention. For instance, a 
question much agitated some years ago was, which was the 
earlier system, Brahmanism or Buddhism? It will be seen 
Mr. Gogerly holds the opinion now generally entertained, 
that Buddhism was a reaction against the abuses of the 
Brahmanical system. The second paragraph of the lecture 
refers to Goutama’s statement that many preceding Bud- 
dhas had existed ;—possibly some of his doctrines had been 
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taught by more ancient sages, and this fact may have been 
exaggerated into the notion of the Buddhas of preceding 
calpas. 

A considerable part of the lecture is occupied with 
Buddha’s description of the material universe. This is the 
weak point of Buddhism, which is thus placed in antagonism 
to the most obvious teachings of science. These statements 
are no mere allusions to the popular belief of that period ; 
they are positive and detailed affirmations made by Buddha 
on the authority of his omniscience. To escape from the 
difficulty, an ingenious attempt was made afew years ago to 
prove that these accounts of the universe were to be under- 
stood in an allegorical sense. Mr. Gogerly however, in his 
Christiani Pragnyapti demolished this explanation, shewing 
that what Buddha taught concerning the world was in- 
tended by him to be believed literally, as an essential part 
of his religion. Thus the states of reward and punishment 
are assigned to definite localities in the universe, so that if 
(for instance) Maha Meru is allegorical, the heavenly worlds 
on the sides and summit of Maha Meru must be allegorical 
also, * 
Probably the chief novelty in the following lecture will 
be the representation it gives of Buddha’s doctrines as to a 
Creator. The usual opinion of persons acquainted with. 
Buddhism has been, that the existence of a Supreme Being 
was neither affirmed nor denied in this system, the subject 
being simply ignored by Buddha. This however was not 
Mr. Gogerly’s view. He held that the idea of a Supreme 
and Infinite Creator was familiar to the mind of the founder 
of Buddhism, and deliberately rejected by him. Some cu- 
rious extracts on this subject will be found in the lecture. 
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There are three.doctrines closely connected togethers and 
singularly characteristic of Buddhism. These doctrines 
relate to the nature of man, transmigration, and Nirwana. 
On each of these points Mr. Gogerly’s Pali studies led him 
to conclusions which are clearly stated in the following 
lecture. First—Buddhism denies the existence of a soul in 
man; therefore,—Secondly, there can be no transmigration, in 
the popular sense of the term—there is only a series of 
beings—the later beings in the series inheriting the merit or 
demerit of the earlier beings. Thirdly—Nirwann is no 
Paradise, for when the series of sentient beings comes to an 
end there is no soul to continue. Nirwana therefore is 
simply extinction. This is the view of Nirwana held by 
the highest authorities on Buddhism; and it will be seen 
that the independent invéstigutions of Mr. Gogerly caused 
him to arrive at the same coticlusion. 

The notes pre written by the Rey. David de Silva of 
the Wesleyan Mission. He was formerly a student of Mr. 
Gogerly, and has acquired an extensive knowledge of the 
Buddhist Scriptures in Pali. 





Bupuism, which was once the dominant religion of India 
is now completely unknown in its native country; but 
when extluded from that région it spread itself in other 
directions, and at prestnt prevails in Nepaul, Thibet, China 
Burmah, Siam, Ceylon and other votmtries, and numbers 
among its votaries a large portion of the human race. (1.) 
Brahtnanism cértainly prevailed extensively at the time 

(1.) The Right Rev. P, Bigutdet, in his prefice to the first 


edition of the “Life or Legend of Gotdama,” says of Budhism, 
“that in our own days, it is, under different forms, the Creed pre- 
N 
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when Goutama Budha was born, for upon his birth Brah- 
mans were consulted respecting the fortunes of the new-born 
prince (2.); and it is stated that the progress of Budhism 
was most rapid among the inferior castes: the Kshatriya or 
Warrior tribe rejecting it from the pride of birth, and the 
Brahmans from the pride of learning: but the Brahmanism 
of that period differed materially from that of the present 
time ; no trace appearing in the sacred books of the Bud- 
dhists of the worship of Sivaand Vishnu. TheGodtowhom 
offerings were generally made, was Agni, the God of fire. (3.) 


vailing in Nepaul, Thibet, Mongolia, Corea, China, the Japanese 
Archipelago, Anam, Cambodia, Siam, the Shan States, Burmah, 
Arrecan, and Ceylon.” 

Sir Emerson Tennent’s Christianity in Ceylon, page 199, tells us 
the followers of Budhism amount to more than one-third of the 
human race. Hardy’s Eastern Monachism says, “ It is computed, 
there are 869,000,006 of Budhists.” * 

(2.) On the birth of Siddharta, 108 Brahmans were brought 
together, of whom there were eight chiefs ; seven of those having 
observed the 32 attributes of personal beauty in the prince, lifted 
each two of their fingers, and pronounced, that if he remained a 
laic he would be universal monarch ; if he turned priest, he would 
become Buddha wodqmods O8en8 Siem OslmOnS aad 
cOian8 Asa. wh Saché agdran wasissati r4j& hoti chak- 
kawatti. ¢ pubbejissati bnddhobhawissati,” while the young- 
est Brahman 00d eee Kondanya casei affirmed, that he 
would not remain a laic but would become Budhda, and lifted 
up one finger in token of this. (Manorathepurane m7) 

(3.) Professor Wilson, on Rig Veda Sanhita, affirms, that there 


* Max Muller in his Essays on the Science of Religioh, p. 214, says 
that Goutama “ became the founder of a religion which after more than 
2000 years, is still professed by 455,000,000 of human beings.” He adds 
however the following note : “Though trath is not settled by majorities 
it would be interesting to know whi igion counts at the present mo- 
ment the largest number of believers. thaus in his ‘Physical Atlas’ 
gives the following division of the human race according to ion. 

Buddhists . - 31-2 per cent. | Bralunamists . . 13/4 per cent. 
Christians , 07 4, eathens a on OF — 
Mohaumedans . 157 oa Jews a at ee 2 


“As Berghans docs not distingnish the Buddhists in China from the 
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The state of caste ‘at that time was also different from 
that which prevails at present, the Warrior tribe being re- 
garded as the first, andthe Brahmanical as the second in 
the scale of dignity. Many princes having embraced the 
doctrines of Buddhism, the Warrior tribe became its suppor- 
ters, but were ultimately subjected-by the ascendancy of 
the priesthood. Much obscurity rests upon that historical 
period which we shall not attempt to remove; confining 
ourselves briefly to the doctrines of Buddha as recorded in 
their sacred books, 

Although the present system of Budhism is of compay- 
atively recent origin, Goutama affirmed, that in the most 
remote ages the doctrines which he taught had been pro- 
claimed by{an{incaleulable number of Buddhas who lived 
in previous kalpas; as wellas by three who preceded him 
in the present kalpa. The doctrines taught by them are 
represented as being identical with those of the present 
Buddha. (4) The whole field of truth is stated to have 
been open before each Buddha, who is therefore named 
oo 2aee7 sabannyu, omniscient ; Og chackhuma, the 





is no reference in the Vedas to Trimurti, Brahma, Vishnu and 
Siva, to Durga, Kali, or Rama, or to any other of the gods that 
are at present the most popular in India. The principal dietics are 
Agni and Indra. ‘ i 
(4.) When the priests of Buddha were assembled in the sitting 
hall of Karéru in the garden of Anathapindika at Jetéwdna near 
Siwatty, they were anxious to be taught respecting the former 
states of existence. Buddha addressing them, says, that 91 kulpas 
previous to his time there appeared a Buddha whose name was 
Soe Wipassi; 31 kalpas previous, there was one 82 Sikhi; in 





{ullowers of Confucius and Laotee, the first place on the scale belongs 
really to Christianity.” 
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seeing one: e©eJtm OQ samantuchakkhu, He who has 
an eye seeing in every direction. The Buddhas there- 
fore saw all things with unfailing accuracy, und their 
teachings agreed with those of Goutama even on the 
minutest points. But these teachers and their doctrines’ 
had been long forgotten before the birth of Goutama 
Buddha, and he became the ynaided re-discoverer of the 
system. (5.) 

Goutama Buddha was born in Kapilawastu, a city in or 
near to the present province of Oude, in the year 624 before 





the self same kappa there was @Oest2 Wessabliu, in the present 
Bhadda kappa, megendo, there were 22peeI@ Kahueandha, oan0200 
© Konigamana, and «eo Kassapa and’ himself. Wipaasi, 
Sikhi, and Wessablhin, were of the (Qa Khattia) Warrior tribe. 
Kakusanda, Konagamana, and Kassapa were of the Brahman tribe, 
while he himself was of the Khattia tribe, (Digha Nikaya 
Mahapadane Suttan). In 80 natural circumstances; all Buddhas 
Agree POQYAis2 wOGowHD2 HHO» Sahbe buddhjnan sametin- 
sawidh’ dhammaté (Sarusanga, page 24.) 

, (5) Inthe Dhammachakkappawattana Suttan, Buddha says, 
# QqegetadepSanOdnGedHn@ded gob) gariyegongd DOoog 
Barge ggnG ape ogeofunpen o¢ot BS oud paqasen 
6¢20¢ Idan dukkan ariya sachchanti me Bikkhawé pubbé 
ananussathésu dhammésu chakkyn udepddi pyénan udepddi, panyé 
udepadi wijj4 udepadi &ldké udepidi—O priests! for the attain- 
ment of these previously unknowg doctrines, this noble truth, 
that sorrow is connected with existence, the eye was developed 
within me; knowledge was developed within me; wisdom was de- 
veloped within me; clear perception was developed within, me; and: 
light was developed within me.” 

Tn the same Suttan it is said “ comDods oOHMDSO goOy 
Dang GaseOOy 6D. BoGOEO. Qoememads adores apereeon 
Be Sega. gon gdoms AmaAWMncOam oG@amn Bodom 
LAnIom saWeno\mOAaore ued FHDOGa 
eB woGs. peBngo@o eH\Ozeee Ge Yathochakho mé bikkhawé 

-Imésu chatusu ariyasachchésu éwan tipariwattan dwéidasékdran 
yathabhiitan nydnadassanan suwisudhan ahosy athéhan bikkhawé 
sadéweké Idké saouirak¢é sabbrahmaké sassamana brahmaniyd 
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the Christian era. His father'was a sovereign prince named 
Sudhodana. (6.) He was called the Prince Siddharta, and 
lived in regal splendour till his 29th year. About that time’ 
he became disgusted with sensual pleasures ; considered thie’ 
circumstances of disease, decrepitude and death, and being 

desirous of obtaining deliverance from the continual repro-~ 
duction of éxistence, embraced the life of an ascetic and re- 

tired to the wilderness. His object appears to have been two- 
fold: 1st, To obtain that complete freedom from the passions. 
and affections which would ensure the entire cessation of his 
own personal existence: and 2nd, That he might attain to 
that perfection of wisdom and knowledge which would ena~ 

ble him to teach others the paths of perfect liberty: For 
this purpose, during six years, he performed painful pe- 

nances, and his abstinence from food was such that his body 

was reduced to a skeleton; and, completely exhausted, he 

fainted and was regarded by his associates as dead. Hehow- 
ever revived, and finding no advantage from this course of* 
life he abandoned it, and took the sustenance necessary for 
the restoration of his bodily strength, and with renewed en- 








pajiya sadewemanussdya anuttaran samma sambhodin abhisam- 
buddho patinyisin.—O priests! when my et ig mg relative to 
these four grand truths, which are threefold, and therefore of 
twelve kinds, was perfectly clear, then, O priests, I knew I had 
acquired the most complete and perfect wisdom attainable in tho 
universe, including the human, heavenly and Brahma worlds.” 

In the Aggappasidana Suttan, Buddha is said to have had no- 
preceptor medpOSoargns namé dchariyé atthi. 

(6) In the Mahfpaddne Suttan, Buddba says “Oco mae 
Re a ge Ne Omagh Sao cdeannd 
MEGODA AOd- GS Mayan Bikkhawé éterahi suddhé- 
dano name pité ahésy maya déwi m&ta janetty kapilawatthu na- 
garan rajadhénithi—Priests ! my father’s name was Suddhodano, 
Queen Maya was my mother, Kapilawatthu was my native city.” 
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ergy bent his mind to intense meditation. (7.) This’ pro~ 
found meditation is termed Jhana, and while the devotee is 
engaged in these exercises he becomes insénsible to all ex- 
ternal things : he can neither see, hear, nor feel, but is in a 
state something similar to that which is called the mesmeric 
trance, and ho means exist by which he can be aroused from 
this state until the meditation is ended. (8.) Budha states 
to the Brahmin Weranjo, that he,’ being persevering, tran- 
quil in body and mind, pure in heart and free from all sen- 
suality, engaged in examination and research on the nature 
of things, and thus enjoyed the first Jhina. Investigation 
and research being terminated, with a ‘tranquil and self- 
concentrated mind he enjoyed the serene pleasure of the 
second Jhina. Free from the disturbances of pleasure, 
thoughtful and wise, and healthy in body, he enjoyed the 
thirfl Jhina, called the state of thoughtful contentment. 
Free fram the emotions of joy or sorrow, previous exulta-. 
tion and depression being removed, with a contented and: 
holy mind he attained to the 4th Jhina, being unmoved 
either by pleasure or pain. 

Being thus mentally tranquil, pure and holy, free from 
passion or pollution, he recalled to mind former states of” 


(7) Itis no peculiar prerogutive of the Buddhas to attain to the- 
#2920 jhiva : Brahmans, ascetics, as well as priests, may exer- 
cise these meditations (Sec Simanyaphala Suttan in the Dighu 
niké 
(8) In the Parajika section of the Winnaya Pitaka we find, that 
when Buddha was once residing with 500 priests, in the city of 
Weeranja, not far from the tree seq Puchimanda Margosa, 
which was the residence ofa demon named 2@@d. Naléru, he 
gave to Brahman Weeranja the order in which he had overcome 
sensual gratification and exercised the Jhina meditation. The 
Jhaénas are four; first, second, third, and fourth. Buddha had not 
only exercised these profound meditations and altained to all the 
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-existence through many calpas, together with their causes 
and circumstances. . 

He then with a clear and godlike vision, transcending 
that of men, beheld Beings dying or being born, noble or 
base, beautiful or deformed; marked their conduct and its 
results. Having thus attained to a high degree of wisdom, 
he afterwards ascertained the causes ‘of sorrow and conti- 
nued existence, and the mode in which the series of existence 
and the wretchedness connected with it might for ever cease. 
When he had obtained this knowledge he became a Budha, 
perfect in wisdom, purity and knowledge, and the chief of 
all existing beings from, the highest Brahma world to the 
lowest hell ; rendering honor to no one as his superior, but 
being worthy of receiving supreme honor from all. 

We shall now briefly notice his teaching relative to the 
system of the universe, embracing its imbhabitants; and 
afterwards consider his metaphysical and moral doctrines. 





four, but he had also acquired the three Seo Wijj4. In this he 
nad succeeded during the same night; he sat down at the foot of 
the Bo tree determined to become Buddha; the night was divided 
into three watches. During the first watch, he recalled to mind 
previous states of existence; one state of existence, two states born 
in such a place, having sucha name, sucha tribe, and so on to 
thousands of births. During the second watch he belteld beings 
dying, existing, and soon. During the third watch, at the 
time of dawn, he attained the third Wijja, by which he was not 
ouly freed from passion, but also obtained the knowledge of the 
four grand truths: 1, gaia Dukkha—That every existing thing is 
a source of sorrow: 2, «@¢ Samuda—That continual sorrow re- 
sults from a continual attachment to existing objects : 3, Beda 
Nirodha—That a freedom from this attachment liberates from exis~- 
tence: and 4, 2am Magga—The path leading to this state. Tho 
action of the §<& is compared to the action of a chicken, which 
by successive operations cleaves the shell and comes forth “ spanzep9 
O50 vasun® gostiosn eB Kukktachchipakass¢wa andak- 
Késamhaty.—As the chicken from the egg.” 
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Budha does not attempt to acvount for the origin of exist 
ing beings: he says “ Bikhus, the initial point of the series 
of transmigration is not‘known; The commentement does 
not appear.” (9.) He therefore confines his teachings to 
the systemas it is during the present culpa. The diiration 
of a calpa he does not arithmetically define, but uses & 








(9.) pS@oBatdeOosnS dvagegcs. Purimd bikklawé kéti 
napanyayati.—O Priests! the commencement does not appear.” — 
‘Mahanidhéna sutta wannend. 

The recital of Budtha’s oWn -abstriise meditation and &ttain- 
‘ment to the Wijja form a very favourite part of his setmons—not 
many discourses can We torn over without finding them alltided to. 
‘These are his words. ex1o@9 GwmneAlmo OmaoSs5o0O0e 

ASODOB wBraren wHOISe SoOaree BHga» chOdado 
enguadotimres, BoAmSOo.Gceo Qouds Graame wBoew¢ 
ere GONG) COSNE t2O> GOnmad- Se a@aes CAgDg te 
BAD ere GOODS mB> BHmOHHre QroeadasnOhorBeuge 
DeWotioed GAH aacacebese Org aendd> PoaopsQand 

avgeaa gaomsAinGedaien cowPoPSinoke goes 
Somengnduadomenrgo@)O ono® mets OODEIHHI A0 FODAH 
Roqe SArGyagrdomebiord gOOnewssadoerr GomodshaGe 
Sékhdahan bréhmana vivichchéve kaméhi vivichchia akusaléhi dham- 
mehi savithakkan savichhran vivékijan péthesukhan Leger Jen 
upasampajja vihdsin—vithakka vichfranan vupasama ajjhatthan 
Bam) o chéthaso ee a: a sam- 
adhijan péthisukan duthiyajjanan upasampajja villésin péthiyacha- 
wirdgd upékhakécha vihdsin sathécha sampajaino sukhancha kéyéna 
patisanwedésin yanthan ariya dchikkhanthi—upekhakho eathimé 
sukawihnrithi tathiyajjhinan upasampajjt vihasin—sukassiicha pa- 
hind dukkassacha pahini pubbéwe sémenassa dhomanassdnan 
nththagamé adukkhan astkhan upékhé sathi_pdrisuddhin chath- 
nththajjinan upasampajja vihfsin.” (see the English in the lecture 
pages 94-5. (Pdrdjika Bhayaberewe Suttan; sy a 
Sangarawa Suttan, or Chulahatthidadepame Suttan, &c.) 

The effects of the Jhinas are stated in the following terms: 
LACIE POCONO cos 1608 cHacaiahows 
Basin BQdmge Ouusdh ndadsthoews 84: Edord 
Poss ahrccceyA galas omcS.” Patamajjhdnéne Néewarana 
kawatakan ugghai¢ti Dutiyajjhantne Witakkawichdranadhiman, 
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similitude: If there be a solid rock forming a cube of a yo- 
dun (about 14 miles) anda delicately formedshawl (10)should 
brush against it once in 100 years, the rock by the contact 
would be gradually worn away: but the calpa would not in 
that time be completed. All large measures of length are 
computed by yoduns: thus 4 singhalese ®, 2,289 hetekma, 
or miles form a gow, or league, and as the hetekma is less 
than an English mile, the gow or league may be about 34 
miles; 4 of these, or about 14 miles, constitute a yodun,(11.) 
The universe comprises an infinite number of systems or 
Sakwalas: each complete in itself, having its own sun, moon 
and stars, andits own heavens and hells. (12.) The Sakwala 
with which we are connected is surrounded by an immense 
rocky circle, which is in height 82,000 yoduns or more than 








Wapasaméti, tatiyajjhinéne, pitin wirdjéty. Chatuttajjhinéne 
Sukha dukkhan pahdyati.” The first Jhéna elevates the window of 
mental impediment; the second Jhiina calms the smoke of investi- 
gation, and research; the third Jhiina frees from pleasure; and the 
fourth Jhéna removes both pleasure and pain. (See Sumangala- 
wildsiny @ and Manérathepééreney.) - 

(10.) “ There is a species of cloth, fabricated at Benares of the 
cotton that is unequalled in the delicacy of its fibre. Its worth, 
previous to its being used, is unspemkable; after it has been 
used it is worth 30,000 G43 nilakarshas (of the value of 20 
or 30 small silver coins) and even when ald it is worth 12,000 
karshas, Were a man to take a piece of cloth of this most delicate 
texture, and therewith to tonchin the slightest possible manner, 
once in a hundred years, a solid rock, free from earth, a yojana 
high, and as much broad, the time would come when it would be 
worn down, by this imperceptible trituration, to the size of a mung 
or undu seed. This period would be immense in its duration; but 
it has been declared by Buddha that it would not be equal to a 
Maha Kalpa,” (Manual of Buddhism, page 1.) 

(11) As to the exact size ofa yojana itis not agreed. It is 
more than 10 and less than 16 miles ; 14 mites is the nearest. 

(12.) Goutama does not directly teach Physical geography, but 
in defining certain expressions we are able to gather his views on 

° 
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1,100,000miles (13) above the surface of the sea, & is3,610,350 
yoduns in circumference, thatis, more than 16,000,000 miles 


the subject. To explain the mesning of the expression SxarmDane 
wisayakkhettan, it is stated that “he knows anything which he 
wishes to know within the infinite Sakwalas.” Sxodsioade 
ca gatin  ofQeng HOalmeeg a o ndimam 
MneAAmeciseS, Wisayakkhettanpana ananthipariminésuhi 
chakkew4lésu yan yan tath4gathé 4kankathithan than jaénathi. 
Wisayakkhettan, is, in the infinite and limitless sakwalas, anything 
that the Tathégatha wished to know that he knows. goS@2o2 
DOCH POODrrIe00 Defjeswsoako Dentpesotin BIH SUMO QS 
 GaefeaewS apariminésuhi chakkawilésu aparimdndnan manus- 
sinan wannasantanidiwaséna dwepi ekasadisadisan natthi. “In the 
infinite number of Sakwalas no two of the infinite number of men 
are alike, in their features.” (Manorathepureni 7th Nipdta.) In the 
— Nikaya, page 55 @ Buddha, speaking to Ananda, says 
etomesteDo acmsenamine Datlqgere eomesrsoyS coo soe exmessield 
ONGcCHMGothiedo wmeewe SAGoree mate POSEMIGIN. eHmestso 
GODS rw e comectee GHHSgmrer tasmin sahassidhd 1éké sa- 
hassan chandénan sahassan surujanan, sahassan sinérupabbatar4jd- 
nan sahassanjambu dépinan sahassan aparagéyfnan sahassan uttere- 
kurfinan sahassan pubbewidéhénan. “In that Sapassadha world 
there are 1000 moons, 1000 suns, 1000 maha merns, 1000 jambu- 
dwipas, 1000 aperagoyanas, 1000 utterakurus, 1000 pubbewide- 
has.” (It is evidently clear-that although Buddha does not give a 
description of the sakwalas, yet he takes it for granted that the po- 
pular view of a sakwala is correct, and teaches accordingly). The 
whole of the Pitakas and Atuwavas were caused to be written hy 
Rahats gdsmmre QEcSmoes. Fes DmoMmOs o-VDangdmens 
Gemfean OGascos magqumagns HavsasqssAao 
ADMIN|D) SorolamyGas@oye tha sattinan buddhi parihfnin 
diswi mahfnubhdwa, panchasata arahanta lankddipe malayadése 
alokaléné nisennd, janapadidhipatinad katarakkhé pdtthe késu likhi- 
pésun ; “then havingseenthe failure of men’s wisdom 500 Rahats 
of eminent power in the cave Aldka in the province Malaya in 
Lanka, under the guardianship of provincial rulers caused to be 
written (i. ¢. the whole of eodaandoQQNOOe sattikathan 
sabban buddha wachanan, the whole of Budha’s words with their 
comments) in books” (Sarasangaha), 
(13.) Thesize of the Chakkawala is given in Wisuddimagga 
CaBDanOoe- gasdeambBqto Gon eco nsere Ooquemameed 
qQndcumBoaes Doct ond o8omAcoos. sHesmesned 
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in diameter. In the midst the mountain Maha Meru is 
situated. This mountain Budha states, in the sermon on 
therisingof seven suns, is84,000 yoduns in length, 84,000 
yoduns in breadth, 84,000 yoduns in height above the sea, 
and 84,000 yoduns beneath its surface. (14.) It is surrounded 
by seven circles of rocks, each circle being half the height 
of the preceding one, (15,) commencing with Maha Meru and 


Oneso8OHo-co quelOamend geHOdoIameIO ékan 
chakkawalan fydmathdé withthérithécha yojandnan dwiidasasatha- 
eahassini chathutthinsa sathfnipanyasancha yéjanini parikképathd. 
Sabban sathasahassini chatthinsa parimandalan dasachéva salassdni 
adduddani sathanicha. “ Each sakwala is 1,203,450 yojanas in length 
and breadth, In circumference 3,610,350” (see also comment to 
the Winnaya.) . 

(14.) See Anguttara Nikiya, 7th Nipata Qed: 8mds0 oho 
Coda DaycoBS eaten smeamed mensOen SGsBaavta sme 
m8 Eohedn Ondisomdnamdasd OmowZagcqad das 
GEM DHGBS ond aamand Gmueggdameam, Sineru 
bhikkawé pabbethar4j4 chaturisiti yéjanasahassini dydiména cha- 
turisiti yojanasahassini withréna chaturfsite yojanasahassini 
m&hd samuddé ajjho galho chaturfgiti yojanasohassdni méibi 
samuddé atchuggatho (also Wisuddhimagga, comment on the 
Winnaya). “Priests the great mountain Sineru is 84,000 ydjanas 
in length; 84,000 yojanas in breadth ; 84,000 ydjanas sunk in the 
great ocean, and 84,000 ydjanas above the great ocean. 

Maha Meru is not square, but circular and rests on three pointed 
rocks, like a vessel on a tripod. Where these rocks rise to the 
elevation of 4000 yojanas, there Maha Meru rests firmly clasped 
by them, as bya pair of pincers. The three rocks rest upon the 
world of stone (Jinflankara. Chakkéwdla dipeniya.)” 

(15.) Geandias goddimmocd8ans gneddoHam Annd.60 
CEDELA Romane Guole myocehoyoc FeDo Henin of 
IGM amBco. yuan ocSemmem enacHoG@ndce6 
o8mS2Qim. Sinerussa upadda bhagappamiué Yugandare 
pabbato sinerun parikkhipitwaé titho. Thassipi upaddabhagap- 
pamane fsadhare pabbato tan parikkhipitwé tithothi. Ewan assa- 
kanna pariyosana satta pabbata-sinerun parihkhipitwa titha. “ Half 
the height of Maha Meru the rock Yughandare stands en- 
circling Sineru ; half the height of Yugandare, the ruck Isadare 
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proceeding outward: thus the Yughandera circle is half the 
height of Maha Meru, and theseventh circle,or Aswarkarna, 
is only 656 yoduns high above the sea. (16.) Between these 
circles and the Sakwala rocks four large continents exist, 
each accompanied by 500 islands, and separated from each 
other by stormy seas, so as to be inaccessible to all who are 
not possessed of super-human powers. ‘The four continents 
are Jambudwipa (17) to the south of Maha Meru; this is the 
world inhabited by men: Uttarakura is situated to the north, 
Aparagoyana to the west, and Purwawideha to the east of 





stands encircling that: thus to the end of Assakanna the seven 
rocks stand in suecession encircling Sineru” (Wisuddhimagga, and 
comment to the Winnaya.) 

(16.) GaggmedanODdans Raacot names eGaqe govaio 
NSGND DANMPOOgcEgamenr FuAaaGlOamGanmd nam 
cerng age Gar doongem gS ens moangunonye es oigoiidc® 

ols Tun Sequelae dwichattilisa yéjana sahasisni samud- 
dé ajjho galho tattekaméwa upari uggaté Isadharopi chattalisa yojana 
sahassani samudde ajjho gélho tattakaméwa upari nggatéti iminé 
nayéne sésésupy upaddhupaildhappaminetha wéditabbé. “Of these 
the rock Yugandare is forty thousand yojanas beneath the surface 
of the sea, and as much above its surface. Isadhare forty thousand 
beneath the surface of the sea, and as much above its surface; in 
this order the others encircle Maha Meru by half their height,” 
(Wisuddhimagga and commentary Winnaya.) 

(17.) When speaking of the inhabitants of other Dwipas besides 
Jambudwipa the continent in which non are said to reside, the 
word ©3300 Manussa is used DBS DIaqmaemmpanOdaqaccod 
ORnrvoagom meahySOuagegadagnodhnGiardes. Tathva 
pubbewidehetho Agatha manuss¢hi fwasithappadéso thiyéwa 
purimasanyfiya wideherattanthi niman labhi. “The sphere inha- 
bited by men who arrived from Pubbewidehe was called Widehirat- 
tan from its original signification.” podecmaas mopman 
BpOSnccagonspsrshaGmOes. Aperagoyanatho & 
mannsséhi awasithappadéso aperanthajanapadothi naman abhi. 
“The sphere inhabited by men who arrived from Aperagéy4na was 
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Maha Meru. In reference to this a Pali stanza states: 
“ When the sun rises on this continent (Jambudwipa) it is 
mid-day in Wideha, (18) evening in Goyana and midnightat 


named Aperanthajanapada” 6and2p619m) Ee NOgQirad pOkoad 
oregon 295: 62th Utterakuratho figathy manusséhi 
Awasithappadéso Kururattanthi ufman Jabhi. “The sphere inha- 
bited by men who arrived here from Utterakuru was called 
Kururattan.” (Mahanidine Sutta wannena.) : 

(18.) gd@BdoiGace, ocHid-wWadamams Saqn8oo 
DOcEHSOS HOD Bde H re=mmnsaomOnLso nso Emamhi 
depamhi yadéi udéthi majjbanthiké héthi widéhe dépa kurumhi 
dépamhichaatthaméthi g6y4uadépé bhawathadda ratthin (See the 
translation in the text.) Againitis added ga 8Oeoud gocndimec 
ESDaBamgm GA sans dnsmanYoeHoy Ase Qdtseo 
OROSd ax Go Pulibécha dépécha udenthi kala majjanthiko hothicha 
utteréna géyinadépambicha atthaméthi emambhi depamhicha 
majjaratthin. “When the sun rises in Pubbewideha, it is midday in 
Utterakuru, evening in the coutinent of Goyana, and midnight in 
this continent.” (Comment on Dijhanikaya.) 

In the Aganya Sutta Wannena it is stated that “ the moon 
resides in the palace of a gem, and the outside is covered with 
silver, both being cold. ‘The sun resides within the palace of gold, 
and the outside is covered with crystal both being hot. In size 
the moon is 49 yojanas in diameter, and 147 yojanas in circum- 
ference: the sun in diameter 50 yojanas, in circumference 150 
yojanas. The moon is below and the sun above, between them one 
yojana. From the lowest part of the moon to the highest part of 
the sun, a hundred yojanas ; the moon travels in a straight line, 
slowly, and rapid crosswise; ou her two sides the planets travel. 
The moon moves towards them as a cow to her ealf; the plancts 
do not change their position. The motion of the sun in a straight 
line is rapid, and that crosswise slow. He is, on the day after the 
new moon 10,000 yojanas away from the moon ; the moon then 
appears like a line ; on the second day 10,000 more, thus gradually 
till the day of full moon, at the rate of 10,000 yojanas, he is 
farther and farther away from the moon. The moon then gradually 
grows, and on the fifteenth day is full. Then on the first day, 
again the sun tiavels 10,000 yojanas closer; the second day 
10,000 again, till the day of new moon, at the same rate daily. 
Tho moon then gradually appearing less on the day of upésatha 
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Kuruna,” for the Sun, Moon and Stars are represented as 
travelling daily round Maha Meru at the altitude of Yug- 
handera. 

In a sermon on earthquakes (19) in the Anguttara Nikaye 
Budha states, that the earth rests on water, and that water 





(new moon) she becomes totally invisible ; the moon being below 
and the sun right above ; as the covering of a small vessel by a 
larger one or the overpowering of a lamp by the sun’s rays at 
midday, the moon is covered by the sun. There are three paths, 
the goat, the bull, and the elephant, the goats hate water, the ele- 
phants desire it, and the bulls desire heat and cold in equal pro- 
portions. Therefore when the sun and moon rise up to the goat 
path, then there is not one drop of rain; when they are on the 
elephant path the rain pours down as ifthe heavens were opened; 
when they rise up to the bull path the seasons continue alike. The 
sin and moon during six months of the year, move from Maha 
Meru towards the Sakwala rocks; and during the othersix months 
- from the Sakwala rocks towards Maha Meru. In the month of 

' July they move close to Maha Meru, then going off for two months 
in November they movein the centre; thence going towards Sak- 
wala, move near it three months, then coming off in April they . 
move in the centre, and afterwards, in two months, arrive near 
Maha Meru. To what extent do they give light? They give 
light at once to three continents. When the sun rises on this con- 
tinent (Jambudwipa) it is midday in Pubbewidehe, it is evening in 
Utterakuru, and midnight at Aperagoyana; when it is rising in 
Pubbewidehe, it is midday in Utterakuru, evening at Aperagoyana 
and midnight in this continent. When it is rising in Utterakuru, 
it is midday in Aperagoyana, evening in this continent, and mid- 
night in Pubbewidehe. When it is rising in Aperagoyana, it is 
midday in this continent, evening in Widehe, and midnight in 
Utterakuru (Page o9¢.) 

(19.) The same is stated in the Mahaparinibbana suttan in 
Digha nikaya cepeneqOuontBacomoddinnnen erences 
DOHyoospaarda asnAoarOaQoep DearaeOmbronOsseyno 
CED OBOSID mMELmeod Gos 6808. Ayan Ananda 
maha patewi udeké pathittithd, udakan wiite pathittithan wathdé 
akdsatté héthi yokhé wanda sameyo yan mahawitha wayanthé 
udakan kampenti ndakan kampitan patewin kampeti. “Ananda, 
this great earth rests on water, the water rests on the wind, and 
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is established on air. When the air is agitated by storms 
the water is violently shaken, and by this the earth trembles, 
constituting an earthquake. The earth is 240,000 yoduns 
in thickness,’ the water possesses a depth of 480,000 yoduns, 
and the atmosphere on which the whole rests is 960,000 
yoduns deep. (20.) The four great continents are very fre- 
quently spoken of by Budha in his sermons. At the bottom 
of the system eight principal hells, each accompanied by 
16 subordinate hells, are situated. Under Maha Meru is the 
Asura world. The Asuras were formerly Gods inhabiting 
the summit of Maha Meru, but they gave way to intemper- 
ance so as to become insensible, and Sakra (or Indra) with 
his hosts, cast them down to the bottom of Maha Meru, 
andoccupiedthe conquered region. The Asuras (from &, a, 
negative, and ¢3, sura, gods) have frequently made war on 
Indra in order to recover their lost possessions, but have in 
every instance been ultimately defeated. Men, gods and 
demons inhabit the earth and its atmosphere. The demons 
are in many instances malignant and of horrid appearance, 
while many others are beneficent and are devout Budhists. 





the wind on 4k4sa or space. Ananda, whenever great wind blows 
the waters shake ; when the water is shaken the earth shakes.” 
(20.) GdanamemBdanngmsoéan mAmEs ADs 
DomaseOyeNG Oaaramamans goaQhOagQned sanmDne 
GOODIE HVOecHBonamGssdsoms mOrmamewwodon 
DHYcmMoene FoOummnsiceoscqrnedwessoSS. dwé satdsassini 
chattari nahutanicha ettakan bahalatténa sankhitéyan wasundharé 
chattarisatasahassani attéwanahutanicha ettekan bahalatténa jalan 
waté pathittitan. Tassapisan dhareko. Nawesatesahassini miiluto 
nabhemuggat6 sattinchéwasahassini ésa lokassa, santithi. “This 
earth is 240,000 yojanas thick, the world of water which 
rests on the world of wind is 480,000 yojanas thick, the world of 
wind which rises on space is 960,000: this is the position of the 
world.” (Wisuddhimagga, and comment on Winnaya.)— Seo Note 18. 
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The general name for the demons is Yakshayo, anglicised 
“ Devils.” Half the height of Maha Meru, or 42,000 yo- 
duns above the surface of the sea is situated the heaven 
of the four guardian Gods (*02- Om2G so) vhétummahé- 
rajké. In this the sun, the moon and the stars are situated. 
The sun is represented as having a resplendent circular re- 
sidence 50 yoduns or 700 miles in circumference, and 
the moon to have one of 49 yoduns in extent. The eclipses of 
these bodies are stated to result from the efforts of the Asur 
Rahu, in the form of a large snake, toswallow them. (21.) We 





(21.) In Pali work called sodeseq Sarasangaha, it is stated 
GHDEH GamsO.DargqwsHoOsI3 Dy 8ooHGQIHeag pOGeS. 

« What! are thesupernatural and mighty sun and moon swallowed 
by Rahu? Yes, he swallows them. Rahu’s body in height is 
4,800 yojanas; the breadth between his shoulders, is 12,000 yoja- 
nas; his thickness is 600 yojanas; his head 900 yojanas; his fore- 
head 300 yojanas; the space between the eyebrows is 150 yojanas ; 
the nose 300 yojanas; his month 300 yojanas deep; his palm and 
his foot in breadth are cach 200 yojanas; and the joints of his fin- 
gers 50 yojanas. When he sees the shining of the sun and moon, 
through hatred, he descends to the path they travel and remains 
there with his mouth open; the residence of the sun and moon then 
falls into it, which is 300 yojanas deep, as if it fell into the hell 
Awichi. The dewata resident therein at once bawl out, trembling 
with fear. He sometimes covers them with his hands, sometimes 
hides them under his jaw, sometimes licks them with his tongue, 
and sometimes moves them up and down in his mouth, like an 
animal chewing its cud, but he is not able to prevent their motion. 
Were he to keep them in his mouth saying ‘I will kill these,’ they 
would cleave the crown of his head and fly off.” 

Buddha says CngameBisiasO qanmBereledpegésiag 
Etadaggan Bhikkaweattebhiwinan yadidan Rahuasurindo. “Priests 
Rahu stands firet in bodily size.” The comment gives his size as 
the above,—(Anguttara, 5th Suttan—4th Nipata.) 

Again Buddha says GQaiasdAOgySstog OIFOgScoer.goas 
Seer. Raha bhikkawe asurindo chandima suriyénan upak- 
kiloso. “Priests ! Asur Rahn desires injury to the sun and moon.” 
(Anguttara—4th Nipata.) 
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shouldialmost hate doubted that this were a doctrine:of the 
Budhist religion, were it‘ndt recorded in two Sutra (22)-or 
discourses of Budha, in the Sanyutta Nikaya, which foritis a 
part ofithe three Pitakas. « On one'occasion Suriya, the God 
of the ‘Sun “is represented ‘as being in great distress ih 
consequence of thé efforts of Rahu to swallow him and ‘his 
residence. He invoked the aid of Budha, who febuked 
Rahu and commanded hitn to desist from his efforts: »Rahu 
became terrified, and trembling ‘fled to the Asuralokaya. 
The ‘Sutra immediately preceding this states that the Moon 
experienced: a‘\simila¥ danger and called upon Budha for 
help who-delivered ‘him from the: power of ‘Raku: / ‘These 
discourseb, in'additiow:to:the ond referred to ‘concerning the 
cause of earthquakes inthe: Asipittara’ Nikayd, .shéwthe 
incorrect nature of Budha’s: physical philosophy. :. Oni the 
sunimit of Maha Meru, ‘6r:42,000 yoduns above ithe 298 — 
Qo am chitummahérijiké heavens owO300 téwatinsa 
is)placed, and in succession, above each other, the heavens 
oDiiyima, RS tusita, GOOo.eocH} nimminarati, ‘and 
66 BSOs).00553 53. paranimmata wasawatti. (23) In this 
"wootld, and these! six heavens, the pleasures of sense are énjoy- 
@d, and either Virtuous or vicious actions may be performed. 

sh The rperiddof the. life of man in this world is estimated 
to be about 100 years, that of the gods’ of ‘the heaven ‘inine- 
diately above the earth (chétummahérdjiké) isthus: 
‘one any’ rae night, © are oo 16: ‘60 bho of ment 360-6f # 





th * Vie hur 





i! 
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F he tion of, tho two, ‘enticas are ond, ta the 
wif me oWivhangn 2 section of the Abbidamma ‘Pitaka, also 
Anguttara, 8rd Nipata. 
P 
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days make one year, and the duration of life 500 of these 
gk the whole period being 9,000,000 years of men. ' 

The period. of life in each ascending heaven is in qjfour- 
fold proportion, thus in téwatinsa it is 36,000,000, in yéma, 
144,000,000, in tusita 576 millions, in nimménarati 2,304 
millions, and in paranimmita wasawatti, the duration of life 
is 9,216 millions of years. 
v.Dhe whole of these details are taken from the Wibhange 
division of the Abhidarma Pitaka. (24) 

i ui dAbove these heavens there are 16 Brahma worlds.’ A’ birth 

im the Brahma worlds results from the performance of the 
pas Jhéna, or courses of profound meditation, (25,) There 
ate three modes in which the Jhéna may be attended to, the 
meets the medial, and the perfect. - 

The imperfect performance of the first Jhéna, ‘compre- 
Dien investigation and research. concerning’ the nature 
sof ‘things, procures ‘a birth in the lowest ‘of the. Brahma 
worlds named: GsOooSe5 eh brahma périsajj4, the uration 
lofslif being on¢-thitd ofa calpa. (26.)!Thémedial. perform: 
‘anderof thesime Jhéna leads to the, GWOgeaGRoyx bralima 
-putehita Brahma. world, in which the duration ¢f life is’ hell 
neta lata vol. II. p. 65, 66. dia 
Pk pet a, Fain, imperil OCRBD> Majjhiman medial 

(26.) oe aS AMD. ms @opRoanBcsodaoens 
EMD1GODs QUOorSachher aGOrarrwnOsme GSdS ns oxdere 
BAO Doyood aoptodenSamwrrad patémajjhdnan, pe 
rittan bhawetwé katthe uppajjanti, er parittan be. 
Fpulen, Syerpeontees tapi anise Meio hee ge ee 
Initial Ba Ar of ae Tist This i introdi ~ a Te Bg _ 
re ce cd Pedr first Jhéna introduces to 7 rae 
Lane aE p&risajja, What ié'the length of 







ence With the 
alr tite?’ Ope 
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a calpa.: The petfect:performance of that Jhiina givesdn 
entranee into the Maha Brahma world, the duration/oftdife 
beinin entire calpa, These three Brahma worlds, the six 
heavens; the earth, the residence of the Négas and Asuras, 
and the various hells are all destroyed at the termination ,vf 
each calpas ulen® Bs ayes tore 
The performance of the 2nd Jhéna, comprehending the 
clear and undistiirbed perception of truth, procures an exist+ 
ence in the 63 siamo parittabhé goeO2e909, appamfinablié . 
and qt eded6) abhassara Brahma worlds; the period of life 
being: 2; diand:8 dalpas. || We shall have occasion again to 
refer'to the qotedeo6 abhassara Brahma world. | The .Srd ~ 
Jhféna, in which the devotee is free from the perturbations 
of pleasure or pain, and being healthy. in body and:im mind 
lives in the calm andcontented meditation on the doctrmes 
of: truth, gives access to three other Brahma worlds more 
exalted than those’ previously mentioned, the term of" life 
being 16, 32 and 64 calpas. The 4th Jhéna, in which the 
passions are so Subdued thatthe devotee is always contented, 
being uninfluenced by the sensations of pleasure or pain, 
givell access to theremaining seven Brahma worlds, and the 
four Arupa worlds. The duration of existence is immense, 
being from 500 to 16,000 calpas. There is a peculiarity in 
"In this order, by means of the Jhanas, residence is obtained in 
thé Brahma and Arupa worlds (Wibhangapprakarana and Suinan- 
galawilasini ®ee.) i Soh 230017 
From the heaven O:2@am2G¥e above, the gods obtain phere 
tlonal birth a_Q@dmadmamodyagcSacHWowHeneco chat- 
tunimahfrajiketopattaya uperi déwidpepatikayéwa. So the beings 
imhelland the Pretayas, moondSapeugmy8) tatha nereyika 
pétésupicha ; they spring up at once to full maturity, being twelve 
years old AsmBemomeuleigeccBeamyH@s k&c., opepatikd 
sélasaWassuddésiko hutwa, (Sumangalawilasini &c.) 
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the first world.in this last series, namely, the gastgagunimene 
asannyasatté Brahma. world. In this:the duration of life 
is 600 calpas; but there is only corporeal existence: Whout 
Sonsoiousnesss) they shave neither’. sensdtion, »perception, 
thonght. nor knowledge; but are.as beings in.a dreamless, 
profound sleep. The whole of the inhabitants of the Brahma 
pvorlds|‘are entirely free from sensual pleasures’ or desites: 
they are not subject to.the laws of gravitation} but move at 
pleasure: through: the atmosphere without. obstruction, and 
fheir pleasures and pursuits are all intellectual - and: pure; 
resembling perhaps what St. Paul meant apne he cna of 
- “spiritual bodies.” 

- In the four Arupa worlds aia the series, sid are 
no organised bodies, but the inhabitants possess sensation, 
perception, reasoning, and knowledge or consciousness. I 
do not clearly. understand the nature ofthe existénce or 
modes of operation in these worlds, and therefore cannot 
attempt to explain them. The term of life is'stated to-he 

. 20,000,—40,000-—60,000 and.84;000. calpas. .. This last: is 
" the-longest possible duration of thé existence of any. Beng. 
id have. before stated that at the end of.g.calpa.the:three 
lowest, of the Brahma worlds, the. six heavens, the earth, 
and all below, the-earth will be entirely destroyedi' - The 
next destruction-is tobe by fire, and the mode i in: which 
this is to be effected is thus stated by Budha in his. dig- 
edurse on the ascent of seven suns, contained:in the Angut- 
tara Nikiydé: “Bikhus, Seneru (or Maha Mert) the’ King 
of Mountains, i is in length 84,000 yodans, in breadth, 84,000. 
yoduns, beneath the great sea 84,000: wodting, and. above 
the’séa84,000 yoduns. A. tittie will conie wHen ‘for" ‘pilaniy 
hundreds, thousands, and hundred thousands: of year's no 
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rain will.desdend. frdm the clouds; in consequbriée lof: which 
cultivated plants 4nd herbs, forests, grass and trées-will-be« 
cort@ completely dried'énd burnt -ap.!) At thervexpinition 
of along period after this, a'second'sun will ayipeaty(27) sand 
by the heat of; thése,two suns the smallrivers; poxds!and lakes 
will tbé dried up:and disappear. After another long: period 
a thind sun, will anise, and by the heat of! these: three)-sims 
the ‘large, irivéts, ‘as thée..Ganges, the! Jumnay, &e:, willbe 
completelsridried up: By: the -rising -of al fourth bun, thd 
seas; .into, whibly ‘these “large: givers , flow’ will ‘be dried ‘up: 
A; fifth. ban. wilh afterwards arise, and! shy »the- heat’of dive 
sunsgifit, orie time the great ocean (84,000-yoduns dedp),’ will 
he! gratlually dried up until only a few puddiles:retasin, AL 
sixth sun will arise, and by the conjoined heat. ‘ofthese six 
sung, the great earth and Maha Meru will smoke continu- 
ally like!:the kiln of a potter. At length a seventh san 
will arise; and by the heat of thesé seven suns, this great 
earth and; Maha Meru, the King of Mountains, will -burn;: 
blaze; up’ and become one mass of fire, and the flames will 
bythe:wihdaseend as high as the Brahma worlds; and by: 
the acdumulated heat of the burning and blazing mountain, 
issxocky-, peaks; frori.100 to: 600 yoduns in extent, will be. 
destroyed; -and«firtally' this great earth and Maha Mér 
Will {be s0‘completaly- consumed that even ashes shall not? 
appean nbr-extist.) Even ‘as when butter:or oil is) consuined| 
in.@ veasel:no mesidirum, appeais or exists; thus: this» great 






(27.)., Whenytherg ara, two suns, one would, be. rising and:-the 
setting » ; , rea, one e and, 
fher ape et Daud a oe Hae 88 seisig, ant 


e on the zenith 
a ef lag SEV ONS PM HAE SOS meas’ De Dutiye 
royekale eko ndéti eko atthaméti, tutiyekdle cko uddéti dké atthe: 
moti ék6 majjch oti, _Muaratha purene €6®) 
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éarth ahd Maha Meru will'be 50 completely desthoyed: — 
no ‘ashes-of it will either appear or existi=  °-* - 
nolfhe :Jearné@ Budhists extend this: destruction fdithex 
than issteted;in: this quotation from a Sermon ‘of Budha’s: 
Avleatngd Priest; residing near Bentotte,: in 'a controver- 
dials tract ‘states >“ The waters’ of the’ sea being dried ‘up, 
andéreven! suns shining simultanéously, the:earth, the moun- 
tatilijyMahaé Meru, the Sakwala' gala, and all other thitgs 
being destroyed: by fire, the three Brahma worlds, namely 
SP be xe pirisadyaya, DID geaHw brahmapurohitya, 
OxvGYeIDo mahabrahmaya, together with the six heavens 
Will be burnt up: and thus one hundred thousand millions 
of Sakwalaamee@ssast w2De@ kelalakshayak mated 
will atonce be burnt up and destroyed.” . (28) eran) 
-i/Zhe-worlds however thus destroyed will again come into 
being} but not by the power of 2n&® karmma or thespower 
Ofxthe moral:merit of its preceding inhabitants, as‘seme 
qmong ithe Natives have ‘affirmed, who should-have been 
instructed in Budhism;.nor: by the power ofa: Crea- 
tor. (Em thé Milinda Prashnis, a book of very higli auwtho-~ 
rity among the Budhists, the Priest Naigasena, speaking of 
thé production of things; states: “ All sentient beings are 
29th Kaivimajé (that is, produced by the accumulation of. 
the: merit of demerit of previous: actions.) Fire and ‘all 
ltinds: of vegetables are @m@2)% hetujd (produced by*max. 
terial causes as seeds, &c.) The earth, the mountains,’ me! 


oe ) | The priest was considered to have been. learned anil Was. 
t 'coritroversialist. One subject of édntrovetsy in which he’ 
with one Walegedere, a priest also of Bentotté, was i on 
eit of Was, ~ Hig sect would not ackpowledge the po 
mae the other priests, both of the Amerapura at Batic 
sects, would observe. He died some timie ago. 
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watens: and the. winds are 62) utuja (produged by:the, 
seasons,)”(29.) What hameantby the seasons being'the prow: 
ducing causes. of the gaxth,,the mountains, the water and, 
the winds, it is difficult if not impossible to ascertigin,.*, » ji» 


We have now finished our sketch of the inaterial ‘yee 
verse according to the system of Budhism, and shall pro- 





(29.)  esensiresOnrenre59 Hon DIDeigd GOnDa BOD 
accor atdbchinstya es Otse aban be sah Bate tain 
ni sabbéd té kammejé aggiche sabbaniche bijejdtani hetu tujdny Béjes 
wicha pabbetache vanes. witoche sabbé té utujé. 
sentient deltigs® are OOS, ' kammaja;’ produced» by eet 
kanima, good or bad action, - Fire and all kinds of : ores 
omanes, hethuja,, produced by material causes. .The 
tains, water, and air, are all prodied by | ‘6%, uthu, © . 
different circumstances of sentient beings are:also’caused oy abo 
aa QDOd ams mOnamaddoeE mBdOscnd qepoeian 

Cond cmmOOnsnndonrHoleGadosnmas kamm 
satté kamma ddydda kammeyéui kimme bandhu, kammé piatisare- 
n kamfyor satté wibhajati yadidan, heenappanite tayati Yeung 
man, kamma is identical with their beings, kamme is their inheri- 
tante, kamma is their origin, kamma is their relative, kamina ‘is 
= sopperts kamma divides to beings prosperity or adversity."! 
the answer given by Buddha to a question put to him by 
Soe a ee te een eee 
cicaatiGukouiSardon neers SduetGamramned 
orga SxastG@aogenr SdostGIOmMAr sdowBe 
veeos seid ome SyRNI DO ep pete SdosSgede 
eooeonts Stes Boman eed 
et Loca renee SdowtBedvense Bedi 
eqeqQe3q0' . Goutama, what is the cause or what are anuete 
by which beings born as men are seen tobe low ; 
seen to Ke short-lived, others are long lived; som ve ihtich ste 
ness, others have constant health ; some ate ugly; etheiedre bella» 
tiful; some are powerful, others have little influence ; some are 
poor, while others are rich; some aré of high race, ‘others: are of 
low families; some are foolish, while others are, wise :—Goutama, 
what is the cause or what-the means by which beings, born as men 
are-esen to be high and low?” (Chullawiibangs Gatian, § in_the 
Majjhima Nikaya,) 
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eabid to examine tha shorée-prominent parts of its metaphy+ 
pies. © The'existence ofa Creatovtof' all things,"and! the dis- 
penser to'mnaniof joy Ut sorrow,’ Bidha’ expressly ‘denies 
P Saracen pails or pleaduttes ékperienced’ by: intel’ 

peings are ot i in, any, wa the x result of the wer of 
ws reatar.. self ol hae be the su slg he said 


ate PDs Ww ho enquired Ww. a CTD ‘teacher 
ee sehose doctrine,he embraced, “I have no. tead no. teacher ; there 
iano ‘one who-resembles me; “In the worlds of the- Gods. I 
y avd fblequal. (30) Iam the most noblé in the world , Being 
efutable teacher, the sole, all perfect Budha.” i the 
Pérdjika section of the Winiya’ ‘Pitaka, Brahmin ‘Weranjo, 
who - accused hini , Of, pot, honoring aged Brahmins, | of not 
rising in their: Presence; and of:not inviting them tobe 
Seated, h he eplied, «“ Brahmin, I do not “bee any. one ini'"thd 
ly, worlds. nox. in that of Maraya, nor among, the in- 
habits ‘of the! Brahma worlds, nor, atorig Gods: ér mien, 
‘Hipih Ie would 1 be} proper for’ me, to, hondy, or in yi whose mre 
“ence T/ought,: to rise up, or whom I. ought: seseeen be 
‘Weited, Bhowld the, Tataigate'\(.” &."Buifia) ehits 0 
wards anyone, that 5 person's head would fall off” Amc ‘in 
thetatika<Atawaws it is stated, that from the lowest : hell 
& ‘ie Agha B ha world there is no equal nor supetlog 
to:Budha 5 in wisdom, : virtue, and knowledge.. These ‘as- \ 
wiiniptions: are’. ‘altogether’ irrécoticileable with the ‘doctrine 
‘ok a universal” Creator,» who must negessarily } he, superior to 
all the: beings formed and supported by ‘him: Budhe , was 


jy 2 SS SE Te ee be oY Cae) Mert eee eae Y 2 
bs (80. “eo pOrbomqudatamso ddA oase8. 
SSeooem ne mé fchariydatthi’ sadiso me nowifjati 
sade wakasthin-]6kasmin natthi mé patipiiggalé —« Phave tis cise, 
‘thery is‘nd one who resembles me; im'the woltad of Gédsmd so 
on Thave no equal.” Kevewih eal, 
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aware of the doctrine of a Creator being held by the Brah- 
mins, and he endeavours to account for its existence. In 
the Brahma Jala Sutra, which is the first in the Dirga 
Nikaya, he discourses respecting the 62 different sects in 
the philosophical Schools,(31), for they can scarcely be called 
religions, among whom four held the doctrine both of the 
pre-existence of the soul, and of its eternal duration through 
countless transmigrations. (32) (The Budhist doctrine of 
eots06 sansira is, antecedents and consequents.) Others 
believed that some souls have always existed while others 
have had a commencement of existence. Among these one 
sect is described as believing in the existence of a Creator, 
and Budha denies the correctness of this opinion. In ex- 
plaining how the opinion originated he says: “ There is a 





(31.) @xsOcig brahmajdla. Brahminical net. These 62 dif- 
ferent philosophical sects are arranged in two general divisions, 
with their ten subdivisions pHamas8a. Puabbantha kappiké, 
philosophers on the past, and godeamdGeno aperantekappiké 
philosophers on the future. 

(82.) These are eedemOs¢ sassathawida, those who hold tho 
eternity'of matter and spirit, sedtom, pao MOs~mOvaegegaons4. 
Sassathan atthdnancha lékancha panaya penthi, they hold the soul 
and the world to be eternal. They are of fouriclasses, viz.I.— Those 
who have a recollection of former states of existence from one up 
to many hundred thousand previous births. I1.—Those whose 
recollection extends from 1 up to 10 «-D5850 sanwattawiwatta, 
i. e., kalpas. IIL—Those who remember from 10 up to 40 «8 
8O5H50 kalpas. The philosophers of thesetliree classes remember 
the states in which they formerly existed. paDAOawmeqayded G ; 
Pubbeniwisan anusgarathi their names, caste, complexion, joys, 
and sorrows, and the duration of their lives, at the termination of 
which they were born in another place and thus continued until 
they attained to their present state of being. The conclusion they 
draw is “ Eternal are the soul and the world, unproductive of new 
existence, immutable, firm. Living beingsflee away, they traveld 
to and fro, they die, they are born, but they (the soul and world) 

Q 
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time Bikhus, when after a very long period this world is 
destroyed. On the destruction of the world very many 
beings obtain existence in the Abassara Brahma Loka, 
(which is the sixth in the series and in which the term of 
life never exceeds 8 calpas) They are there spiritual 
beings (having purified bodies uncontaminated with evil 
passions or with any corporeal defilement) : they have in- 
tellectual pleasures : are self resplendent, traverse the at- 
mosphere without impediment, and remain for a long time 
established in happiness. After a very long period this 
mundane system is reproduced, and the world named Brah- 
ma Wimane, (the third of the Brahma Lokas) comes into 
existence, but uninhabited.” 

“At that time a Being, in consequence either of the 
period of residence in Abassara being expired, or in conse- 
quence of some deficiency in merit preventing him from 
living there the full period, ceased to exist in Abassara, 
and was reproduced in the uninhabited Brahma Wimane. 
He was there a spiritual being : his pleasures were intellec- 
tual: he was self resplendent, traversed the atmosphere, 
and for a long time enjoyed uninterrupted felicity, After 
living there a very long period in solitude a desire of hav- 
ing an associate is felt by him, and he says, Would that an- 
other being were dwelling in this place. At that precise 
juncture another being ceasing to exist in Abassara, comes 
into existence in the Brahma Wimiane in the vicinity of 





remain for ever identically the same.” edeamoens® oqraen8 
Ooh pPoM GA AIZomqnOsow tooD Oot Puss Booeds 
HeodsasAgalaDoOadeSeDssH Sassaté attacha lokdécha 
wanjho kitatto Esikattayi tithé técha satté sandhdwanti sansa- 
ranti chawanti uppajjanti atthitwe sassati samanti. The fourth 
class are reasoners who by induction arrive at the same conclusion. 
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the first one, They are both of them spiritual beings, 
have intellectual pleasures, are self—resplendent, traverse 
the atmosphere, and are for a long time in the enjoyment of 
happiness. Then the following thoughts arose in him who 
was the first existent in that Brahma Loka : I am Brahma, 
the Great Brahma, the Supreme, the Invincible, the Omni- 
scient, the Governor of all things, the Lord of all. I am 
the Maker, the Creator of all things. Iam the Chief, the 
Disposer and controller of all; the Universal Father. 
This being was made by me. How does this appear? 
Formerly I thought, Would that another being were in 
this place, and upon my volition this being came here. 
Those Beings also, who afterwards obtained an existence 
there, thought, this illustrious Brahma is the Great Brah- 
ma,the Supreme, the Invincible, the Omniscient, the Ruler, 
the Lord, the Creator of all. He is the Chief, the Dis- 
poser of all things, the Controller of all, the Universal 
Father. We were created by him, for we see that he was 
first here, and that we have since then obtained existence. 
Furthermore, he who first obtained existence there, lives 
during a very long period, exceeds in beauty, and is of im- 
mense power; but those who followed him are short lived, 
of inferior beauty, and of little power. It then happens, 
that one of those Beings, ceasing to exist there, is born in 
this world, and afterwards retires from society and becomes 
a recluse. He subjects his passions, is persevering in the 
practice of virtue, and by profound meditation he recollects 
his immediately previous state of existence, but none prior 
to that: he therefore says, that illustrious Brahma is the 
Great Brahma: the Supreme, the Invincible, the Omni- 
scient, the Ruler, the Lord, the Maker, the Creator of all- 
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He is the Chief, the Disposer of all things, the Controller 
of all, the Universal Father. That Brahma by whom we 
were created is ever during, immutable, the eternal, and 
unchangeable, continuing for ever the same. But we, who 
have been created by this illustrious Brahma, are mutable, 
short lived and mortal.”(33) 

By this extract it appears that Budha had a clear per- 
ception of the doctrine of a supreme, self existing Creator, 
yet he pronounces that doctrine to be false, for he says in 
another part of the samediscourse. “The teaching of those 
Samanas and Brahmins, who hold that some Beings are 
eternal and others not eternal, is founded on their ig- 
norance and their want of perception of truth, and is the 
result of the impressions made upon the senses.” (34.) 

There are many who are called Budhists who acknow- 
ledge the existence of a Creator: but they do this from 
ignorance of the teaching of Budha. The Budhist system 








ae Tho second class of philosophers on the past is Gm®eosd 
sSamdmadqdetionn Ekacha sassatika ekatcha asassatika. These 
hold that some beings are unchangeable and eternal, and others 
derived and mutable. Under this head is the passage 

in the lecture. 

(34.) eet npaaenemieges Oss 
QUBPGANOMDAODsmenmvnTIm2OU8ms these epithets are 
defined in the comment. The word 838s is explained thus o 
LHGDnHDGEDd Osmo GOmnQKosso gS mOOm HES mH, 
Patewi himewanta sinéru chakkawila mahi sumudde chandime 
suriydcha mayd nimmititi. “The carth, the Himala, the Meru, 
the Sakwala, the great oceans, the sun and moon were created by 
me.” This was, Buddha says, an erroncous view of that school. 
Budha says, again, that there are four subjects improper to think 
about, ¢ 22900, achentciya dhammf, one of which was 
about the world (as the Comment says, who created the sun, moon, 
&e.,) ifany one would think sbout them he would turn insane 
(Avguttara, page 97.) 
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does not acknowlege the possibility of such a Being exist- 
ing. (35.) 

Having noticed the tenets of Budhism respecting a Crea- 
tor, we will consider what it teaches respecting the nature 
of man. The whole of the constituent parts of a sentient 
Being is arranged in five divisions called ®5I@2 khanda or 
collections: they are the OysasMeJoQ ruphakkhando, 
the organized body; o®¢ -oaQeseQ) wédanakkhandho, 
the sensations of pleasure pain or indifference; maqx,end 
e3@@ sannydkkhanhdo, or the perceptions: meQ2d6exadoy 
@®) sankhirakhandho, or the thoughts contemplations and 
reasonings; and the SaqaqenendossQ) winnydnakhando 
or the understanding, the conciousness. Except the body 
there is no entity among these ® 5J@. (36.) There is merely 


(35.) The Budhists in general do now openly deny the exist- 
ence of a Creator, 

(36.) The Khandas are divided into—I. amen A’yatanini, 
sentient organs and their relative objects; there are twelve of theft 
classed in 6 pairs:—1, ®=Q chakkhu and 6xe répa, the eye and 
figure: 2 ,the ear and sound, eeesoe sdéta and eeqe sadda: 3, the nose 
and odour, #0 ghana and msJ@ gandha: 4, the tongue and 
flavour, 5m jewhi and Ge rasa: 5, the body and touch, ac 
kdya and éedes phassa; and 6, the mind and objects of thought ®2p 
mana and 298s dhammd. 

IL. Qaa9e00 Dhituyo, which are arranged in 6 triplets, as the eye 
and the figure, and the consciousness of the eye or vision, being 


the first triplet 

Ii. geseane Indriyani, the organs and their capabilities ; there 
are 22 of them 

IV. pmo A’hdra, the food of action, this is fourfold. 

V. Se3eo Phassii, contact. 

VI. s8¢e Wedand, sensation ; there arc seven of them, 

VIL. w2se2 Sanni, perception. 

VIIL. s®aen Chetanii, thought. 

IX. Se0m023 Chittini, thoughts. These are included in the five 
Khandas. ‘The Wedand, Sannd, and Sankhara khandas are a8Oed 
wt elicited by contact with external objects (Wibhanga of the 
Abhidhamina). 
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an organized body, and inherent in this body a capability 
of sensation, perception, contemplation and knowledge, eli- 
cited by contact with other objects: there is no feeling, 
thinking or knowing soul in a man,(37.) The body itself is 
mutable, and the other @s3@) khandha are in a perpetual 
flux. According to this system, man is never the same 
for two consecutive minutes : the ¢5~OOSOo arfipadham- 
ma as the whole of the @53@  khandha except the body 
are called, are constantly changing: they are produced, 
they cease to be, and never remain the same: they are 
compared to the periphery of a wheel in motion, always 
altering its position; and to the light of a burning lamp, 
which though continuing to shine has its rays continually 
changing. The lamp continues to burn during the whole 
night, constantly emitting fresh rays: so the man con- 
tinues so long as his body lives, but the mental processes 
are constantly changing. This doctrine of Budha is cer- 
fainly not held by the majority of the Budhist laity, and 
was not, and perhaps up to the present day is not, received 
by several of the priests, but it is most clearly taught in 
the sacred books. To clear up this question it is necessary 
to determine the meaning to be attached to the Pali word 
eponep) atta, translated into Singhalese by the word posOca 





(87.) Ofdxo Ripa khanda, it is said by Buddha, dxs. Sat 
GOGHD: HGH Megadas angalae MENA SEMNMNMe PD 
COamow HOXG noQou. gom, Riipan bhikkhawé anichchan 
yadanichchan tan dukkhan yan dukkhan tadanattd yadanatté tan 
nétan mama nésé hamasmi namésé attiti. Priests body is imperma- 
nent, that which is impermanent is sorrow, that which is sorrow 
is not the soul, that which is not the soul is not mine, that is not 
myself, and is not my soul. So of the other four Khandas (Sapyut 
nikfya, Saléyatanewagga). 
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atmiya and which we render “soul.” In the Brahma 
Jala Sutra, Budha states, that some taught that the soul 
eoxno (atta) is eternal in duration; they said “living 
Beings transmigrate: they die, they are born, but their 
existence continues as being eternal.” In another part of 
the same sermon when speaking of the doctrines of the 
C8ed¢d2e, uchchédawada, or those who believe that the 
soul will be finally annihilated, he relates a conversation 
between some philosophers: “‘ Another will reply and say, 
Friend, I do not deny that there is such a state as you 
have mentioned, but the soul will not then be annihilated: 
there is, Friend, another state unknown and unexperienced 
by you, but known and perceived by me; in that state the 
form is godlike, the pleasures are mental, and all the pow- 
ers and faculties are in perfection. Upon the dissolution 
of that body by death the being is cut off, destroyed and 
no longer exists.” These extracts are sufficient to prove 
that by the word ¢m) atta or soul, is meant an immate-_ 
rial substance which continues to exist after the death of 
the body. The Comment states, that there are four lead- 
ing opinions respecting the nature of the soul, the last of 
which is, that it remains in the body as a jewel deposited 
in a casket : and that upon death it flies away as a bird 
from its cage. There can therefore be no doubt but that 
Budha attached to the word ¢oxno attd the meaning we at- 
tach to the word “soul.” 

We have already noticed that the whole constituent 
parts of a man are divided into five ®63@> but there is 
also another arrangement called @aOMe> dyatana or resi- 
dences: they are the six personal ayatana; viz. the eye, 
the ear, the nose, the tongue, the body, the understanding ; 
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and the corresponding external dyatana, figure, sound, 
odours, taste, touch, and material or immaterial objects, 
Budha declares that none of the khandhé or dyatana con- 
stitutes a soul. (38) There is also amore compendious arrang e- 
ment into 26.0 ndmartipa, the 61 rapa signiffying 
the body, (39) and the en® néma, the intellectual faculties : 
this is frequently used in the writings of Budha. Con- 
cerning the Qe3®) khéndhé he says, 6160 Baaded 
GaN SOGE» Frosh magia qgeonm modyS Ged 
oo Sagte ect genoem) riipan bhikkhawe anatté, wédand 
anatté sannyé anatti, sankhéré anatté winnydnan anatta 








(38.) SadQe HAA Pads agqedae orgslae aegslae nee 
DD) QEADANHDIDe OAM DOGS awsmdd9 na@een germ, Chak- 
khun bhikkhawe anichthan yadanichchan tan dukkhan yan duk- 
khan tadanatté yadanattéi tan nétan mama nés6é hamasmi namésé 
attitf, Priests, the eye is impermanent, that which is impermanent 
is sorrow, &c. 

(39) Buddha, in the Wibhanga section of the Abhidhamma 

efines what ew@dx5 Nimaripa is msSmdoBe eons 
wIBdise PITeG H3dr0-, Tatthakathaman Winn4nappach- 
chay4 nfimarfipan attbinfiman atthiripan. What, are the Nima 
Ripa resulting from consciousness? there is Nima, there is Ripa, 
DAD MOD me SHGnADTED wapcedAsod) wa) Oataed 
©92 9¢-9@4i2e00-, Tattha kathaman niman wedanakkhandho 
sannikkhandho sankhérakkhandho idan wuchchati niman. Of 
these what is nima? The assemblage of sensations, perceptions 
and discrimination. These form Nima, ms 82. Gio. Ham 
O69 Om qmMI- airs Sxrtve ge* HDA Sxro., tattha kathaman 
raipan chattiro seek bhithdnan upddyaya réipan idan wuchchati 
ripan. What is Ripa? ‘The four clements and a form produced 
from the four elements. This is called Ripa. Here we do not 
sec that the Sageg csesdes® is included in 200 Nima, but it must 
be borne in mind that it depends for its existence upon Nima and 
Ripa Odio. wBqeo Sapenn. eOqem emdddri0 Beda 
Saga 39GoMo, niima ripan samudayé winninan samudayi 
nimartipa nirodhé wififiina nirodho. With the origin of Nima 
riipa is the origin of Winysna, with the cessation of Nama réipa 
is the cessation of Winyéna, 
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« Bikhus, the body does not constitute a soul, the sensa- 
tions do not constitute a soul, the perceptions do not con- 
stitute a soul, the reasonings do not constitute a soul, the 
consciousness or understanding does not constitute « soul.” 
Thus he affirms of each of the khanda that it is not a soul. 
Again he says 6160 8 3s8 pram eaS ems 
COs co Syoodes G3mEc oon genet) gensm ods 
De Ix Oo ap@dr psemo © eee} raipan bhikkhawey, anat- 
tai yopi hetu yopi pachchayo ripassa uppaddya sopi anatti 
anatté sambhutan rapan kuto atté bhawissati. “ Bikhus, 
body is not a soul: if there be any kind of cause for the 
production of body, that cause also is without a soul: how 
can body become a soul since it is produced by soul-less 
causes?” He repeats the same verbatim concerning the 
sensations, the perceptions and the reasonings: and although 
some unlearned Budhists have supposed that the Seas, «Heo 
winnydnan is a transmigrating soul, Budha says. (40) “The 
understanding or consciousness (Sax, 34 winnydnan) is not 
a soul: if there be any cause by which the 5-ca%q,<0 win- 
nyanan is produced, that cause also is without a soul: how 
can Saqte,<oo winnydnan be a soul, —. it is produced 
by soul-less causes. ?” 

To remove all doubt respecting his doctrine being that a 
soul does not exist, we refer to his conversation with @& 
G2 O§@otSs 2m) Susimo Paribbajiko. Budha says, “Susimo, 
the body, the sensations, the perceptions, the reasonings, 
the understanding or consciousness (enumerating each dis- 
tinctly) whether past, future or present, whether internal or 
external, whether gross or minute, base or excellent, remote 
or near, are not mine; none of them constitute “I.” Noneof 


(40.) See Ss’ayatana section of Sanyut Nikaya. 
g 
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these are to mea soul. This is known by true wisdom.” 
This teaching, which is again and again reiterated, is clear : 
there is no soul: nothing of which an individual may say, 
“ This is I.” Body exists ; the other @6JQ) khandha are 
only functions of the living body, produced by the con- 
tact of external objects with the bodily organs. The same 
doctrine is enforced, in similar language respecting the eye, 
the ear and other bodily organs, together with the Som 
mano, or § saze, Mo winnyAnan or understanding, the seat 
of which is the heart, as the eye is the seat of vision; this 
is repeated respecting the various organs, both individually 
and collectively. (41) 

But how does this affect the doctrine of transmigration, 
or more properly the continued processes of perpetuated 
existence ? In the book called Milinda Prashna, or the 
Questions of King Milinda, the subject is discussed by the 
king and the learned priest N&gaséna. This work is of 
high authority among the Budhists, although not one of the 
Sacred Books, The term 26.6 néimarfpan is fre- 
quently used in this discussion, comprising all that we mean 
by body and mind. I shall omit the Pali, merely giving a 
translation of the conversations. 

The King enquired, Lord Nigaséna, what is conceived 
(in a new birth)? The Priest replied, the body and mind 


(41.) g89 aeGOdriz>0 pHmrmmom cOtosear goats 
QHD) DqoBerrD) YHOO) HarveD) co¥a.Do ce E96Or oath 
@DH) GHD: Gam OD snrmmMddG aa Oo gam Ooo 
De wdregoe “OPdozseas ¢&)MAo, susima yankiuchirdpan atita 
niigata pachchuppannan ajjhattanwé bahiddhawé4 olférikanw& su- 
khumanwé hinanwé panitanw& yan déréw4 sontikéwa sabbannetan 
mama nesohamasmi neso me attiti ewametan yatha bhitan sam- 
mappanniiya dathabbhi. So of all the other Khandhas (Sanyut 
Nikaya also Budha’s conversation with Anuruddha). 
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(2-096,00 némartipan) Great King, are conceived. But, 
Lord N&gaséna, are this same body and mind (o2996,%0 
namarupan) conceived ? No, Great King, this same body 
and mind are not conceived: but by this body and mind 
good or evil actions are performed, and in consequence of 
these actions another body and soul are conceived (9220 
Oa@en peetee 29S. SSaeqnH téna kamména 
annyan nimartipan patisandahati.) 

To remove all doubt the King enquires, saying “ Lord Na- 
gasena, you have spoken of 20:96xCo némartipan. ‘Of 
these what is Nama and what is Ripan? Great King, is 
any thing material (Q@ sre olarikan) that is Ripa. Is 
any thing immaterial (gs: sukumi) the thoughts, they 
are Nima.” Thus ndmaripan is represented as constituting 
the whole man, body and soul, and the doctrine clearly laid 
down isoneof antecedents and consequents. (42) A man per~ 
forms good or bad actions: this is the antecedent, Because 
of these actions another Being, another body and mind are 
produced: this is the consequent. They are in no sense 
the same : the latter is a result of the former, but there is 
no transmigrating soul. The King does not appear satis- 
fied, and prosecutes his enquiries : saying, “ Lord Nigaséna, 
does conception take place without any being transmigrat- 
ing? Yes, Great King, conception takes place without 
any Being transmigrating. How does this take place? ex- 
plain it by a metaphor. Great King, a man lights one 
lamp from another lamp: does the one lamp transmigrate 
to the other lamp? No, my Lord. In the same way, Great 
King, conception takes place without transmigration.” 


Gin (ae Pee Oe ee ee eee 
(42.) Milinda is referred to in Mauorathepureni comment on 
Anguttara Nikaya, page ©. 
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The King further enquires, “Lord Nigaséna is there any 
Being who transmigrates from this body to another . body ? 
No, Great King. But,“Lord Nagaséna, if there be no Be- 
ing who transmigrates from this body to another body, is 
there not a deliverance from the consequences of evil ac- 
tions. True, Great King, if there be no conception there 
is deliverance. By this body and mind good or evil actions 
are performed, and in consequence of those actions another 
body and mind are produced, and therefore there is not 
deliverance from the consequences of sin.” 

Budha explicitly declares that sin and punishment are 
necessarily united. But it appears that it is sin that is 
punished, and not the sinner. To avoid the difficulty con- 
nected with this doctrine, the Budhists say, that although 
the child born is not the same with the man who previously 
existed, he cannot be said to be entirely a new Being, 
because his present existence is the result of actions per- 
formed by a person who formerly existed, but who is now 
non-existent ; and they illustrate it by the metaphor of a 
mango-tree. A mango from the tree having been eaten 
the stone is planted, and a fresh mango-tree is producéd, 
which is not properly a new tree but a continuance of the 
old one, being produced from it. (43) But according to this, 
the son must be the same with his father, being produced 
by his instrumentality. The mango-tree metaphor is this: 
the mango tree represents an existing man: the mango 
fruit the good or evil conduct of that man; as from a stone 
of that tree another tree grows which is not altogether dif- 
ferent from the first tree being a result of that first tree, 


(43.) This metaphor of the Mango tree is also used by N&ga- 
sénua (Milinda Prashua.) 
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so from the good or bad actions of a man another man is 
produced, who is not properly another but a continuation 
of the first. The metaphor will not bear strict investiga- 
tion ; but the doctrine of Budha undoubtedly is, that the 
performer of an action is not the recipient of the result of 
that action. In the Sanynt Nikaya it is stated that a 
Brahmin came to Budha and asked, “ How is it Goutama, 
Does he who has performed actions (in a previous birth) 
experience (in this world) the results? Brahmin, the doc- 
trine that he who has acted receives the result is one ex- 
treme (the ccleomAve sassata wid or doctrine of the per- 
petual. existence of a transmigrating soul.) How then, Gou- 
tama, does one person perform the action, and another per- 
son endure the results? Brahmin, the doctrine that one 
person performs the action and that another person endures 
the resultis the other extreme (the 686 Ga,506, uchchédawida 
who teach the annihilation of an existing soul.) The Ta- 
tagato avoiding both these extremes preaches a middle doc- 
rine : namely, that in consequence of ignorance, merit or 
demerit is accumulated, &c., declaring the ‘doctrine of the 
eSaeQdoooe, patichcha samuppido which we shall ex- 
amine hereafter. We quote part of another discourse, 
where the subject is more fully declared: The Paribajako 
recluse, named Timbaruko, come to Budha and said, Gout- 
ama, does a person receive happiness or sorrow as the re- 
sult of his own conduct (in a previous state?) Budha re- 
plied, Not so, Timbaruko. What Goutama! does he re- 
ceives happiness or sorrow as the result of another person’s 
conduct? Not so, Timbaruko. What Goutama! does he 
receive happiness or sorrow as the result of the joint action 
of himself and of some ether person? Bagawa replied, Not 
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so, Timbaruko. What then, Goutama, does a man receive 
happiness or joy, irrespective of his own conduct or of the 
conductofothers? Notso, T'imbaruko.” (44) He afterwards 
declares that he has abandoned the doctrine of a transmi- 
grating soul, as held by the edmensoe, sassatawidd and 
also the excision of an existing soul, as held by the 68o0 
¢©0¢, uch’chédawadé and has chosen a middle doctrine, and 
then recites the OSagdoore, patichcha samuppado, 
which appears to be the key of his philosophical position, ex- 
plaining the processes by which existence is perpetuated. (45) 
We must in endeavouring to explain this, quote the Pali 
and afterwards state the meaning, g£OH Cleo moDih 
cod Sivas Bzawere Gagin ads 20061 oo sO 


(44) The conversation with Timberuka is found in Sanyutta 
Nikiya, page ®, the Pali is Badran co8WAotom nabsine doe 
E28 HdIQIFD? GOI GMD ate OMe HA eaidaH EaamO- 
BAGH MOH) Fob HOoa om OmMd oda gd gatas 
B Homds GAG.i1H nO. GoO® Gaigqeadseo emmOace 
an® ndan® ga caasiG caaml- AAd:em4H mao) ps0. 
BoOM SOIESHIMO Gite MISe GOSe mse FRA aBdomre ga 
GAIA Qr9m0> BBC.emH womO. ¢7HsO, timbaruka paribbi- 
jako bhagawantan etalawdcha kinnukhé bhé gétama sayan katan 
sukha dukkhanti mihéwan thimbarukati bhagaw& awécha kimpana 
bhé gétama parakatan sukha dukkhauti méhewan timbarukati bha- 
pow awécha; kinukhé bhé gétamn sayan katancha parakatancha 
sukha dukkhanti mahewan timbarakati bhagawé awécha ; kiypana 
bho gotama asayan kéran aparan kéran adichclia samuppannan 
sukha dukkhanti mfbewan timbarukéti bhagaw& awocha. Go- 
tama! does a person receive. happiness or misery as the result of 
his own conduct? Bhagawa replied not so ‘Tembaruka. What 
Gotama is joy and sorrow the result of another’s conduct, Bhaga- 
wa replied not so Tembaruka What Gotama is joy and sorrow, 
the result of the joint acts of himself and others? Bhagawa, not 
80, ‘Ten biraka, What Gotama, does one receive happiness or 
sorrow without any cause of his own acts, nor the acts of another? 
Bhagawa replied not so ‘Tembaruka, 

(45.) See note 30. 
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Sy eeto®a eaotwersseocmenanes else Oslo ce 
to ODE ms @HGsn GAs Sx msier Cds EME sro 
COMED OG}x0 OHED MIOZce HS GHB C@8HM VAHOS 
Ko Gm O8 ¢D gar cardigans wEwmda sD 
awijja pachchayasankhsra sankhaéréppachchéy4 winnyénan 
winnyanippachchayénimardpan, namartipapachchayé salé- 
yataniin, saléyatana pachchayé phasso, phassa pachchayé 
wédana, wédan4 pachchayaé tanh4, tanhé pachchayé upaéda- 
nan upidéna pachchayé bhawo, bhawa pachchapé jiti, jéti 
pachchayé jaré maranan soka paridéwa dukka domanassup- 
fyasi sambhawanti. ~ 

In consequence of ignorance, merit or demerit is pro- 
duced. In consequence of merit or demerit the conscious- 
ness, in consequence of consciousness the body and the 
mental faculties, the six organs of sense; in consequence of 
the six organs of sense, touch or contact (or the sensation of 
touch); in consequence of contact the sensations, in conse- 
quence of the sensations desire, in consequence of desire an 
attachment to existence, in consequence of attachment or 
cleaving to existence, a place of birth ; in consequence of a 
place of birth, birth itself; in consequence of birth decay, 
death, grief, weeping, pain, discontent and dissatisfaction 
are produced. It is then added, that a complete cessation 
of ignorance, necessarily results in a cessation of all the 
consequents, so that being itself becomes extinct. It will 
be observed, that the intervention of a previously existing 
soul, or of a creator, or even of parents, is not regarded as 
necessary to the completion of this chain of existence; the 
two first as being non-existent; the other (parents) as 
that which may be for the production of the body, but 
which is not absolutely necessary, as in many instances the 
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QoooHeo dpapitiki formation, (which Turndur in his 
translation of Maha Wanso calls “the apparitional” 
appearance) supersedes the necessity of parents, as in these 
instances merit or demerit leads to the instantaneous and 
full development of a perfect man or woman, as well as of 
the gods and the sufferers in the hells. 

This account appears to be very unphilosophical and 
confused. In the Wibhanga division of the Abhidarma, 
the terms used are clearly defined: thus S&S awijjé or 
ignorance is defined to be the ignorance of the four princi- 
pal doctrines of Budha : (46) they are 1. That sorrow is con- 
nected with existence in all its forms. 2.—That its conti- 
nuance results froma continued desire of existence. 3. 
That a deliverance from existence and its sorrows can only 
result from the complete extinction of this desire: and 4thly, 
That this extinction can only result from a course of pure 
morals, eight divisions of which are specified. 

From this ignorance 0960 sankharan results, which is 
‘defined to be 2p~@> kusaldé and gp akusald or merit 
and demerit, accumulated in the various worlds of gods and 
mep, or ofthe Brahma gods, or of theinhabitants ofthe Arupa 





(46.) m& sm gdsh galsd qresecto gala eBeoo ¢ 
een see Ea) HDAD gansa me GD Badd mPa oSoca 
Ke Gate QYHDH qH3cs, tattha kathamé awijjd dukkhé anné- 
nan dukkha samudayé annfénan dukkha nirodhé annénan dukkha 
virodha gaminiy& patipadéya annénan ayan wuchchati awijjé, 
(47.) 238 mds godch chao mG 5 B eons ogy 
Axa pec PaDadh mocmdaod woaed Easy 
teo@roe, tattha katham& awijjé pachchay4 sankbéré punndbbi 
sankhéro apunndbhisankhiro ananjabhisankh4ro kéyasankhéro 
wachisankharo chittasankhéro. ofthese whatis the ee@sd san- 
khara resulting from ignorance? accumulation of merit and de- 
merit, merit accumulated in the Arfpa worlds ; that of bodily actions, 
of werds and of thoughts, 
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worlds. (47) In the case of any individual coming into exist- 
ence, this ese: sankharé is the merit or demerit of the 
acts of his immediate predecessor in that chain of being. 
From this 0@:@, sankhiré Sen2e,<o winnyinan is pro- 
duced, which is defined to be the consciousness of the eye, 
the ear, the nose, the tongue, the body and the understand- 
ing, which form the six Ayatana and are not in existence 
until after the body is formed: Sagee,o. winnyéinan 
therefore can only be understood as signifying a power 
hereafter to be developed, when the organs have come into 
existence andcome in contact with external objects. (48) How 
consciousness can exist in the abstract, without the exist- 
ence of any conscious being, is difficult if not impossible to 
understand. This- undeveloped consciousness is regarded 
as the antecedent of body and mind, and this body and 
mind as the antecedent of the organs of the body and 
mind. (49) The Saqze,«o winnydnan orconsciousness, which 
is the third in this chain of existence, is declared to be the 
Seate,eco winnyfnan or consciousness of the organs of 
body and mind which are the fifth in the series. All this 
unphilosophical confusion of thought and expression is used 


(48.) 05d MMDe ee Doddobes Sarce ce Dai QSegaen.ch: gunn 
Saencio mcHeneee> POmbapsease emodaegencto Doon 
eaee Ke QG° HOOH eGoddcar Sasee ce, tattha kataman san- 
khérappachchay4 wionénan chakkhuwinninan sotawinninan ghé- 
nawinninan jiwhéwinninan kéyawinnénan manowinndnan idan 
vuchchati sankhérappachchayé winnénan. What is the Winnina 
the consciousness, the consequence of Sankhura, the consciousness 
of the eye, the consciousness of the ear, the consciousness of the 
nose, the conssiousness of the tongue, the consciousness of the 
body, the consciousness of the mind, this is the consciousness, the 
result of Sankhira. ; 

(49.) See 889 Oaimds OnMe ge, Dhamma chakkappa 
wattana suttun, 

3 


é 
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to avoid the necessity of acknowledging the existence of a 
creator. Wemay observe that the oS@ or o@cs does 
not signify that dy which a thing is made or produced, but 
that which is the antecedent of the thing produced, and 
without which the thing would not be. Thus the beautiful 
organization of the body, with all its indications of a de- 
signing and powerful architect, is stated to be the conse- 
quent of its own consciousness; and the eye with its com- 
plicated mechanism is represented as being the consequent 
of the Sat@Saqee eco chakkhéwinnydnan or the eye con- 
sciousness: and the same holds good with respect to the 
other bodily organs. Besides, in this passage the aoQoG 
sankaré are not existing things, but merely the qualities of 
actions previously performed, and Budha teaches, that the 
qualities of actions performed by a Being (whether man or 
animal) now non-existent, is the efficient cause of the pro- 
duction of the body and mind of anew Man, without the 
intervention of any active agent. This I believe isa cor- 
rect statement of the doctrine of the sSAa¥dove, piticcha- 
sammuppidé so far as the production of the body and mind 
of man is concerned. 

The doctrine of Nirwana is intimately connected with 
the preceding. The word 43®)e0 nirwana (from & ni, a 
negative, and Os20 w4na desire) signifies a complete free- 
dom from desire, and this necessarily leads to a complete 
cessation of existence. Thus at the close of Budha’s first 
discourse at Benares, having stated that he has experienced 
this cessation of atm tanhé or desire, he observes, 
FLOHAHSH nsiSe3 geDosdo ayamantima jiti 
natthi dini punabbawo, “This is my last birth; henceforth 
I shall have no other state of existence” and at the close 
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of his discourse called Brama Jala (50)he says, Bikhus, that 
which binds the Tatagato (i. e. Budha) to existence is cut 
off, but his body still remains, and while his body remains 
gods and men perceive him; but at the end of life, when 
the body is dissolved neither gods nor men will perceive 
him ; that is, he will no longer exist. (51) 


oa BADD nhends mem g08an mdsnsidom 
8 qdaam@ns cob dcde® moOech Sagara. ¢adSeIH bhik 
khawe tathigatassa kayo uchchinna bhawanettiko titthati assakay 
yawa thassati tawa dewa manussfinan dakkhinti (see the Englis 
in the Lecture), 

(51.) There was a controversy at Métara some years ago on 
the subject of Nirwina; one party holding that it was the entire 
cessation of existence, while the opposite party held that some- 
part of the Wififidna (consciousness) existed and enjoyed perfect 
happiness, although none but a Rahat could explain the nature of 
that existence nor its enjoyment. Mr. G.’s view is the correct 
one, according to. Budhism there is nothing immortal, When 
Buddha died it is stated that Sakray& uttered the following stanza, 
GROOIOND wd gene ABDGeemn oodtD) Adoweadds 
ONeHsweOQoyoa2, anichchiwatan sankhéré uppfidawaya 
dhammino upajjitw4 nirujjhanti tésanvupasamo sukhoti. “Truly 
the Sankhirdés, the component parts of human nature, are imper- 
manent; their nature is to come into existence and die, Being 
born they disappear ; their Qouo®2 wupasamocomplete subjection is 
happiness. Then the Priest Anuraddha rehearsed this Gt, ese 
GGonn Eslomea Oger guaiOous oderindend BNA 
SeQoaDoeOnenoqgys Asallitena chittena wedananajjha wasayi 
pajjotassewa nibbénan wimokhochetasoahuti. With a firm mind 
he bore the pain, as a fire which extinguished itself the mind 
became free (from every thing existing) (Mahaparinibbana Suttan.) 

As the oSawgedoo¢ Patichcha samuppada gives the consequence 
of ignorance and so on, the complete cessation of ignorance neces- 
sarily results in a cessation of all the consequents, so that the being 
himself ceases to exist. Itis said HAMeiedads SHDIoo gum 
o8o¢0 eld ogdadgooaons Bodeds, jatinirodho jaré marana 
Soka paridewa dukkha domanassup4y4s4 nirodho. from the ces- 
sation of birth is the cessation of decay, death, sorrow, crying, pain, 
disgust and passionate discontent. Thus this whole body of sorrow 
ceases to exist. (Sanyut Nikéya.) 
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Nirwana is represented by the metaphor of a large fire 
which has burnt itself out, and by a lamp the oil and wick 
of which are completely consumed so that nothing remains. 
Nirwana is the entire cessation of existence. It differs 
from annihilation, as that supposes that an existent soul 
has been destroyed, whereas according to Budha there is 
no soul in existence which can be annihilated. 

The morality of the Budhist system is pure, no vice being 
tolerated. The five precepts binding on every Budhist are 
1. Not to destroy animal life,—2. To abstain from stealing. 
3.—To abstain from lying,—4, To abstain from illicit inter- 
course with women, and 5.-—-~To abstain from drinking in- 
toxicating liquors. (52) In addition to these precepts, tale 
bearing, slander, harsh and injurious language, envy and 
anger are prohibited, and the opposite virtues are recom~- 
mended. Almsgiving is specially recommended, and the 
most excellent of all gifts is stated to be that of religious in- 
struction. (53) Budha, however, only legislated for his priests ; 
with respect to others he was only a Teacher. (54) His com- 
mands respecting the morals of the Priesthood are contain- 
ed inthe Pfrijika and Pachitti sections of the. Winiya 
Pitaka. A digest of these laws, called Pritimoksha is 
directed to be read in each Chapter of the Order on the 





(52.) soenMoom pindtipata taking away life, 2 qg@eynoeecs 
adinnddiné theft (lit taking that which is not given) 3 Qa0Q0¢ 
musdwadé lying 4 SO428G michchdchiird, illicit sexual intercourse 
5 gaoWseOMoSs¢eos surimeraya majjapamé datthdna. 
The use of intoxicating liquor, 

(53.) In the Subbasuttan in Majjhamanikiya Budha enumerates 
many a vice and many a virtue with their consequent reward. 

(54.) Budha is called wmae¢® Oggeiarere satthd dewamanussé- 
nau. Teacher of gods and men. 
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new and full moon in each month, when an enquiry’is‘to 
be made respecting the morals of each priest. The 
laws respecting ecclesiastical discipline [are contained 
in the Maha Waggo and Chula Waggo of the Winiya 
Pitaka, but the subject is too large to be entered upon in 
this lecture. Great care has been taken to ensure the 
moral purity of the Priesthood, and to preserve peace and 
harmony between its members; with what success it is not 
easy tostate. The distinctions of Caste are not admitted 
in the Priesthood. (55) 


(55.) Budha says mvs Hes qos. acAoeo0d Godan 
ODO Ona~momd mOBOerems SosDoo0, na jachché wasa 
lohoti najatchahoti brahmano kammaniwasalo hoti kammanihoti 

_brahmend. By birth there is no chandfla, by birth there is no 
Brahmano, by actions there is chandala, and by actions there is 
Brahmana. 

When king Madhura waited on the priest Mahdkachchina and 
said, Qos om mire COFomy Hwi@emsOounek) Oscc0r2 
Bom geamen Ores Goth gaiom Onassis mcm 
Gorges Dies DowiOoco guehiG oom _pipwidos Aavidoo 
Qigccs cam &dew ZAems tio Ewes Sse siSEad Aso 
606, brahmana bho kachchina ewaméhansu briéhmaniwa 
settho wanno hino anyo wanno brahmandwa sukko wanno kanho 
anyo wanno brahmandwa sujjhanti no abbrahmand brahmana brah- 
muno putté oraso mukhato jété brahmaja brahmanimmita brahma- 
déyadati. ‘Venerable kachchfina the brahmins say that (the 
Brahmins) alone are of high caste, other castes are low, the brah- 
mins are of white caste, others are of black caste the Brahmins are 
pure, those who are not Brahmins are not so, the Brahmins are 
the only beloved sons of Brahma, they proceed from his mouth, 
begotten by Brahma, created by Brahma and are enheritors of 
Brahma.” The Priest replied, g8 mH. m@oeos GEmS eons 
SeOaDs Bou Oma aemencGe, iti bliawan kachch4no kimahati 
ghdéséyewakho eso maha rfja lokasmin. “The Venerable kach- 
chana said great king this declaration was only a sound in the 
world” and added, a: GOCaeaeG Coad AnHadea 608 gated 
Gs DeamOs AsegeemOos dvemnHo: indies: AnAecs 
Scdeordes SHAH o©00 Boos Ho a2 cB SeneO™sS Cabo 
§A Qosidocs Crbwoedes oOeiow Crlerets gdoe Celuodos sMaHo 
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The legends of Budhism are numerous, many are con- 
tained in the Pansya panas Jataka book, and in the Rasa 
Wahini. (56) The Singhalese translation of these latter tales 
being contained in Saddharma Alankéra, I'give a sketch of 
one of them exemplifying the pursuit of knowledge under 
difficulties. 


HISTORY OF DARMA SONDA. 





Long after the doctrines of Budhism had been forgotten 
and a comparatively short time previous to the appear- 
ance of another Budha, a desire to know what the doctrines 
of that religion were, sprang up in the minds of individuals. 
Amongthemwasa King of Benares, named Dharma Sonda,. 
After he was established in his kingdom, he became deeply 
impressed with the importance of religious knowledge. He 





8 08818299 Goad chide OonoOd 2aHrS, tan kimmannasi 
mahfrfja khattiyassa chépi ijjheiya dhanénewi dhannenawé rajai 
ténewd jataripenawé khattiyo pississa pubbutth4yi pachchdni psrt 
kinkéra patissiwi mandpach4ri piyawddinf br&hmano aoe 
wesso pississa suddo pissdssa pubbutthéyi pachchdnipati Taten 

atisshwi mandpachdri piyawddi. “What thinkest thou grth, 

ing, thatif one of the khastriye (warrior) tribe abounded in wealet, 
grain, silver and gold members of the khastriya tribe rise befog 
him and go to bed after him, await his commands, behave accordinr 
to his pleasure and use pleasant words, so do the Brahmins, vaysyas 
and the suddras, rise before him, go to bed after him await his 
commands, behave according to his pleasure and use pleasant 
words.” (Mavuurtra Sorran MaJJHIMANIEAYA.) 

(56.) The Pansiyapanasjdtaké (literally) 550 births, is the Com- 
mentary on the Jatska githas. Rasawdhine forms no part of the 
sacred books of Budhism, It is however written in easy but very 
elegant P4li, and is generally the first book the P4li student is 
required to construe, 
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thought much on the subject, and considered that a Prince 
without a knowledge of religiou, was like a man, ornamen- 
ted with jewels, but destitute of garments requisite for the 
purposes of decency. He communicated his thoughts to his 
councillors, and enquired if any of them conld either instruct 
him or tell him where he could obtain information on this 
importantsubject. Thenoblemen ofhis Courtacknowledged 
their inability to give their Sovereign the information he 
required. The King then directed the public crier to 
make proclamation, that if any individual could explain 
any of the doctrines of Budha he should be munificently 
rewarded, upon communicating his knowledge to the King. 
He afterwards sent an elephant laden with the most céstly 
treasures, round the city, promising to bestow the whole 
upon any person who could communicate to him any por- 
tion of the teaching of a former Budha. Not meeting with 
success he afterwards offered to become the personal slave 
of any one who could recite to him only one stanza spoken 
by a Budha. 

His mind became exceedingly agitated with this un- 
quenchable thirst for religious knowledge, and he deters 
mined to leave his kingdom in charge of his Chief Ministers 
while he sought in foreign lands the information he so 
much desired. During his travels he entered a thick forest, 
and regardless of the fierce animals who dwelt there, enter- 
tained a hope that he should succeed in his efforts even in 
that unpromising place. 

When a peculiarly meritorious act is performed by any 
person, the Crystal Throne of India (or Sakraya, the King 
of the Gods residing on the summit of Maha Meru,) 
becomes hot, and by this his attention is directed to the 
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circumstance. In consequence of the eminent merit of the 
proceedings of Darma Sonda, the throne of India became 
heated, and the God, perceiving the whole of the circum- 
stances, determined to assist him. For this purpose he 
assumed the form of a fierce man-eating demon, and armed 
with a sharp sword and a massy club, and with blood drip- 
ping from his jaws, stood before the King. The Prince 
was unmoved by his fierce appearance, but hoping to ob- 
tain, even from him, the knowledge he so earnestly desired, 
courteously addressed him, saying, O thou who inhabitest 
this delightful forest, I have left my kingdom in search of 
religious knowledge. Are you acquainted with any of the 
teachings of Budha? The demon replied, I know one 
stanza. Will you communicate it to me, said the Prince. 
What reward will you give to your teacher, asked the 
demon. Were I in my kingdom, observed the Prince, I 
would reward you most liberally, but in this forest I have 
nothing but my person to present to you. That will be 
sufficient, said the demon, let me eat you. But, asked the 
Prince, how can you instruct me after you have have eaten 
me? And how can I teach while I am hungry, replied the 
demon. But I will propose a plan by which both of us may 
be gratified: and turning towards a rock perpendicular on 
one side and a yodun (about 14 miles) high, which he had 
miraculously formed, he said, Do you see this rock? Ascend 
to its summit, and I will stand here below. I will open my 
mouth wide, and you must leap from the rock into my 
mouth, and during your descent I will repeat a stanza 
spoken by a Budha. Agreed, exclaimed the Prince, and 
moralising as he went ascended the mountain. When he 
had gained the summit, he cried out, Demon, attend ! teach 
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me while I make my leap: and so saying, he sprang from 
the rock towards the extended jaws of the demon: but 
Indra assuming his own proper shape, received the King 
in his arms, conveyed him to the summit of Maha Meru, 
and after having treated him with the highest respect, 
placed him upon his throne, and repeated the following 
stanza :— 

GRBOODID echSG  EéEdde¢ En cd8am EdSAEMAd 
B63) 8 axed Qox2.@8 |3 anichcha wata san- 
khéré uppida waya dhammino uppajitwa nirujjanti tésan 
wupasamo sukho. 

“The component parts of human nature certainly are 
mutable: they are things produced and destroyed. Being 
‘born they cease to be: Happiness consists in their com- 
plete subjection.” 


Many tales, equally improbable might be produced, but 
little of the doctrines of Budha can be derived from them. 

It is hoped that the sketch of Budhism contained in this 
Lecture will be found correct, as it is drawn from the most 
approved Pali authorities. ‘ 


Description of two Birds new to the recorded Fauna of Ceylon. 
By H. Nevitt, Esq. 





The announcement that two birds have been discovered 
new to the recorded Fauna of the Island, which I to-day 
have the pleasure of making to the Society, is accotmpanied 
by circumstances rendering it noteworthy. 

Both species ave from the country round Nuwara Eliya, 
and both are already known as denizens of the Nilgherry 
Hills of the continent. 

The first, a solitary snipe, possesses.no great interest, 
as the birds of that genus are known to have a wide range ; 
but the second, a Flycatcher of feeble flight, is one of those 
instances of the repetition of a species in isolated localities, 
that for the present are unaccountable, and act as a bar to 
all but idle speculation; and, as it is only by patiently and 
carefully tracing each link, that we can hope ever to find 
the original chains that bound our Island to the Continent 
or other tracts now covered by the sea, each species held in 
common between two such widely separated highland dis- 
tricts, brings usa step nearer to the original bond of affinity 
or source of community. 

The Snipe, Scolopax nemoricola, Hodg., is found among 
low bushes at the edge of swampy Patina lands, and is 
scarce. 

Its flight is similar to the first rise of the Woodcock, 
but it drops quickly, as that bird does at certain seasons; 
and hence it is very probable that the Scolopax rusticola, 
L, entered as a native of Ceylon in Sir E, Tennent’s list of 
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birds, is no other than the present species. However, as 
S. Rusticola, L., has been frequently obtained in India, it is 
much to be desired that sportsmen would forward skins for 
identification. 

The Flycatcher, Leucocerca fuscoventris, Frankl. af- 
fects the edges of jungle, living in pairs, though oceasion- 
ally two or more such pairs associate, and perch on the top- 
most twigs of the brushwood, whence they flit after passing 
insects. 

These, a Pericrocotas, and the Blue Creeper, Dendro- 
phila frontalis, Horsf., have a curious habit of accompanying 
each other in quest of food; probably the two former follow 
to catch the insects started from moss and lichen by the 
active Creepers, thongh possibly they merely unite to guard 
better against the swoop of the Hawk and Kestrel. 

Whichever it may he, this peculiarity struck me most 
forcibly, when sitting hidden.among the hills, I have gazed 
at the dark and lifeless shade around, and been almost 
startled by the noisy twittering of the three allics, explor- 
ing the recesses of the old Rhododendron trees above me 
before passing on to other haunts, leaving the forest as 
silent as before. 

I append‘a very brief description of each species for 
information of any one who may take an interest in our 
Ornithology. 

Scolupax Nemoricola, Hodg. 

This species is very similar in general plumage to the 
common snipe, Gallinago gallinula, L., but may be at once 
distinguished, by the whole of the plumage beneath being 
barred with dusky brown. 

Mr. Hodgson remarks, “its general structure is that 
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of a snipe, its’ bill a woodcock’s, and the legs and feet are 
larger than in Gallinago.” 

Length, 12} inches, Extent 19—of wing, A es 24 
tarsus, 14—Weight, 6 oz. 

Leucocercae fuscoventri’s Frankl. 

Plumage above, dusky black—head, cheeks, and chin, 
black. Beneath, white, somewhat tinged round the vent and 
under tail coverts. Breast, broadly banded with mingled 
black and white Tail dusky, lighter (save on the central 
feather) at the tips. Ivrides brown. Bill and legs, dark. 

Length 6} inches—wing, 3—tail, 3}. 

This species may be at once distinguished from ZL, 
compressirostris, Blyth, by its breast band, which resembles 
in colour the fur of the Chinchilla. 


Description of a New Genus and five new Species of Marine 
Univalves from the Southern Province, Ceylon—By 
G. Neviti, C. M. Z. §., and H. Nevitz, Hon. Sec. 
R. A. 8. (C. B.), F. Z. S. 


RosInsonta, N. G. 

Typ : R. Ceylanica, G. & H. Nev. 

Test& naticoidei, impervid; anfrac: paucis, descenden- 
tibus rapideque grandescentibus; spiri elevaté; apertura 
lat&; collumell& simplici, subcrassatéi; labro calle tenui 
adjuncto. 





Robinsonia Ceylanica, n. s. 

Test&i diffuse ventricosi, non nitente; spira acutiori; 
anfract: 4, rapide tumentibus, longitudinaliter obscure 
striatis, convexis : juxta suturam, anfractfisque ultimi par- 
tem inferiorem, albescente ; collumella albidé, aperturé 
interne fuscente. 

Long 7-16th unc. Lat. 3-8th unc. 

Hab. Matara, Ceylon. 

Robinsonia pusilla, n. s. 

Testa ovata, spiré acuta; anfract: 4, convexis, longitu- 
dinaliter subtilissime striatis; albidf, castaneo varie fas- 
ciaté ; aperturf pyriformi, fasciis interne perspicuis. 

Long. } unc. Lat. 3-16th une, 

Hab. Balapitiya, Ceylon. 
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Pleurotoma (Mangelia) Boakei, n. s. ’ 

Testi fusiformi-oblonga, utrinque attenuata, subopacd 
nitente, costis propinquis levibus longitudinaliter costata, 
interstitiis striis subtilissimis decussat&; fulvo-albescenti, 
anfractis ultimi parte inferiori, (intus conspicue) castanea, 
superiori castaneo bifasciaté ; anfract: 7. convexis, ad 
suturam abrupte convexim incurvatis, sini indistincto, 
labro externe incrassato, albido, intus minute crenulato. 

Long. } unc. Lat. 3-16th unc. 

Hab. Balapitiya, Ceylon. 





Pleurotoma curculio, n. s. 

Testé pyramidali, longitudinaliter nodoso-plicaté, trans~ 
versim forte costata, albidé, juxta suturam basemque cas- 
taneo ligaté, aperturi crenulata, castaned, labro externe 
incrassato, anfractibus 5. paulim convexis, sinfi indistincto. 

Long. 4 unc. Lat. 1-10th une, 

Hab. Balapitiya, Ceylon. 





Pleurotoma lemniscata, n. s. 

Testa ovaté, spiré brevi ; aufractibus 8. longitudinaliter 
nodoso-plicatis ; solida, fulva juxta suturam basemque cin- 
ereo ligatd, fasciisque 2. castaneis in anfracth ultima 
ornataé, apertura fortim crenulati, labro externe incrassato, 
sin rotundato, fasciis interne conspicuis. 

Long. # unc. Lat. } une. 

Hab. Balapitiya, Ceylon. 


May 7, 1869. 


A brief notice of Rosert Knox and his companions 
in captivity in Kandy for the space af twenty years, disco- 
vered among the Dutch Records preserved in the Colonial 
Secretary's Office, Colomio, and translated into English, 
by J. R. Buake. 





The Dutch Records preserved in the Colonial Secre- 
tary’s Office consist of a great number of volumes and em- 
brace a vast variety of subjects. The curious investigator 
will have his labours amply rewarded by the rich store of 
materials which those records will furnish on almost every 
given subject; historical and political; educational and 
ecclesiastical; foreign and domestic; despatches to Holland 
and Batavia; official letters civil and military; reports con- 
cerning tanks and cultivation, pearls and cinnamon; in- 
structions to Dissiivas; terms of contract with natives; 
treaties with foreign powers ; sailing directions for India- 
men, and orders of battle for ships of war, &c. &e. Inter- 
mingled with these and other important matters, one will 
not only meet with a very orthodox Protestant catechism 
for young people, but what also may have been regarded 
by the sedate Dutch matrons of the period as equally 
orthodox and important, a recipe for the making of beer !— 
not indeed the veritable beer of Europe—the offspring of 
malt and hops——but some colonial invention, and designated 
either Klein bier or Zet bier. The brave soldiers of the 
garrison of Colombo were found to be poisoned by abomi- 
nable mixtures sold in the market under the respectable 
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name of beer; the supply ships from Holland used to arrive 
only once in a twelve-month; and the soldiers, like all brave 
warriors of ancient and modern times, would have their 
beer. It is no wonder then, that in going over the multifa- 
rious records of the Dutch period, that I happened to light 
on a notice of Ropert Knox and his companions in the 
sad state of their captivity. 

The first notice that I happened to discover is to be 
found in the 2nd volume of the Dutch records, in a Minute 
of Council, dated Saturday, 18th September, 1660. In 
this document mention is made, not indeed of the arrival of 
the frigate Ann (which was commatded, as is well known, 
by Captain Knox, senior) at the Bay of Cottiar, but of its 
sudden departure, “ sailing away from Cottiar, and leaving 
her Captain and some of the crew in captivity among the 
Kandians.” The Government is also informed by the 
authorities at Trincomalee, that the crew of the English 
vessel had come on shore at Cottiar, cleared the jungle, and 
cut palisades with great labour and trouble, with the view 
of erecting a fortification; and that a raging fever had made 
great havoc amongst them, sweeping away nine of them, 
and leaving twenty-five in a miserable condition, The 
Council express their astonishment on hearing these things, 
andappear to be at aloss whom tu blame the most, whether the 
Kandian monarch, whom they suspect of bad faith, or their 
good friends and allies the English ; and finally resolve to 
adopt effectual measures for securing the island against 
foreign invasion, and guarding against the treachery of 
Rajah Singha. The next notice occurs in the 7th volume, 
where we find a Minute of Cowncil, dated Monday the 
2Ist, and [Thursday] the 24th October, 1669, which an- 
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swers to the 10th year of Knox’s captivity. This Minute 
is as follows: 

“By the Englishmen who, some years ago, came on 
an embassy to Cottiar, and were carried captive by Rajah 
Singha, and have to the present time been forcil)l detained, 
an ola, inscribed in English, and secretly despatched in the 
hands of a Malabar named Perga, for the purpose of being 
conveyed to Madras, having been handed by the said 
bearer to His Excellency the Governor, it is translated 
and®reads as follows : 


“ Honorep Sir Enwarp, 

“In the year 1664, we received a packet marked 61, 
and particularly addressed to us, which is all that we have 
received, although Mr. Vassa]* has received some, but con- 
cealed the fact from us, and money too, which we have not 
once received, though our neediness is so great. Our com- 
rades are all still alive and in health. Only Arthur Emery, 
the Captain, and John Gregory are dead. There are 
twenty-three of us alive at present, who would be glad to 
regain their liberty. As for news, we dare not write any, 
fearing that our note may be intercepted or miscarried ; 
and we refer you to the bearer, Perga, who can inform you 
of all that has passed better than we can write. He has 
hazarded his life in carrying this. We intreat you to 





* This man, Mr. William Vassal, was one of the crew of the 
ship “ Persia,” wrecked upon the Maldives in the year 1658. 
They made their way in boats to Ceylon, but upon landing to 
recruit and buy provisions, were set upon and captured by the 
natives. Knox gives particulars about him and his companions in 
ch, 4, part LV, of his account of his captivity. 

. 
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reward him liberally. The Dutch are not so careless as to 
let him pass unperceived. If you can by any means send 
some assistance, as the bearer Perga can direct you, to us 
poor afflicted captives, we shall not cease to implore for you 
long life, health, and prosperity, while we remain your 
Honor’s servants. 


(Signed) JOHN LOVELAND, 
Rosert Knox.” 


The writing in the margin, is as follows: “ Zealand, 
21st August, 1669.” The direction was, “Into whatever 
good Christian hands this note shall come, we pray, for 
God's sake, to aid in forwarding it.” 


This translation having been read, the Minute proceeds 
to state :— 

“ With reference to the forementioned ola, it being 
considered that we and the English nation are not only 
neighbours, good friends and allies, but especially also of 
the same religion, and are consequently so much the more 
obliged in conscience, among other things to afford them 
help in their necessity, so far as the circumstances of time 
and place permit, in a more especial manner at present, when 
the aforesaid bearer is persuaded by His Excellency to go 
up again, in order to carry to them some relief and return 
with further intelligence, it is, for these and other weighty 
reasons, (and also that we may hereafter send through the 
same some support to our own poor countrymen,) found 
good and understood, to send buck the said ola-bearer, 
with a sum of 50 gold pagodas for the maintenance of our 
aforesaid good friends and allies, and as much of elothing 
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as he may dare, and can conveniently, carry on his shoulder 
as a chitty, and also a note written in English as well as in 
Dutch, enclosed in a quill, and containing as follows :— 

“To all our good friends and dear allies, the honora- 
ble officers, and captives of inferior rank of the English 
nation. 

“ Being informed of your great need and wretchedness, 
we cannot refrain from performing the Christian duty of 
assisting you with such articles of clothing as the bearer 
will deliver to you, together with 50 pagodas ready money. 
We have sent to Madras the ola addressed to Sir Edward, 
as well as a copy of this. Send back the bearer as soon as 
possible, that we may see whether through his fidelity, we 
could, to some extent, assist such of our own countryme n 
as are suffering great want [like yourselves]. Hold com- 
munication with us through him, for we will always help 
you by the bearer, so long as he shall be preserved by God, 
and be successful. We remain, your good friend, 


RyYKLorr Van GoENs.” 


“ Colombo, 22nd October, 1669.” 


After this the Minute procecds in the following strain. 

«“ And since we find ourselves obliged to forward the 
ola to Madras as early as possible, to the end that the 
friends of these men there may become acquainted with the 
condition of their poor countrymen, it is resolved to send 
the forementioned ola, by the first opportunity, to Mr. 
Paviloen, Governor in Coromandel, who shall thence for- , 
ward it to Madras, together with a despatch to the English 
authorities there, conceived in the following terms :— 
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“To His Excellency the Governor presiding at 
Madras on behalf of the Honorable Company of the illus- 
trious English nation. 


« Sir, ; 

“ Three days ago, a black man, calling himself Perga, 
appeared before me in Colombo, and placed in my hands 
the accompaning note written on the leaf of a sugar tree,* 
and from it Your Excellency will learn the wretched state 
of your people, and their great necessity, which permits not 
of being any longer neglected. We have assisted them 
with some clothes, and 50 pagodas ready money, which the 
abovementioned Perga has undertaken to convey to them 
without fail, and return, on a promise of a reward of 20 
pagodas; and we hope we shall always be able by means 
of him, to help both your people and ours. I have enquired 
of the black, Perga, after the condition of both, and under- 
stood him to say that 23 Englishmen are still alive, namely, 
Captain Jon Lountine*) These four are ina 
4 »  Rogperr Knox [{ village beyond Kan- 
»  JoOHnN Berry dy named Legonder- 

» Wri Dert J ry. 

5 Persons under the command of Mr. Markes, who 
were stranded at Calpentyn, are living in the town of 
Kandy. 

4 Persons in Zalimoer, a division of the town of 
Kandy. 

4 Persons in Oere Noere, another division of Kandy. 





* The Caryota Urens, or Jaggery tree, or Borassus flabelli- 
JSormis, the Palmyra or Fan oct sa, f 

* Perhaps John Loveland. 

} William Day. 
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3 in the King’s court. 
a in Bulatgamme, a third division of Keady. 

23 in. all, both of offigers and common people. Of. our 
people there are living 18 or 20 persons out of 64, the rest 
having been put to death, after, being distributed, like your 
own people, in the King’s Court and in other places round 
about Kandy. One of your people was. lately put to death 
for having broken a porcelain dish in the palace. We 
hope that God will at length, be moved with compassion, 
and make provision for the. release of these wretched men. 
We shall all take great pains to attain this end, seeing that 
we are now, (praise God) arrived so far by our outposts 
that we can reach both your people and ours in two days. 
But the whole of the way lies through dense jungles, and 
over wild mountains, which we may pass more by wariness, 
consideration, and secrecy, than by violence. Let me assure 
you that we will not be remiss, but attempt every thing in 
our power to bring out both your people and ours, without 
distinction, from their captivity. May God Almighty, 
whom we ought to pray to and call upon, bless this resolu- 
tion! A copy of the letter which we have written to your 
people in reply to their ola note in our tongue, with its 
translation into English, accompanies this. God preserve 
your Excellency. I remain, Sir, 

“ Your Excellency’s good Friend and obedient Servant, 
(Signed) Ryxiorr Van GoEns.” 


** Colombo, 23rd October, 1669. New style.” ¢ 





¢ It was necessary for the Dutch Governor to subjoin new 
style, as the English were using the old style, and did not adopt 
the new till the year 1752. According to the old system, the 
date would have been 131h October. 
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This interesting document stops short here. That 
there was no sequel may be conjectured from this considera- 
tion; that, from the state of those troublous times, nothing 
further could have been effected. 

‘The recipe for making Klein Bier (literally, small beer) 
alluded to above is as follows : 

’ For making 25 gallons. 


6 Measures of roasted paddy. 
"8 handfuls of the leaves called by the Sighalese 
Manoecoche.* 
4 handfuls of Marygosy t 
‘ 3 handfuls of lemon leaves, or of orange or lemon 
peel. 

These ingredients are to be boiled down together to a 
fourth part, then strained through a cloth into a vessel of 
25 gallons capacity, which, being further filled with cold 
water, lees of [beer] or toddy, to produce fermentation, is 
to be left fermenting two days on its lees, and then poured 
out into another vessel, and, after the lapse of two days 
and pouring it out into a third vessel, it may be kept for 
some time, if covered over with earth or sods.” . 





». * Leaves of the'Margosa tree. (Melia. Azidarachta Indica) 
Sinhalese Kohomba, 
{ Called at the present day Pengiri-ména, i. e. lemon grass. 


A Summary of the Contents of the First Book in the Buddhist 
Canon called the Péréjiha Book— By the Rev. S, CouEs. 





THE subjects of the following paper are extracted from a 
portion of the Canonical Books of Buddhism, which, as far as 
we know, has not generally been unfolded to Oriental scholars 
and philologists. It is well known to all whose investigations 
have been carried on in this direction, that the Canonical 
Books of the Buddhist system have a three fold-division, and are 
designated the Tun Pitakas, or The three Caskets. The first 
of these is called the Winiya Pitaka, from the root “Ni” “to 
guide,” with its intensive prefix “ Wi,” and signifies, propriety, 
good conduct, or discipline; and it is in this latter sense 
especially that this word is used as a distinguishing epithet to 
the first five books of the Buddhist Scriptures, which entirely 
belong to the Priesthood, and contain injunctions and regula- 
tions relative to their moral and official course of actions. And 
inasmuch as the contents of these books afford us information 
on Buddhism as it practically existed in the time of its founder, 
we are bound to examine them carefully and impartially, to see 
whether the theories advanced in the Sutta Pitaka, the por- 
tion delivered to the laity, and which contains the doctrines of 
Buddha, are there maintained. It is well known that as to its 
doctrines, Buddhism is a system of Atheism, since, according to 

-its tenets, there is no Creator nor Preserver of the Universe; 

no one to reward the virtuous or punish the ill-doer; but that 

every animal is ever serving under one master—“‘ Kamma,” the 

fruit of actions; and that every state which he arrives at is de- 

termined by his previous deeds. Buddha never rewards nor 

punishes. He was only the Teacher, and declared that 
U 
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obedience to his commands would, ipso fucto, bring a reward 
superior to that of all other religions. 

With regard to these moral precepts it must also be borne 
in mind, that they are not exclusively Gotamo Buddha’s; in 
fact it may be doubted whether he even laid claim to originat- 
ing any one of them. He himself declared that his Dhamma 
(doctrine) was like that of the former Buddha’s; which evidently 
means that he learnt it from other religious teachers of his 
time, especially the Brahmans; anda very superficial glance 
at the Vedas and other books of the early Brahmans will con- 
~ -yince any one that Gotamo, in addition to his inward monitor, 
that judge of right and wrong, had ample materials around 
him, to mould up into a religion, so far resembling Brahmanism 
as not to make it unnecessarily distasteful to the populace, and 
at the same time so different, that he might hope to break the 
yoke of the Brahman priests, which was galling to the people, 
but more especially to the kings. It would be interesting to 
note how far the parallelism extends in the case of North 
Indian kings favouring Buddhism in order to rid themselves 
from the pretension of the Brahmans, and that of the monarchs 
of Western Europe countenancing the Reformation in the 
fifteenth and sixteenth centuries, so that they might deliver 
themselves from the yoke of Rome; but we must haste on to 
the consideration of the matter now before us, and remind our 
readers that as regards his Dhamma,—the doctrines revealed in 
the Sutta Pitaka,—Buddha claimed no authority exceptthat of a 
kind of temporary omniscience, possessed by him only at such 
times as he wished, by means of which he declared the four 
paths of virtue, with their fruition, and the summum bonum, 
Niwan. ; 

But when we descend to the Winiya Pitaka, Buddha 
appears to us in a new light. He is there the Primate and 
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Chief Shepherd of the Buddhist Church—the master of his ser- 
’ yants the Bhikkhus (priests) and the Father of his clerical 
family. He claims here the power not only to legislate but 
also to execute, and was the judge to give sentence when any 
one of his laws had been violated. The remarkable featiire in 
these laws however is, Gotamo never legislated for the Bhik- 
khus until some one of them had committed an act in direct 
opposition to the general tenour of the religion. 

The name of the first book in this division is the Péré- 
jiké Book, from the root “ji” to conquer; with two prefixes, 
“para” and “a,” the former meaning other, foreign, §c., and 
the other a particle of negation. Consequently, the meaning 
of the whole is overcome or defeated. There are four Piré- 
jikas or defeats mentioned in the book called Methuna Dham- 
ma Péréjiké, Adinna Dina Pérdjiké, Manussa Wiggaha Piré- 
jika, and Uttari Manussa Dhamma Pérdjika, and the meaning 
of each of the several terms is :—The cohabiting Pirdjiké; 
the taking of things not given Pfréjiké; the man-tormenting 
Pirdajik&; and the assumption of superhuman powers Pirdjik4; 
or, more briefly, cohabitation, theft, murder, and the unwar- 
ranted assumption of superhuman powers and facultics. 

The nature of a Pardjika fault is thus defined by Buddha; 
@nsxh28s09 BnVWwamers FMAGA2 amen w86o Dod 
Dame GHA. BOODO GaQ aDGexo DED. oon 
PLBOAINSINH yams GarGoa ane F904 ord mo 
@=023. Seyyathdépi néma sisachchinno abhabbo tena sariray 
bandhanena jiwitup Ewamewa Bhikkhu methunan Dhamman 
patisewitwé assamano hoti asakya puttiyo tena wuchchati péra- 
jika hoti. 

**As one who has been decapitated is unable to live by 
tying the head to that body, so a Bhikkhu who has been 
guilty of the Methuna Dhamma fault becomes excommunicate 
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and anon Sakyason. On this account he is said to become 
guilty of a Pérdjika fault.” 

Again; anaxsd28e019 OHoara00 DajHeno oYamrono 
FODaDs mEMmsne0 80a GxaQ crqoDs01E,6mo FH 
OS SPIO) GFarEr. GIG woA ID FEED) FemsBasro 
and} gams YODon OnNQeoHs mF smewsd. Sey- 
yath&pi nama pandupaléso bandhana pamutto abhabbo hari- 
tattaya. Ewamewa Bhikkhu Padapwa Padarahay atireka 
Pédapw4 adinnay theyya sankhdtan ddiyitw4 assamano hoti 
asakya puttiyo. Tena wuchchati Pfrdjika hoti. 

“ Asin any way when a yellow leaf has fallen from its 
stem it cannot be again made green, so any Bhikkhu with a 
dishonest purpose having taken a thing not given, to the value 
of a P4da, its equivalent, or more than a Pada, becomes excom- 
municate and a non Sakya son. On this account he is said to 
become guilty of a Pfrdjika fault.” 

Again; ammx808 GoB2@) GOA.Beren pdoEwedDans 
GN a9) GoQ «B90 Dagus Samm PHmads 
O@DOoWs Gus Dasnems gomsgondiaw: eneg7oeos 
mada ond}. Seyyathépi puthusila wedhé bhinnd appati- 
sandhiké hoti. Ewamewa Bhikkhu sarichichchha manussa wig- 
gahay jiwith woropetwa assamano hoti asakya puttiyo. Tena 
wuchchati Parajika hoti. 

“ As in any way a perforated and broken rock cannot be 
re-united, so any Bhikfbu with the purpose of tormenting man 
having taken away life, becomes excommunicate and a non 
Sakya son. On this account he is said to become guilty of a 
Pérajika fault.” 

4thly; anaxd282099 DDE SamOSamnen FNDaAa 
GHIA CHa CDAD AxgewBads. go@Homam ya 
ENHe FHMo GONSOQemA. easSDs qusOasra 
ond guax godea ane 9808 mddsmemd. 
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Seyyath&pinéma thélamatthakéchchinno abhabbo puna wirul- 
hiyé. Ewamewa Bhikkhu papichchho ichch&pakato asantay 
abhutap uttari manussa Dhammay ullapitwa assamano hoti 
asakyaputtiyo. Tena wuchchati Pérdjika hoti. 

‘** As in any way when the head of the Palmyra has been 
cut off it cannot be raised to the same place, % e¢., re-united, 
so a Bhikkhu with a sinful aud premeditated desire having 
declared that he possesses the Uttari Manussa Dhamma (Su- 
perhuman powers) which does neither belong to him nor 
exists (as far as he is conerned), becomes excommunicate and a 
non Sakyason. On this account he is said to become guilty 
of a Pérdjika fault.” 

From the above extracts it is evident that a Pérdjiké is 
an irremediable breach of discipline, and its meaning isthatany 
Bhikkhu who has thus become guilty can never in this life become 
an Upasampadé (superior) priest. Beside the Pérdjikas there 
are lesser faults, the nature of which is determined by various 
causes, as willsubsequently appear. These are Sanghddisesa, 
Thullachchaya, and the Dukkata faults, and can all be easily 
remedied, the two latter especially, as after a fault of this kind 
has been committed, the culprit has only to confess to his 
Upajjha (ordaining priest) without much delay, and is then 
exempted from all evil consequences; but the Sanghddisesa 
being more serious (about half of a Pardjiké) a course of 
penance has to be submitted to, and confession without delay 
made to 25 superior Bhikkhus. The nature and extent of 
these penances are not defined in the first book of the Winiya 
Pitakas, but in others, to which reference will be made when 
those books are brought under consideration. Suffice it to say, 
that they can possibly have no deterring effect on crime, but 
rather form loopholes through which most enormous and 
disgusting misdeeds may be committed, and yet the perpetra- 
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tor may remain not only as a Buddhist, but a Bhikkhu; and 
what is more remarkable is, that crimes the most abominable 
were judged to be less heinous than others for which some 
possible excuse might have been pleaded on account of natural 
desires and the force of temptation. 

But we must leave it to all intelligent readers to draw 
their own conclusions from premises which we will advance, by 
giving a succinct and faithful account of the contents of the 
P&rdjik& book. 

This book opens with an account of Gotamo Buddha's 
disputation with Weranja Brahman, who accused the former 
of being an uncivil, destitute, unpractical, scofling, domineer- 
ing ascetic, and barren person. Buddha accepted all these 
epithets, but dexterously changed their signification so as to de- 
clare by them the nature of his religion, and explained how he 
arrived at the Buddhahood. The Brahman became a convert, 
and requested Bhagawé, the blessed one, (the title of Buddha 
used almost exclusively in this portion of the Buddhist Scrip- 
tures) to come to his neighbourhood and pass the Was (rainy) 
season there. Bhagawiassentedand Weranja Brahman departed. 

An account is then given of the manner in which the 
Great Moggallano, one of the especial favourite Bhikkhus, 
desired to overturn the surface of the earth, that he might pro- 
vide the Bhikkhus with the edible crust of honey to be found 
beneath. Bhagawé objected to this, saying, “It will disturb 
the animal creation if such be done.” 

Another favourite Bhikkhu, Sariputto, asked Bhagaw4, 
why it was that the Brahma chariya, (state of celibacy,) enforced 
by some previous Buddhas, lasted for only a short time; and 
why that of others was of long duration. Bhagaw4 answered, 
that the first mentioned Buddhas were easily discouraged, and 
enunciated their Brahma chariya before the proper time ; and 
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this caused a speedy declension; the others were however more 
wary and successful. 

At the conclusion of the Was season, Bhagaw informed 
Weranja of his intention to depart, and went to various cities 
and provinces. It is difficult to surmise as to what could have 
been the purpose of inserting the above mentioned matters in 
the commencement of the book, as they appear to have no con- 
nection with the name nor general subjects therein contained. 
I have thought it possible, that Bhagawé4, if the order of the 
subjects may be ascribed to him, from the brief mention of 
former Buddhas having promulgated, some at the proper time 
and some prematurely, their laws and discipline, wished to 
intimate that his system could not be declared till the fit 
opportunity had arrived. 

We next come to the subject matter of the book, the four 
Pfréjikés; and first in order is the Methuna Dhamma Pfr4- 
jiké. This commences with an interesting story of Sudinna, 
the only son of a wealthy Chetty who became a Bhikkhu, re- 
linquishing his possessions, and forsaking his wife before she 
had any child. Shortly after he was very much persuaded by 
his relatives to come and dwell with them again as a layman; 
but being invincible on this matter, they requested that he 
would only cohabit with his former wife, so as to preserve the 
family name and possessions from extinction. After much 
persuasion, he thus far consented, and in due time a child was 
born; but the whole course of nature was disturbed at the deed, 
and the gods of the upper and lower worlds were greatly moved. 
Sudinna was called into the presence of Bhagawéa, and severely 
reprimanded, but he endeavoured to excuse himself because the 
injunction prohibiting cohabitation with women had not yet 
been delivered. Bhagawa then reminded him that there was 
the Dhamma in existence condemning evil desire, hatred, and 
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ignorance, the three-fold sources of all evil; and issued his First 
Pfréjik& injunction, declaring that if any Bhikkhu should 
cohabit with a woman, he became guilty of a Pérdjiké and 
excommunicate. It must be remembered that Sudinna was 
exempt from this, as his fault was committed before the injunc- 
tion was given. The Bhikkhus however were not slow in dis- 
covering a way of evading this enactment, and one of them in 
Wesali, (probably Oude,) cohabited with a female monkey, and 
afterwards excused himself by saying that the previous injunc- 
tion was given with regard to women and not beasts. Bhaga- 
wa then declared that he henceforth prohibited cohabitation 
with beasts. 

One would be inclined to think that the matter would have 
been finally settled here; but no, Bhikkhus disrobed them- 
selves for the nonce, and as laymen satisfied their brutish appe- 
tites. Menwithmen,menwithdemons, with neuters, with Her- 
maphrodites are reported to have done those things which it is 
a shame even to speak of. Every possible plan was frequently 
employed to evade the enactment, and yet satisfy the more than 
brutish desires; and when their ingenuity was exhausted with 
regard to the living, the Bhikkhus turned to the dead, in order 
apparently to prove to their master that howsoever his enact- 
ments might abound, their sins could still keep ahead, and they 
could discover loopholes of escape. Ifthe corpse was free from 
decay the fault was a Péréjiké, but if not it was only a Thul- 
lachchaya or Dukkata. Several instances of the latter are 
enumerated as having been committed with skeletons, skulls, 
&c.,* but these were declared to be only minor faults and easily 

* Tena khopana samayena afifiataro, Bhikkhu siwathikay gantw& 
ye bhuyyena khayitay sarirap passitwa tasmiy Methunap Dhammay 
patisewi, Tassa kukkuchchay ahosi. Anapatti Bhikkhu Périjikassa. 
A’patti thullachchayassati. 

_Tenakhopana samayena afifiataro Bhikkhu siwatikay gantwa 
cbhinna sisap passitwa wattakate mukhe achchupatta apgajatay pawesi. 


BUCPDHISM, 159 


atoneéd fot. Very many instances are given of the Bhikkhus 
submitting to a little gentle violence, and afterwards declaring 
to Bhagawé that there was no volition on their part. He de~ 
clared that then there was no culpability. 

The account of the four Pérajikis does not occupy more than 
haif of the book of that name, the remainder being devoted chiefly 
to details, with the greatest minutia, of sins of self-defilement, 
onanism, and its kindred abominations; because in the eyes of 
the Great Teacher, the pure and sanctified Bhagawi, they 
were less heinous than cohabiting with one’s former wife, or 
stealing an article to the value of a pada. 

There are many reasons for believing that this book con- 
tains, on the whole, a true account of events which actually did 
take place. There are very few instances of oriental exagge- 
ration, as foundin the Commentaries, to be met with here, 
Bhagawé has generally only 500 Bhikkhus with him, who liva 
and act in amanner which we know exists in India. The 
locality in which the various deeds were done is very limited, 
and the crimes mentioned are in many cases those which are 
peculiar to such semi-civilized countries. 

The Second Pirdjika, called Adinna dana Pérdjikd relates 
to stealing; and here too the enactment was preceded by a 
crime which compelled Bhagawi to declare that henceforth 
such deeds should be denominated Pirijikd faults. The crime 
mentioned wasas follows: —A. Bhikkhu, the Venerable Dhaniyo, 
was much troubled by grass women and collectors of firewood, 











Tassa kukkuchchay ahosi. Anipatti Bhikkhu Pérdjikassa, A'patti 
Dakkhataussiti. 

Tenakhopann samayena afifiataro Bhikkhu afifiataragsa ittiy’ 
patibaddha chitto hoti. Si kélukaté.  Susine chhaddité atthikani 
wippakitté honti. Athakkho so Bhikkhu siwatikay gantwé attik:ui 
saykwiditwd nimittena xupgajatm patipijesi. Tassa kukkuehehay 
uhosi, Amipatti Bhikkhu Pirfjikassa,  A‘jiui Dulhkhatussati. 

x 
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who several times destroyed his hut and made off with the 
materials, while he was absent begging. ‘To prevent the re- 
currence of this, he resolved to make use of his knowledge as a 
potter, he being of that caste, and formerly very expert in his 
profession, and erect a house, like the tub of Diogenes, similar 
to a water vessel, of only one piece, from clay burnt hard. His 
efforts were crowned with complete success, the house was 
completed, was of a brick red colour, and sounded like a bell 
when struck; but the poor man had scarcely finished his work 
and gone off to collect alms, when Bhagawé saw the strange 
“structure and enquired whose it was. Being informed that it 
was built by the Venerable Dhaniyo,one of his Bhikkhus, he 
exclaimed “Go, O Bhikkhus! and smash it.” 

Shortly after the owner returned, and his chagrin may be 
more easily imagined than described. DBhagawé severely cen- 
sured him, because by such actions damage would be done to 
insects, worms, &e, Dhaniyo then had recourse to an old friend, 
a conservator of the royal forests, and requested him to supply 
him with timber suitable for a wooden house. The keeper 
declared his inability to give without permission from the king. 
Dhaniyo said, “I have permission,” and took some timber which 
was near a certain city. The timber was missed, and the con- 
servator called to account for it. On his way to trial he was 
met by the Venerable Dhaniyo, who promised to haste to the 
king, and explain the matter; otherwise the conservator might 
lose his life. He accordingly went and reminded the sovereign 
of Miigadha Seniyo Bimbi Saro, that when he wascrowned, he 
promised to all ecclesiastics “firewood, grass and water.” 
The king acknowledged this, but replied that by the promise 
of firewood, timber was not included, and severely reprimanded 
the Bhikkhu for his dishonesty. People in general took up the 
matter, and the whole company of Bhikkhus was charged with 
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pilfering and theft. Bhagawé speedily collected his Bhikkhus, 
censured Dhaniyo, and declared, that if any Bhikkhu witha 
dishonest purpose shall take a thing not given, he shall becoine 
guilty of a Pardjiké and excommunicate. Several hundreds of 
instances are then given of the Bhikkhus evading or endca- 
vouring to evade Bhagawi’s enactments, by taking goods from 
places which he had not then specified, or of such a value as 
not to come within the definition of the Pardjiké fault. Thus 
when Bhagawé had prohibited taking things in the jungle, the 
Bhikkhus took from the villages, and when that had been pro- 
hibited, they said the command applied only to things on the 
ground, and took those which were ona table or any other 
article of furniture; things suspended in the air, in the water, 
&c. The Pada is mentioned as the value necessary to make 
the fault a Pardjikd. This was a coin of gold or silver equal 
to five misas, the latter weighing about 44 grains each, 

There are three degrees of guilt mentioned as connected 
with stealing any article:—({1) Approaching, examining and 
feeling with a dishonest purpose the property of another is a 
Dukkata fault; one only requiring confession to a superior 
Bhikkhu. 

(2.) Shaking the article is a Thullachchaya fault, only 
a little greater, and atoncd for by confession. 

(3.) Removing it from its place is a Paréjika. 

We now proceed to give a brief summary of the Third 
Pérdjiké, called Manussa Wiggaha Parijikd, which relates to 
murder. This too opens with the story of Migalandaka 
Bhikkhu, who, for the purpose of appropriating to himself 
the bowl and robes of the Bhikkhus, went about sword in 
hand and promised any one who wished speedy deliverance 
from this evil world and admission into a better, to fulfil their 
desire by the weapon he carried about with him. It scems that 
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many believed his word, for he succeeded in disposing of the 
lives of 60 Bhikkhus before Bhagawé returned from a season 
of meditation in the wilderness. On hisarrival, Buddha in a 
long discourse descanted on the moral benefits to be derived 
from slow and systematic breathing, and at its close severely 
reprimanded Migalandaka for his wholesale murders, and de~- 
clared, that if any Bhikkhu wittingly take away the life of a 
man, or take a weapon in his hand for that purpose, he becomes 
guilty of a Parajika. Afterwards some Bhikkhus who had become 
attached to the wife of'a sick devotee, assured him that death 
was far preferable to life, as by its means he would enter on a 
state far superior to any he could possibly anticipate here. He 
listened to their advice, refused food and medicine, and died. 
His widow however spread an ill-report ofthe Bhikkhus, and 
Bhagawé declared, that if any Bhikkhu henceforth persuade a 

. man to die, he shall be guilty of a Parajiké fault and excommu- 
nicate, 

A vast number of instancesare then given of Bhikkhus 
taking away life, yet so as to evade previous prohibitions, and 
in many cases they were successful. Thus, a Bhikkhu ordered 
a Bhikkhu, saying, take away the life of such anone. “This is 
® Dukkata fault. He, mistaking his victim, murders another 
man. The originator is not guilty, but to the perpetrator there 
is a Pirdjikd. 

Again, A commands B to tell C to tell D to tell E to 
take away the life of F. This is 2 Dukkata fault. E consents; 
this isa Dukkata. E kills F; the originator is not guilty; 
but to Dand E there is a Pardjika. : 

These two instances, extracted from a large number, are 
quite sufficient to enable us to estimate the standard of morals 
which Bhagawé established for the Bhikkhus, and which thev 
very frequently sought to evade. 


1 
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The fourth Pirdjikid, is called Uttari Manussa Dhamma 
Pirijika, or the false assumption of the powers of Rahatship. 

Here too we have a story of Bhikkhus finding it difficult 
to obtain a sufficiency by alms-asking, except they could lay 
claim to supernatural powers; and so they agreed that they 
should say of each other that such an one was arrived at the 
Ist Jhdna,* another atthe 2nd, another at the 3rd, and another 
at the 4th. Such an one was come to Sota, another to Saka- 
dajama, another to Anigimi, and another was a Rahat; the 
several states approaching Niwan. This plan perfectly suc- 
ceeded, and the people brought many offerings; but Bhagawa 
when he had called them and made inquiries, declared, that if 
any Bhikkhnu for the sake of gain shall henceforth thus act, he 
will become guilty of a Parijiki. It is unnecessary to adduce 
instances of the ingenuity of the Bhikkhus endeavouring to 
transgress this command; they are quite equal in number to . 
those enumerated in relation to the first three Pardjikiis. 

I proceed to give 4 translation ofa portion ofthe Pardjiké 
book. I have in this translation given as literal a rendering 
as possible, not because it is the best form, but because it gives 
the mode of thought and expression found in the Pali language. 
This will be appreciated by the philologist, as it will enable 
him to make compavisons between this and other languages, and 
the tyro in Pili will be much assisted in understanding th¢ 
composition of sentences in this language, 











_ * A state of superior knowledge, of which states there are four. 
See ante, p. 94, et sey. 
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Translation of, the Péréjihad Booh. 





Worsutr to him (who is) the Blessed, the Sanctified, the 
True, the Omniscient Buddha. 

At that time Buddha the Blessed one dwelt in Weranja, 
at Naleru, near the root of the Margosa tree, with about 500 of 
the assembly of the Excellent Bhikkhus (1). Weranja Brah- 
man heard that the Religionist, the truly blessed Gotamo, the 
son of Sakya (2), of the Sakya family, having become a reli- 
gious ascetic, lives at Naleru in Weranja, at the root of the 
Margosa tree, with about 500 of the assembly of the Excellent 
Bhikkhus. There is such a good and high report (concerning) 
Gotamo, the Blessed. And so this Blessed one (is a) Saint, a 
True one, and Omniscient, Proficient in Wisdom, and arrived 
at a virtuous disposition. He who knows the world, who is the 
subduing charioteer of men, the Teacher of gods and men is 
Buddha, the Blessed one. He having obtained his own great 
wisdom, declares this world, the Divine, the Mara(3), the Brah- 
man, the Samana Brahman, the Sentient, the Regal and Human 
(worlds). He preaches Dhamma (4), and declares the Brah- 
machariya (5 ), which is perfect as regards time and quality, 
meaning and grammar. 








‘ (1). Bhikkhu—A person who lives on frugments; a Buddhist 
riest. 

(2.) Sakya—The reigning race at that time in India; Buddha 
was of this race. 

(3.) Miira—The Personification of death. The great opponent 


of Buddha, 
(4.) Dhamma— Doctrine, also order, thought, &c. 
(5.) Brahmachariya - Celibacy, chastity, continence, 
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Very well! Such @ form has the appearance of Rahatship. 
Then Weranja Brahmin, Was Bagawaé in any place (1) 
came to that place; and having arrived and accosted (him) 
concluded with Bhagawi, a complimentary conversation, sat 
down on one side. Weranja Brahman, who was seated on one 
side, said this to Blingawd :—It has been heard by me, O vir- 
tuous Gotamo, that the Samana Gotamo neither salutes reve- 
rently nor stands up (before), nor invites to a seat, decayed, 
reverend, aged, ancicnt Brahmans. So it is, O virtuous 
Gotamo, that the virtuous Gotamo neither salutes reverently 
nor stands up (before) nor invites to a seat Brahmans who are 
decayed, reverend, ancient, arrived at old age. This is not 
proper, O virtuous Gotanto that it should be so. 

I do not perceive, O Brahman, either in the Divine Mira, 
Brahman, Stmana Brahinan, Sentient, Regal or Human worlds, 
beings who may either be worshipped, or stood up before, or 
invited toa seat by me. O Brahman, if Tathigato (2) were 
either to worship, or stand up before, or offer a seat to any one, 
his head would fall off. 

The illustrious Gotamo is unclvil.-O Brahman, there is 
@ cause, and by that canse it may well be said, that the illus- 
trious Gotamo is uncivil. O Brahman, these, viz. taste, the 
desire for form, sound, smell, taste, and feeling, are separate 
from Tathidgato, and like the palmyra cut up at the root, which 
has no further existence nor another birth. This is the rule, 
O Brahman, and by that rule it may well be said, that the 
Samano Gotamo is uncivil; but not on the account of which 
you speak. 





(1.) A set form in the Pali, used, as there is no relative pros 
nowtn. More lit: “ By what was Blhagawi? By that lie came.” 

(2) Tathfeuto—Various meanings, as, “lie who thus has 
departed,” or, “he who thus came,” The Teacher. 
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The illustrious Gotamo is destitute —O Brahman, tlicre 
is a cause, and by that it may well be said, the Samano Gotamo 
is destitute. O Brahman, these, viz., food (objects) for form, 
sound, smell, taste, and feeling are separated from Tathigata, 
and like the palmyra cut up by the roots, which has no further 
existence nor future birth. This is the cause, O Brahman, and 
by that it may well be said, the Samano Gotamo is destitute 5 
but not on the account of which you speak. 

The illustrious Gotamo is unpractical.—There is a rule, 
O Brahman, and by that it may well be said, that the Samano 
Gotamo is an unpractical person. I declare, O Brahman, my 
unpractical state. I declare the non-practice of the various 
kinds of sins and demerits connected with bodily misdemeanour, 
verbal misdemeanour, and mental misdemeanour. This is the 
rule, O Brahman, and by it it may well be said that the Sax 
mano Gotamo is an unpractical person; but not on the account 
of which you speak, 

The illustrious Gotamo is an exterminator.—Theve is a 
rule, O Brahman, by which it may be well said of me, that the 
Samano Gotamo is an exterminator. I declare, O Brahman, 
my extermination. I declare the extermination of the various 
kinds of sins and demerits connected with desire, hatred, and 
ignorance. This is the rule, O Brahman, and by this rule it 
may well be snid of me, the Samano Gotamo is an extermi- 
uator ; but not on the account of which you speak. 

The illustrious Gotamo is a despiser.—There is a rule, 
Q Brahman, and by that rule it may well be said of me, the 
Samano Gotamo is a despiser. I despise, O Brahman, the 
mrivals at the various kinds of sins and demerits arising from 
evil deeds, evil words, and evil thoughts. This is the rule, 
© Brahman, and by that rule it may well be said of me, that 
the Samano Gotama is adespiser ; but not on the account of 
which you speak. 
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The illustrious Gotama is a subjugator—There is a 
rule, O Brahman, and by that rule it may well be said of me, 
the Samano Gotamois asubjugator. I declare, O Brahman, 
the subjugating Dhamma. I declare the subjugating Dhamma 
of the various kinds of sins and demerits connected with evil 
desire, hatred, and ignorance. This is the rule, O Brahman, 
and by that rule it may well be said of me, the Samano Gota- 
mo is a subjugator; but not on the account of which you speak. 

The illustrious Gotamo is an ascetic (1.)—There is a 
rule, O Brahman, and by that rule it may well be said of me, 
the Samano Gotamo is an ascetic. I declare, O Brahman, the 
ascetism (literally scorching) of the course of sins and demerits. 
I declare, O Brahman, the scorchings of evil deeds, evil words, 
andevilthoughts. To any personis therethe renunciation ofthe 
courses of sins and demerits, as the palmyra tree cut up by the 
root has no existence and no other birth? I declare that as- 
cetism. ToTathigato, O Brahman, are the scorchings and re- 
nunciations of sins and demerits, as the palmyra tree when cut 
up by the roots has no being nor future birth, This is the rule, 
O Brahman, and by that rule it may well be said of me, that 
Samano Gotamo is an ascetic; but not on the account of which 
you speak, 

The illustrious Gotamo is excluded from birth—There 
is a rule, O Brahman, and by that rule it may well be said 
of the Samano Gotamo, that he is excluded from birth. As 
to any person, O Brahman, there are exclusions from another 
fetus, another state, and another birth, like the palmyra cut 
up by the roots, which has no more being nor future birth. I 
declare that exclusion from birth. To him (to me) there are 
exemptions from becoming a foetus in the womb, another state, 

(1.) <Ascetic.—Pali moeees a scorcher, a burner, with refer- 


ence to bodily desires, &c, 
x 
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and another birth, as the palmyra cut off at the roots has no 
future existence nor future birth. This is the rule, O Brahman, 
and by that rule it may well be said, that the Samano Gotamo 
is excluded from birth ; but not on the account of which you 
speak. 

O Brahman, as the hen when sitting on 8, 10 or 12 eggs, 
having warmed them and turned them, the one from her brood 
who first either with his bill or claws breaking the shell comes 
with health out of it,—what do you call him? The elder or 
the younger? O virtuous Gotamo, it is proper to call him the 
eldest ; he is the eldest. 

In the same manner, O Brahman, I, having split the shell 
of ignorance connected with the received shell of folly and ex- 
istence, am alone in this world the incomparable, the true, the 
omniscient and illustrious Buddha, That I, O Brahman, am 
supreme and chief of the world. By me, O Brahman, was 
begun untiring effort, durable, fixed, and unerring memory, a 
subjugated body in which lust was conquered, and a peaceful 
heart having only one object (in view). That I, O Brahnian, 
arrived and dwelt in the First Jhéna, (1,) having become 
exempt from desire, and a sinning nature, (with which Jhana 
is connected) reason, investigation, and the pleasure of isola- 
tion, And having surmounted reason and investigation, I 
arrived at and dwelt in the Second Jhéna, connected with 
clearness of intellect, mental effulgence, the relinquishment of 
reason and investigation, and the joy and pleasure arising from 
mental tranquillity. Having subjugated joy, I arrived at and 
dwelt in the medium state—possessed memory, fixity of mind, 
and bodily ease, and that which the Rahats call the delightful 





(1.) Jhiina.—A stateofknowledge. There are four Jhinas, the 
nature of which both in Brahnanism and Brddhism is very similar.— 
Sce Wilson, Dhayana. 
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abode of indifference and mind ; and thus Iarrived at and dwelt 
in the Third Jhina. I (then) arrived at and dwelt in the 
Fourth Jhéna, connected with the extinction of former joys and 
sorrows, the extinction of former pleasures and pains, which 
has neither sorrow nor joy, (but) the purity of heart which 
arises from isolation. 

Thus, when I had subdued, purified, cleansed, washed, 
separated from lusts, rendered soft, preparedfor good action, and 
made my heart firm, I bent my mind to the recollection of 
former states (of existence). In what manner? 1 birth, 2 
births, 3 births, 4 births, 5 births, 10 births, 20 births, 30 births, 
40 births, 50 births, 100 births, 1,000 births, 100,000 births,. 
various destructive kalpas, various kalpas of formation; in such 
and such a place there was such and such a name, sucha tribe, 
such a colour, such a possessor of food, and endured such 
pleasure and pain; and so he (I) having arrived at old age, 
departed from that state, and was born in such and such a 
place, and was of such a name, such a tribe, such a class, such 
a proprietor, and endured such pleasure and pain, And thus 
having reached the end of life, departed from that state, and 
was born here. 

In this manner I remember various prior states of exist- 
ence. By me, O Brahman, in the first watch of the night 
was attained the first (gradation) of wisdom. Ignorance de- 
parted, and wisdom was attained; darkness fled, and light was 
produced. In a certain way, with a fixed memory, and the 
purpose of subjugating desires, and separated from lust, to me, 
O Brahman, came the first Great achievement, as the chick 
comes out of the shell; and so that I, when I had established 
a peaceful, pure, clear, abstract, separate from defilement, and 
a good-natured heart, bent my mind to the deaths and births 
of animals, 
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That person (I) with a divine, clear, and superhuman eye 
behold beings. I know beings who die, are born, are debased, 
excellent, of good report, of ill report, of good disposition, of 
ill disposition, according to the nature of their actions; that 
certainly these creatures, O fortunate one, who are addicted 
to evil actions, evil words, and evil thoughts, who are revilers 
of Rahats, heathens, and partakers of the actions of heathens— 
these, on the dissolution of the body, after death, are born in 
the Apiya (1), Duggati (2), Winipdta (3), and Niraya (4) 
hells ; and these creatures, O fortunate one, who are practised 
in good deeds, good words, and good thoughts, who are not 
revilers of Rahats, pure religionists, and partakers of the 
actions of those religionists—these, on the dissolution of the 
body, after death, are born in the good and heavenly world, 
So I perceive with the divine, clear, and superhuman eye, 
creatures, and know creatures who die, are born, are debased, 
excellent, of good report, of ill report, of good disposition, of 
bad disposition, according to the nature of their actions. 
By this person, me, O Brahman was attained, the Second 
Wijj& (5); ignorance was dispersed, and Wijj4 produced ; 
darkness fled, and light came. In this manner, to me, O 
Brahman, who was industrious, active, and dwelling apart, hap- 
pened the second Exodus, as the chick bursts from its shell. 
That I, when I had thus established a peaceful, pure, clear, 
abstract, separate from defilement, and a good-natured heart, 
bent my mind to the wisdom of the extinction of sensual de- 
sires. I knew that this is sorrow from its very nature. I knew 





- 


(1.) Apéya.—Apa, not; aya, ease. 


(2.) Duggati.—Dn, bad; gati, nature or disposition. 
) Winipdta.— Wi, intensive prefix ; ni, ditto ; pata, a falling. 
(4.) Niraya.—Nir, not; aya, good fortune. 


(5.) Wijj4—An advanced state of knowledge. 
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from its nature that this is the cause of sorrow. I knew from 
its nature that this is the extinction of sorrow. I knew from 
its nature that this is the means for the extinction of sorrow. 
I knew from their nature these are sensual desires. I knew 
from its nature this is the cause of sensual desire. I knew 
from its nature this is the extinction of sensual desire. I knew 
from its nature that this is the means of the extinction of sen- 
sual desire. To that person, me, who thus knew and saw, hap- 
pened the deliverance of the heart from sensual desires, from 
the desire of existence, from the desire of external objects, 
from cleaving to ignorance, and as regards emancipation came 
wisdom ; aud I knew the Brahmachariya which is called the 
wasted state, how it is effected, and that afterwards it will not 
be go and so. O Brahman, to me, in the last watch of the night 
came the Third Wijj4; ignorance departed, and knowledge 
was produced, darkness fled, and light came. Tome, O Brah- 
man, in this manner, who was industrious, active, and dwelling 
in seclusion, happened the Third Exodus, as the chick bursts 
forth from its shell. 

When he had thus spoken, Weranja Brahman said this to 
Bhagawié :—The illustrious Gotamo is excellent; the illus- 
trious Gotamo is supreme. It is refulgent, O Gotamo ; it is 
refulgent, O Gotamo! As by any means an inverted thing 
may be set upright, or a secret revealed, or to one who has 
erred the path be shewn, or in darkness a lamp may be lit and 
carried, or a figure shewn to the eye of him who sees ; just so, 
in various ways, the Dhamma is proclaimed by the illustrious 
Gotamo. I goto the Refuge (1) of that illustrious Gotamo, and 
to the Dhamma and company of Bhikkhus. May the illustrious 





———$— 


(1.) Refuge.--Sarana, from sara “to go.” This form is used 
by all Buddhists, similarly to prayer by Christians, 
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Gotamo receive me as a Buddhist layman ; from this day for- 
ward, till life shall close, may the refuge be granted me, which 
I have arrived at, and may I be favoured by the illustrious 
Gotamo, with the great company of Bhikkhus, observing 
Was(1)in Weranji. The illustrious Bhagawé assented by being 
silent. Then Weranja Brahman knowing that Bhagawé had 
assented, rose from his seat, saluted Bhagawé, and departed, 
having his right side presented (2). 

At that time there was a famine in Weranja; men’s minds 
were distracted, they became like skeletons, their crops failed, 
and it was not easy by begging to obtain a livelihood. At 
that time horse-dealers from the North arrived at Weranja, in 
the Was season, with about 500 horses, and there in the horse- 
sheds were some measures of gram prepared. The Bhikkhus at 
dawn of day having robed themselves and taken their bow] and 
robes, and not having received any alms, came to the horse- 
sheds, took some measures of gram, pounded and pounded them 
in a mortar, and eat them. The Venerable Anando having 
ground on a rock a vessel full of the gram, brought it near to 
Bhagawé. Bhagawé ate it. Bhagawd, hearing the sound of 
the mortars (and pestles)—(knowing amatter Tathdgatés enquire, 
knowing a matter they do not enquire ; knowing the time they 
enquire ; knowing the time they do not enquire ; purposely Ta- 
thigatds enquire, not without a purpose, but for removing the 
cause of there not being a purpose to Tathégatés. There are 
two modes in which the wise Bhagawd4s question the Bhikkhus 
(saying) Shall we preach the Dhamma, or promulgate the 
Commandments to the disciples ?)—Then Bhagawé called the 





_ (1) Was; lit. rain—A season of seclusion among Buddhist 
Priests for a period of three months. 
me (2.) A respectfal form of going out of the presence of a digni- 
'y- 
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Venerable Anando, What is this pounding noise? Then the 
Venerable Anando made known the matter to Bhagawa. Very 
well, very well, O Anando, mankind will think that by you 
virtuous men victory was gained over grain, meat, and rice. 

Then the Venerable Great Moggalino (1) came to the 
place where Bhagawé was, and having arrived and reverently 
saluted Bhagawé&, sat down on one side, and the Venerable and 
Great Moggalino who was seated on one side, said this to Bha- 
gawi:—There is now a famine, O Lord, in Weranja, people 
are distracted and reduced to skeletons, the crops have failed, 
and it is by no means easy to gain a livelihood by gleaning 
(begging). O Lord, underneath the surface of the Great Earth 
there exists (something) comparable to small drops of honey, 
and there being no bees, it will be good. Is it good, O Lord, 
may I overturn the earth? The Bhikkhus will then eat that 
edible crust of the earth. There are creatures, O Moggaléno, 
in the earth. How will you treat them? I will preserve the 
creatures, O Lord (by making another world), and how many 
creatures soever there may be in this world, I will collect and 
place them there, and with one hand I will overturn the earth. 
It is not proper, O Moggalino; do not wish to overturn the 
world; the creatures may experience discomfort. Very well, O 
Lord, shall the whole company of Bhikkhus go to the north to 
ask alms? It is not proper, O Moggaléno; do not wish that 
all the company of Bhikkhus should go to the northern con- 
tinent to collect alms, 

Afterwards this kind of thought and reasoning happened 
to the Venerable Siriputtoo who was retired and in solitude : 
—How is it that the Brahmachariya of such Buddho Bhagawas 





(1.) Moggallino.—One of the two Chief Priests of Buddha, who 
attended him throughout his ministrations, 
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continued not for a long time, and how was it that: the Brahnia 
chariya of such Buddho Bhagawés continued a long time? 
Afterwards the Venerable Sériputtoo at eventide coming forth 
from his solitude, came to the place where Bhagawé4 was, and 
having reverently saluted Bhagaw4, sat on one side. The 
Venerable Sariputtoo who was seated on one side, said this to 
Bhagaw&. Here to me, O Lord, who was in secret and soli- 
tude, came this kind of thought and investigation: Which of 
the Buddho Bhagawés’ Brahmachariya did not continue for 
a long time; and of which of the Buddho Bhagawis did the 
Brahmachariya continue for a long time? Of which of the 
Buddho Bhagawas, O Lord, did the Brahmachariya not con- 
tinue for along time? and of which of the Budho Bhagawés 
Brahmachariya did continue for a long time ? 

O Sariputtoo, the Brahmachariya of Wipassa Bhaga~ 
wi, of Sikhi Bhagawé, and of Wessabhu Bhagaw4 was not of 
long duration; and the Brahmachariya, O Sariputtoo, of Ka- 
kusanda Bhagaw4, of Konégama Bhagawé, and of Kasappa 
Bhagawé continued for a long time. 

O Lord, what was the cause, and what the means by which 
the Brahmachériya of Bhagaw& Wipassa, of Bhagaw& Sikhi, 
and of Bhagaw& Wessabhu, continued only for a short time ? 

O Sariputtoo, Bhagawé Wipassa, Bhagaw4 Sikhi, and 
Bhagawé Wessabhu became disheartened in declaring their 
Dhamma at length to their disciples. The Sutta(7), Geyya (8), 





Sutta, oral declaration. 
Geyys, a kind of mixed composition of prose and poetry, 


(1.) Wipassi Buddha. The 19th Buddha of this system. 
(2.) Sikhi do. 20th do. 

(3.) Wessabhu do. 21st do. 

(4.) Kakusandha do. 22nd do. 

(5.) Kanagamo do. 28rd do. 

(6.) Kassapo do. 24th do. 

(7.) 

(8.) 
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methodical compositions, stanzas, pleasing words, their revealed 
births, wonderful doctrines, and dialogues were few ; instruc-~ 
tions and discipline were not imparted to the disciples, and 
the Pati Mokkha (1) was not shewn ; and from the disappear- 
ance of these Buddho Bhagawés, and from the disappearance 
of their contemporary disciples, their subsequent followers 
being of various names, various tribes, various castes, "and 
various kinds of ascetics, their Brahmachariyas quickly became 
extinct. As in any way, whatsoever, O Sériputtoo, when flowers 
of various kinds are placed on a shelf without being strung 
together, the wind shakes, scatters, and strews them about. 
What is the cause of that? Because they are not united by a 
string. Justso, O Sériputtoo, from the disappearance of those 
Buddho Bhagawés, and the disappearance of the disciples 
contemporary with those Buddhos, their subsequent followers 
being of various names, various tribes, various castes, and 
various kinds of ascetics, their Brahmathariya quickly became 
extinct. 

These Bhagawis became not weary of declaring, advising 
perfectly, the hearts of their disciples. O Sariputtoo, at a 
former time, the Blessed, the Sanctified, the True and Omnis- 
cient Wessabhu Buddho, in a certain fearful jungle, knowing 
intimately their hearts, exhorted 1,000 Bhikkhus:—Reason 
thus; thus ye must not reason; thus consider; thus ye must 
not consider; remove this; being thus situated, remain. Then 
to Sariputtoo and the 1,000 Bhikkhus who had been thus 
exhorted and admonished by the Blessed, the Sanctified, the 
True and Allwise Wessabhu, came deliverance of their hearts 
from the desire of existence. There, O Sariputtoo, to that 





(1.) P&ti Mokkha :—a book in the Winiya Pitaka, containing 
rules on monasticsm. 
Zz 
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fearful jungle, happened » wonder. Any person who entered 
that jungle, if he were not free from desire, all his hair stood 
onanend. This was the cause, O Sariputtoo, and this the means 
of the Brahmachariya of Bhagaw& Wepassi, Bhagawé Sikhi, 
and of Bhagawaé Wessabhu continuing for a short time only. 

What, O Lord, was the cause, and what the means, by 
which the Brahmachariya of Bhagawé Kakusandho, of Bhagawaé 
Konagama, and of Bhagawa Kassapa, continued for a long 
time ? 

O Sariputtoo, Bhagawf Kakusandho, Bhagawié Konagamo, 
and Bhagawd Kassapo became not weary of explaining their 
Dhamma at length to their disciples. The Sutta, Geyya, me- 
thodical compositions, stanzas, pleasing words, revealed births, 
wonderful doctrines, and dialogues, were very extensive. In- 
struction and discipline were imparted to their disciples, and 
the Pati Mokkha was enunciated, (Therefore) on the dis- 
appearance of those Buddho Bhagawés and their contemporary 
disciples, their subsequent followers being of various names, 
yarious tribes, various castes, and various kinds of ascetics, 
established their Brahmachariya for a long time. As in any 
way, O Sariputtoo, a number of flowers which are strung to- 
gether and placed on a board, the wind neither shakes, scatters, 
nor strews them about. What is the cause of that? Because 
they are wel] joined by a string. Just in the same mamner, O 
Sariputtoo, on the disappearance of those Buddho Bhagawis 
and their contemporary disciples, their subsequent followers 
being of various names, of various tribes, various castes, and 
various kinds of ascetics, they established for a long time their 
Brahmachariya. This, O Sariputtoo, was the cause, and this 
the means, of the Brahmachariya of Bhagawé Kakusandho, of 
Bhagawé Konagama, and of Bhagaw4 Kassapa, continuing for 
a long time. 
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Afterwards, Sariputtoo having risen from his seat, with his 
robe covered one shoulder, and worshipped Bhagawé in the 
place where he was, by joining his hands at his forehead, 
said this to Bhagawh:—O Bhagawé, this is the time for 
that; this is a good time for that. May Bhagawé proclaim 
the discipline to the disciples ; may he declare the Pati Mokkha. 
In some way or other the Brahmachariya will continue for 
a long time. Wait, O Sariputtoo 3, wait, O Sariputtoo, Ta- 
thigata knows the time. Until that time, O Sariputtoo, the 
Teacher proclaims not his discipline, nor declares the Piti 
Mokkha. Until workings of lust descend to some of the 
priesthood, and till after, O Sariputtoo, the workings of lust 
have descended to the priesthood, the Teacher does not pro- 
claim the discipline to his disciples, nor the Pati Mokkha, for 
the destruction of the operations of those lusts. Then, O Sari- 
puttoo, some of the priesthood are not subject to the workings 
of lust. The priesthood is not yet become experienced nor 
extensive. O Sariputtoo, when the priesthood has become ex- 
perienced and extensive, then the operations of desire descend 
to some of the priesthood, and then the Teacher declares his 
discipline to the disciples, and proclaims the Pati Mokkha for 
the destruction of the operations of lust. Then, O Sariputtoo, 
the operations of lust do not descend to some of the priesthood. 
The priesthood is not yet become great. O Sariputtoo, when 
the priesthood has arrived at a great state, then, the operations 
of lust descend to some of the priesthood ; and then the Teacher 
declares the discipline to the disciples, and proclaims the Pati 
Mokkha for the destruction of the operations of those lusts ; 
then, O Sariputtoo, the workings of lust do not descend to some 
of the priesthood. The priesthood has not yet come to the 
state of receiving great offerings. When the priesthood has 
arrived at the state of recciving great offerings; then the 
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operations of lust descend on some of the priesthood; and then 
the Teacher proclaims the discipline to the disciples, and 
declares the Pati Mokkha for the destruction of the operations 
of those lusts; and then, O Sariputtoo, the workings of lust do 
not descend on some of the priesthood. The priesthood has 

“not yet arrived at the great truths (of Buddha’s doctrine). 
When the priesthood has arrived at the great truths, then the 
operations of lust descend on some of the priesthood, and then 
the Teacher proclaims the discipline to the disciples, and 
declares the Pati Mokkha for the extinction af the operations 
of those lusts. O Sariputtoo, the company of Bhikkhys being 
faultless, separate from evil, reformed, pure, settled in merit, 
among these 500 great Bhikkhus the least of them is arrived 
at Sowan path, delivered from extinction, having Nirwana as 
a certainty; also the future paths. 

Afterwards Rhagawé said to the venerable Anando, That 
which I intend to declare will henceforth become a custom. 
If any one has been invited to pass the Was season, he must 
not depart without informing (him who invited him). O 
Anando, let us go and inform Weranja Brahman. Just so, 
O Lord, answered Anando to Bhagawé. Then Bhagaw& 
having robed himself, and taken his bowl and robes, with 
Anando as his attendant, came to the place where Weranja 
Brahman’s house was, and having arrived, sat on the prepared 
seat. 

Then Weranja Brahman came to the place where Bhaga- 
wa was, and having arrived and reverently saluted Bhagaw4, 
sat on one side. Then Bhagawé said this to Weranja Brah- 
man who was seated on que side: O Brahman, we have com- 
pleted the Was, to which you have invited us. We inform 
thee that we desire to depart to journey in inhabited districts. 
Truly, O virtuous Gotamo, you were invited by me for the 
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Was season; but I have not given anything which may be 
proper to bestow. I did not give, not because I had it not, nor 
because I did not wish to give. When can this be done by 
the laity with their many duties and cares? May the illustri- 
ous Gotamo consent to come with the company of Bhikkhus to 
partake of food to-morrow? Bhagawéa by silence gave consent. 
Afterwards Bhagawé having declared a doctrinal speech to 
Weranja Brahman, implanted it in his heart, produced a desire 
(towards it), and made him satisfied (with it), arose from his 
seat, and departed. 

Afterwards, when the night had gone, Weranja Brahman 
having provided proper and suitable food, made known the time 
to Bhagawé (saying), O Lord, virtuous Gotamo, the meal is 
ready. Then Bhagawé4, in the morning, having robed himself 
and taken his bowl, and robes, came to the place where Weranja 
Brahman’s dwelling was, and having arrived, sat on the seat 
provided for him, with the company of the Bhikkhus. Then 
Weranja Brahman having provided with his own hands food 
for the Bhikkhus and their chief, Buddha, which food was de- 
licious, fit, and suitable to be eaten,—when Bhagawé had 
eaten, and the bowl was put aside, Weranja clothed Bhagawa 
with three robes, and each of the Bhikkhus with a pair of 
cloths. Afterwards Bhagaw4é having declared a doctrinal 
speech to Weranja Brahman, implanted it in his heart, pro- 
duced a desire (towards it), and made him satisfied (with it), 
arose from his seat, and departed. Afterwards Bhagawé hav- 
ing resided in Weranja as long as he wished, without going to 
Soreyya, Samkassam, or Kantakujja, came to the place where 
the river Péyaga was, and having arrived and crossed over, 
came to Benares, and having dwelt as long as he wished there, 
came to Wesali city, and according to custom, dwelt there, in 
the Rock Hall in the great jungle near Wesali. 

The Weranja Bana portion is finished, 
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No. II. Pardjika Book. 





THERE was at that time a village not far from Wesali, 
called Kalanda village. A chetty, Sudinno, the son of Kalanda 
lived init. At that time, Sudinno of Kalanda, from some 
cause or other, went to Wesali with several of his companions. 
On that occasion Bhagaw4 was seated in the midst of many of 
his attendants preaching the Dhamma. When Sudinno of 
Kalando had seen Bhagawé seated in the midst of his attend- 
ants, and preaching the Dhamma to him, it thus happened (he 
thought thus)—It will be good if I also hear this Dhamma. 
Then Sudinno came where the crowd was, and sat down on 
one side, and to Sudinno, who was seated on one side, came 
this thought:—By some means or other I have heard the 
Dhamma proclaimed by Bhagawd; (but) it is not easy to 
practise the truly complete, holy, and pure, Brahmachariya, by 
those who are householders, and dwell in the lay state. It is 
good therefore, if I having shaven my head and beard, assumed 
the yellow robes, and renounced the lay state, become a 
mendicant cleric. Then that company, when it was well in- 
structed, had well taken to heart, was interested, and having 
appreciated the Dhamma, rose from their seats, reverently 
saluted Bhagawé, and departed keeping their right side towards 
(Buddha.) 

Then Sudinno, not long after the company had arisen, 
went to the place where Bhagaw4 was, and having arrived, 
and reverently saluted Bhagawé, sat on one side. Sudinno, 
who was seated on one side, said this to Bhagawé:—By 


(1.) Sudinno is always called the son of Kalando, throughout 
the narrative, but I have omitted it. 
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some means or other, O lord, I have heard the Dhamma 
declared by Bhagawié, (but) it is not easy to practise the truly 
complete, holy, and spotless Brahmachariya, by those who are 
householders and dwell in the lay state; it is good, therefore, 
if I, having shaven my head and beard, assumed the yellow 
robes, and renounced the lay state, become a mendicant cleric. 
May Bhagawé ordain me! Hast thou, Sudinno, obtained the 
consent of thy mother and father, to renounce the lay state and 
become a mendicant cleric? I have not, O Lord, obtained the 
consent of my mother and father to renounce the lay state and 
become a mendicant cleric. O Sudinno, Tathagato does not 
ordain him who has not obtained the consent of his mother and 
father. He said, I, O Lord, will do so, since my mother and 
father may consent to my renouncing the world and becoming 
a mendicant cleric. 

Then Sudinno, having finished whatever he had to do in 
Wesfli, went to Kalanda village, where his mother and father 
were, and having arrived there, said this to his mother and 
father :—O mother, O father, by some means or other, I have 
heard the Dhamma preached by Bhagawé, (but) it is not easy 
to practise the truly complete, holy, and spotless Brahma- 
chariya, by those who are householders, and dwell in the lay 
state. Iwish to receive tonsure, assume the yellow robes, 
and become a mendicaut cleric, separate from the laity. Grant 
permission to become a mendicant cleric, separate from the 
liaty. When he had thus spoken, the mother and father of 
Sudinno said to Sudinno, O thou child, Sudinno, who art dear , 
(to us); thou hast pleasure, and hast been tenderly nourished, 
thou hast not experienced any sorrow. Even by death we 
cannot desire your separation, What! shall we then consent, 
while you are alive, that you should separate from the laity, 
and become a mendicant cleric? 
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And so the second time the mother and father of Sudinno 
said to Sudinno, Thou art, O child Sudinno, our only son, 
well-beloved, surrounded by pleasures, and tenderly nourishéd, 
Thou art unacquainted with grief. And the third time, Sudin- 
no said to his mother and father:—O mother, O father, by 
some means or other, I have heard the Dhamma proclaimed 
by Bhagaw4, (but) it is not easy to practise the holy, complete, 
holy, and spotless Brahmachariya, by those who are house- 
holders and dwell in the lay state. I wish (therefore) having 
shaven my head and beard, assumed the yellow robe, and 
separated from the laity, to become a mendicant cleric. Give 
permission that I may separate from the world, and become a 
mendicant cleric. And the third time the mother and father 
of Sndinno said this to Sudinno:—Thou art, O child, our only 

‘ son, well-beloved, surrounded by pleasures, tenderly nourish- 
ed, and unacquainted with any grief. Even by death we can- 
not desire to be separated from you. What then! shall we 
consent, while you are still living, that you should separate’ 
from the laity, and become a mendivant cleric. 

Then Sudinno thought :—My mother and father do fot 
consent that I should become a mendicant cleric, separate from 
the laity: and fell down there on the bareground (saying) 
Kither here will I die, or become a mendicant cleric. Then 
Sudinno did not partake of one meal, 2 meals, 3 meals, 4 
meals, 5 meals, 6 meals and 7 meals. Then the mother and 
father of Sudiuno, said this to Sudinno :—Thou art, O child, 
our only son, well-beloved, surrounded by pleasures, tenderly 
nourished and unacquainted with any grief; even by death we 
cannot desire separation from you. What then, shall we 
consent, while you are still alive, that you should separate from 
the laity, and become a mendicant cleric. Getup, O child, 
Sudinno, eat and drink, and surrounded by your companions 
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eating, drinking, with your retinue enjoying yourself, and 
performing merits, become cheerful. We do not consent to your 
separation from the world, and that you should become a men- 
dicant cleric. "When that was said, Sudinno was silent ; and the 
second time, &c. And the third time also, the mother and father 
of Sudinno said this to Sudinno :—Thou art, O child Sudinno, 
‘our only son, well-beloved, surrounded with pleasures, tenderly 
nourished, and unacquainted with any grief. Even by death 
we cannot desire separation from thee. What then! shall we 
consent, while you are still alive, that you should separate from 
the lay state, and become a mendicant cleric? Get up, O child 
Sudinno, eat and drink, and surrounded by your companions, 
eating, drinking, with your retinue enjoying yourself, and 
performing merits, become cheerful. We do not consent to 
your separation from the world, that you should become a 
mendicant cleric. And the third time Sudinno, the son of 
Kalando, was silent. 

Then the companions of Sudinno went to the place where 
Sudinno was, and having arrived, said this to Sudinno :—Thou 
art, O friend Sudinno, the beloved and only son of thy mother 
and father, endeared, surrounded with pleasures, tenderly 
nourished, and established in ease. O friend Sudinno, thou hast 
not known any grief; and by death even, your mother and 
father do not desire your separation. What then! will they 
consent, while you are alive, that you should separate from 
the world, that you may become a mendicant cleric ? 

Get up, O friend Sudinno, eat and drink, and surrounded 
by your companions, &c.~ Vide supra. 

When they had thus said, Sudinno was silent; and the 
second time, &c.; and the third time, &c., &c. 

And the third time also Sudinno was silent. Then the 


companions of Sudinno went to the place where the mother 
2A 
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and father of Sudinno were, and said this to the mother and 
father of Sadinno :—O mother, O father, that Sudinno, fallen 
on the bare earth, says, Either here I will die, or receive ordi- 
nation. If ye do not give leave to Sudinno to separate from 
the world, and become a mendicant cleric, he will die there ; 
(but) if yon give permission to Sudinno to separate from the 
world, and become 4 mendicant cleric, you will see him again ; 
and if he does not delight in separation from the world, and 
the state of a mendicant cleric, another disposition will come to 
him, and he will return again to this place. Give permission 
to Sudinno to become a mendicant cleric, separate from the 
laity—We consent that our child, Sudinno, shall become a 
mendicant cleric, separate from the laity. 

Then the companions of Sudinno went to the place where 
Sudinno was, and having arrived, said this to Sudinno :—Get 
up, O friend Sudinno; thou art permitted by thy mother and 
father to forsake the world, and become a mendicaht cleric. 
Then Sudinno said :—I am permitted by my mother and father 
to separate from the world and become a mendicant cleric; and 
being glad, well pleased, joyful, and rubbing his body with his 
hands, he rose up. . 

Afterwards, Sudinno having for several days strengthened 
himself, went to the place where Bhagawé was, and having 
arrived and saluted Bhagawé, sat down on one side. Sudinno 
who was seated on one side said this to Bhagawé :—I am permit- 
ted, O lord, by my mother and father to separate from the world, 
and become a medicant cleric. May Bhagawé ordain me. 
Sudinno received ordination (Sémanera) (1) and (2) Upsam- 





__ 1.) Sémanera.—aA clerical novice, whose age must be at least 
eight years to receive ordination. 
. (2.) Upasampadé.—A superior priest, not under twenty years 
of age, 
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padé, near Bhagawi; and the venerable Sudinno having 
subjugated his desires, became a dweller in the wilderness, a 
mendicant, a wearer of castaway garments, anda methodical 
beggar (1) (i. e., one who asks from every house) and resided 
near a certain Wajji village. 

Afterwards there was a famine in Wajji, men’s minds 
were distracted, they were reduced to skeletons and every thing 
sown become blasted. It was not easy, therefore, to gain a 
living by gleaning (alms-asking). Then this thought came 
to the venerable Sudinno :—In this Wajji is a famine, men’s 
minds are distracted, they are reduced to skeletons, and the 
crops are blasted. It is not easy, therefore, to get a living by 
gleaning, (but) I have many relatives in Weséli who are rich, 
very wealthy, great proprietors, and have more than sufficient 
gold and silver, superabundant means and enormous quantities 
of grain, &c. Itis good if I reside near my relatives. My 
relatives on my account will bestow gifts and perform merits ; 
Bhikkhus will be benefited, and I shall not become weary in 
begging. Then the venerable Sudinno having rolled up his 
mat and taken his alms-bowl, and robes, departed for Wesali and 
dwelt there after the former (2) custom. Then the venerable 
Sudinno dwelt in the great Wesfli jungle near the great 
Rock hall. The relatives of the venerable Sudinno heard 
that Sudinno had arrived at Wesili, and they brought and 
presented about 60 vessels of rice to the venerable Sudinno. 
Then the venerable Sudinno having divided the 60 vessels of 
cooked food among the Bhikkhug, dressed in the early morning, 
and taking his bowl and robes, entered the village of Kalando, 


(1.) A command given by Bhagawé to his clerics, that they 
should omit no house when alms-asking. 
(2.) Appointed. 
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‘As he was methodically collecting alms in Kalando village, he 
came where his father’s house was, at a time when a female 
servant of the relatives of the venerable Sudinno was thinking 
about throwing away some stale rice, the remains of the 
previous evening meal. Then the venerable Sudinno said ta 
the servant-maid of his relatives:—If you have a throwing 
away Dhamma (purpose) O sister, put it into my bowl. The 
servant girl of the venerable Sudinno’srelativesput the stale rice 
which was left from the previous evening meal into the bowl, 
and recognized the marks of his hands, feet, and voice. Then 
the maid-servant of the relatives of the venerable Sudinno 
went to the place where the mother of the venerable Sudinna 
was, and having arrived, said this to the mother of the venerable 
Sudinno:—What do you think! Our master Sudinno has 
come.—Do you speak the truth, you wench? If so, I will 
emancipate you. 

Afterward the venerable Sudinno ate the stale rice in a 
retired place. The father of the venerable Sudinno coming 
home from his work, saw the venerable Sudinno eating the 
stale rice in a retired place, went to the place where the 
venerable Sudimno was, and having arrived, said this to the 
venerable Sudinno:—-Truly, O child Sudinno, will you eat 
stale rice? ‘Truly, O child Sudinno, it is proper to go 
to your own house.—I went to your house, and there I received 
this stale rice. Then the father of the venerable Sudinno, 
having taken hold of the arm of the venerable Sudinno, said 
this to the venerable Sudinno :—Come, O child Sudinno, we 
will go to the house. Then the venerable Sudinno went to 
the place where the house was, and having arrived, sat on the 
seat spread out forhim. The father of the venerable Sudinno, 
said to the venerable Sudinno,—Eat, O child Sudinno. Not so, 
© layman, I have eaten my food for to-day —Consent, O. child 
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Sudinno to eat rice to-morrow! The venerable Sudinno by 
silence assented. Then the venerable Sudinno having risen - 
from his seat departed. 

Then the mother of the venerable Sudinno, after that 
night, having smeared the floor with new cowdung and caused 
to be made two heaps for him, one of gold coins, and. the other. 
of gold,—those two offerings were so great that a man on this, 
side sees not a man onthat; ef vice versa,—she covered over. 
those heaps with mats, prepared a seat in the middle, suitably 
surrounded (ornamented) them, and called the former wife of* 
the venerable Sudinno, Now, O woman, put on those orna- 
ments, and beautify yourself in a manner most pleasing to 
Sudinno.—Just so, O lady; answered the former wife of the 
venerable Sudinno to the mother of the venerable Sudinno. 

The venerable Sudinno at dawn having clothed himself 
and taken his bowl and robes, went to the place where his 
father’s dwelling was, and having arrived, sat on the prepared 
seat. Then the venerable Sudinno’s father came where the 
venerable Sudinno was, and having uncovered the heaps, said 
this to the venerable Sudinno:—O child Sudinno, these are 
thy mother’s property, the woman’s dowry, that which is proper 
to be given to the female. The father’s property is separate— 
our ancestors’ too is separate; O son Sudinno, having disrobed 
yourself, you may receive this property, and perform meritorious 
actions. O father, I cannot attempt it, I am unable. I 
having a desire to the Brahmachariyat, will practise it. So 
the second time, &c., &c.; and the third time also the father. 
of the venerable Sudinno said to the venerable Sudinno :— 
This is your mother’s property, which was given as her 
dowry at marriage. The father’s property is separate, and the 
grandfather’s too. Take these things. O child Sudinno, 
possess these valuables, and perform merits, having come to the 
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Jay state. Make up your mind, O Sudinno, to possess this 
' property and perform merits. 

Let us say this, O layman, if you will not become angry.— 
Say, O child Sudinno, said the father. Well then, O layman, 
get a large sack, fill it with the gold coins and the gold, put it 
into a cart, and throw it into the current in the middle of the 
river. If it be asked why. On account of these things may 
arise either fear, trembling, horripilation or trouble in keeping 
it. Then neither of these will happen tothee. When he had 
thus spoken, the venerable Sudinno’s father became displeased, 
and said:—O child Sudinno, how can you speak thus ? 

Then the father of the venerable Sudinno called the 
former wife of the venerable Sudinno and said:—Because, O 
woman, you are dear and pleasing, it may be my son Sudinno 
‘will obey your word ; if so, it will be well. Then the former 
wife of the venerable Sudinno embraging his feet, said this ta 
the venerable Sudinno :—With what kind of expectation, O 
dear lord, do you practise the Brahmachariya? (1)—I do not, 
O sister, live as a celebic for the purpose of receiving a divine 
female, (said Sudinno.) 

Then the former wife of the venerable Sudinno said :— 
From this day do you intend to call me sister; and fainted and 
fell on the floor. 

Then Sudinno said to his father:—-O layman, give me the 
food which is proper to be given, but don’t bother me. 

Eat, O child Sudinno, Then the mother and father of 
the venerable Sudinno with their own hands provided him 





(1.\ It appears that in those days-men having. becgme dissatis- 
fied with herp sty apr ascetics in order to accumulate merits, 
on account of which they would be able to marry a most beautiful 
goddess after death. Hence this question of the wife. 
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with, and persuaded him to partake of excellent food, until he 
was satisfied. Then the mother of the venerable Sudinno, 
when she had provided him with excellent food, and when his 
bowl was put aside, said this to him:—O child Sudinno, our 
family is rich, has large possessions, much food, much gold, 
and silver, much wealth and much grain. Receive all this, O 
Sudinno ; to possess these things, and having come to the lay 
state, perform merits. Come, O child Sudinno, possess these 
things, and perform merits.—O mother, I will not attempt it; 
I am not able ; (for) with great desire I practise the Brahma 
chariya, And the second time, &c. And the third time also 
the mother of the venerable Sudinno said to the venerable 
Sudinno :—Now there is, O child Sudinno, a rich family, largé 
possessions, much food, much gold and silver, much wealth and 
much grain. Therefore, O child Sudinno, give seed; do not 
allow this, that the Lichchhawi (1) should carry off our heirless 
wealth. 

I can do that, O mothet, he said. Where do you dwell, 
O child Sudinno? In thé great ‘jungle, O mother, he said. 
Then the venerable Sudinno having risén from his seat, de- 
parted ; and the mother of the venerable Sudinno called the 
former wife of the venerable Sudinno: Now, O woman, when« 
ever you are in your courses, and the menses come, tell mé. 
Yes, O lady, said the wife of the venerable Sudinno to the 
mother of the venerable Sudinno. Then the wift of the ven« 
erable Sudinno, after no long period, was in her courses, and 
the mensés came; and then she said to thé mother of the ven- 
erable Sudinno, O lady, I am in my courses, the menses 
have come. ‘Therefore, O daughter, bedizen yourself with 
the same ornaments by which you formerly pleased my son 





(1.) Lichchhawi, probably Rajputs. 
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Sudinno, and gained his affection—Just so, O lady; an- 
swered the former wife of the venerable Sudinno to the mother 
of the venerable Sudinno. Then the mother of the venerable 
Sudinno, taking the former wife of the venerable Sudinno, 
came to the jungle where the venerable Sudinno was, and 
having come, said this to the venerable Sudinno:— Now, O 
child Sudinno; now O child Sudinno; our family is rich, has 
large possessions, much food, much gold and silver, much 
wealth, and much grain. Receive all this, O Sudinno, and to 
possess these things, come to the lay state, and to perform 
merits ; come, O child Sudinno, possess these spate” and per- 
form merits. 

O mother, I will not attempt it; I am unable to do it; 
with great desire I practise the Br&hmachariya. And the 
second time, and the thitd time also the mother of the venerable 
Sudinno said this to the venerable Sudinno:——Now, O child 
Sudinno, our family is wealthy, has large possessions, much 
food, much gold and silvei, much wealth and much grain. Re- 
ceive all this, O child Sudinno, and give seed. Do not allow 
this, that the Iaichchhawi should carry off our heirless wealth- 
I can do that, he said;—and having taken hold of the arm of 
his former wife, and gone to the great jungle, tohabited (1) 
thrice with his former wifes the discipline at that time having 
not been declared, and he not knowing that it was wrong. 
From that time she conceived. (Then) earthly deities caused 
this sound to be heard:—Certainly the company of the Bhik- 
khus is faultless, and free from evil, (but) by Sudinno a fault 
has been committed, and evil begotten. The gods of the Chaétu 
Maha Rajika worlds having heard the sound of the earthly 
deities, caused that sound to be heard, &c. The Tawatimsa 

(1.) Did “ Methuna Dhamma,” the ndme of the first Parajika. 
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gods, &c. The Yama gods, &c. The Tusité gods, &c. The 
Nimmfna rati gods, &e. The Paranimmita Wasawatti gods, 
&c. And the Brahmakfyik& gods caused this report to be 
heard :—Certainly the company of the Bhikkhus is faultless, 
and free from evil, (but) by Sudinno a fault has been com- 
mitted, and sin begotten. At the same moment, and at that 
very instant, the sound ascended to the Brahma worlds. 

Afterwards the former wife of the venerable Sudinno gave 
birth to a son who had arrived at maturity inher womb. Then 
the companions of the venerable Sudinno gave the‘name Bija 
(seedling) to his son; to the former wife of the venerable Sudin- 
no, Bija Maité (the mother of the seedling); and to the venerable 
Sudinno, Bija Pita (the father of the seedling). Subsequently, 
both (the mother and the son) separated from the world, be- 
came mendicant religionists, and attained the state of Rahat- 
ship. Then to the venerable Sudinno came ‘perplexity, and 
he repented, saying:—Certainly, I have sustained losses ; 
certainly it is not profitable to me; certainly it is a bad mat- 
ter; and certainly there is no gain. (Although) I have become 
a Bhikkhu of such a perfectly enunciated course of discipline, 
Ishall not be able, to the end of life, to practise the perfect 
and holy Brahmachariya. In consequence of that perplexity 
and sorrow, he became thin, ill-favoured, disfigured, sallow, 
indifferent, morose, and sorrowful. 

Then the fellow Bhikkhus of the venerable Sudinno said 
to the venerable Sudinno :—Formerly, O friend Sudinno, thou 
wast of a fair colour, of a captivating appearance, of a pleasing 
countenance, and a good complexion; but now thou art. 
emaciated, ill-favoured, sallow, bent, with veins prominent, 
unsatisfied, morose, and sorrowful. What! do you not practise, 
O Sudinno, the Bramachariya, free from desire? 

T have practised the Brahmachariya, but not without lust. 

28 
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By me a sinful act has been committed, cohabitation with my 
former wife. I am perplexed on account of it, and much grieved, 
Certainly I have sustained losses; certainly it isnot profitable 
to me; certainly it is a bad matter; and certainly there is no 
gain. ‘And although I have become a Bhikkhu of the well- 
enunciated course of discipline, I shall not be able, to the end 
of life, to complete the perfect and pure Brahmachariya.—O 
friend Sudinno, you may well be perplexed and sorrowful, 
You having become a Bhikkhu of the well-cnunciated course 
of discipline, will not be able, to the end of your life, to fulfil 
the perfect and pure Brahmachariya. O friend, has not the 
Dhamma, for the abandonment of lust, been declared by Bha- 
gawd4 in various ways? This is not on the behalf of lust. The 
Dhamma for separation from lust, not for the fulfilling of lust ; 
the Dhamma for the extinction of lust, not for the operation of 
lust. Now then, O friend, when Bhagawé has in various ways 
proclaimed the Dhamma for the abandonment of lust, you are 
meditating on lust; when the Dhamma for separation from 
lust has been declared, you are thinking of fulfilling lust, 
when the Dhamma for the extinction of lust has been declared, 
you are thinking on the operation of lust. O friend, has not 
the Dhamma by Bhagaw4 for the abandonment of lust been 
declared in various ways—for the subjugation of pride, for the 
suppression of the thirst (of lust), for the destruction of being, 
for the extermination of desire, for the refraining from lust, 
for extinction, and for Niwan? O friend, has it not been ° 
declared by Bhagawé in various ways, abandonment of lust, 
* the knowledge of the characteristics of lust, the suppression of 
the thirst of lust, the excision of lustful thoughts, and the 
quenching of the burnings of lust ? 
This, O friend, is neither for the satisfaction of those who 
are now dissatisfied, nor for the further satisfaction of those - 
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who are now well disposed. Again, O friend, it is for the 
further dissatisfaction of those who are still dissatisfied, and 
for causing a new state to those who are now well disposed. 
Again, O friend, if it be for the dissatisfaction of those who 
are still dissatisfied, some of those who are now well disposed, 
will become of another mind. 

Then those Bhikkhus in various ways scoffed at the ven- 
erable Sudinno, and made known the fact to Bhagaw4. 

Then Bhagawé, for that cause, and that subject, caused 
the company of Bhikkhus to be assembled, and enquired of 
the venerable Sudinno :—Is it true, Sudinno, that you have, 
cohabited’with your former wife? It is true, O Bhagawé. 
Buddho Bhagaw& censured him and said:—O wicked, empty, 
cross-grained, hideous, irreligious, unsanctified, and worthless 
man! Qvain man, after being initiated in the well-enunciated 
course of discipline, how now will you be able to practise the 
perfect and pure Brahmachariya? Has not the Dhamma 
by me for the abandonment of lust, &c., &c.— Vide supra. 

It were good for thee, O vain man, thou shouldst place 
thy private member in a most poisonous serpent’s mouth; but 
it is not so, cohabiting with a woman. It were good for thee 
if thou shouldst place thy private member in the black serpent’s 
mouth, &c., &c.; in a heap of burning charcoal, &c., &c. 
What is the reason? From either of those causes, O vain 
man, you may possibly neither die, nor on the dissolution of 
the body, by that cause, be born in either of the Apaéya, Dug- 
gata, Winipdta and Niraya hells. 

From this cause, O vain man, after the dissolution of the 
body, and death, you may be (will be) born in Apdya, Duggata, 
Winipita or Niraya hells. 

From that cause, O vain man, you will arrive at a sinful 
nature, an adultcrous state, a degraded condition, lecherous 
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habits, unclean practices (Jit. such as require ablutions), secret 
actions, and cohabitation. O vain man, thou hast been the 
originutor of many sins. O vain man, this is neither for the 
satisfaction of those who are now dissatisfied, nor for thé further 
satisfaction of those who are well disposed. Then, O vain man, 
if it be for the dissatisfaction of those who are ill-disposed, 
some of those who are now satisfied will become of another 
opinion. Then Bhagawé in various ways censured the venerable 
Sudinno, and having declared the disadvantages of the slothful 
man with regard to the difficulties of obtaining a livelihood, of 
satisfying his innumerable desires, and of quelling his discon- 
tent, declared in various ways the privileges of the man of few 
desires, of the satisfied man, of him who regulates his passions, 
of him who subdues his longings, of him who has a calm heart, 
of him who has but few cares, and of him whose energies are 
awakened; and having declared to the Bhikkhus a Dhamma 
_ discourse concerning duties and obligations, he said this to the 
Bhikkhus :—Now, O Bhikkhus, I will declare the precepts to 
the Bhikkhus, for ten purposes, viz., for the good of the 
assembly, for its case, for the putting to shame sinful-minded 
persons, for the comfort of expert Bhikkhus, for the regulation 
of the desires concerning rewards in this life, for the extinction 
of desires for rewards in a future state, for the satisfaction of 
those who are ill-disposed, for the further satisfaction of those 
who are well inclined, for the advantages of those who are 
established in the true Dhamma, and for discipline. Therefore, 
O Bhikkhns, receive this precept:—If any Bhikkhu is guilty 
of cohabitation, he incurs a Pfrajiké fault, and becomes 
excommunicate. 
So this precept by Bhagawé has been promulgated to the 
Bhikkhus. 
[The conclusion of the Sudinno Bhina.] 
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The next instance given is one of beastiality, committed by 
a Bhikkhu in Weséli, with a monkey. Many Bhikkhus were — 
witnesses of his crime, and when they charged him with it, he 
endeavoured to exonerate himself by declaring that Buddha 
had hitherto prohibited only cohabitation with a woman. Bhud- 
dha, as in in the former case, severely reprimanded him, and 
declared that if any Bhikkhu cohabits with any kind of beast, 
from the least to the greatest, he is guilty of a Pérajiké fault, 
and becomes excommunicate. 

Very many Wajji Puttaka Bhikkhus in Weséli having 
indulged themselves in luxurious eating, drinking and bathing, 
neglected their meditations, and through ignorance of their 
imbecility with regard to the observation of the precepts were 
guilty of Methuna Dhamma. Subsequently they, on account 
of affection to their kinsman and continued desire, went to the 
venerable Anando, and said thus to him:—O lord Anando, we 
hive not despised, we have not despised the Dhamma, we 
have not despised the Priesthood, we have not despised self, and 
O lord Anando, we have not despised others ; (but) we are 
very unfortunate, and although we have a little merit from 
having been initiated in this declared course of discipline, 
yet we shall not be able, till the end of life, to complete the 
perfect and pure Brahmachariya. Now, O lord Anando, may 
we receive the cleric state, and the order of Upasampadé, in 
the presence of Bhagawi; and may we be permitted to pass 
the first and last watches of the night in contemplation of the 
revelation of the meritorious Dhamma, and of the orthodox and 
wise Dhamma. It is good, O lord Anando, declare this to 
Bhagawi.—Just so; the venerable Anando answered to the 
Wesili Wajji Puttaka; and went to the place where Bhagaw4 
was, and having arrived, made known the matter to Bhagawa. 
—lIt is difficult, O Anando : Tathigaté has not the means cither 
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as regards the Wajji peopleor the Wajji Puttaka, of abrogating 
the promulgation of the PérdjikA discipline as regards the 
clerical body. Then Bhagawé, for that cause and reason, 
having delivered a Dhamma discourse, called the Bhikkhus 
and said:—O Bhikkhus ! if any Bhikkhu, through ignorance of 
his imbecility with regard to the observance of the precepts, 
is guilty of Methuna Dhamma, when he has come (for the 
purpose of being ordained) is not worthy of being admitted to 
the Upasampada order. Any one knowing his imbecility with 
regard to the observance of the precepts, if he is guilty of 
Methuna Dhamma, he is fit to be made Upasampadé, when he 
has come for it. And so, O Bhikkhus, receive this precept :— 
If any Bhikkhu, through ignorance of his imbecility with 
regard to the observance of the precepts, is guilty of Methuna 
Dhamma with any beast, from the least to the greatest, he 
incurs a Pardjikd fault, and becomes excommunicate. 

The term any one is as follows :—A person of whatsoever 
degree, of whatsoever race, of whatsoever name, of whatsoever 
tribe, of whatsoever attainments, of whatsoever conduct, of 


whatsoever ability, whether an elderly man, or a youth, Ora it 


middle aged man 3—such an one is called any one. 
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